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Abstract: This article revisits the discussion on invocation (marigala) as
found in the major Vaisesika commentaries dating from the 9" to the 15t
centuries. There are two different opinions regarding the purpose of per-
forming a marigala before one starts to compose a scholarly work. One
group of commentators argues that writing a marigala to pay homage to a
certain deity or one’s teacher will ensure the completion of that work, while
the other group believes that performing a marigala will only remove obsta-
cles from the path to completion. Varadachari (1962) has termed these two
groups the “ancient school” and the “modern school” respectively. However,
his observation does not include the opinion of Bhatta Vadindra (13* centu-
ry CE), another commentator on the VaiSesikasttra. Through a detailed ex-
amination of selected VaiSesika commentaries, this article argues that the
so-called dichotomy between the two groups reflects only a partial glimpse
of opinions on the function/role of marigalas in the Vai$esika commentarial
tradition, thereby supplementing and rethinking the arguments proposed
by Varadachari based on selected Vaisesika literature.
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1. Introduction

As a kind of front matter, we often see a dedication at the beginning of
a book before its preface and main content. Similarly, there are usually
mangala verses dedicated to, for instance, deities, at the beginning, in the
middle, or at the end of Sanskrit texts written centuries ago. This invo-
cation or benediction is referred to as mangalasloka or mangalacarana.'
It often consists of several verses and sometimes only a single word to
convey an auspicious meaning.

The word mangala is commonly used for expressing auspiciousness
in Indian literature. For instance, it is used as a euphemistic epithet for
Mars (mangaraka) in Indian astrology, meaning “The Auspicious One”
(Gansten 2009, 649). Besides, the term mangalasitra refers to a sacred
wedding necklace. Most frequently, however, mangala® serves as a salu-
tation (namaskara) in Indian scholastic corpora, especially at the begin-
ning of a text.

It is hard to determine when the marngala stanza appeared, since dif-
ferent traditions such as the astrological tradition (jyotihsastra), the rhe-
torical tradition (alamkarasastra), the grammatical tradition (vyakarana),
the philosophical traditions like Mimamsa, the Buddhist tradition, and
so on began to compose such stanzas at various times (Minkowski 2008,
5-10). Before the middle of the first millennium, it was not common to
start a treatise with an invocation or a certain word such as om that
conveys auspicious purpose. For instance, there is no mangala stanza in
the Nyayabhasya by Vatsyayana. Moreover, one cannot find any Vedic
source about composing marngalas at the beginning of a work. This has
been noted by Udayana in the Nyayavarttikatatparyaparisuddhi (NVTP),
where he says, “And there is no Vedic statement ($ruti) such as ‘He who
desires to complete the work he has started should make a salutation
to the deity’, comparable to [the Vedic statement] ‘He who desires rain
should perform the Kariri [sacrifice].” Therefore, commentators who

1 “Not translating too literally, at least not yet, ‘marngalacarana’ means the recita-
tion of an auspicious verse that invokes a deity” (Minkowski 2008, 2-3).

2 I will use “mangala”, “mangala stanza/verse” and “invocation” interchangeably
to refer to the opening verses that convey auspiciousness.

3 NVTP p. 7, 16-18: na catra vrstikamah karirim nirvapet itivat prarabdhapari-
samaptikamo devatam namaskuryad iti Srutir asti.
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later started their works with mangala stanzas had to provide reasons
for composing these stanzas. Also, they needed to explain the absence of
marngala in the earlier works they commented upon.

In this regard, two major questions need to be answered:

1. From where did people obtain the tradition of composing manga-
las?

2. What motivated them to compose margalas?

The most common answer to the first question is that this tradi-
tion derived from the conduct of learned people (Sistacara).! For ex-
ample, Vacaspatimisra interprets the salutation to the desired deity as
“something obtained through generations from the conduct of learned
ones who are consistent” (avigitasistacaraparamparapraptah) in the
Nyayavarttikatatparyatika (NVT).> The conduct of learned people is also
acknowledged to be a source of dharma (Freschi 2014, 156-157). There-
fore, the latter commentators and authors have a solid reason to observe
the tradition of composing mangalas.

As it is widely accepted that a wise person does not do something
fruitlessly,® people who composed margalas naturally wondered about
the possible result of paying homage to the deity. The result must have
been positive, otherwise composing mangalas would have been useless.
In this regard, commentators are divided into two schools according to
Varadachari’s observation (1962). Among these two schools, the “ancient
school” argues that the result of having a marngala is the completion of a
work undertaken, while the “modern school” led by Gangesa (14'" century
CE) accepts the removal of impediments as the result thereof. It is note-

4 An encompassing observation on Sista is provided in Bowles (2007, 3371f).
5 NVTp.2,17.

6 This statement is akin to a kind of stereotyped opening in the Buddhist logi-
co-epistemological tradition, when the commentator introduces the aim of the
treatise being commented upon, “Since the wise (preksavat) do not start learn-
ing treatises without an aim” (Funayama, 1995, 1). It has been mentioned by the
Vai$esika commentators discussed in this article as well. For example, in the
Nyayakandaliby Sridhara, it is said that the salutation performed by wise men is
not fruitless (p. 1, 10-11): ... na tavad ayam aphalah, preksavadbhir anustheyatvat,
“.. to start with, this is not fruitless, since [salutation] is performed by wise

»

men.
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worthy that this division is not totally chronologically arranged. There
are authors prior to Gangesa from other traditions such as Mimamsa,
Jainism, etc. who have held the “modern” view (Varadachari 1962, 32-34).
Thus, Gangesa should not be regarded as the inventor of this idea but
only as a major proponent, who has extensively propounded this view.
Also, this modern view is not unanimously accepted by authors postdat-
ing Gangeséa, for example, Sarikara Misra (15" century CE).

This present article will examine the discussion of marngala preserved
in the selected VaiSesika commentaries including the ones that have
been discussed by Varadachari such as the Vyomavati, as well as two
commentaries on the Vaisesikasiitra attributed to Bhatta Vadindra (13"
century), which were not considered by Varadachari sixty years ago. In
addition, although Sridhara clearly expresses that the result of salutation
is the cessation of impediments, he implies that the intended completion
is expected to be brought out without impediment. Hence, the stance
of Sridhara as an advocator of the “modern view” introduced by Vara-
dachari (1962, 31) is debatable. Accordingly, I will consider the positions
of these VaiSesika commentators within the framework proposed by
Varadachari, thereby re-assessing and improving this dichotomy of the
“ancient” and “modern” schools of mangala in light of a broader exami-
nation of Vai$esika literature.

2. Discussion of marigala in Vaisesika literature

Neither the Vaisesikasutra (VS) by itself nor its earliest existing com-
mentary, the Candranandavrtti (CV) by Candrananda around the 9" cen-
tury CE (Preisendanz 2011, 706), contains a mangala stanza. Indeed,
Candrananda did not even discuss the issue of marngala in the open-
ing of his commentary. In the first half of the 13" century CE, Bhatta
Vadindra composed an extensive commentary called Tarkasagara (TS) on

7 According to He’s working hypothesis, Candrananda should be placed around
the first half of the 6 century CE (He 2017, 17). Even if we take this hypothesis
into consideration, the Prasastabhasya composed in the same period already
contains a marngala stanza. Additionally, Candrananda should be aware of the
mangala stanza at the beginning of the Nyayavarttika composed by Uddyota-
kara, if he has knowledge of Uddyotakara (He 2017, 5). Either way, Candrananda
should not be totally ignorant of the composing of marngalas.
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the Vaisesikasutra with two mangala stanzas at the opening of the text.?
The abridged version of the TS’ does not have a marngala at the beginning
of the text. These two commentaries both take the word atha (“now”)
in VS 1.1.1 to indicate that salutation happens before the start of the
siitra. By the time of Sankara Misra (15" century CE), Ganges$a’s theory
of mangala already acquired fame. Nevertheless, Sankara Misra did not
follow the theory of this giant figure. After composing three margala
stanzas at the beginning of the Upaskara," another commentary on the
Vaisesikasiitra, Sankara Misra penned copious interpretations of margala
and relevant issues thereof.

For the commentaries on Prasastapada’s stand-alone exegesis of
the Vaisesika teachings, which is called the Padarthadharmasamgraha
(PDhS), the expositions regarding a mangala are of necessity, since
the opening verse in the PDhS is dedicated to the deity and the sage

8 TS p. 1, 3-8: pranamya gaurisam acintyaSaktim sarvajiam ajianatamahpradi-
pam /| kanadasutrasya maya nibandho vidhiyate Sankarakinkarena // maha-
devopadistasya sutrasyaitan nibandhanam /| sevyatam sakalair arthayathartha-
jAanahetave // “Having paid homage to the lord of Gauri (i.e., Siva), who has
incredible power, who is omniscient, who is the light against the darkness
[caused] by ignorance, the composing of the siutra attributed to Kanada is ar-
ranged by me, a servant of Siva. Let the composition of the siitra instructed by
the great deity (mahadeva) be utilized by all for the purpose of achieving the
goal (artha) and the knowledge relevant for this goal (yatharthajriana).”

9 The authorship of this abridged version of the Tarkasagara is undecided. This
abridged commentary might be composed by Bhatta Vadindra or his followers
(Isaacson 1995, 20-21; Thakur 2003, 132-37; Preisendanz 2011, 702).

10 Upa p. 1, 3-8: urdhvabaddhajatajutakrodakridatsurapagam |/ namami yamini-
kantakantabhalasthalam haram // yabhyam vaisesike tantre samyag vyutpadito
’smy aham | kanadabhavanathabhyam tabhyam mama namah sada // sutrama-
travalambena niralambe 'pi gacchatah / khe khelavan mamapy atra sahasam sid-
dhim esyati / “I salute Siva (hara), who has the river of God (i.e., the Ganges)
playing on the lap of [him, who has] a mass of matted hair bound upwards,
who has a place on [his] forehead endeared by the beloved of the night (i.e., the
moon). My salutation is always to both Kanada and Bhavanatha, from whom I
have become perfectly erudite regarding the Vai$esika corpus. I, for my part,
am walking like a trembling man by relying on the mere rope (i.e., the sitra) in
the sky, where there is no support; my boldness will reach success even in this
situation.”
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Kanada, the legendary founder of the Vaisesika tradition.!’ Subsequent
commentators consequently commented on this mangala stanza by add-
ing their understandings. Among these major Vaisesika commentators,
Vyomasiva (9" century CE) is the first one who designated the word
atha as an implication of salutation. Sridhara (10" century CE) claimed
that salutation led to the removal of impediments, which was required
by completion. Moreover, as the founder of the Navya-Nyaya tradition,
Udayana (11" century CE) refined his explanation of marngala by adding
a logical flair.

The aforementioned Vaisesika commentators, except Candrananda,
discussed three major topics, though not every commentator treated all
of them:

1. The absence of marngala in the VS 1.1.1: atha conveys the meaning
of mangala.**
2. The result and purpose of paying homage to deities.

3. Paradoxical situations: (1) complete work without paying homage
to deities (the “missing marngala”); (2) incomplete work with a salu-
tation to deities (the “futile marngala”).

To sum up, except Candrananda, all major Vai$esika commentators be-
tween the 9™ and the 15" century CE contributed to the discussion of
marngala. Their opinions will be introduced respectively in the following
discussion.

2.1 Vyomasiva

In his examination of mangala, Vyomasiva says that the word atha in VS
1.1.1 can only mean “being immediately after” (anantarya). To be specific,

11 PDhS p. 1, 1-2: pranamya hetum i$varam munim kanadam anvatah / padartha-
dharmasangrahah pravaksyate mahodayah // “Having paid homage to the cause
[that is] the Lord, afterwards to the sage Kanada, the compendium of the prop-
erties of the categories will be proclaimed as being of great prosperity.”

12 Candrananda only understood atha in the sense of “the declaration of ex-
plaining Dharma immediately after these inquiries” (CV p. 1, 7-8: atah ebhyah
prasnebhyo ‘nantaram dharmavyakhyanapratijfiayam athasabda anantaryam
abhidhatte, “Therefore, immediately after these inquiries, the word “now” refers
to “the [state of being] immediately after” regarding the declaration of explain-
ing Dharma”).
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it stands for being immediately after the salutation but nothing else."
The word atha implies that the composer has already saluted the de-
ity before starting the present work. In this regard, Vyomasiva explains
that the author of the commentary;, i.e., Prasastapada, first paid homage
intended (abhimata) by the author of the siutra, i.e., Kanada, to the deity
and then to Kanada. This salutation is not made by Kanada because it
would be contradictory if he paid homage to himself.* Vyomasiva then
concludes: “Thus, in this manner, the completion of the treatise only
takes place without impediment provided (1) there exists a specific merit
(dharma), depending on the salutation of the higher and lower teachers,
and (2) in the absence of the effects of demerit due to the blocking of
it.”"> Hence we can see that the completion of a treatise relies on saluta-
tion, which produces merit to remove impediments caused by demerit
on the way to completion. However, Vyomasiva has been challenged by
a certain opponent who disagrees: “And this is illogical, since regarding
[works] such as the Kadambari®® and so on, that treatise is not seen as

13 Vyo p. 12, 2-6: athato dharmam vyakhyasyamah (VS 1.1.1), yato ’bhyudayanih-
Sreyasasiddhih sa dharmah (VS 1.1.2) iti [ purva]sutre athasabdo py anantarye var-
tata ity anyasyasambhavan namaskaranantaram iti labhyate. “Now, therefore, we
will explain Dharma (VS 1.1.1); Dharma is from which there is the accomplish-
ment of prosperity and final liberation (VS 1.1.2). In the [previous] sutra, the
word ‘now’, however, functions as ‘being immediately after’. Since it is impos-
sible to be something else, [the meaning] is understood to be ‘immediately after

3%

saluting [the deities etc.]’

14 Vyo p. 12, 6-7: bhasyakaras ca sutrakarabhimatam parasya guror namaskaram
anudyaparasya namaskaram karotiti vyakhyeyam, na tu kanada eva, svatmani
kriyavirodhat. This also explains the absence of salutation in the VS by Kanada.
As Vyomasiva explained here, Kanada intended or admitted that the higher
teacher should be paid homage to, although he did not compose any margala in
the VS.

15 Vyo p. 13, 8-9: tad evam paraparagurunamaskarapeksadharmavisese ’dharma-
pratibandhat tattatkaryanam abhave bhavaty evavighnatah Sastraparisamaptir iti.
Regarding the understanding of paraparaguru, Udayana offers a relevant inter-
pretation in the Kiranavali, p. 30, 7: ... gurutamagurutaragurukramena pranamah
kriyata iti ..., ... salutation is made in sequence to the most important and the
more important teacher ...” The higher or the most important teacher refers to
the Lord (i$vara), the lower or the more important teacher refers to Kanada.

16 The Kadambariis an unfinished kavya work by the Sanskrit poet Bana from the
7 century CE. Although the author has paid homage to and praised the deities
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completed even if salutation (namaskara) exists. While for [works] such
as the one starting with ‘in the case of knowing a thing through means
of knowledge’ (i.e., Nyayabhasya 1.1.1), even if [salutation] does not exist,
[completion of that treatise] is experienced.”” This is exactly the prob-
lem of the “futile marngala™ The eventual completion of a certain work
does not necessarily depend on marngala stanzas. How could one justify
the existence of margala? In this regard, Vyomasiva answers: “Right. It is
said that a cause is of necessity because the completion of a treatise is the
result. Since nothing else can be [this cause], a specific merit is the cause.
Some people think that this [specific merit] can either be [derived] from
salutation or something else, [because] it is not fixed. Whereas other
people [say that the specific merit] is specified by a specific means of
obtaining. [But I think,] the specific merit as the cause is derived from
nothing but salutation.”®

Vyomasiva’s reply to the “futile mangala”is not very convincing, since
he does not explain the reason for taking salutation as the only source
of this specific merit. This answer is also least straightforward, one can
only tentatively assume that the “futile mangala” does not produce any
specific merit. A few lines later, he only adds vaguely: “And according
to the transmitted tradition, it is commonly known that merit is pro-
duced by salutation.”” Apparently, the opponents are not satisfied. They
remind Vyomasiva by asking: “Then, how could a treatise be finished
if there is no salutation?”® As mentioned before, the Nyayabhasya is
complete without any margala stanza. To explain the problem of “miss-
ing mangala”, Vyomasiva answers: “No, because even in this case, the
existence of a cause is established through an existing result (i.e., the

in the opening stanzas, the Kadambari was only completed by his son Bhiisana
after his death (Smith: 2009, xv).

17 Vyo p. 13, 9-11: nanu cayuktam etat. saty api namaskare $astraparisamapter
adarsanat kadambaryadau. asaty api darsanat pramanato ‘rthapratipattau (Nya.
Bha. 1.1.1) ity evam adau.

18 Vyo p. 13, 12-14: satyam. $astraparisamapteh karyatvad, avasyam karanam va-
cyam ity, anyasyasambhavad dharmavisesah karanam iti. sa ca namaskarad
anyasmad va bhavatu, na niyamyata ity eke. anye tu sadhanavisesad visisyata iti
namaskarad evopajayate dharmaviSesah karanam iti.

19 Vyo p. 13, 20: namaskarac ca dharmah sampadyata ity agamad vyaptigrahanam.

20 Vyo p. 13, 15: atha namaskarabhave tarhi katham $astraparisamaptir iti?
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completion). Although there is no verbal salutation, the mental saluta-
tion is acknowledged.” Regarding the relationship between the mental
salutation and the verbal one, Vyomasiva supplements, “In this manner,
the verbal salutation abounded with mental salutation is accepted to be
the cause of completion, whereas the mental one is peculiar.”* This in-
dicates that salutation expressed in words is filled with mental thoughts.
Mental salutation is even more important than the verbal one, because it
is the foundation of the verbally expressed salutation. Therefore, it can
also be the case that a “futile mangala” is due to the absence of mental
salutation.”® This reply goes back to the previous paradoxical situation,
for which Vyomasiva does not provide a very plausible and well-ground-
ed explanation.

What has happened after paying homage to the Lord and the sage
Kanada in the PDhS? Vyomasiva says: “Thus in this way, after the saluta-
tion made for the higher and lower teachers, because either no obstruc-
tion is [caused] by hinderance or a student is endowed with mentioned
characteristics, therefore, the PDhS not hindered by counteraction will
be proclaimed precisely after.”* The inclusion of “characteristics of a stu-
dent” implies that the practice of marngala is required for someone who
wants to learn the PDhS.? Vyomasiva is clear that the eventual outcome

21 Vyo p. 13, 15-16: na, tatrapi karyasadbhavena karanasadbhavasiddheh. vacika-
namaskarabhave ’pi manaso namaskaro jiayata iti.

22 Vyo p. 13, 17-18: tatha hi manasanamaskaropacito vaciko namaskarah pari-
samapteh karanam isyate, manasas tu kevalo ‘piti.

23 Vyo p. 13, 18-20: ata eva kvacid vacikasadbhave pi manasanamaskarabhavad
aparisamaptir yukteti. tasya cabhavah karyanutpadenaiva jiayata iti. “Only be-
cause of this, even if a verbal [salutation] exists somewhere, incompletion [of a
work] is reasonable due to the absence of mental salutation - its absence is only
known by the non-coming into being of the result (i.e., completion).”

24 Vyo p. 13, 26-27: tad evam paraparagurunamaskarad yato ‘ntarayapradhvamso
yato va antevasi yathoktalaksanasampannah, ato ’'nantaram eva pratipaksa-
kriyanantaritah padarthadharmasamgrahah pravaksyata iti.

25 “The student is endowed with stated characteristics” implies the common un-
derstanding that only a qualified student is eligible to study. For instance, in
Candrananda’s commentary on the VS 1.1.1 (p. 1, 10-11), it is said a student who
has been equipped with advancement of good virtues can learn Dharma taught
in the satra (yasmad ayam Sisyo gunasampada yuktas tato ‘smai prasnebhyo
‘nantaram dharmam vyakhyasyamah). Besides, the “mentioned characteristics”
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of salutation is obtained through the removal of impediments by virtue
of a specific merit produced by salutation. However, Vyomasiva does not
provide solid arguments for the problem of the “futile mangala” in the
first place and thus leaves room for potential objections and further im-
provements.

2.2 Sridhara

Sridhara (10" century CE) composed two margala stanzas at the begin-
ning of the Nyayakandali (NK) on the PDhS.?® He then explained that
the homage paid to the deity and the teacher Kanada in the PDhS fol-
lowed the conduct of learned people (Sistacara). It is notable that this more
detailed expression was not used by Vyomasiva, who merely said merit
produced by salutation is known from the transmitted tradition (see 2.1).
Moreover, according to Varadachari’s analysis, Sridhara belongs to the
modern school since he takes the removal of impediments to be the result
of mangala (Varadachari 1962, 31). However, this assertion is not very con-
clusive, since Sridhara does not specifically deny that completion could
be the result. Sridhara argues in the NK: “And the fruit of salutation is
the cessation of impediments; firstly because [salutation] is performed by
wise men, this [salutation] is not something fruitless; moreover, [some-
thing that has] another fruit [different from the cessation of impediments]
would not be necessarily performed at the beginning of an undertaking,

of a qualified student here can be the characteristics listed in the preserved
beginning of the Vyo (p. 1, 7-8): ... upajatam Susrusasravanagrahanadharanoha
pohatattvabhinivesavadantevasinam aheti, ... he talks to the student naturally
endowed with ardent desire for the wish to study, listening, grasping, holding
[the knowledge], the dialectic skills (pros and cons), [and] the truth (tattva).”

26 NK p. 1, 6-9: anadinidhanam devam jagatkaranam i$varam | prapadye satya-
sankalpam nityatrijianavigraham // dhyanaikatanamanaso vigatapracarah pa-
Syanti yam kam api nirmalam advitiyam / jianatmane vighatitakhilabandhanaya
tasmai namo bhagavato purusottamaya // “I resort to the deity who has no begin-
ning and end, who is the cause of the world, who is the Lord, who has volition
of the truth, who is in the form of threefold eternal knowledge. Those whose
minds are fixed at one place through meditation, inasmuch as they are devoid of
any movement see that one (i.e., the deity) who is completely pure [and] unique.
There is the salutation to him whose nature is knowledge, who has been sepa-
rated from all bondage, who is respectful, who is the best of men.”
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because something with a different fruit is not aimed at; the intended full
completion without impediment is then to be expected.”” Then he refutes
the idea that challenges the necessity of taking salutation as the means
to conquer impediments.”® Besides, Sridhara reaffirms that the cessation
of impediments derives only from the salutation made at the beginning
of the work by good people, since it is perceived that impediments are
ceased.” In addition, he argues that nothing but the salutation, which is
the producer of merit, suppresses the seed of obstacles.*”

Doubtlessly, Sridhara is convinced that the cessation of impediments
is the result of salutation. In this way, it is understandable that Vara-
dachari has taken Sridhara to be one of the upholders of the modern
view, like Gangesa. However, this does not mean that Sridhara is explic-
itly against the idea that completion could be the result of salutation, es-
pecially since he mentions that the very completion is desired if impedi-
ments are removed. For instance, Sarikara Miéra briefly explains that
the invocation is made for the deity in the Nyayalilavatikanthabharana
(NLK): “To teach students, he (i.e., Vallabha) composes the margala stan-
za [beginning with] ‘master’, made by the desire to remove impediments
regarding the thing that should be done. The salutation is to the ‘best
of men™?' Sanikara Miéra does not claim that completion is the result

27 NK p. 1, 12-15: phalam ca namaskarasya vighnopasamo na tavad ayam aphalah
preksavadbhir anustheyatvat, anyaphalo pi na karmarambhe niyamenanusthiyeta
avighnena praripsitaparisamaptes tadanim apeksitatvat, phalantarasyanabhi-
samhitatvat.

28 NK p. 1, 15-17: nanu kim namaskarad eva vighnopasama utanyasmad api bha-
vati? na tavan namaskarad evety asti niyamah, asaty api namaskare nyaya-
mimamsabhasyayoh parisamaptatvat, yada canyasmad api tada niyamenopadanam
nirupapattikam. [Objection:] “Does the cessation of impediment only come from
salutation or also from something else? [Reply:] First, there is no injunction
that states “only from the salutation”. Also, since the Nyayabhasya and the
Mimamsabhasya are complete even without salutation, then if [the cessation of
impediments] is entirely derived from salutation, then the necessary perception
[of this salutation] does not fit [in this case].”

29 NK p. 1, 18-19: namaskarad eva vighnopasamah karmarambhe sadbhir niyamena
tasyopadanat.
30 NK p. 2, 4: sa hi dharmotpadakas tirayaty antarayabijam naparah.

31 NLK p. 1, 7-8: kartavyavighnaniracikirsaya krtam mangalam Sisyasiksayai ni-
badhnati natha iti. tasmai purusottamaya namabh.
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or purpose of salutation evidently in this short explanation. He just ex-
plains that the salutation is made to remove impediments. This clearly
contradicts Sankara Misra’s understanding of the same issue expressed
in the Upaskara (see 2.5). We can also take Sarikara Miéra as a proponent
of the modern view according to Varadachari’s binary distinction based
on this concise explanation in the NLK. On the other hand, we should
also be cautious that this brief interpretation of the mangala verse in
the NLK is not elaborated in detail. Hence it might be partial and not
the complete intention of Sanikara Misra. In the same way, even though
Sridhara clearly states that the result of salutation is the removal of im-
pediments, he still implies completion is the desired outcome of the re-
moval of impediments. Thus, whether Sridhara belongs to the modern
school would be open to consideration given that completion is not en-
tirely excluded from being the result of salutation.

With regard to the “missing marngala”, Sridhara explains that the sal-
utation is performed but not written down in the text. He argues that
even a clever barbarian (mleccha) would not start a work without sa-
luting the chosen deity. Thus, the eminent Paksila Svamin and Sabara
Svamin, who are knowledgeable or at least incomparable (apara), must
have paid homage too.** Therefore, we can infer that these authors have
composed mangalas, though we do not witness them in the treatises.
As for the “futile mangala”, Sridhara ascribes the incompletion to the
absence of a distinguished salutation (visistanamaskara). The salutation
performed in such works is not a specific one. Otherwise, these works
would have been complete.”® Sridhara does not specify the distinguish-
ment of the salutation that brings a work to its end. Neither does he ex-
plain the assumed inadequacy of the salutation made in works like the

32 NKp. 1, 19-20, p. 2, 1-3: na ca nyayamimamsabhasyakarabhyam na krto namaska-
rah kim tu tac canupanibaddhah. katham esa pratitir iti cet. kartuh Sistatayaiva
astu va tavad aparah preksavan mleccho pi tavad gurvarambhe karmani na pra-
vartate yavad istan na namsyati yad imau paramastikau paksilasabarasvaminau
nanutisthata ity asambhavanam idam. An English translation of this part with a
discussion on the “missing mangalasloka” has been published by Pascale Haag
(2011, 228). See also Minkowski 2008, 14.

33 NK p. 2, 5-6: ata eva krtanamaskarasyapi kadambaryader aparisamaptir vi-
Sistanamaskarabhavat tadavaisistyasya karyagamyatvat.
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Kadambari. Like Vyomas$iva, his explanation for the “futile mangala” is
not clearly expressed.

2.3 Udayana

Udayana (11" century CE) brought the development of logic in the
Nyaya-Vaisesika tradition to the next stage. His commentary on the
PDhS is called Kiranavali (Kir), in which we find four mangala stanzas
at the beginning and a brief discussion about these marngala stanzas.**
Udayana’s expositions of marngala are succinct but in-depth with many
new thoughts. First, he introduces the purpose of the invocation in the
PDhS: “At the beginning of the treatise, he (i.e., Prasastapada) first com-
poses the marngala stanza [dedicated to] the higher and lower teachers
(i.e., the Lord and the sage), inasmuch as it has been made physically, ver-
bally and mentally obtained through generations of disciplined people
(sadacara), to teach students.” Udayana adds bodily performed saluta-
tion to the list of salutations, which is not found in the commentaries by
Vyomasiva and Sridhara. However, this added type of salutation con-
forms to the traditional practices such as bowing to someone or saluting
someone with the hands folded together. The inclusion of physical and
mental salutation implicitly solves the problem of a “missing mangala”
regarding works that are complete without a mangala. If one does not see
any invocation in a complete treatise, then the salutation has been done
either physically or mentally by the author.

Except the newly added type of salutation, Udayana also regards the
reinforcement of a treatise as one of the results of salutation, which is
again new to Vyomasiva or Sridhara. According to Udayana, the saluta-

34 Minkowski (2008, 16) claims: “Meanwhile there were other works without
marngalas that nevertheless were complete, for instance Udayana’s tenth-cen-
tury text on logic, the Kiranavali” However, there are four mangala stanzas in
this text (Kir p. 1-7). Among them, the first stanza is identical to the conclud-
ing stanza in Udayana’s Laksanavali. In this stanza, Udayana salutes the aris-
ing one, which symbolizes the sun or the rising deity who repels the darkness
brought by ignorance. An English translation and a general introduction of this
introductory part can be found in Tachikawa 2001. The following translations
in the present article are mine.

35 Kir p. 8, 1-2, p. 9, 1: $astrarambhe sadacaraparamparaparipraptataya kayavanma-
nobhih krtam paraparagurunamaskaram Sisyan Siksayitum adau nibadhnati.
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tion to the supreme deity yields mangala. By virtue of the composed
marngala, the commenced work without impediment is completed (pari-
samapyate) and strengthened (praciyate).*® Therefore, the work is not only
complete but also reinforced. Moreover, Udayana penned the reasons for
the “futile marngala” such as in the case of the Kadambari. In this regard,
Udayana explains: “Since [salutation] has its root in the transmitted tra-
dition (@gama), the deviation of its aim (artha) is not considered a fault.
The reason [behind this situation is] that [salutation] is caused by a de-
fective action, a defective agent, [or] a defective method.”’ In this man-
ner, a mangala must achieve those two results mentioned before, insofar
as it is not impaired by defective factors which are the action, the agent
and the method. A similar account is found in the Nyayasutra (NS) 2.1.58,
when Gautama refutes the opponent who has questioned the validity of
the Veda by illustrating three faults (NS 2.1.57).*® The defect of action,
agent or method is applied in the refutation to the first suggested fault,
deception, mentioned in NS 2.1.57. In the case of the “futile mangala” in
the Kadambari, Udayana applied the same strategy to explain it: saluta-
tion is not futile, but there is something wrong with the other involved
parts. This is also a new solution different from those of Vyomasiva and
Sridhara. Vyomasiva does not clarify this “futile margala” in detail,
while Sridhara merely says that a distinguished salutation is missing.
For the “futile marngala” with unimpaired components, Udayana ex-
plains in the following way: “Even if [the action and the other two factors
are] in good qualities, [the work is still incomplete,] because the cause of
impediments is stronger. Then in this way, ‘what is the use [of mangala]’
should not be said, since the accumulated [salutation] is the cause to

36 Kir p. 20, 1-3: tathabhuta hi parame$varanatir mangalam avahati. krtamangalena
carabdham karma nirvighnam parisamapyate praciyate ca.

37 Kir p. 20, 3—4: agamamilatvac casyarthasya vyabhicaro na dosaya. tasya karma
kartrsadhanavaigunyahetukatvat. The same statement of “being rooted in the
transmitted tradition” is found in the Tattvacintamani (TC, p. 72, 3—4: tad uktam
agamamaulatvac casyarthasya vyabhicaro na dosayeti), p. 72, 13 when Gangesa
refutes the objection related to the issue of agama.

38 NS p. 90, 9: tadapramanyam anrtavyaghatapunaruktadosebhyah (2.1.57). NS p. 91,
11: na, karmakartrsadhanavaigunyat (2.1.58).
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ward off impediments [produced] by something more powerful.”* For
instance, a blade of grass is unable to ward off the rain, but a huge bundle
of the same kind of grass can achieve this aim.*’ If the opponent is dis-
satisfied with this reply and keeps questioning the existence of the cause
of impediments, salutation still wards off that cause of impediments,
which is perceived by default. Let’s take the king and his elephant troops
as an example. If a king is not surrounded by enemies, he might not
show respect to the chief of the elephants. But this is dangerous, because
the enemies can show up anytime and the king needs the elephants to
fight on the battlefield. Therefore, he must always maintain good rela-
tionship with the elephant troops, even if there is no enemy nearby."
Hence one must perform marngala to remove the impediments, even if
they are not seen at the moment. Although Udayana’s exposition regard-
ing the case of “futile mangala” is condensed, he offered his successors a
deliberate solution to resolve this thorny problem. As we will see in the
following, both Bhatta Vadindra (in 2.4) and Sankara Misra (in 2.5) are
deeply influenced by Udayana.

2.4 Bhatta Vadindra

24.1 Tarkasagara

Bhatta Vadindra (13" century CE) is the author of Tarkasagara (TS)*’, a
commentary on the VS accompanied by extensive expositions on oth-
er relevant topics. The discussion of margala starts at the beginning of

39 Kir p. 24, 1-3: sadgunye pi vighnahetunam baliyastvat na caivam kim aneneti
vacyam. pracitasyasyaiva balavattaravighnavarane pi karanatvat.

40 Kir p. 25, 1-3: na hi ghanavimuktam udakam ekas trnastambo varayitum na sam-
artha iti tadartham nopadiyate sajatiyapracayasambalitasya tasya Saktatvat.

41 Kir p. 26, 1-4: na ca vighnahetusadbhavaniscayabhavat tadvarane karanam
anupadeyam. yatas tatsandehe pi tadupadanasya nyayyatvat. anyathanupa-
sthitaparipanthibhih parthivair dviradayuthapatayo nadriyeran iti.

42 Tsaacson (1995, 12-13) has thoroughly discussed the title of this commentary.
Moreover, it is notable that the Tarkasagara has been mentioned by Bhatta
Raghava, the disciple of Bhatta Vadindra and the author of the Nyayasaravicara
(NSV, edited by Jha 1979). In the concluding stanza of the NSV, Bhatta Raghava
paid homage to his teacher Bhatta Vadindra and mentioned the name of this
commentary (NSV p. 148: tadvadindrakrtau tarkasagare).
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the commentary after two marngala stanzas composed by the commen-
tator himself** Like the aforementioned interpretation of the first word
in VS 1.1.1 given by Vyomasiva, Bhatta Vadindra has followed the un-
derstanding of atha as “immediately after the salutation to the Lord”
(iSvarapranamanantaryapara ity uktam). Apart from that, Bhatta Vadindra
tacitly understands the purpose of performing marngala to be the success-
ful completion of a work in refuting the idea that the expression (kathana),
that is, being immediately after the salutation to the deity, does not apply
to the exposition of Dharma, which is vital to the VS, because the salu-
tation to the deity is only for the very completion of the treatise.** How
can one relate the teaching of Dharma to salutation? Bhatta Vadindra
replies: “... because students are taught that the start of a treatise and
so on should only be made immediately after the salutation to the cho-
sen deity. Otherwise, students who start a treatise without saluting the
chosen deity will be ones who start something fruitless. Since [they are]
devoid of the assistance [named as] merit produced by salutation, which
is the cause of completion (parisamapti) and reinforcement (pracaya) of a
treatise.™ Same as Udayana, Bhatta Vadindra also takes reinforcement to
be a result of salutation and the salutation at the beginning of a treatise is
made to educate students. In fact, Bhatta Vadindra must have been aware
of Udayana’s work, since he also composed commentaries on Udayana’s
Kiranavali and the Laksanavali respectively.*® Hence, it is not very surpris-
ing that he is frequently in concurrence with Udayana.

Bhatta Vadindra continues to rationalize the salutation as the cause
for the completion and the reinforcement of the treatise. First, the Veda
etc. inferred from the conducts of learned people who are consistent is
a means of knowledge.”” Therefore, salutation derived from the same

43 See footnote 8.

44 TS p. 1, 12-14: na ca dharmavyakhyanasyesvarapranamanantaryakathanam an-
upayogi, iSvarapranamad eva granthaparisamaptisiddher iti yuktam.

45 TS p. 1, 14-16: istadevatanamaskaranantaram eva granthadyarambhah kartavya
iti Sisyajfiapanarthatvat, anyatha hi istadevatapranamam antarena grantham ara-
bhamanah Sisya granthaparisamaptipracayahetunamaskarajanyadharmakhyasa-
hakarivirahat viphalarambha bhaveyuh.

46 A detailed discussion of these two works is introduced by Isaacson (1995, 6-9).

47 TS p. 1, 17-18: avigitaSistacaranumitavedades tatra pramanatvat. The “inferred
Veda (anumitaveda)”, which can be inferred from either the non-authoritative
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source is justifiable. He then clarifies the “futile mangala” in a similar
but more precise manner compared to Udayana. Bhatta Vadindra as-
cribes the incompleteness of the Kadambari etc. to the imperfections of
the body and so on of the agent, because the agent is one of the causes of
completion as well. Therefore, even if the marngala stanza has produced
merit that is conducive to the completion of the work, since the agent is
hindered by physical problems or other imperfections, the work is even-
tually incomplete.*® Bhatta Vadindra continues: “Since we not only think
the merit produced by salutation is the cause of the completion of the
treatise, but also [something] like the destruction of the physical imper-
fections of the agent [is the other cause of the completion], because the
imperfections of the body etc. of the agent are truly destroyed by some-
thing invisible etc.™

Hence, by examining the case of “futile mangala”, Bhatta Vadindra
arrives at two essential causes for achieving the expected completion —
the merit produced by the salutation and the destruction of the bodily
imperfections etc. Even if a treatise, whose author is in good condition,
is complete, the merit produced by the salutation remains to be a cause

Vedic sources or the conduct of learned people, is contrary to the “perceived
Veda” as stated by the Mimamsakas (Brick 2006: 288). Regarding the salutation
composed at the beginning of the text, although it is not seen in any “perceived
Veda”, itis established through the “inferred Veda”. As I have already pointed out
in the introduction, Vacaspatimisra has also adopted a very similar description
of the source of marngala, like this one made by Bhatta Vadindra, in the NVT (p.
2, 17, avigitasistacaraparamparapraptah). However, he does not mention the Veda
etc. but only something obtained from one generation to another. Udayana’s
elaboration of this expression is not very helpful. He argues that the conduct of
learned people is also just a means of knowledge, like perception, regarding the
existence of the revelation. The reason is that the conduct of learned people must
be rooted in something. Something that is not rooted in a means of knowledge
is inapplicable to detach [itself] from the contradiction with something authori-
tative (NVTP, p. 7, 21 — p. 8, 1-2: pratyaksam ivavigitasistacaro pi Srutisadbhave
pramanam eva, nirmulasya ca Sistacarasyasambhavat. apramanamilakasya ca
pramanikaviganavirahanupapatteh.).

48 TS p. 1, 18-19: na, namaskarajanyadharmasattve [pi] granthasamaptihetukartr-
dehadivaikalyat.

49 TS p. 1, 20-21: na hy asmakam namaskarajadharmamatram granthasamaptihe-
tuh, api tu kartrdehavighnanasadir api kartrdehadivaikalyasya ca bhavenadrstadi-
vinasat.
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of the completion of the treatise.’® The point is, both causes are always
necessary for the completion of the treatise. As for the problem of the
“missing mangala”, such as in the case of the Mimamsabhasya, Bhatta
Vadindra explains in the same manner as Sridhara, “Also in this case,
the absent salutation that is [performed] mentally, inasmuch as it is es-
tablished by the Veda inferred from the conduct of learned people, is not
ascertained in the case of being separated from the non-perception of
something fit [to be perceived] (yogyanupalambha).®' Once again, even
though one does not find any mangala stanzas in those complete works,
it is only because he is unable to perceive the mental salutation.

2.4.2 The abridged version of the TS

The editio princeps of the abridged commentary on the VS was entitled
Vyakhya (TSV) by Thakur and published in 1957. At that time, this com-
mentary remained anonymous. Apart from the editio princeps, Isaacson
prepared a new edition of its sixth and seventh Adhyaya with transla-
tions thereof in his unpublished thesis (Isaacson 1995, 57-139). In com-
parison with the TS, the discussion of marngala in this abridged version
only partially summarizes the content that appears in the TS. The main
body of the discussion largely conforms to the text documented in the
Kir (see section 2.3). Whether the author of this abridged version is
Bhatta Vadindra or not, this person demonstrates a good command of
Udayana’s work.”

50 TS p. 1, 21-22: na ca ta[rhi] kartr[drstaJhetusakalye granthasamapter avyatireka-
darsanat na namaskarajanadharmasya granthasamaptihetutvam iti yuktam.

51 TSp.2, 1-2: tatrapi Sistacaranumitavedapramanakamanasabhinamaskarabhavasya
yogyanupalambhavirahe niscetum aSakyatvat. The “non-perception of something
fit to be perceived”, more frequently encountered as yogyanupalabdhi, is a means
to cognize something that should be cognized. Preisendanz (1994, 417-422) has
made a comprehensive observation on this term, in which we find that both
Sridhara and Udayana discussed it in their works.

52 It would be helpful if we could investigate Bhatta Vadindra’s commentary on
the Kiranavali to see his explanation of the mangala stanzas. Unfortunately,
only two sections of his commentary thereon are available to us, see Isaacson
1995, 6-8.
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To start with, the abridged version briefly repeats what has been stat-
ed in the TS.”® Then, the text is parallel to the Kir (p. 20, 1-3, p. 24, 1-3,
p- 25, 1-3, p. 26, 1-4) with a few variant readings.’* However, these vari-
ant readings do not change the meaning of the text (see 2.3). Since the
editio princeps is the only available edition where we can find a short dis-
cussion of mangala, it is difficult to decide if this part of the commentary
is an interpolation or a reuse of the text. In short, as its content is only a
combination of what has been addressed in the TS and the Kir, we do not
find any new information about the understanding of mangala.

2.5 Sankara Misra

As the latest Navya-Naiyayika in the current list of commentators,
Sankara Misra (15" century CE) demonstrated some more intricate and
technical lines of argumentation in his Upaskara. In fact, according to
Minkowski (2008, 15), it is Gangesa who brought the discussion and

53 TSV p. 1, 5-9: athasabda anantarye. anantaryamatravacanendpy anena yat kiri-
cit purvavrttam [na] samarpaniyam, tasya dharmavyakhyananupayogat. kim tv
iSvarapranamah purvavrttataya samarpaniyah, iSvarapranamad eva cikirsita-
karyaparipuranopapatteh. na tadanantaryam vacaniyam iti cet? Sisyasiksarthatvat.
istadevatanamaskaranantaram eva granthadyarambhah kartavya iti. “The word
atha is used in the sense of ‘being immediately after’. Because it (i.e., atha) is in-
appropriate for explaining Dharma, whatever has happened previously should
not be addressed by this word that merely [means] ‘being immediately after’
too. Rather, the salutation to the Lord should be addressed as the previous hap-
pening, since the salutation to the Lord brings out the fulfillment of the desired
result. [Objection:] The state of being immediately after that [salutation] need
not be said. [Reply: No, it should be there,] because [it is] for teaching students.
The commencement of a treatise and so on should be made only immediately
after the salutation to the chosen deity.”

54 The variant readings are marked in bold or added in brackets: TSV p. 1,
9-15: krtamangalenarabdham karma samapyate praciyate ca. agamamilatvac
casyarthasya vyabhicaro na dosaya. tasya karmakartrsadhanavaigunyahetuka-
tvat. sadgunye pi vighnahetunam baliyastvat. na caivam sati kim aneneti
vacyam. na hi ghanamuktam (Kir: ghanavimuktam) udakam ekas trna-
kadambo (Kir: stambo) varayitum na samartha iti tadartham nopadiyate. sa-
Jjatiyapracayasamvalitasya tasya Saktatvat. na ca vighanahetusadbhavanisca-
yabhavad varanakaranam (Kir: tadvarane karanam) anupadeyam. (Kir:
yatas) tatsamdehe pi tadupadanasya nyayyatvat. anyathanupasthitaparipanthi-
bhih parthivair dviradayuthapatayo nadriyeran (Kir: iti).
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analysis of mangala to a more advanced and philosophical level, since
the controversial problems regarding mangala became pressing. In the
Tattvacintamani (TC), the first section titled Mangalavada is solely de-
voted to the discussion of marngala® As a leading and prominent fig-
ure in the heyday of Navya-Nyaya, Gangesa greatly influenced subse-
quent scholars, including Sankara Misra. Nevertheless, Sanikara Miéra
did not follow Gangesa’s understanding of margala. He adhered to the
ancient view upheld by his Vai$esika predecessors. In contrast to Bhatta
Vadindra, who first examined the word atha that conveys the mean-
ing of mangala and then depicted the scene when Kanada received the
knowledge taught by Siva in the disguise of an owl,” Sankara Misra
developed his argumentation in reverse order. After presenting the scene
of how suffering students came to the sage Kanada and the sage taught
them the knowledge to answer their inquiry (Upa p. 2, 1-7, p.3, 3-4),
Sankara Miéra then started to explain the alternative meaning of atha in
the sense of marngala at length.”’

First, Sanikkara Miéra argues that there must be a margala in the
VaiSesika treatise because composing a margala is part of the tradition
handed down from people who are of good conduct (sadacara). The com-
poser of the treatise, who is a great sage, must have followed the tradi-
tion.”® Then, Sankara Misra delves into the two controversial problems
of the “missing” and the “futile” mangala, which had been hovering in
the minds of the commentators for centuries. According to his explana-
tion, people must practice mangala regardless of the fact that there are
paradoxical cases. In the case of the “missing marngala”, the salutation

55 However, whether this section is originally a part of the TC remains controver-
sial. See Sastr1 1979, 23-24.

56 TS p. 2, 8-10: upadisanti hi [sampradayikah] kanado munir ulikavesadharinah
paramesvarad dharmadisaksatkaradharmopadesaniyogam asadya vaisesikasutram
asutrayad iti. “Since [people who have preserved the tradition] teach [the follow-
ing:] After the sage Kanada received the injunction to teach Dharma made evi-
dent [in the form of] Dharma and so on (i.e., the categories introduced in the VS)
by the Supreme Lord in the disguise of an owl, he composed the Vaisesikasitra.”

57 Upa p. 3, 8: yad va athasabdo mangalarthah. “Alternatively, the word ‘now’ has
the purpose of mangala.”

58 Upa p. 3, 11-13: katham anyatha sadacaraparamparaparipraptakarttavyatakasya
mangalasya vaisesikasastram pranayato mahamuner anacaranam sambhavyate.
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is conceived to be done in another life (janmantariya). In the case of the
“futile mangala”, Sanikkara Misra holds the same view as Udayana and
Bhatta Vadindra: the component of that salutation is conceived to be
defective (angavaigunya).”® Moreover, Sanikara Misra proposes another
possible situation: if the result is not seen in this life, it can occur in an-
other life, just like the sacrifice performed in want of a son (putresti) in
contrast to the Kariri sacrifice, whose result happens only in this life.®°
Sankara Miéra then states that the destruction of impediments for one
who desires completion is like the unprecedented (apurva) for one who
desires heaven, because one wishes to work without impediment. ¢

59 Upa p. 3, 14-15, p. 4, 1-3: na ca krtamangalasyapi phaladarsanad akrta-
mangalasyapi phaladarsanad ananusthanam na hi nisphale preksavan pravartta-
ta iti vacyam. akaranasthale janmantariyasya karanasthale cangavaigunyasya
kalpanaya saphalatvaniscayat. Here, the explanation of “missing” and “fu-
tile” state of mangala is similar to Udayana’s in the NVTP p. 8, 2-3: tatha
ca saty abhavah karmakartrsadhanavaigunyam avalambate. asati ca bhavo
Jjanmantariyasukrtasampattim. “And thus, if there is [an auspicious practice like
the salutation of deities], the absence [of completion] depends on the imperfec-
tion of action, agent, and means of obtaining, and if there is no [such practice],
the presence [of completion] depends on the perfection of merit [produced] in
another (i.e., earlier) life.” I thank Lidia Wojtczak and Karin Preisendanz for
discussing this translation with me.

60 Upa p. 4, 4-7: na caihikamatraphalakatvan na janmantariyanumanam, putrestivad
athikamatraphalakatvanupapatteh. kariryyadau tu tathakamanayaivanusthanad
aihikamatraphalakatvam. “And it is not correct [to say that], because there is a
fruit precisely in this life, one cannot infer [the performance of a mangala] in
another life, since being [endowed with] fruit merely [happens] in this life. Just
like the sacrifice performed in want of a son, [this] is inapplicable to the fact of
bearing fruit only in this life. By contrast, in the case of the Kariri ritual etc.,
since the performance [of these rituals] is merely [carried out] by desire accord-
ingly, there is the fact of bearing fruit only in this life.” In the summary of the
Upaskara by Karl H. Potter (Potter and Bhattacharyya 1993, 42), he translates:
“No; for example, one performs a sacrifice for the rain, or the birth of a son, in
this life, not the next, since that is the temporal reference of this desire; ...” This
summarized interpretation seems to be misleading.

61 Upa p. 7-10: atra ca samaptikamo ’dhikari svargakama iva yage tatrapurvam
dvaram iha tu vighnadhvamsa iti viSesah. nirvighnam arabdham samapyatam iti
kamanaya pravrtteh. Gangesa has also described a group of opponents who hold
an opinion akin to Sankara Misra’s statement. Gangesa says: “By contrast, the
others [think] the salutation is the primary thing; the completion of a com-
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Next, Sankara Miéra excludes two other possible results of the
marngala. The first one is the removal of impediments; the other is the
destruction of sins (durita). For the first optional result, Sankara Miéra
explains that the removal of impediments itself is not the aim pursued
by men. Whereas the completion at hand is the aim of men, inasmuch as
it is a means to obtain happiness.®® In this regard, the removal of impedi-
ments is only an intermediate factor but not the eventual result of the
mangala. Moreover, it is noteworthy that the refutation to the removal
of sins, which is relevant to religious practices, has not been mentioned
by the other Vaiéesika commentators. According to Sanikara Misra, there
are three reasons to reject the removal of sins as the result of salutation:®

1. This is achieved by ritual penance (prayascitta) etc., but not
through mangala.

2. If this were the result that leads to the completion, then the com-
pletion should be the result.

3. Moreover, the sins are removed by oblation of gold etc. However, it
is rash to address these religious practices as mangala.

To sum up, mangala is irrelevant to the removal of sins. We can now
safely conclude that margala is the cause of completion. Up to this point,
Sankara Misra has covered all the issues that have been discussed rigor-
ously by his predecessors in the Vaisesika tradition together with his
own elaboration and observation. And he is clearly an upholder of the
ancient view, who accepts completion to be the result of salutation.®*

menced [ritual] action is the result by way of the unseen (adrsta). The one who is
qualified is the one who has the desire for that [completion].” (TC p. 60, 2 — p. 61,
1: anye tu mangalam pradhanam, adrstadvara arabdhakarmasamaptih phalam,
tatkamo “dhikart.)

62 Upa p. 4, 10-12: tasya svato purusarthatvat samaptes tu sukhasadhanataya puru-
sarthatvat upasthitatvac ca.

63 Upa p. 4, 12-14, p. 5, 1-3: kifi ca duritadhvamsamatram na phalam tasya prayas-
cittakirtanakarmanasaparagamanadisadhyataya vyabhicarat, prarabdhaparisam-
aptipratibandhakaduritadhvamsatvena phalatve samapter eva phalatvocitatvat.
tatrapi ca hiranyadanaprayagasnanadijanyatvena vyabhicarat tesam api mangala-
tvabhidhanam sahasam.

64 Upa p. 5, 3—4: kim ca mangale sati samapter avasyakatvam ity evam mangalasya
karanata.
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3. Conclusion

Varadachari’s sketch of the understandings of mangala is appealing.
He provides us with an overall summary of several significant Nyaya-
VaiSesika authors introduced in his article who have shared their
thoughts on the topic of mangala. However, since the dichotomy between
the “ancient” and “modern” schools cannot be organized chronologically,
it would be meaningful to focus more on the structure and aspects incor-
porated in each discussion given by different authors on this topic. The
chart below presents a brief comparison of the major topics discussed by
the Vaisesika commentators in section 2:

athain VS 1.1.1

A The result of | The “futile The “missing
as the indication salutation mangala” mangala”
of salutation 8 8
(1) Implied lack

of a specific
merit produced
Vyomasiva | Discussed. Completion. by salutation;
(2) salutation is
not performed
mentally.

Performed
mentally.

Removal of
impediments. | Lack of a specific
Completion is | salutation.

Performed but

Sridhara Not discussed. not written

down.
expected.
(1) Imperfection;
. . (2) ifno imperfec- Not discussed

Udayana Not discussed. Completion. tion, the cause of | .

. . . in the NK.

impediments is

stronger.
Bhatta . . . Done men-
Vadindra Discussed. Completion. Imperfection. tally.
Sankara . . . Done in an-
Misra Discussed. Completion. Imperfection. other life.

In conclusion, almost all of these VaiSesika commentators discussed in
this article could be considered members of the ancient school defined
by Varadachari, except for Sridhara, whose stance, which is still open
to debate, appears to be that of the modern school. However, as I have
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shown, the discussion of marigala in the history of Vaisesika goes beyond
a mere disagreement about the result of salutation. While the opinions
of these commentators can be categorized into the dichotomy proposed
by Varadachari, we also see that the individual interpretations of the
purpose of margala have been notably enriched and developed over the
course of time spanning from Vyomasiva to Sankara Misra. These com-
mentators contributed their own thoughts and elaborations to the topic
to counter the objections that continue to arise. For instance, we see that
they gradually developed a better and more conclusive way to explain
the precarious problem of the “futile mangala”, which raises a threat
against whether it is even proper to compose a marngala in the first place.
Moreover, new questions asked and answered in each discussion deep-
ened our understanding of marngala. In their deliberation on the major
issues pertinent to mangalas, these commentators have not only enabled
the idea of composing marngala to be reflected upon in greater depth, but
also enabled modern scholars to reach a more nuanced understanding of
historical Vai$esika attitudes on the function and purpose of mangala in
the composition of a treatise.
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