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Notes on Anjana

Anjana (eye-salve), or any substance which is applied to the eyes, plays an important 

role in a number of initiation rites such as the diksa (consecration), preceding the Soma 

sacrifice (agnistoma), and the samdvartana, the ceremony marking the end of student­

ship. Eye-salve is used also in other rites described in the Vedic and post-Vedic ritual 

texts. In this paper I first analyze the usage of dhjana in the diksa of the Soma sacrifice, 

and then discuss its use in the samdvartana. I also touch briefly on examples of its use 

in other ritual texts, and attempt to show its ritual importance, as well as some changes 

in conception concerning this small element of ancient Indian ritual.

Anjana in the diksa of the agnistoma1

During the diksa, the sacrificer has his beard and his armpits shaved and his hair cut, 

and after taking a bath, puts on new garments. He eats what he likes, anoints his body, 

applies eye-salve and is ritually purified by means of eleven bundles of darbha stalks.2 

The following description of how the eye-salve is applied to the eyes in the diksa is 

based on prescriptions given in the Brahmanas and the Srautasutras:

The anjana is ground and kept in the lower grind-stone (drsad) (BaudhSS). The 

anjana used here comes from Mount Trikakubh (traikakubha) (MS and ManSS) or Tri- 

kakud (traikakuda) (SB, BharSS, ApSS, VaikhSS, KatySS). If this special anjana is not 

available, any other salve can be used (SB, BharSS, ApSS, VaikhSS, KatySS). The 

salve is applied with what is called simply a "stalk" (isika (MS), isikd (KS)), though the 

SB specializes it as a reed-stalk (saresika); most of the later texts follow it (ManSS, 

BaudhSS, BharSS, ApSS, VaikhSS, KatySS). A stalk of darbha grass (darbhesika) 

(ManSS, BharSS, ApSS) or a bunch of darbha stalks (darbhapunjila) (BharSS, ApSS,

1 Anjana is treated in the following Brahmanas: MS 3.6.2 [p. 61, 18-19], MS 3.6.3 [p. 62, 5-13], KS 

23.1 [p. 73, 8-18], TS 6.1.1.5-6, AB 1.3.6-7, SB 3.1.3.10-17, and in the following Srautasutras: 

ManSS 2.1.1.38-39, BaudhSS 6.2 [p. 158, 2-7], BharSS 10.4.10-13, ApSS 10.7.1-4, HirSS 7.1.39 

[p. 588, 5-6], VaikhSS 12.7 [p. 137, 10-13], and KatySS 7.2.34. Anjana is sometimes called trai­

kakuda, because it originated in the Trikakud peaks of the Himalayas, as for example in AV 4.9.9b 

(for the uses of this mantra pddas a and b in other ritual contexts, see below p. 78), AV 4.9.10, AV 

19.44.6; in the diksa SB 3.1.3.12, BharSS 10.4.10, ApSS 10.7.1-2, VaikhSS 12.7 [p. 137, 10-13]; 

in the samdvartana BaudhSS 17.42 [p. 323, 7-9], HirGS 1.3.31, BodhGPbhS 1.13.47. It is also 

called traikakubha MS 3.6.3 [p. 62, 8-10] (diksa), ManSS 2.1.1.38 (diksa), and ManGS 1.11.8 

(marriage ceremony). KS 23.1 [p. 73, 10-11] only refers to Mount Trikakubh. See Macdonell & 

Keith (1912: 55).

2 For the ritual procedure of these acts, see Caland & Henry (1906: 11-13).
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VaikhSS) is permitted for this purpose. The stalk should have some sprouts (prasu) 

(MS), though other texts do not stipulate this. Only ManSS says that the stalk is used 

with munja-grass (samunja). All the texts unanimously enjoin that the stalk should have 

a tuft (satula).

The procedure of eye-salving can be reconstructed according to descriptions given 

in the Brahmanas and the Srautasutras. The adhvaryu sits to the west or to the east of 

the sacrificer (BaudhSS) and applies the salve first to his right eye and then to his left 

eye (all the texts); according to MS and ManSS this is done three times, and according 

to KS it is done either two times to the right eye and once to the left or three times to 

the right and twice to the left (the first way given in KS is followed by ApSS as its first 

alternative). SB prescribes that the adhvaryu should first apply the salve once to the 

right eye with a formula (yajus) and once silently, and then once to the left eye with a 

formula and twice silently; this method is the second alternative in ApSS and the only 

method in KatySS. The total number of times is therefore five, and TS simply teaches 

that the salve is applied five times; according though to the Srautasutras belonging to 

the Taittiriya school the salve is applied three times to the right eye and two times to 

the left, or according to the alternative method in BaudhSS and VaikhSS to both five 

times. Finally ApSS says that the act is done to both three times. In any case the act of 

eye-salving is done a specific number of times (parimitam) (TS). All the texts presum­

ably imply that the salve is applied only in one direction, though they use different 

wording. And it is only in ManSS that the adhvaryu also anoints the eyes of the wife 

with the remaining dhjana.

When dhjana is applied to the eyes, certain mantras are used.3 They are as follows:

KS 2.1 [8, 11] mitrasydsi kaninika "You are the pupil of Mitra's eye."

MS 1.2.1 [10, 4] vrtrdsydsi kaninika "You are the pupil of Vrtra's eye."4

VS 4.3b vrtrdsydsi kaninakah "You are the pupil of Vrtra's eye."

TS 1.2.1.i vrtrdsya kaninikasi "You are the pupil of Vrtra's eye."

In MS, TS, and VS the dhjana is related to Vrtra. This connection between the eye- 

salve and the pupil of Vrtra's eye is explained by means of similar myths:

MS 3.6.3 [p. 62, 8-10] indro vaf vrtrdni ahams tdsya kaninika pdrdpatat sa 

trikakubham agachat tad anjanam traikakubhdin "Indra verily killed Vrtra. His 

pupil fell away. It went to Mount Trikakubh. It became the eye-salve that 

originated from Mount Trikakubh."

3 The mantras used are collected in the following texts: MS 1.2.1 [p. 10, 4-6], KS 2.1 [p. 8, 11-12], 

TS 1.2.1.i, VS 4.3b.

4 Only MS 1.2.1 [p. 10, 4-5] reads then caksuso me vayodha "(You are) one who bestows strength to 

my eye." For this kind of a request to the eye-salve see below p. 73.
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KS 23.1 [p. 73, 10-11] indro va( vrtrdm ahams tdsya caksuh pardpatat tat 

trikakubham pravisat "Indra verily killed Vrtra. His eye fell away. It entered 

Mount Trikakubh."5

TS 6.1.1.5 indro vrtrdm ahan tdsya kaninika pardpatat tad anjanam abhavad 

"Indra killed Vrtra. His pupil fell away. It became eye-salve."6

SB 3.1.3.12 ydtra va indro vrtrdm dhams tdsya ydd dksy asit tam girim 

trikakudam akarot "When Indra verily killed Vrtra he made his (Vrtra’s) eye the 

Mount Trikakud."7

Though KS relates this myth, the mantra of KS curiously connects the eye-salve to the 

pupil of Mitra’s eye. But the corresponding mantra of KapS 1.13 [pp. 11, 19-12.1] 

reads vrtrasydsi kaninika, so we can safely amend mitrasya in the KS mantra to 

vrtrasya.

MS and KS contain similar mantras:

KS 2.1 [p. 8, 11-12] antar ahapi tvayd dvesam antar ardtir dadhe "I block the 

hostility to you, malevolence."

MS 1.2.1 [p. 10, 5], MS 3.6.3 [p. 62, 5-13] antdr aham tvayd dveso antar ardtir 

dadhe mahata pdrvatena "I block the hostility to you, malevolence, with a great 

mountain."8

In another group of mantras, the dhjana is requested to do something good for the sa- 

crificer:

MS 1.2.1 [p. 10, 6], MS 3.6.3 [p. 62, 12], TS 1.2.1.i caksuhpa asi caksur me pahi 

"You are the protector of the eye; protect my eye."

KS 2.1 [p. 8, 12] caksurdha asi caksur me dhehi "You are one who bestows the 

eye; bestow the eye on me."

VS 4.3b, SB 3.1.3.15 caksurda asi caksur me dehi "You are the giver of the eye; 

give me the eye."

Thus at the level of the mantras, the dhjana is related to the pupil of Vrtra’s eye, their 

connection being explained through myths from the Brahmanas. The salve is requested 

to block hostility and malevolence on one hand and to give eyesight to the sacrificer on 

the other. According to the Brahmana texts, the dhjana is interpreted as follows:

5 KS does not relate that it became the traikakubha dhjana. What follows says that the salve is ap­

plied in order to obtain his eye, certainly Vrtra’s eye: ydd dhkte tdsyaivd caksuso ‘varuddhyai.

6 TS does not mention any mountain.

7 SB does not relate that Vrtra’s eye became the traikakuda dhjana.

8 The part "with a great mountain" is based on the myth that the eye-salve originated from Mount 

Trikakubh (see above).
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- The eye-salve, the anointing the body (abhyanjana) and the garment make up the 

body (tanu): MS 3.6.2 [61, 18-19], KS 22.13 [69, 2-3].°

- To block the Raksases: KS 23.1 [p. 73, 8-10], SB 3.1.3.1310 or to block the hos­

tility (dvesas) and the malevolence (ardti): (MS 3.6.3 [p. 62, 11-12]).11

- To raise a rampart of stone all round: SB 3.1.3.11.12

- To obtain eyesight: KS 23.1 [p. 73, 10-11], SB 3.1.3.12.13

- To make sure the eyes are not damaged (acchidra): KS 23.1 [p. 73, 17-18]14 or 

to make the eyes sound (anaru): SB 3.1.3.10.15

To deprive a rival of eyesight: TS 6.1.1.5.16

- To obtain the truth (satya): MS 3.6.3 [p. 62, 8-11].17

9 MS 3.6.2 [p. 61, 18-19] dhkte ‘bhyankte vasah pdridhatta eta vat purusasya tanvah satanur evd 

medhyam upaiti "He eye-salves; he anoints his body; he puts on a garment. These are the body of a 

human; being provided with the body he approaches the sacrifice." Cf. KS 22.13 [p. 69, 2-3] ankte 

‘bhyankte 'snati vasah pdridhatta eta vat purusasya tanvds sarvatanur evd bhutva diksam upaiti.

10 KS 23.1 [p. 73, 8-10] tndram vat vrtram jaghnivamsam raksamsy asacanta tany ahjanagirtndntdr 

adhatta raksamsy etam sacante yd diksate bhdvati hiydd dhkte raksasam antdrhityai "The Raksases 

pursed Indra who killed Vrtra; he blocked them with a mountain of the eye-salve. The Raksases 

purse him who consecrates himself, because he prospers. The act of eye-salving is in order to block 

them." SB 3.1.3.13 ydt satula bhdvati viraksdstdyai.

11 This is given as the interpretation of the mantra MS 1.2.1 [p. 10, 5], see above p. 73.

12 SB 3.1.3.11 yatra vat devah | asuraraksasani jaghnus tde chusno danavah pratydh patitva 

manusydnam dksini pravivesa sa esd kaninakah kumdrakd iva pdribhdsate tdsmd evattdd yajham 

upapraydnt sarvato 'smapuram paridadhaty asma hy anjanam "When the gods killed the Asuras 

and Raksases, Susna, the demon, fell backwards and entered into the eyes of men. He is the pupil 

of the eye that shines like a boy. He (the sacrificer), entering into the sacrifice, raises a rampart of 

stone all around against him (Susna), because the eye-salve is stone.

13 KS 23.1 [p. 73, 10-11] tndro vat vrtram ahams tdsya caksuh pdrdpatat tat trikakubham pravisad 

ydd dhkte tdsyaivd caksusd ‘varuddhyai "Indra verily killed Vrtra. His eye fell away. It entered into 

the mount Trikakubh. That he eye-salves is in order to obtain eyesight of him (of Vrtra). SB 

3.1.3.12 traikakudam bhavati | yatra va tndro vrtram ahams tdsya ydd dksy asit tam girtm trika- 

kudam akarot tad ydt traikakudam bhdvati caksusy evattde edksur dadhdti "The eye-salve origi­

nates from Mount Trikakud. When verily Indra killed Vrtra, he made that which was his (Vrtra’s) 

eye Mount Trikakud. The reason that the eye-salve originates from Mount Trikakud is that he thus 

puts the eye in the eye."

14 KS 23.1 [p. 73, 17-18] undm iva va etde chidram iva yde edksur ydd dhkte tad evapurayaty 

dechidra-tvaya "The eye is as if empty, as if torn up. When he eye-salves, he namely fills it for the 

sake of not being torn up."

15 SB 3.1.3.10 dthaksdv anakti drur vat purusasyaksi prasan mameti ha smdha yajhavalkyo duraksa 

iva hdsa puyo haivasya dusika te evattad anarus karoti ydd aksydv anakti "Now he (the priest) ap­

plies the eye-salve to the eyes (of the sacrificer). ‘Wounded, indeed, is the eye of man. Mine is 

sound,’ so used to say Yajhavalkya. He had bad eyes. His eye mucus festered. When he applies the 

eye-salve to the eyes, he thus makes the eyes sound."

16 TS 6.1.1.5 tndro vrtram ahan tdsya kaninika pdrdpatat tad anjanam abhavad ydd dhkte edksur evd 

bhratrvyasya vrhkte "Indra killed Vrtra. His pupil fell away. It became the eye-salve. When he eye- 

salves, he thus deprives his rival of eyesight."

17 MS 3.6.3 [p. 62, 8-11] tndro vat vrtram ahams tdsya kaninika pdrdpatat sa trikakubham agachat 

tad anjanam traikakubhdm dhkte satyam vat edksur neva vace sraddadhati satyam evalabhya 

diksam upaiti "Indra verily killed Vrtra. His pupil fell away. It went to Mount Trikakubh. That is 

the eye-salve originating from Mount Trikakubh. He eye-salves. The eye is indeed truth. One
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- To make the sacrificer possessed of brilliance (tejas): AB 1.3.7.18

- To obtain the sacrifice (yajna): KS 23.1 [p. 73, 11-13], TS 6.1.1.6, SB 3.1.3.17.19

- To be connected with Mitra: KS 23.1 [p. 73, 16-17], TS 6.1.1.6.20

- For the procreation: MS 3.6.3 [p. 62, 5].21

The interpretations of anjana in the Brahmanas concern many aspects of the act of ap­

plying salve to the eyes. In many of them the salve is connected with the pupil of 

Vrtra's eye, as at the level of the mantras, but this relationship is difficult to understand 

if we do not know the background to the myth.

Anjana in the samavartana

In the samavartana the student who has finished his Vedic study bathes, and is then 

adorned in various ways and given various paraphernalia. Two groups of texts describe 

the series of acts involved: one group does not contain the act of anjana while the other 

has the act embedded in the whole series. The texts of the first group include SarikhGS 

3.1.4-11, KausGS 3.1.2, GobhGS 3.4.24-26, KathGS 3.4-8, and VarGS 9.9-15. The 

relevant acts and objects are itemized as follows:

- Bathing: SahkhGS 3.1.4, KausGS 3.1.2, GobhGS 3.4.24, KathGS 3.5, VarGS 

9.9.

seemingly does not put faith to speech. Thus taking hold of truth he approaches the consecration." 

For the identification of the eye with truth see Levi (1898: 165).

18 AB 1.3.6-7 anjanty enam | tejo vd etad aksyor yad dnjanarn satejasam evainam tat krtvd diksayanti 

"They (the priests) apply the eye-salve to him (the sacrificer). The eye-salve is indeed the brilliance 

of the eyes. Verily thus having made him possessed of brilliance they consecrate him."

19 KS 23.1 [p. 73, 11-13] dvtr daksinam dnkte sakft savyam trivfd yajno mukhata evd yajnam 

alabhate trtr daksinam dnkte dvts savyam pankto yajno yajnam evavarunddhe "He twice anoints his 

right eye, once his left eye. The sacrifice is three-fold. In the beginning he thus obtains the sacri­

fice. He thrice anoints his right eye, twice his left eye. The sacrifice is five-fold. He thus obtains 

the sacrifice." TS 6.1.1.6 panca kftva dnkte pancaksard panktth pankto yajno yajnam evava 

runddhe "He eye-salves five times. The metre pankti has five syllables. The sacrifice is five-fold. 

He thus obtains the sacrifice." SB 3.1.3.17 tad ydt panca kftva dndkti | samvatsardsammito vat 

yajnah panca va rtdvah samvatsardsya tam pancabhir dpnoti tdsmdt panca kftva anakti "The rea­

son why he applies the eye-salve five times is that the sacrifice is of the same measure as the year; 

the year has five seasons. He reaches the year with the five; therefore he applies the eye-salve five 

times."

20 KS 23.1 [p. 73, 16-17] satuld bhavati maitri vat satuld varuni parisirnd maitro diksitds sdmrddhyai 

"(The stalk (isikd) used for the anointing) has a tuft. (The stalk) having a tuft is related to Mitra. 

(The stalk tufts which) are cut off are related to Varuna. The consecrated is related to Mitra. It is 

for the sake of success by relationship." TS 6.1.1.6 yad dpatulayanjita vdjra iva sydt satulyankte 

mitratvaya "If he eye-salves with a stalk without tufts, it becomes like a thunderbolt. He eye-salves 

with a stalk with a tuft, for the sake of being related to Mitra."

21 MS 3.6.3 [p. 62, 5] prasvankte prdjdtyai "He eye-salves with a stalk with sprouts for the sake of 

procreation."
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Adornment: SankhGS 3.1.5, KausGS 3.1.2, GobhGS 3.4.24.22

A pair of garments: SankhGS 3.1.6, KausGS 3.1.2, GobhGS 3.4.24, VarGS 9.9. 

Golden ornament: SankhGS 3.1.7 (niska), KausGS 3.1.2, KathGS 3.7, VarGS 

9.12.

A veiling (vestana): SankhGS 3.1.8.

A garland: GobhGS 3.4.24 (sraj), VarGS 9.11 (mala).

An umbrella: SankhGS 3.1.9, KathGS 3.6, VarGS 9.10.

A pair of sandals: SankhGS 3.1.10, GobhGS 3.4.25, KathGS 3.8, VarGS 9.13.

A staff (danda): SankhGS 3.1.11, GobhGS 3.4.26, VarGS 9.14.

A water-pot: VarGS 9.15 (kamandalu).

- 

- 

-

- 

- 

- 

- 

- 

-

The second group consists of AsvGS 3.8.12-21, JaimGS 1.19 [pp. 17, 11-18, 3], 

ManGS 1.2.11-17, BaudhSS 17.40-42 [pp. 320, 12-323, 13], BharGS 2.19-22 [pp. 52, 

3-55, 12], ApGS 5.12.6-10, HirGS 1.3.10.2-11.10, VaikhGS 2.13-15 [pp. 32, 5-33, 

6], AgnGS 1.3.3-5 [pp. 21, 3-23, 4], and ParGS 2.6.18-31. The relevant acts and ob­

jects related to them are itemized as follows:

- Bathing: AsvGS 3.8.12, JaimGS 1.19 [p. 17, 11-12], ManGS 1.2.11, BaudhSS 

17.40-41 [pp. 320, 12-321, 2], BharGS 2.19 [p. 52, 3-7], ApGS 5.12.6, HirGS 

1.3.10.2, VaikhGS 2.13 [p. 32, 5-6], AgnGS 1.3.3 [p. 21, 3-5], ParGS 2.6.18- 

19.

- Brushing teeth: BharGS 2.19-20 [p. 52, 7-11], ApGS 5.12.6.

A pair of garments: AsvGS 3.8.12, JaimGS 1.19 [p. 17, 18-19], ManGS 1.2.11- 

12, BaudhSS 17.41 [p. 321, 3-5], BharGS 2.20 [p. 52, 16-17; p. 54, 2-3], ApGS 

5.12.8, HirGS 1.3.10.5, VaikhGS 2.14 [p. 32, 9-12], AgnGS 1.3.3 [p. 21, 5-10], 

ParGS 2.6.20-22.

A ring: VaikhGS 2.15 [p. 33.1] (anguliyaka).

Eye-salve: AsvGS 3.8.12, JaimGS 1.19 [p. 17, 19-20], ManGS 1.2.13, BaudhSS 

17.42 [p. 323, 7-9], BharGS 2.22 [p. 55, 4-5], ApGS 5.12.10, HirGS 1.3.11.5, 

VaikhGS 2.15 [p. 33, 1-2], AgnGS 1.3.5 [pp. 22, 20-23, 1], ParGS 2.6.27.

- Looking into a mirror: BaudhSS 17.42 [p. 323, 9-10], BharGS 2.22 [p. 55, 5-7], 

ApGS 5.12.10, HirGS 1.3.11.6, VaikhGS 2.15 [p. 33, 3], AgnGS 1.3.5 [p. 22, 

19-20], ParGS 2.6.28.

Gold: ManGS 1.2.14.

An amulet (mani): AsvGS 3.8.21 (on the neck), JaimGS 1.19 [pp. 17, 20-18, 1], 

BaudhSS 17.41 [p. 321, 5-12], BharGS 2.21 [pp. 52, 17-54, 1], ApGS 5.12.8, 

HirGS 1.3.11.3, VaikhGS 2.15 [pp. 32, 18-33, 1], AgnGS 1.3.3-4 [p. 21, 10- 

18].

- A pair of earrings: AsvGS 3.8.13, BaudhSS 17.41 [pp. 321, 12-323, 2], BharGS 

2.21-22 [p. 54, 3-15], ApGS 5.12.11, HirGS 1.3.10.6-11.2, VaikhGS 2.15 [p.

- 

-

- 

-

22 SankhGS 3.1.5, KausGS 3.1.2, GobhGS 3.4.24 alamkrtya "after having adorned him". This simple 

prescription does not tell us how the student was adorned.
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32, 16-18], AgnGS 1.3.4-5 [pp. 21, 18-22, 15], ParGS 2.6.26.23

- Ointment (anulepana): AsvGS 3.8.14 (in his two hands)24, BaudhSS 17.41 [p. 

321, 2-3] (on his body), BharGS 2.20 [p. 52, 11-16], ApGS 5.12.8, HirGS 

1.3.10.4, ParGS 2.6.18 (for nostrils and mouth).

- A garland: AsvGS 3.8.18 (sraj), ManGS 1.2.15 (mala), BaudhSS 17.41-42 [p. 

323, 2-7] (sraj), BharGS 2.22 [pp. 54, 15-55, 4] (sraj), ApGS 5.12.10 (sraj), 

HirGS 1.3.11.4 (sraj), VaikhGS 2.15 [p. 33, 2-3] (sraj), AgnGS 1.3.5 [p. 22, 15- 

18] (sraj), ParGS 2.6.23-24 (sumasasah "flowers").

- Perfume (gandha): ManGS 1.2.15.

- A pair of sandals: AsvGS 3.8.19, JaimGS 1.19 [p. 18, 3], ManGS 1.2.16, 

BaudhSS 17.42 [p. 323, 10-11], BharGS 2.22 [p. 55, 7-10], ApGS 5.12.10, 

HirGS 1.3.11.9, VaikhGS 2.15 [p. 33, 5], AgnGS 1.3.5 [p. 23, 3-4], ParGS 

2.6.30.

- An umbrella: AsvGS 3.8.19, ManGS 1.2.15, BaudhSS 17.42 [p. 323, 12-13], 

BharGS 2.22 [p. 55, 12], ApGS 5.12.10, HirGS 1.3.11.10, VaikhGS 2.15 [p. 33, 

5-6], AgnGS 1.3.5 [p. 23, 2], ParGS 2.6.29.

- A staff (danda): AsvGS 3.8.20, JaimGS 1.19 [p. 18, 1-2], ManGS 1.2.15, 

BaudhSS 17.42 [p. 323, 12], BharGS 2.22 [p. 55, 10-11], ApGS 5.12.10, HirGS 

1.3.11.7-8, VaikhGS 2.15 [p. 33, 3-5], AgnGS 1.3.5 [p. 23, 1], ParGS 2.6.31.

- A turban: AsvGS 3.8.21, ParGS 2.6.25.

The act of the applying eye-salve generally takes place after the student bathes and puts 

on new garments. Directions regarding the application during the samdvartana are very 

simple. Most texts give only the mantra to be used. BaudhSS 17.42 [p. 323, 7] and 

HirGS 1.3.11.5 call the eye-salve traikakuda25 and the latter also says that if eye-salve 

originating from Mount Trikakud is not available, any anjana can be used. As regards 

the order of the application, JaimGS 1.19 [p. 17, 19-20] says that the left eye is anoint­

ed first, but according to VaikhGS 2.15 [p. 33, 2] the right eye comes first. Mantras to 

be recited vary slightly according to the text:

ParGS 2.6.27 gives only the first words of the mantra, which is the same as that 

used in the diksa VS 4.3b vrtrasydsi kaninakah "You are the pupil of Vrtra’s 

eye."

AsvGS 3.8.9 asmanas tejo ‘si caksur me pdhi "You are the brilliance of the 

stone; protect my eye."26

23 In the texts belonging to the Taittiriya school, the word representing the earring is pravarta. For an 

interpretation of this word see Rau (1974: 51).

24 In sutras 14-17 different parts of the body which are to be salved first, according to the different 

classes, are mentioned: a Brahmin the face (mukha), a Rajanya his two arms, a Vaisya the belly, for 

woman her secret parts (upastha), and one who earns his living by running (saranajivin) his thighs.

25 See also BodhGPbhS 1.13.47.

26 The first part of this mantra seems to be based on the identification of the eye-salve with the stone 

in SB 3.1.3.11 asma hy anjanam, see p. 74, n. 12.
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JaimGS 1.19 [p. 17, 19-20] yasasa ma "With fame to me."

ManGS 1.2.13 yatha dyaus ca prthivi ca na bibhito na risyatah \ evam me prana 

ma bibha evarn me prana ma risah "As sky and earth do not fear, do not suffer 

from damage, so may my breath not fear, so may my breath not suffer from 

damage."27

AV 4.9.9 gives a mantra of the eye-salve which reads as follows:

yad anjanam traikakudani jatam himavatas pari \ yatums ca sarvarn jambhdyat 

sarvas ca yatudhanyah "The ointment that is of the three-peaked [mountain], 

born from the snowy one (himavant)—may it grind up all the familiar demons 

and all the sorceresses" (Whitney 1905: 160).

The texts belonging to the Taittiriya school make use of the first half of this mantra 

with slight variations.

BaudhSS 17.42 [p. 323, 7-9] yad anjanam traikakudani jatam himavata upari\ 

tena vam dhje mayi parvatavarcasam astu "Originated from the Trikakud moun­

tain, born on the top of the snowy one, I apply it to both of you; be the lustre of 

the mountain in me."28

BharGS 2.22 [p. 55, 4-5] teaches a similar but deficient mantra:

yad anjanani traikakudani jatam himavata upari mayi parvatavarcasam"..., (be) 

the luster of the mountain in me."

The mantra used in ApGS 5.12.11 is MP 2.8.11 and here the fourth pada is changed:

yad dhjanam traikakudani jatam himavata upari | tena vam dhje tejase varcase 

bhagdya ca "...for brilliance, for lustre and for luck."

The mantra of HirGS 1.3.11.5 is also changed in the fourth pada:

yad dhjanam traikakudani jatam himavata upari \ tena vam dhje 'ham bhagena 

saha varcasd mayi parvatapurusam "...I apply it to both of you together with 

luck and lustre, be in me the man of the mountain."

In AgnGS 1.3.5 [pp. 22, 20-23, 1] the third and fourth padas are different:

yad anjanani traikakudani jatam himavata upari | tena mam cayusyani varcasyam 

me astu "...with it to me; may it be for long life and for lustre."

VaikhGS 2.15 [p. 33, 1-3] enjoins two mantras, the first for the right eye and the sec­

ond for the left eye, both quoting the beginning part: yad dhjanam iti daksinam caksur

27 This mantra seems to have nothing to do with the eye-salve and the eye. It is a modification of AV 

2.15.1 yatha dyaus ca prthivi ca nd bibhito nd risyatah | eva me prana ma bibheh.

28 BodhGPbhS 1.13.47 gives the same mantra.
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yan me mana iti vamam canjanenahjayitva. The first mantra may be the same as that of 

BaudhSS (see above) and the second mantra is TS 6.6.7.2:

yan me manah paragatam yad va me apardgatam \ rajnd somena tad vayam 

asmdsu dharayamasi "That mind of mine which hath gone away, or which hath 

gone elsewhere, by means of King Soma, we keep within us" (Keith 1914: 

553).29

Anjana in other rituals

Jan Gonda treated anjana briefly in his Vedic Ritual (Gonda 1980: 150-1). After deal­

ing with the use of eye-salve in the samdvartana he turns to its use in the marriage cere­

mony.

"[H]aving arrived the bridegroom gives his bride elect a salve-box (anjanakosa) 

with RV. 10, 85, 7 '...sight was the ointment, heaven and earth were the trunk 

(case, kosa) when Surya (the primaeval divine bride) went to her husband' (SG. 

1, 12, 4); the stanza for the anointing (5) is RV. 10, 85, 47 requesting the Visve 

Devah and the Waters to 'salve together' the hearts of the two (cf. PG. 1, 4, 14; 

MG. 1, 11, 8; GG. 2, 2, 15 f.)30; at a later moment he anoints her eyes with djya 

salve (SG. 1, 16, 5)31 with RV. 10, 85, 44 'with no evil (i.e. a benign, kind) eye, 

not bringing death to your husband, ...bring us luck'—with which they are made 

to look at each other (PG. 1, 4, 14; cf. BG. 1, 1, 24 f.), a form of precaution 

required by the first marital contact, because the eye of a stranger might carry 

evil; ... cf. KausG. 1, 8, 4."

KausS 79.2 prescribes that the bride and the bridegroom anoint one another's eyes us­

ing the AV 7.36.1.

Gonda also refers to eye-salving in a ceremony to tie a protective thread onto a 

boy's hand (kautuka) described in AgnGS 2.3.5 [p. 59, 3]. Among the rites of passage, 

KausS 54.6 uses AV 7.30.1 to accompany the eye-salving of a boy at the godana cere­

mony. Gonda then mentions anjana being used in rites performed on the full moon day 

of the month of sravana, when the eye-salve is given to serpents, referring to SahkhGS 

4.15.11, BharGS 2.1 [p. 31, 8-10], and HirGS 2.6.16.7. We can find also the similar 

acts in KausGS 4.2.3, ApGS 7.18.11, and ParGS 2.14.17. As regards funeral rites, 

Gonda first refers to SB 13.8.4.7 where it is said that eye-salve and body ointment 

(abhyanjana) are given to those who have come back from the cremation. According to 

SahkhSS 4.16.6, at the funeral rite of a dead wife, after her corpse is burned, the eyes of 

the women are anointed reciting RV 10.18.7. Almost the same act for the women is re­

corded in BaudhPS 1.17 [p. 28, 12-15].

29 This mantra was originally used in the Soma sacrifice and has nothing to do with eye-salving.

30 See also KhadGS 1.3.28-30 and AsvGS 1.8.9.

31 See also KausGS 1.10.6.
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In the pitryajha which is performed during the afternoon of the sakamedka, eye- 

salve, body ointment and other items are given to the ancestors (Einoo 1988: 262-5) 

and this act is said to be performed according to the pindapitryajha performed on the 

afternoon of the new moon sacrifice.32 These are all Srauta rituals. Gonda mentions the 

presentation of eye-salve and body ointment to the ancestors at the time of the sraddha 

referring to JaimGS 2.2 [p. 28, 1] and VaikhGS 4.6 [p. 60, 5-6] and at the anvastakya 

ceremony to propitiate ancestral spirits prescribed in GobhGS 4.2.27-28, 3.13. Thus 

eye-salve was used both in funeral rites and ancestor veneration.

Additionally, in a rite for cattle breeding KausS 51.11 enjoins that the faces of the 

twin animals which are born first to a female animal are to be anointed.

Anjana in magic rites

Gonda also touches on some magical uses of eye-salve. At the beginning of his treat­

ment of dhjana he refers to Teun Goudriaan, who also discusses this topic in his Maya 

Divine and Human (1978: 317-8) especially focusing on its magical uses.

Cases of magical uses of dhjana are found in AVPS 4, which describes ceremonies 

to be performed daily by the purohita, and AVPS 4.1.8 says that the purohita should 

anoint his eyes reciting AV 4.9.1. The same verse is used in Santikalpa 19.8 to prepare 

an eye-salve which is used as an amulet (mani) in the airdvati mahdsanti. In Santikalpa 

19.7 the eye-salve is also used as an amulet in the nairrti mahdsanti.

AVPS 33.7.1cd-2ab prescribes that a king, after being decorated with a yellow pig­

ment (rocand), bdelium (guggulu), yogurt, body ointment and eye-salve, looks at his 

face in a mirror (Gonda 1980: 151).

AVPS 35.2.3cd-4ab says in the description of the dsurikalpa that the eye-salve to­

gether with tagara (Tabernaemontana coronaria WILLD.), kustha (Saussurea lappa C.B. 

Clarke), a stalk of black pepper (dsuri), and mamsi (Nardostachys jatamansi Dc.) 

brings good luck (saubhdgya) for all (Gonda 1980: 151). According to Samavidhana 

2.6.2 [p. 130, 19-20] he who applies eye-salve chanting two sdmans based on SV 1.449 

becomes very fortunate (subhaga).

It is interesting to note that the Kautalya’s Arthasdstra, a treatise on ancient Indian 

politics, contains in chapter 14 (aupanisadika or related to the Upanisads), many ma­

gical procedures for the sake of the king. Several of them use eye-salve. Arthasdstra 

14.3.1-2 and 3 teach how to prepare a magic eye-salve for seeing at night and in dark­

ness. The eye-salve described in Arthasdstra 14.1.15 makes the enemy blind and pol­

lutes water. When one applies the eye-salve prepared according to Arthasdstra 14.3.6-7 

and 11, one becomes invisible. The same effect is assigned to eye-salve in Garuda- 

purdna 178.9 (Goudriaan 1978: 318) and Manjusrimulakalpa 55 [p. 690, 18-20].

A miraculous ahjana, by which one sees all the Buddhas, is mentioned in Amogha- 

pdsakalpardja folio 20r5 and according to Manjusrimulakalpa 55 [p. 690, 17-18] eye-

32 For the passages, see Einoo (1988: 264 n. 1414 and n. 1415).
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salve accompanied by incantations is applied to the eyes of one who can defend himself 

successfully in a lawsuit. Vinasikkatantra 279-281 teaches how to prepare anjana that 

makes one attractive and beautiful like Kamadeva. When one uses the eye-salve as 

taught in Indrajalavidyasamgraka (p. 27, 9) one becomes dear to all (Goudriaan 1978: 

317).

The most numerous cases involving the use of eye-salve are associated with the ma­

gical action of subjugation. AVPS 35.2.2cd-3ab, another case from the dsurikalpa, pre­

scribes that whoever is seen by him who anoints his eyes with eye-salve made of ndga- 

kes'ara (Mesua ferrea L.) becomes his servant (Gonda 1980: 151 and Goudriaan 1978: 

317). Manjusrimulakalpa 48 [p. 538, 17-18] also teaches the same effect (Goudriaan 

1978: 318). Goudriaan makes mention of five further cases of the subjugation (Gou­

driaan 1978:317-8).

There is a special kind of magic act called anjanasadkana or "mastery over super­

natural ointments" and Goudriaan mentions one such act from the Siddhikhanda of 

Parvatiputra Nityanatha and another in the Siddhanagarjunakaksaputa (Goudriaan 

1978: 262, 263).

Amogkapasakalpardja folios 54v7-55r2 [pp. 41, 22-42, 12] and 55r2-55v2 [pp. 42, 

12-43, 25] teaches two anjanasadkanas. The Hemasddkanapatala in Manjusrimula- 

kalpa 55 sets out the same sadhana in different places (p. 706, 5-13 and p. 716, 23-28).

It is likely that further investigation of Hindu and Buddhist tantric texts will reveal 

still more examples of the magical uses of eye-salve.

Concluding remarks

In the Yajurveda Samhitas, Brahmanas, Srautasutras, and Grhyasutras the word denot­

ing eye-salve is generally anjana and the act of eye-salving is expressed by the word d- 

anj. In RV 10.85.7b abkyanjana is used to denote eye-salve." In KS 23.1 [p. 73, 8-9] 

the word anjanagiri "a mountain of the eye-salve" is used. The word anjana in 

SahkhSS 4.16.6 clearly means eye-salve. The simple verb anj- also expresses the act of 

eye-salving in several Grhyasutras." In post-Vedic texts, the frequency of the use of 

anjana and anj- seems to increase.

The Atharvaveda has three hymns dedicated to anjana, namely AV 4.9, AV 19.44, 

and AV 19.45 but there anjana does not always means "eye-salve". Anjana is used va­

riously as AV 19.45.5ab shows:

AV 19.45.5ab anksvafkam nianfni ekam krnusva snahy ekena pibaikam esam

"Apply one to the eyes; make one an amulet; bathe with one; drink one of them."

The expressions such as AV 4.9.5d yds tvd bibharty anjana "one who bears you, 0 

anjana," and AV 19.45.4a caturviram badhyata anjanam te "The anjana which is con-

33 For the use of this verse, see above p. 79.

34 KausS 51.11, JaimGS 1.19 [p. 17, 19-20], ParGS 2.6.27, and ParGS 2.14.17.
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nected with four heroes is bound to you" suggest that anjana is being used as a mani or 

an amulet. Indeed, Maurice Bloomfield mentions anjana among the amulets (Bloom­

field 1978: 64).

According to these three hymns in the Atharvaveda, anjana is firstly an effective 

protection; our protection (AV 4.9.lOd) or my protection (AV 19.44.6b) is requested; 

this is a protection (paripana) of men, cows, and horses (AV 4.9.2); the objects from 

which one wishes to be protected are various evil things such as sorcery (yatu) (AV 

4.9.3b, 9c), sorceresses (yatudkani) (AV 4.9.9d), curses, witchcraft, scorching (AV 

4.9.5ab), witchcraft and the evil eye (AV 19.45.Ibc), bad dreams (AV 19.45.2a), spells, 

bad dreams, evil deed, pollution, evil eye (AV 4.9.6); evil beings such as Nirrti (De­

struction) (AV 19.44.4cd), Grahi (Possesser) (AV 19.45.5d), and Raksas (AV 19.44.7b) 

can be driven away by anjana. Anjana is conceived to be a good remedy: it is called all- 

healing (visvabhesajam) (AV 19.44.1b) and diseases such as yaksman and others are 

named which can be cured by anjana (AV 4.9.3d, 4c; 19.44.2, 7bc). Thus anjana is 

used for the living (AV 4.9.Id) and for enjoyment (AV 19.44.lOd), it is gratification of 

the living (AV 4.9.3c), an extender of life (AV 19.44.1a), and the rescuer of life-breath 

and life (AV 19.44.4ab). It even protects men from untruth (AV 19.44.8-9).

In the initiatory rites such as the diksa and the samdvartana the function of anjana is 

limited to eye-salving, but the protective and curing effects are still unmistakable and 

this can also be said about its uses in other domestic rites. But in the post-Vedic texts, 

especially in tantric texts, the eye-salve is considered to achieve various other effects, 

some of which are indeed supernatural.
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