Introduction to the Edition

In 1921, the officials of the Archaeological Survey of India documented fourteen inscrip-
tions from this temple and published a table listing their locations inside the temple, the
rulers who commissioned them, their periods, and summaries of the inscriptional content.
However, it is worth noting here that the full texts of these inscriptions have not yet been
published. During my field research at this temple, I found that the inscription numbered
ARE 27/1921, belonging to the Vijayanagara king Kampanna Utaiyar (Saka year 1289 /
Common Era 1367; inscription No. 12 in this volume) is no longer found anywhere in
the temple. According to the Annual Report, this inscription recorded that the king, while
seated in the Janaki Mandapa, conferred the title “karunakara tacan” (Karunakara Dasan)
upon a person named Sri Parakila Nampi, along with several privileges, and also granted
him a house to reside in.

Newly identified inscriptions

During my investigation of the inscriptions found at this temple, the following twelve new
inscriptions were identified:

Inscriptions 3 and 4: Outer temple prikdra (circumambulatory corridor)?, northern,
western, and eastern wall bases, and southern mabamandapa (great hall), atitta-
nam (wall base), and jagati (plinth): Portions of inscriptions from the 7th regnal
year of Cola king Rajendra II.

Inscription 5: Outer temple prakara, northern wall base, on the jagat:: Portions of
inscriptions from the reign of Céla king Virarijendra.

Inscription 10: Outer temple prakdra, south side, mahimandapa wall base, on the
Jagati: Cola inscription from the 12th century CE.

Inscription 7: North side of the outer wall of the temple building, mabiamandapa: An
inscription from the 40th regnal year of Cola king Kulottunga I.

Inscription 9: On the floor, adjacent to the horizontal stone at the center of the Gopura
entrance: Part of a prasasti (eulogy) of Cola king Kulottunga III.

Inscription 11: A bas-relief sculpture in a damaged condition can be seen on the back
side of the inscription number 11, on a pillar of the prikara (circumambulatory
corridor) around the garbhagrba (sanctum sanctorum). This may represent the
figure of Kovifica Pattan (Govinda Bhattan), who donated this pillar.

2 In this publication, translations of Sanskrit or Tamil words will be given at the first instance. For further
reference, a selection of the relevant terms is given in the Index of select technical terms before the
Bibliography.
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Inscription 14: In the second prakdira, on the southern wall, there is an inscription
from the year 1559 CE belonging to the Vijayanagara king Caticiva Maharayar
(Sadasiva Maharaja).

Inscription 23: In the mahimandapa, on the left-side wall at the entrance to the
ardbamandapa (‘half-hall’, entrance porch), there is an inscription from the 16th
century CE of a Vijayanagara king.

Inscription 24: On the western atittanam of the temple, to the right of the temple
entrance, there is an inscription from the 16th century CE belonging to the
Vijayanagara king Vénkatapati Makarayar (Venkatapati Maharija).

Inscription25: In the middle section of the Gopura, on the southern side (right at
entry), to the left and bottom of the inner wall, on a slab stone, there is an
inscription from the Vijayanagara period, dated to the 16th century CE.

Inscription 26: In the center of the temple’s mabiamandapa, there is an inscription on
the floor from the 19th century CE.

Based on the above information, it is evident that, except for one, the remaining 25 inscrip-
tions found in the temple belong to two royal dynasties, the Cola and Vijayanagara kings.
Among the Cola kings, the inscriptions of Rijendra II, Virardjendra, Kulottunga I, and
Kulottunga III are incomplete. Portions of these inscriptions are now buried in the
ground. Among the Vijayanagara kings’ inscriptions, two inscriptions are from the year
Saka 1504 / 1582 CE (inscriptions 16 and 17), and two inscriptions are from the year Saka
1506 / 1584 CE (inscriptions 18 and 19), documenting two donations made during the
years cittirapanu, and tarana. Further detailed research on these is necessary.

There is no mention in the Annual Report regarding the connections between the
inscriptions found at the Gopura entrance. In this edition, related inscriptions have been
identified and transcribed accordingly (inscription number 18).

However, inscription number 25 (also in the Gopura entrance) appears separately,
without details of the king or other relevant information. Since this inscription could not
be linked to any other inscription, it has been recorded individually.

Based on the information found in the inscriptions, we can observe details such as the
village name, temple name, deity name, temple administrators, donations made, festivals,
offerings, and other relevant information. These will be given and analyzed below. The
numbers in parentheses refer to the inscription numbers in this publication.

Village name
kaccip pettu (1)

In the first inscription, the name kaccip pettut tirn vekka is mentioned (line 8). Therefore,
we should consider the village name as kaccip péttu. This raises the question of whether
vekka is the village name or the temple name. Additionally, vekkda is also noted as the name
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of a river in the same inscription. Thus, it appears that vekka functions as the name of a
place, the temple, and a river according to the first inscription. In any case, the name kaccip
pettu is confirmed as the village name in the inscriptions from the reign of Parantaka I
(circa 944 CE).
karicipuram
Except for the first inscription, the name kd7icipuram is consistently mentioned in the
other inscriptions. Rather than simply identifying the name of a settlement, the
inscriptions typically indicate the broader administrative divisions to which a settlement
belongs. Following this convention, the settlement of ka7icipuram is identified as a
nakaram (a mercantile city) within eyzr kottam (a smaller administrative division) of jayan
konta cola mantalam (alarger administrative division) (2). The term nakaram generally
refers to a place inhabited by merchants. Similarly, terms like puram, perun teru, tern, and
nikamam also denote commercial centers. Since Kanchipuram served as a significant
trading hub, it is also referred to as a manakaram (a big mercantile city) (2).
Kafcipuram, earlier identified as a settlement in the eyzr kottam of the jayan konta cola
mantalam, is later identified, during the reign of the Vijayanagara kings, as a nakaram (a
city) in the #rruk kattuk kottam of the cantirakiri rdajyam within the cola mantalam (14).
It is also referred to as a trading town in the virpéttu natu of wrruk kattuk kottam of the
Jayan konta cola mantalam (15; 16; 18; 20; 21).

Designations for the area of the temple in Kanchipuram/the name of the
temple

tiru vekka- area/temple (1; 3)
tiru veka (14; 15; 16; 19; 20; 21)
tiru vel ka (16; 18)

tiru vel koyil (18)

tiru ve+’ka (4; )

The term anai (“dam”/ “bed”) in relation to the place name or river

The following toponyms are given in the inscriptions:

tiru vekkd vanaik kitantarulina ananta (narayana) parama svami (1 [4x], 19)
tiru vekkd vanaik kitan tarulina (parama) svami (2 [3x])

tiru vekka (ve+ka) alvar (3, 4, 10)

tirn veka nayindar (14 [2x], 15, 16, 18, 20, 21)

tiru velka nayindar (16, 18, 19, 24)

3+ can be read either as k’ or ‘k’ here and below.
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In the notes in ARE 21/1921 (our inscription No.1), it is incorrectly stated that Perumal
(= Visnu-Narayana) lay close to the river like a dam (anai pola) in the sanctum of
Tiruvekka. Such a story does not exist in the Alvir tradition. In the Alvar hymns and later
literary works, the term anai refers only to a bed, often associated with a serpent (pampu).
The idea that tiruvekka refers to a river is also not correct. The ancient term k4 is unders-
tood to mean “grove” or “garden”. Therefore, tiruvekka should be interpreted as referring
to a likeable/beautiful grove or garden.* In ancient Tamil, this is referred to as tiruvekka.
Moreover, stating that the Lord (perumdn) who reclined on the milk ocean, lay on the
river causes some confusion. However, the phrase drritaik kitantin® is also worth
considering for comparison here.

The name of the deity

The name of the deity, conna vannam ceyta perumal, which is widely known today,
appears for the first time in the inscription of a Vijayanagara king in 1526 CE (Saka year
1448; see inscription No. 13). This name is neither used in the verses of the Alvirs® nor in
earlier inscriptions. Similarly, it is noteworthy that the name yathoktakari or its Tamil
equivalent is not mentioned at all in the temple’s inscriptions. The following names of the
deity are used:

tiru vekkd vanaik kitantarulina parama svami (1; 2)

tiru vekkd vanaik kitantaruliya svami (2)

tiru velka vanaik kitantaruliya ananta nardyana parama svami (19)
tiru vekka alvar (3; 4)

ananta narayana parama svaimi (1)

ananta narayana svami (6)

tiru ve+ka alvar (10)

tiru veka nayindr (14; 15; 16; 18; 20; 21)

tiru velka nayindr~tiru vekd nayindr (16; 18; 19; 24)

conna vannam ceyta perumal (13; 15; 17; 23)

Donations given to the temple

During the reign of Cola king Parantakan (Parantaka I; CE 944), some Brahmins from the
village of Kanna Mankalam (Kannamangalam) in the Ey:il Nitu (Eyil Nadu) sold their

4 In other inscriptions in this temple, we also find references to “Tiru Vekka” and “Tiru Vel Ka” (see
above).

5 Arritaik kitappator aintalai araveé (referring to the serpent in the island of Stirangam) from Tiruvaranka
Kalampakam.

6 See Anandakichenin 2026 (Table 2. Vekki-related contents in the Alvar verses).
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lands for 360 kalasicu (kalariju)’ of gold and donated them to Ananta Narayanap Parama
Svami (Ananta Narayana Parama Svami) (see inscription 1).

Similarly, during the reign of Céla king Rajendra II (CE 1032), some merchants,
including Brahmins, donated land as a devadina (temple endowment) (see inscription 2).

During the reign of Cola king Rajendra II, Vanavan Matéviyar, a relative of a senior
official Katuvettikal Nilan Kuti Tankiyar, offered pearls and a yellow silk garment
embroidered with gold flowers to Tiru Vekka Alvar (see inscription 3).

In the same period, the sabha (assembly) members of Rajarijac Caturvéti Mankalam
(Rajardja Caturvedi Mangalam) made a donation of 100 gold coins to Tiru Vekka Alvar
(see inscription 4). Again, during the reign of Cola king Vira Racéntiran (Vira Rijendra),
between 1063 and 1070, land was donated (see inscription 4).

In the reign of Cola king Kuléttunkan (Kulottunga I; CE 1076), houses were granted
to the Cola princes Manankattan and Amutatuvan, who had defeated the Céras, for
performing certain rituals and lighting lamps for Kaficipuram Ananta Narayana Svimi
(Ananta Narayana Svami at Kanchipuram) (see inscription 6).
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Fig. 01: Sculptures of Kulottunga IIT and his wife on the Northern wall of the garbbagrha;
© N. Ramaswamy Babu.

During the reign of Cola king Kulottunkan (Kulottunga) III, in the year 1198 CE, an
official named Alkonta Cétirdyan from Karitatuttir, also known as Hasti Nivaranac
Caturvéti Mankalam (Hasti Nivarana Caturvedi Mangalam), combined several lands and
donated them as an agrabara (Brahmin settlement) to 42 Brahmins (see inscription 8). It is

7 ‘A weight equal in modern times to ¥% oz. troy’ (Madras Tamil Lexicon).
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noteworthy that above the starting section of this inscription, sculptures of Kulottunga III
and his wife can be seen in the Mandapa (see Fig. 01).

In the later Cola period, around the 12th century CE, Aryan Kovifica Pattan (Aryan
Govinda Bhattan) erected pillars in the Mandapa surrounding the temple sanctum (see
inscription 11). The etching on the back side of this pillar might depict the donor (see Fig.
02).

XY

Fig. 02: Etching of Aryan Govinda Bhattan (dryan kovisica pattan) (?) on a pillar in the prakara
surrounding the temple sanctum; © N. Ramaswamy Babu.
During the reign of king Kampanna Utaiyar of the Vijayanagar Empire in 1526 CE, a man
named Mantalam (Mandalam), son of Natatar Caratataracar from the village of Kannan
tankal, donated a tank and built a temple for Hanuman on the banks of the tank, gave 25
coins for lighting lamps in the temple and set up a shed for suppling water to travelers (see
inscription 13; see Fig. 03 and Fig. 04).

T

Fig. 03: Rangasvami kulam; © HTL / Ute Hiisken.
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Fig. 04: Cancivi Rayar Anuman Sanniti Vikana Mantapam; © HTL / Mohan Ramesh.

In the reign of king Cataciva Makarayar (Sadasiva Maharaja) of Vijayanagar in 1559 CE,
the temple trustees of the Perumal temple allocated land to Sriperumpﬁtﬁr Etiracar.® From
the revenue generated from this land, they organized offerings like amutupati (rice
oftering), tiruppaniyiram (sacred cake oftering), appam (sweet pancake), and panakam
(sweet drink) during the festival days of tzru vanit tirunal and minran tirunal, as well as
when the deity descended during the tZrup pati véttai (see inscription 14).

During the reign of the Vijayanagara king Sriranka Téva Makarayar (Sriranga Deva
Mabhirija; in 1578 CE), the trustees of the Perumil temple and E¢tar Kumara Tattacariyar,
who managed the temple’s affairs (as srikaryam), allocated revenue from the village of
Puliyar (puliyir enra kiramattin varnviyai) to Ettar Tirumala Kumara Tactacariyar
Ayyi, who was from the lineage of Parama Ankuca Parivirajakicariya Upaiya Vétanta-
cariya Tiruvitantai Periya Tirumalai Nampi Rimainuciya and the son of Yajucciko-
pardyan Ayya Ayyankar. With this revenue, they made provisions for the daily routine
services in the temple and during Perumal’s swing festival (perumal tirnvisical tirunal).
They arranged for offerings such as tocas and vatai (dosai and vadai) to be made during

8  Sri Perum patir is the birth place of Ramanuja, and Yatirdja (Etiracar, ‘king among ascetics’) is one of
his titles. Etiraciya (= Yatirajiya) might be a reference to the Jiyar from the town’s matha (‘monastery’),
a spelling mistake whose correct version might have been either etirdca ciyar (= Yatiraja Jiyar) or simply
etirdcar (= Yatirdja). Note that there still exists a Yatirija Matha in this town, and its head is known as
“Yatiraja Jiyar”.
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the auspicious time in the evening, as well as for fruits to be presented during Perumal’s
tirumaricanam (sacred bath) (see inscription 15).

In 1582 CE, in the presence of Ettar Tirumalaik Kumara Tattacariyar, who was
responsible for temple management as srikariyam, Alakiyacinkar’ made a tarma cicanam
(dbarmasisana, charitable endowment) to Kumara Tatacariyar Ayyan (Kumara Tata-
cirya Ayyan), the son of Ayya Vayyankar (Ayya Ayyangar) of the Tirumalai Nampi
lineage (tirumalai nampi tiruvamcattu). He divided a piece of land located to the west of
the temple, which was of no further use to him, into 34 house plots and made this
charitable endowment (see inscription 16).

During the reign of the Vijayanagara king Sriranka Téva Makarayar (Sriranga Deva
Mabharaja), Ettar Tirumalai Kumara Tatacarya, son of Ayyavayyankar (Ayya Ayyangar)
from the lineage of Periya Tirumalai Nampi (periya tirumalai nampi vamcattu), donated
33 house plots on the Perumal temple street (perumdal koyil tiru viti) to Stivaisnavas from
various gotras. This area was established as an Agraharam (akkirakara; Brahmin settle-
ment) named Cuntaraccariyarpuram (Sundaracaryarpuram). The details of the land-
owners and the plot numbers are extensively described in the stone inscription. Along
with this, he also granted the village of Varanavaci (Varanavisi), and using the revenue
from this village, he made arrangements to provide 1 kalam, five kuruni* of rice daily for
the preparation of seventeen sacred offerings for the deity (Perumal). Additionally, he
arranged for each tirumalikai (house)" in the Agraharam to receive 4 n4li** of piracatam
(prasadam, remnants of food presented to a deity) from the temple (see inscription 17).

During the reign of the Vijayanagara king Sriranka Téva Makarayar (Sriranga Deva
Mabharija; in 1584 CE), the trustees of the Perumal temple (perumal koyil pantarattar),
in the presence of Ettar Kumara Tattaccariyar responsible for the Perumail temple’s admi-
nistration (s7zkaryam), made land donations to Tirumiliruficlai Ayyankar (Tirumali-
rufijolai Ayyangir), who was the son of Alakiyacinkar and Yagnachagopayarana Ettar
Tirumalai Kumpakénam Tattaccariyar Ayyavayyankar (Alagiya Singar and Yagnacha-

9 Itis not clear who this Alakiyacinkar (‘beautiful lion’ is). Usually a name of Narasimha, this is also the
title born by the Jiyars of the Ahobila Matha. However, nothing in the context here allows us to know
the exact identity of this person. The 20th inscription indicates that Alakiyacinikar could be a title, but
nothing more at this point.

10 The Madras Tamil Lexicon simply defines kalam as ‘A measure of capacity’ and kuruni as “A grain
measure = 1 marakkal or 8 measures”.

11 In the Srivaisnava context, the term tirumalikai refers both to a literal building—a sanctified residence
associated with an Acarya or a temple—and figuratively to a spiritual lineage or household (parampara)
of an Acaryapurusa. This is particularly true in the case of simbdasanadbipatis, the lay Srivaisnava
Brahmin preceptors belonging to the 74 simihasanas (literally, ‘throne’; preceptorial lineages) supposedly
established by Rimanuja for the propagation of doctrinal knowledge, its instruction, and initiation.

12 When understood as a measuring unit, the Madras Tamil Lexicon defines it as “A measure of capacity,
one measure = 8 ollocks” and “one fourth of a measure”.
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gopayar Ettar Tirumalai Kumbakonam Taticharya Ayyavayyangar). The donation was
made for the purpose of offering food items like appam and tirup paniyiram (special
dishes) to the deity Perumail. For this, a sum of 1,500 coins was received. This money
should be used for the temple offerings, temple repairs, and temple expenses. The duties
that Ayyankiar must perform include: conducting the ceremonial bath (alarikira
tirumancanam) and procession (tzru vitiyum eluntarul) on seven days each month — on
the first day of the month, new moon day (amdvaicaz), two days with the Hastam star, and
the day of the Anuradha star. Additionally, Ayyankar was responsible for carrying the
deity to the temple Mandapa and serving food offerings (amutu) to the deity in the tru
mantapatts, preparing and offering appam and paniyaram, and distributing the offerings
in the sannidhi (cannati) and temple Mandapa (see inscription 18).

During the reign of the Vijayanagara king Sriranka Téva Makarayar (Sriranga Deva
Mahirija; in 1584 CE), in the presence of Ettar Tirumalai Kumara Tattacariyar, who
managed the temple’s affairs (srikariyam), Kulacékaran Tirumalai Nampi, known as
Ejiidaccakopaya Tattacariya (Yajhachakopa Tattacariya), offered a village he had received
from king Sriranka Téva Makarayar (Sriranga Deva Mahiraja) as a donation. The village,
originally called Calamankalam Kumpancéri (Salamangalam Kumpaficéri) found in the
Tittampakkam Cimai (Tittampakkam Simai) of Konati region (kondti nattu) in the
Cenkattuk Kottam (Sengattu Kottam), was renamed Suntariccariyarpuram (Sundaracar-
yarpuram) and divided into 64 shares, which were allocated to Srivaisnavas (srivaispavar)
like Kulacékaran Tirumalai Nampi, who resided in the Tiru Vekka Perumal temple (zzru
vekka perumdal koyil) (see inscription 19).

During the reign of the Vijayanagara king Venkatapati Maharaja (vérkatapati maka-
rayar;in 1586 CE), in the presence of Ettar Tirumalai Kumara Tatacaryar, who managed
the temple’s affairs (svikariyam), Tirumalai Kumpakonam Tattacariya Ayya Vayyankar
(Tirumalai Kumbakonam Tatacarya Ayya Ayyangar), who was the Alakiyacinkar (Alagiya
Singar) received a sum of 1,500 coins from his son Tirumaliruficélai Ayyankar (Tiruma-
liruficolai Ayyangar). This money was designated for conducting the tzrup palli otat tiru
nal (Tiruppalli Odat-tirunal, float festival, also known as teppat tiruvila) and the téreti-
ruvild (chariot festival). Additionally, it was authorized to prepare various food offerings
such as akkara aticil (akkara adisil; a sweet dish), mangoes, jackfruit, and bananas to the
deity Perumal and to distribute these offerings in the assembly (s2bha) (see inscription 20).

During the reign of the Vijayanagara king Vénkatapati Makarayar (Venkatapati Maha-
raja; in 1587 CE), in the presence of Ettar Tirumalai Kumara Taticiryar, who managed
the temple’s affairs (svikariyam), Tirumalai Kumpakonam Tattaccariyar Ayya Vayyankar
(Tirumalai Kumbakonam Tatacarya Ayya Ayyangar) granted his son Tiru Malirun Colai
Ayyankar (Tirumaliruncolai Ayyangar) land rich with wells and trees as a charitable
endowment (#paksaya tarma cicapam). Tiru Maliruficolai Ayyangir was allowed to
enjoy the revenue from this land and was tasked with organizing the kotast tirunal (sum-
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mer festival) on the day of the pankunip punar piica (Panguni Punarpasam), when the
deity Perumil would make a ceremonial procession. Ayyankar was also authorized to offer
items such as appam, tocai, cooked rice (veccamutu), mangoes, jackfruit, bananas, and
betel leaves during the festival (see inscription 21).

During the reign of a Vijayanagar king (possibly in the 16th century CE), a Brahmin
named Porérrup Perumal (kzrusnan), who resided in the Perumil temple, made a
donation. However, due to the inscription being either painted over or heavily worn
down, the details of this donation are unclear and cannot be fully discerned (see inscrip-
tion 23).

During the reign of the Vijayanagar king Vénkatapati Téva Makarayar (Venkatapati
Deva Maharija) (possibly in the 16th century CE), in the presence of the temple admin-
istrator (svzkariyam) Tattacariyar (Tatacarya), a tiruttoppu (sacred grove) was established
as a kainkaryam (service) by Etirdja Jiyar. This inscription indicates that Jiyar may have
been the head of a Vaisnava matha (monastery) in Kanchipuram (see inscription 24; see

fn. 8).

New insights gained through the inscriptions

1) Itappears that in 944 CE, during the reign of Parantaka I, Kanchipuram served as a
significant commercial center (inscription 1).

2) During the reign of Rajendran I (in 1032 CE), the commercial centers of Kanchi-
puram included Arumoli teva-p-perun Teru, Alakiya Cola Perun Teru, Nittavinotap
Perun Teru, Kalikula Tilakap Perun Teru, and Chola Catamanip Perun Teru, all of
which were prominently referred to as “Perun Teru” (high street). It is evident that
Brahmins also participated as traders in these commercial centers (inscription 2).

3) Since the inscription 3 dates back to the 7th regnal year of Rajendra Il, it is clear that
this was carved here before the granting of the tiru nzalirc ceppétu.

4)  The official Nilan Kutitankiyar mentioned in the tiru zntalire ceppétu is also found
in the inscription of Rajendra II here (inscription 3).

5) Through the inscription of Rijendra II, it is known that there was a Caturvedi-
mangalam called Rajarijendra Caturvedimangalam in the Kanchipuram region
(inscription 4).

6) Through the inscription of Virardjendra, it is known that there was a commercial area
called Vikkirama colap perun teru (Vikrama Cola Perun Teru) (inscription 5).

7)  The title “céranai venra colakumaran” (“Colakumara, who defeated the Céra”) is

new (inscription 6).
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8) Before the time of the Vijayanagara king, individuals known as Alvar Kanmikal'
were involved in temple administration (inscription 10). During the reign of the
Vijayanagara king, temple treasurers and those in charge of the sacred duties (srika-
riyam) managed the administration.

9) Twice two inscriptions in a single year (16 and 17; 18 and 19), and a total of six

inscriptions over five years (16-21), can be found in this temple. These need to be

studied further.

Identification of new inscriptions and those that have already been listed in

ARE 1921

Inscription 1 = ARE 21/1921
Inscription 2 = ARE 23/1921
Inscription 3 = New
Inscription 4 = New
Inscription S = New
Inscription 6 = ARE 22/1921
Inscription 7 = New
Inscription 8 = ARE 24/1921
Inscription 9 = New
Inscription 10 = New
Inscription 11 = New
Inscription 12 = ARE 27/1921
Inscription 13 = ARE 26/1921

Transcription conventions

The published inscriptions contain portions where certain letters are redundantly repeat-
ed, some letters have been supplied by the editor based on contextual inference, and others
are entirely missing. Additionally, symbols representing numbers and fractions used in
calculations are present but could not be deciphered. In the English transcription, Sanskrit
characters such as bb, kb, and s are included wherever the Grantha script was used to
represent characters absent in Tamil. However, when Grantha letters correspond to
characters that have equivalents in Tamil, we have presented them without explicitly
marking them as Grantha. The conventions used in our transcription are outlined below:

13 Kapmikal is likely the tadbbava of karmikal. Therefore, “Alvar karmikal” means “the Alvar’s

workmen”.

Inscription 14 = New
Inscription 15 = ARE 30/1921
Inscription 16 = ARE 32/1921
Inscription 17 = ARE 29/1921
Inscription 18 = ARE 31/1921
Inscription 19 = ARE 25/1921
Inscription 20 = ARE 34/1921
Inscription 21 = ARE 33/1921
Inscription 22 = ARE 28/1921
Inscription 23 = New
Inscription 24 = New
Inscription 25 = New
Inscription 26 = New



Xxiv Introduction to the Edition

Symbol Description Example
{} redundant (letters repeated more than once) ananta{nta}
i supplied by the editor sali va[ha]na
missing letters cola mantalattu
e...kottattu
<> undecipherable symbols indicating numbers ~cantana <lai macara pa va

and fractions ca> karpt





