3 The Sanskrit manuscripts

Two Sanskrit manuscripts of the Bhadrakaratri-sitra have been found or rather
obtained in the oasis towns Qizil and Kashgar along the ancient Silk Road in Central
Asia, a region that is today known as Xinjiang. This region witnessed a flourishing
manuscript culture and yielded treasures of immeasurable value. In the beginning of
the twentieth century, numerous expeditions led to the discovery of a myriad of
manuscripts, among which were found manuscripts bearing text in Indic languages
and scripts. It turned out that many of these texts represent those Indic texts, which
were long considered to be lost, and which up to that point solely survived in
Chinese and Tibetan translations.

Almost exclusively, the Central Asian Sanskrit manuscripts do not have any
colophons, and do not mention any school affiliation. There is only one exception:
the colophon of a long birchbark manuscript, about 150 leaves long, kept in the
Petrovsky Collection of Central Asian Sanskrit fragments in St. Petersburg gives the
Sarvastivadin affiliation of the scribe. And indeed, scholars were able to show, on
the basis of a comparative study with their Chinese translations, that the majority of
the Central Asian Sanskrit manuscripts can be attributed to the Sarvastivadin school.
The Sarvastivadins effectively represent one of the predominant schools in Central
Asia, whose texts spread from northern India to Tibet and China via Central Asia,
where they especially flourished on the northern route of the Silk Road.' On the
basis of this evidence, Skilling ascribed the two Sanskrit manuscripts of the
Bhadrakaratri-siitra to the Sarvastivada tradition.” The place of discovery of the
SHT manuscript, namely the Qizil Caves, most probably does not correspond to the
place where this manuscript was produced, and it is therefore hazardous to give any
firm school affiliation, since the manuscript might well have belonged to another
tradition.

Both manuscripts of the Bhadrakaratri-siitra show characteristic marks of early
Buddhist raksa literature, such as protective mantras and formulas, incantations, and
verses for welfare. These raksa elements first appear in the Central Asian version of
the text and are not found in earlier Pali and Chinese recensions. Though the two
manuscripts have the same title and contain at least parts of the same set of

I Cf. Sander 1991. See also Frauwallner 1956: 24-41, and Wynne 2008.
2ot Skilling 1997a: 82.
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canonical verses they differ at large. This already becomes clear in the difference of
length between both texts. The SHT manuscript has preserved one folio recto and
verso, and two small fragments, while the SI manuscript comprises four folios, both
recto and verso. The manuscripts do not only differ in appearance but also in
content, showing variations in the narrative setting and context. It is, therefore,
obvious that at least two Sanskrit versions of the Bhadrakaratri-siitra, which did not
have the same literary form, existed in Central Asia. In the following section, the
two manuscripts shall be investigated more closely. Since the two vary significantly
they will be discussed separately.

Editorial conventions

The two fragmentary (and exceedingly distinct) Sanskrit texts of the Bhadrakaratri-
satra preserved in Central Asia cannot be fully reconstructed, let alone compiled
into one homogeneous text. Because of this, they will be edited separately. The
Sanskrit text is presented in two sections: at first the text is transliterated line by
line. Second, missing passages are reconstructed on the basis of Pali and Tibetan
parallels where extant. In order to facilitate the reading, the reconstruction dispenses
with square brackets and proceeds with only round brackets for missing aksaras.
Where a complete reconstruction is not possible, the missing part is indicated with
an estimated number of missing aksaras. The translation is based on the
reconstructed text. Grey shading marks uncertain or untranslated passages. Mantra
syllables are rendered in italics. A running text of both Sanskrit versions is presented
in the appendix of the present work.

It is not the aim of this work to present a standardised and correct Sanskrit text,
but to let the text speak for itself. Throughout the edition, Buddhist Sanskrit
orthography and grammar are retained, whereas proper Sanskrit forms are given in
annotations. Only in metrical passages where the metre requires quantitave changes
Sanskrit forms have been corrected in the text. Missing sandhi forms have not been
reconstructed. Some cases are, however, ambiguous and it is not easy to decide
whether it is a peculiar hybrid Sanskrit form or simply a scribal error or the scribe’s
carelessness. This is exemplified in cases where the visarga or anusvara is missing

in final position.
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3.1 SHTII 816

3.1.1 Description of the manuscript

The manuscript SHT III 816 was found in the Qizil Grottoes, a Buddhist cave
complex 75 kilometres northwest of Kuca on the northern Silk Road, during the third
German Turfan expedition of 1905-07. Brought back to Berlin, the manuscript is
now kept in the German Turfan Collection in the Oriental Department
(“Orientabteilung”) of the Berlin State Library (“Staatsbibliothek zu Berlin”), and
was published with the site mark signature T IIIl MQR (“3. Turfan-Expedition, Ming-
01 bei Qizil, Rotkuppelraum”) in Sanskrithandschrifien aus den Turfanfunden (SHT),
Volume II1.? In their excavation reports, the leading scholars of the German Turfan
expeditions, Albert Griinwedel and Albert von LeCoq, noted the discovery of a
library with Indian manuscripts in the Red Dome Cave (“Rotkuppelhdhle). Due to
unsatisfactory documentation there is now, however, disagreement on the exact
location of this library among the more than 250 caves of the Qizil Grottoes. About
650 manuscripts of the German Turfan Collection of Sanskrit Manuscripts are
marked with the site mark signature MQR and it is so far impossible to definitely
decide whether they come from the Qizil library or related sites.*

The first reading of SHT III 816 was prepared by Else Liiders, who identified
sutra fragments on the obverse with incantations on the reverse (“Sutrafragment (V)
und Beschwdrungen (R)”) and thus ascribed the text to “Nichtkanonisch. Dharani”.
The SHT entry also indicated parallels with the canonical verses in the Pali
Bhaddekaratta-suttas and their Chinese translations. Further parallels are remarked
in SHT XI, namely the Sanskrit manuscript SI 2044 (old call number SI P/36), and
the Chinese (Taisho XXI 1362) and Tibetan versions (D 313). The passage reads:

Als Bestimmung wurde im Katalogband ,Sutrafragment (V) und
Beschworungen (R) angegeben und fiir die Vorderseite auf Parallelen in
Suttas  131-134  (Bhaddekaratta-sutta, ~Ananda-bhaddekarattasutta,
Mahakaccana-bhaddeka® und Lomasakangiya-bhaddeka®) des Majjhima-
nikaya (MN 111 187-202), Sutras 165-167 im chin. Madhyamagama (T

Waldschmidt et al. 1971: 31-33.

For some suggestions, see Sander 1969: 10-12, and Ching (2015), who showed that the
identification of certain discovery locations is possible on the basis on archival material.

> Waldschmidt et al. 1971: 31.
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26, 1 696b—700b) und einer Einzeliibersetzung des Satra 166 (T 77, 1
886-887a) hingewiesen. ,Beschworungen® (mantra) finden sich auch im
Bhadrakaratriyasitra [S1 P/36; ed. Oldenbourg 1904 (pp. 115-116): Text
16 (Nachdruck: BB 40, p. 69-71); tib. Ubersetzung im Derge [Taipei]
Kanjur, Abteilung Mdo sde, Bd. sa, foll. 61b1-63b5 = Nr. 313, Bd. 15,
pp. 133.322.1-134.326.5; chin. Ubersetzung T 1362], so daB die
,Beschworungen® der Riickseite wohl Bestandteil des Suitra sind (Hinweis
J. Chung).6

The SHT manuscript of the Bhadrakaratri-sitra, originally in the Indian pothi form,
is preserved in four fragments, which measure from left to right 1) 4 x 7 cm,
2)2x5cm, 3)2x3cm,4)4x 13,5 cm (see figures 3 and 4 below). The material is
palm leaf of the talipot palm (Corypha umbraculifera), which abundantly grows in
South India.” It is written in ink in five lines. The leaf does not have any folio
number and the fact that the text starts with the auspicious word siddham speaks in
favour of an individual siatra, which was not part of a collection or composite
manuscript.® The manuscript does not contain a colophon and is undated. The text
begins with a standard opening formula of satras followed by the rest of the
Bhadrakaratri verses and continues then with mantric formulas. Except for what is
preserved of the canonical verses, the text of SHT III 816 does not agree with any of
the other parallels in Pali, Chinese, and Tibetan.

Both the Indian script and the material — the raw material of palm leaves was not
a common writing support in Central Asia since paper from China was easy to
purchase — suggest an early date of the manuscript, which most likely originated in
India and was then imported to Central Asia. Alternatively, it was written by an
Indian scribe, who brought along his own writing materials from India to Central
Asia. Even if the writing support points to an Indian origin, the material alone is not

Wille 2012: 417. The folio numbers of the Tibetan text D 313 are, however, mistaken, and
should be corrected to 161b1-163b5.

On the writing material of palm leaf manuscripts and their preparation, see Sander 1968: 25f.
Sander (1986: 255) already illustrated that the auspicious word siddham here at the beginning
of the manuscript is the oldest example of this kind of manuscript openings among the Gilgit
and Central Asian material. She noted: “The oldest example for siddham at the beginning of a
manuscript is found in a palm leaf manuscript (Cat.-No. 816) from Qizil in the Kucha oasis. It
is written in a type of the calligraphic ornate script which comes very near to the script of
Chilas I graffito No. 117 mentioned above. Because the script is very faint siddham is not
clear.” On mangala symbols opening Buddhist manuscripts, see further Sircar 1965: 92-97,
and Roth 1986: 239-249.
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crucial for a definite allocation of the place where the manuscript originated,
although the early script reinforces this assumption.” On that account, the place of
discovery most probably does not correspond to the place of origin.

The images below, showing the manuscript SHT III 816, are provided by the

International Dunhuang Project (IDP) database.'”

i
SHT 111 816

Figure 3: SHT III 816 recto.

Figure 4: SHT III 816 verso.

While reading the manuscript, counting missing aksaras, and reconstructing the text
it soon became clear that the fragments one and four form one folio with a gap
between these two of about six aksaras, whereas fragments two and three belong to
at least one other folio, which is not preserved in its entirety. It is evident that all
fragments belong to the very same manuscript not only because they were written
by the same hand, but also by the common title, which occurs in the folio and in
fragment 2. Regarding all points, this results in the following rearrangement of the
four fragments of the manuscript in one folio and two independent fragments:

Schlingloff (1956: 122) was able to demonstrate that two of the birchbark manuscripts of the
Turfan finds were written by local scribes. Furthermore, remains of a multitude of palm leaf
manuscripts found in Bamiyan were written in the characteristic Brahmi of northern India.

10 hitp://idp.bl.uk/database/oo_scroll h.a4d?uid=14640151320;recnum=101334;index=1

(last retrieved on 20.11.2020).
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B SR

Figure 5: Rearrangement of SHT III 816: folio 1 recto.

Figure 6: Rearrangement of SHT III 816: folio 1 verso.

o &

Figure 7: Rearrangement of SHT III 816: fragment 1 recto, verso.

Figure 8: Rearrangement of SHT III 816: fragment 2 recto, verso.

3.1.2 Palaeographic dating

The manuscript SHT III 816 was written with a reed pen in horizontal lines and
upright letters. It shows a consistent ink intensity, as well as a consistent letter
dimension. In general, the writing is mostly legible, uncertain readings remain only
where the manuscript is no longer intact. The script in which the manuscript was
written belongs, according to Sander’s classification of the different types of scripts
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found in the manuscripts of the Berlin Turfan Collection,'" to the transitional phase
from the Indian to the Turkestan Gupta type (Schrifttyp II-1II).!? The latter closely
resembles the northwestern Indian Brahmi of the Gupta period and the transition
between the two script types can be regarded as fluent. As Sander noted in her
palacography the Indian Gupta type (Schrifttyp II), represented by the
Kalpanamanditika manuscript from the Kusana time, was mostly used in
manuscripts probably dating to the fifth century:

Der durch die Handschrift der Kalpanamanditika reprasentierte nordindische
Gupta-Typus (Alphabet h-k), welcher dem ,turkistanischen Gupta-Typ°
(Schrifttypus III) am &dhnlichsten ist, liegt am haufigsten in Manuskripten
vor, die wahrscheinlich aus dem 5. Jh. n. Chr. stammen."?

The Turkestan Gupta type (Schrifttyp I1I) later developed into the Turkestan Brahmit
(Schrifttypen IV-VII). Since it is possible to date a manuscript written in the latter
script, which mentions the king Suvarnapuspa, who ruled in Kuca in the beginning
of the seventh century, the Turkestan Brahm1 must have been completely elaborated
by this time and consequently the Turkestan Gupta type must have evolved earlier,
most likely during the fifth to sixth centuries CE.'* We can, thereby, conclude that
the manuscript SHT III 816 of the Bhadrakaratri-siitra had been written down by
the end of the fifth or early sixth century CE.

Detailed descriptions of palaeographic characteristics of the Sanskrit
manuscripts of the Berlin Turfan Collection, including their provenances, materials,
formats, writing instruments, as well as charts of sample letters have already been
undertaken by Sander (1968) and thus a complete palaecographic study of SHT III
816 will not be provided here.'* Some selected aksaras of SHT III 816, where the
writing differs from the writing in the Kalpanamanditika manuscript, are, however,
worthy of mention since they clearly show the development of this script towards
the Turkestan style. The differences between the SHT manuscript and the
Kalpanamanditika apply to the basic signs a, u, ga, and sa, as well as the vowel

' Cf. Sander 1968: 6.

See the note on the script of SHT III 816 in Waldschmidt et al. (1971: 31): “Ubergang
indischer-turkistanischer Gupta-Typ (Sander, Paldographisches, Alphabet q, p. 200).”

'3 Sander 1968: 47 n. 201.

4 Cf. Sander 1968: 46f.

See alphabet h—k for the Indian Gupta style, and alphabet q for the Turkestan Gupta type. See
also Liiders (1926: 4-15) for a description of the characteristics of the Indian Gupta type
Brahmi in his palaeographic study of the Kalpanamanditika.
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diacritics -@ and -u. The following description of these letters concern the SHT
manuscript (see also table below for a comparison of these letters with the
Kalpanamanditika):

— a: The modified form of a already looks like the fully developed Nagart a.

— u: The sign u does not show the hook to the right anymore, but the lower half of
the letter corresponds to a semi-circle to the left.

— ga, sa: The aksaras ga and sa, which share the main character, developed a
semi-circle on the left, which continues with a horizontal stroke on the top and
one vertical stroke to the right.

— -a: The horizontal stroke of the -@ turns downwards at the right end, as can be

seen in the aksaras ka, ja, and ta.

— -u: The vowel sign -u that is added to a vertical stroke like in ku, tu, and du
corresponds to a curl, beginning on the top left to the bottom left.

Table 6: Different writings of selected aksaras in SHT 111 816 and the Kalpanamanditika.

SHT 111 816 Kalpanamanditika'®
“ 7
“ L
ga Sa N a
kaja ta { é &
ku tu du i ‘K‘ {

The following two tables give an overall survey of the scribe’s hand, first basic
letters arranged according to the Sanskrit varnamala alphabet, then some selected
consonant clusters.

16" The letters of the Kalpanamanditika manuscripts are extracted from the online palacography

Indoskript 2.0: http://www.indoskript.org/manuscripts/details/648 (last retrieved on 20.11.2020).
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Table 7: Palacographic study of SHT IIT 816.

®® 2 ] 3
(7
g 3
¢ 9
x 2
2%
9

IHNE W WdD Bx (40
3
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Table 7 (continued)

The Sanskrit manuscripts

oy

H
s | N
Lol

N

Anu-
svara
) L

U

.

o
Y

ma|Visarga

Ty

ra

Vi

Table 8: Selected consonant clusters of SHT III 816.

ksa ﬁ

tka ?

dya é)

drag

pra 3

ryaJJ

lpa 1_l’

smal%’z'r

sya &

3.1.3 Orthography, phonology, morphology

The manuscript is written in the Buddhist Sanskrit language. Specifically the verses
are composed in a more hybrid manner than the prose passages, being not unusual.
This can also be observed in other Central Asian manuscripts.'” The following

7" Waldschmidt et al. (1971: 86) commented on the hybrid language of the verses of the
Asilomapratisara: “Die Sprache der Verse ist ein sehr verwildertes Sanskrit; der Anusvara
und Vokalldngen sind oft nicht geschrieben; nicht selten fehlen die Deklinationsendungen,
oder es treten falsche an. Auch Schreibfehler kommen vor.”
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section summarizes orthographical, phonetic, and morphological features of the
manuscript, which deviate from the traditional Sanskrit language. It should be noted
that none of the these forms occur regularly in the text. The forms are listed
according to their appearance in the text.

Orthography
—  Scribal inconsistency:
o samyddh (tS)/samydh (v3)
— Confusion of vowels:
Elision of a vowel marker:
o viharata for viharati (r1)
o sthabhama for sthambhami (v1)
Superfluous vowel marker (or parts thereof):
o avidhiyate for avadhiyate (13)
o uditam for uditam (r4)
— Final visarga left unwritten:
o bhiksava for bhiksavah (r2)
—  Superfluous anusvara and visarga:
o kurutam for kuruta (r 2-3)
o bhasayisyamahs for bhasayisyamas (13)

o bamndhama for bandhama (fr.1 13)

Phonology (all § numbers refer to BHSG)
— Alternation of vowels:
ai>e (§3.67)
o kadames for katamais (r3—4)
o adyeva for adyaiva (15)
— Voicing of unvoiced consonants:
k>g(§2.28)
o bhadragaratriya for bhadrakaratriya (3, fr.2 v2)
n>n(§2.39)
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o pamnasabharth for parnasabarih (v3)
t>d(§2.28)

o kadames for katamais (r3—4)

o adaptam for ataptam (r5)
Substitution of consonants:
r>m

o pamnasabharth for parnasabarih (v3)
Gemination of consonants:
dh > ddh

o ddharme for dharme (14)

o samyddhyate for samydhyate (r5)
Reduction of consonant clusters:
Sy >§

o vipasakah for vipasyakah (r4)
mbh > bh

o sthabhama for sthambhami (v1)
hsv > sv

o dusvapnam for duhsvapnam (v4)

Sandhis are frequently left unwritten

Morphology

Nominal endings:

a-stem
o Acc. pl. m. in -a (§ 8.92): pratyutpanna for pratyutpannan (t4), dusta
for dustan (v1) (probably loss of final nasal § 2.72)
o Acc.pl. m. in -e (§ 8.80): ddharme for dharman (r4)

o Gen. pl. m. in -ana (§8.117): saptana samyaksambuddhana for
saptanam samyaksambuddhanam (v2) (probably loss of final anusvara
§2.72)

a-stem for as-stem

o Nom. sg. m. in -ah: vidvah for vidvan (r5)
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— T-stem (polysyllabic)

o Voc. sg. f. in -ih: pamnasabharih for parnasabari (v3)
— u-stem

o Voc. sg. m. in -u (§ 12.15): bhiksu for bhikso (r3)

o Voc. pl. m. in -ava: bhiksava for bhiksavah (r2) (probably loss of final
visarga § 2.92)

Verbal forms:
3 sg_ opt. in -e (§ 29.12): Vjiia > jane (r5) for Skt. janiyat
2™ pl. impv. in -tha for -ta (§ 26.11-13, § 30.12): syputha (r2)
but also kuruta (r2-3)

3.1.4 Structure and summary of contents

The text of the manuscript can be divided into two parts: the canonical text, which
can be found on the recto of folio 1, and an appendix on the verso of folio 1, and
which probably continues on the two smaller fragments. The appendix entails some
characteristic raksa features and was added to the canonical core. The fragmentary
state of the manuscript makes it difficult in some places to definitely decide where a

mantra begins or ends, since opening and closing markers are partly missing.

The structure of the text can be summarized as follows:

Part I: Canonical text

1. Introduction (niddna): Sravasti

2. The Buddha teaches the Discourse on an auspicious night
3. Rests of verses 2 and 3

Part II: Appendix
4. Statements of homage and three mantras with invocations of female deities

The text opens with a standard siafra introduction and gives the narrative setting.
The story is situated at the Jeta Grove near Sravasti, in the garden of
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Anathapindada,'® and thus follows the Pali version MN 131. The Buddha then
teaches the meaning of the Discourse on an Auspicious Night about the three
phenomena of past, present, and future and pronounces the canonical verses. The
manuscript, however, has only preserved verse two and the first half of verse three.
The text continues with the appendix encompassing three mantras, invocations of
female deities, and statements of homage.

Even if we do not know how much of the text is missing, the canonical section —
although it does not end in a traditional siitra manner — seems to be completed in
this abridged form due to the fact that the text transitions afterwards into the
appendix without a gap. In short, it can be noted that the manuscript holds a
condensed version of the Bhadrakaratri-siitra, and leaves out everything that is not
necessary for the achievement of protection and welfare. It was presumably
compiled for the exclusive usage in protective ritual practices.

3.1.5 Transliteration

Folio 1 recto

(1) siddham* e + + + + + /// + + + + + + [s]ty. viharata sma jetavane
anathap[i]nda

(2) dasyarame tatra [bh]. + + + /// + + + + + + + [§]rnutha bhiksava sadhu ca sustu
ca manasiku

(3) rutam bhasayisyamah [st]r + // + ++ + + bhiksu bhadragaratriya ity
avidhiyate : ka

(4) dames trbhih uditam nama.e /// +.s. .. .. .. tah pratyutpanna ca ddharme

tatra tatra vipasakah a

(5) samharya vikalpa s[th]ah vid[v]as tam /// .rddhyate : adyeva k[u]ryyam
adap[t]am : ko jane maranamn hi .0 .ai .i +

Folio 1 verso

(1) nam[o] arya [tha] .. .. kujarasya .. /// .. : tadyatha ace vice kuce sarv[e]
dust[a] sthabhama .. +.u .t.

8 SHT I 816 r1-2: (bhagavan srava)sty(am) viharat(i) sma jetavane anathapindadasydarame.
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(2) sam agachamda svaha [ta ka] na[mo] /// + namo dhar[m]as[y]a namo

samghasya namo saptana samyaksambuddhana

(3) sa s$ravakasamghanam ni + + + /// + + + + + + .. mrdhyatu tadyatha pisaci
pamnasabhar[i]h . .

(4) nasabhari pi[§]a.i +++/// +++ ++ + + .istarevati malakamnthi svaha : cha ..

5) Y. ji..+++++++//+++++++.. hmamam jitah m[a] is[tlamja.i.. m

Fragment 1

Recto Verso

(H++.. ... (1)

(2) .. atha bhaga (2) + narah kala

(3) + kah bamndhama (3) .. dusvapnam la
@H++i++ @++++.. ..

Fragment 2

Recto Verso

(1) [t].[d]y.[th]. [v].[n].[V].[t].[n]. + (1) dh[a]rayisyati : sa[s]. .. +
(2) ra te : hinamadyama ta . . (2) mrtanam ca : bhadragara.r.
(3) .ah yat kascid bhiksa[vo] + + (3) ? [ca] sa sah na [k]alena

3.1.6 Reconstruction, translation, and parallels

The following reconstruction and translation considers only folio 1, since no
cohesive meaning could be made out of the two small fragments.

19 Between lines four and five the letters ha ra ti ka [£]. /// have been written by another scribe.
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siddham e(vam maya $rutam ekasmin
samaye bhagavan $rava)sty(am)
viharat(i) sma jetavane

The Sanskrit manuscripts

Translation

Success! Thus have I heard. At one
time?® the Blessed One was dwelling in
the Jeta Grove near Sravasti, in the
garden of Anathapindada.

There the Blessed One addressed the
monks. [...] “Listen, monks, and bear
this well and carefully in mind [what] I
will say. Since it is endowed with the
three characteristics, [...] monk, it is
called the [discourse] on an auspicious
night. What are these three? It is said:
Homage [...]

Whatever phenomena have arisen
everywhere he sees them with insight,
without being carried away by false
discrimination. The wise [should] not
treat it contemptuously.

It is completely successful.

One should be diligent today;
who knows [if] death [will come]
tomorrow.

[...]

Much scholarship has been done on the interpretation and punctuation of this opening
formula. For references, see especially Bongard-Levin et al. 1996: 90, and Klaus 2007: 322.

Read: ataptam. Cf. BHSD 91/2 for ataptakarin: “atapta as hyper-Skt. for Pali atappa”.

anathapindadasyarame

2. tatra bh(agavan bhiksiin amantrayati
sma) (...~6...) $§rnutha®! bhiksava??
sadhu ca susthu ca manasikuruta{m}
bhasayisyama{h}s tr(bhir dharmaih
sampannah) (...~5...) bhiksu?
bhadragaratriya®® ity avidhiyate? |
kadames?® trbhih uditam?’ nama(s)e
(..~7..)s. .. ....tah

3. pratyutpanna®® ca (ye) ddharme?®
tatra tatra vipas(y)akah
asamharya vikalpasthah
vidvas®® tam (navamanyate
sam)rddhyate®! |
adyeva kuryyam?®? adaptam™ |
ko jane** maranam{n} hi (§v)o
ali+t

20
For this phrase in early Chinese translations, see Nattier 2014.

2l Read: Synuta.

2 Read: bhiksavah.

2 Read: bhikso.

24 Read: bhadrakaratriya.

2 Read: avadhiyate.

26 Read: katamais.

27 Read: uditam.

28 Read: pratyutpannams.

2% Read: dharmams.

30 Read: vikalpastho vidvams.

31 Read: samydhyate.

32 Read: kuryat.

33

34

Read: janiyat.
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Pali®®

Evam me sutam. ekam samayam
bhagava savatthiyam viharati jetavane
anathapindikassa arame.

Tatra kho bhagava bhikkhii amantesi
[...] Bhagava etad avoca: [...] Tam
sunatha, sadhukam manasi karotha.
Bhasissamiti.

Paccuppannaii ca yo dhammam
tattha tattha vipassat.
Asamhiram asankuppam

tam vidva manubrihaye.

Ajje va kiccam atappam
ko jafifid maranam suve.

35

The Pali version follows MN 131.

81

Tibetan

dge slong khyod de’i phyir legs par rab
tu nyon la yid la zungs shig dang | ngas
khyod la bshad par bya’o | dge slong
chos gsum dang ldan na dge slong
mtshan mo bzang po’i mdo sde la gnas
pa zhes bya’o | gsum gang zhe na |

gang dag da Itar byung ba’i chos |
de dang de la rab bltas nas |

rnam par rtog pas mi “phrogs par |
de dag thams cad khong du chud |

sang tsam shi yang sus shes kyis |
de ring nyid du brtun te bya |
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4. namo aryatha.. .. kujarasya
(...~8...)| tadyatha ace vice kuce sarve
dusta®® sthabham(i)*’ .. +.u .t. Sam
agachamda svaha
taka
namo (...~7...) namo dharmasya namo
samghasya namo saptana
samyaksambuddhana’®
sasravakasamghanam ni (...~15...)
(sa)mrdhyatu
tadyatha pisaci pamnasabharth®
($a)nasabhari* pisa(c)i (...~17...)
istarevati malakamnthi svaha |
cha.. .. ji(...~22...) hma mam jitah
maistamja.i..m

36 Read: dustan.

37 Read: sthambhami.

3 Read: saptanam samyaksambuddhanam.

3 Read: parnasabari.

40

Read: sanasabari.

The Sanskrit manuscripts

Translation

Homage to the noble [...]
tadyatha ace vice kuce. I suppress all
evil. [...] Sam dgachamda svaha.

[...]

Homage [...] Homage to the Dharma,
the Samgha and the seven Perfectly
Awakened Ones together with their
order of disciples. [...]

May he succeed.

tadyatha pisaci parnasabari sanasabari
pisaci [...] istarevati malakamnthi
svaha.

[...]
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3.2 SI12044

3.2.1 Description of the manuscript

The Sanskrit manuscript SI 2044, with the old call number SI P/36, of the Petrovsky
Collection of Central Asian Sanskrit fragments in St. Petersburg, was obtained in
Kashgar at the western end of the Tarim Basin where the northern and southern Silk
Roads met. From this significant convergence point the Russian Consul Nikolai
Fyodorovich Petrovsky (1837-1908), who collected archaeological and cultural
artefacts in Kashgar for twenty-one years from 1882 onwards sent back to St.
Petersburg a large number of manuscripts, which are now kept in the Institute of
Oriental Manuscripts of the Russian Academy of Sciences in St. Petersburg.

The manuscript SI 2044 was first published and read by Sergei Oldenburg in
1904.* It comprises four folios, recto and verso, with five lines each. The
manuscript’s physical form alludes to the Indian palm leaf pothi format. Like the
majority of manuscripts found in the oasis towns and monasteries along the Silk
Road in Central Asia the manuscript is written on paper in a northern Turkestan
alphabet. Paper was brought to Central Asia from China, but was by no means a
standard material in India at that time, since paper manufactures were not to arrive
in India until the tenth century.** As we have seen above, the material alone is not
conclusive to determine the place of origin. But both the material and the script,
which were mainly in use in the western region of Eastern Turkestan, suggest that
this manuscript was written in Central Asia along the northern route of the Silk
Road. The manuscript measures about 6,8 cm in width. Since it is broken off to the

e Oldenburg 1904: 115f,, reprinted in Minayeff/Oldenburg 1983: 242f. The manuscript is
also listed in Bongard-Levin and Vorobyova-Desyatovskaya’s catalogue of already published
Indian texts from Central Asia until 1986 kept in the Russian Manuscript Collection under the
title Bhadrakaratriyasiitra (1986, table I). A list of identified Sanskrit fragments of the St.
Petersburg Collection is available in Hori 2014: 261f. The Bhadrakaratri-sitra (SI 2044/S1
P/36) is, however, not mentioned.

As Sander already noted in her palacographic examination of the Sanskrit manuscripts of the
German Turfan Collection, paper found its way into the northern parts of India and was
likewise used as a writing support there (cf. Sander 1968: 29). Paper manuscripts have been
found in Gilgit along with birchbark manuscripts written in the same script (cf. von Hiniiber
2014: 91, and Hartmann 2017b: 290 n. 3).

4
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left and right, it is impossible to give the exact length. The preserved fragment is

approximately 19,5 cm long. It does not contain a colophon and is undated.
The following images are provided by the St. Petersburg Branch of the Institute
of Oriental Manuscripts of the Russian Academy of Sciences.

Figure 9: SI 2044 1r.

Figure 10: SI 2044 1v.

Figure 11: SI 2044 2r.
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SI530%4
urb.204H

-2

Figure 12: SI 2044 2v.

Figure 13: SI 2044 3r.

S$J32944
ung. 204K
73

Figure 14: SI 2044 3v.



86 The Sanskrit manuscripts

Figure 15: SI 2044 4r.

SY320HK
urf. 2044
S H

Figure 16: SI 2044 4v.

3.2.2 Palaeographic dating

The manuscript SI 2044 was written with ink on paper in horizontal lines and
upright letters. It shows a consistent ink intensity, as well as a consistent letter
dimension. The writing is for the most part legible; uncertain or doubtful readings
remain only where the manuscript is broken off. The script of the manuscript is the
Northern Turkestan Brahmi Type a (Schrifttypus V),** which mainly was in use in
monasteries of the western region of the northern Silk Road from the seventh
century onwards. We have evidence that the Northern Turkestan Brahmi was fully

43 The script type “slanting Brahmi” is already mentioned in Bongard-Levin/Vorobyova-

Desyatovskaya 1986. In her palacographic study, Sander replaced the name “slanting
Brahmi” by “Northern Turkestan Brahmi”. For her argumentation, see Sander 1968: 5.
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developed by the beginning of the seventh century, so that we can assume that the
script evolved as early as the sixth century, as Sander already noted:

Das einzig feststehende Datum fiir die nordturkistanische Schriftgeschichte
ist von Lévi und Liiders aus Schenkungsurkunden aus der Regierungszeit
des Konigs Suvarnapuspa erschlossen worden, der zu Beginn des 7. Jh.s in
Kuca herrschte. Da diese Schenkungsurkunden in ,nordturkistanischer
Brahmi, Typ a‘ geschrieben worden sind, hat schon Liiders daraus gefolgert,
daB die ,nordturkistanische Brahmi‘ zu diesem Zeitpunkt voll entwickelt
war. Wie lange sie in den Klostern der nordlichen Seidenstra3e geschrieben
wurde, bleibt unbekannt.*

The development from the Turkestan Gupta type to the Early Turkestan Brahmi,
which eventually resulted in the Northern Turkestan Brahmi can best be seen in the
Central Asian vowel markers for e and ai, and the changing shape of the aksaras a,
ka, ma, and ya. The Early Turkestan Brahmi is easily identified by the first
occurrence of the Central Asian e and ai slanting to the right, which developed
further in the Northern Turkestan Brahmi. The most important distinguishing feature
of the Northern Turkestan Brahmi in relation to earlier scripts is the now-closed
upper line of the aksaras a, ma, and ya, as well as the blockier form of ka. For an
overall survey of the aksaras and for selected consonant clusters of SI 2044, see the
two tables below. Oftentimes the characters for na and ta, ya and na, and va and da
are difficult to differentiate, so that the transliteration of the manuscript is not merely
based on the outward appearance of these letters, but on etymological grounds.

Table 9: Palaeographic study of SI 2044.

i 1

<« R ) A
%

@
2 2 5 8

=
Edpwas-

aY3N

4 b M@=

a

4 Sander 1968: 46.
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Table 9 (continued)

au

-4

ai

%

&

2

=

(o

BT B s D

> = B 4 7
2> L

& & > $

&9

jh-

p_

ph-

bh-

D3.0S14

puDALA
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Table 10: Selected consonant clusters of SI 2044.

89

ksa ﬁ

r.lda?

tva z

nya 1

pra j

rdda g

rbha 5

B

sma @'g,

sya “J

tra y

rmég

stva g

" g

sma €

o §

tri 3

dvi %

nti %

sti 'Qb

tre}

dye %’

nte %

ndre é

kkhog

flgho'g'

3.2.3 Orthography, phonology, morphology

The manuscript is written in Buddhist Sanskrit, but shows two varying levels of

hybridisation. The nidana and the introductory narration show a very high degree of

hybrid forms, sandhis are frequently unemployed and final visargas are lost (cf.

BHSG §2.92), whereas correct Sanskrit forms, as well as sandhis, almost
exclusively occur in the verses and in the final concluding formula. The following
section summarizes orthographical, phonetic, and morphological features of the
manuscript, which deviate from the traditional Sanskrit language. It should be noted
that none of the following forms occur regularly in the text. The forms are listed

according to their appearance in the text.

Orthography
—  Scribal inconsistency:
o adyaiva (3r5)/adyeva (4r4)
— Confusion of vowels:
Elision of a vowel marker:
o candalikaya for candalikaya (112)
o trataro for trataro (1r4)

o kakkhorddasya for kakhordasya (1v2)
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o

o

ananda for ananda (1v1)
abhusi for abhiisi (1v1)
artthaya for arthaya (1v5)
vetada for vetada (2r1)

catvaro for catvaro (2r2)
ghatani for ghatant (2r3)
Smasanesv for Smasanesv (2v3)
atitam for atitam (3r3, 3r4)

ma for ma (3v2)

Superfluous vowel marker:

o

o

o

o

ananda for ananda (113)
cakamksed for cakanksed (313, 412)
Jjthya for jihvam (2r5)

gila for galam (2r5)

— Final visarga and ansuvara left unwritten:

o

o

o

o

o

o

o

sugata for sugatah (1r4)
bhagava for bhagavah (1r1)
bhagava for bhagavam (113)
griva for grivam (2r5)

Jjthya for jihvam (2r5)
dharmai for dharmaih (312)

niramaya for niramayah (3v2)

— n inserted before words beginning with ¢#:

o

atitamn tu for atitam tu (4r2)

Phonology (all § numbers refer to BHSG)

— Alternation of vowels:

ai>e (§3.67)

o

adyeva for adyaiva (4r4)

The Sanskrit manuscripts



SI 2044 91

Substitution of consonants:
1>d(§2.46)
o vetada for vetala (2r1)
v>y(§2.31)
o jthya for jihvam (2r5)
t>d (§2.28)
o anvagamayed for anvagamayet (3r3)
o dasya for tasya (4v4)
d>v(§2.32)
o saryyathiva for sadyathidam (4v2)
Gemination of consonants:
kh > kkh
o kakkhorddasya for kakhordasya (1v2)
Degemination:

o satva for sattva (3vl, 4vl)

Morphology

Nominal endings:

a-stem

o Nom. sg. m. in -a (§ 8.22): ananda for anandah (113, 1vl), sugata for
sugatah (1r4), paridevamana for paridevamanah (115) (probably loss
of final visarga § 2.92)

o Voc. sg. m. in -0 (§ 8.28): ayyo for arya (1r3)

o Nom. pl. m. in -@ (§ 8.78): niramaya for niramayah (3v2) (probably
loss of final visarga § 2.92)

a-stem for nt-stem

o Nom. sg. m. in -a: bhagava(h) for bhagavan (1rl) (probably loss of
final visarga § 2.92)

o Acc. sg. m. in -a (§8.31): bhagava(m) for bhagavantam (1r3)
(probably loss of final anusvara § 2.72)
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o Voc. sg. m. in -a: bhagava for bhagavan (1v2) (probably loss of final
nasal § 2.72)

— ara-stem for r-stem
o Nom. sg. m. in -a@ro (§13.16): trataro for trata (1r4)
—  Pronouns
o 3" person pronoun nom. sg. n. in -am (§ 21.11): tam for tat (1v4)
o Relative pronoun acc. pl. m. in -e (§ 21.30): ye for yan (3r4)
— Pronominal adjectives with nominal endings
o Oblique cases sg. f. (instr.,, abl, dat, gen.) in -aya (§21.17):
anyataraya (112)
o Nom. pl. m. in -@h (§ 21.26): sarva(h) for sarve (3v1)

Verbal forms:

— 3"sgg. aor. Vbhii (§ 32.72): abhusi for abhit (1v1)

—  Periphrastic verbal expression with aor. of Vbhi (§ 41.6): krtam abhusi (1v1)

—  2Ysg. impv. in -a@hi (§§ 30.2, 30.6): bhaydhi for bhaya (1v3)

—  Causative with non-causative meaning (§ 38.22): 3" sg. opt. caus. anvagamayed
(3r3)

—  Aorist forms with optative meaning (§ 32.119): 3" sg. aor. dgamat (3v2)

— 3rd sg. optin -a (§ 29.42): vidya for vidyat (4r4)

3.2.4 Structure and summary of contents

The four folios of the SI manuscript contain several very different — or even
independent — text passages (since the folios are not paginated I here follow
Oldenburg’s numbering). The composition of the text on folios one, three, and four
follows a common pattern and the text forms a coherent sitra with additional
linguistic features typical for the raksa genre. The text on these three folios is thus
considered to represent the main text of the Bhadrakaratri-siitra. As opposed to the
SHT manuscript, the boundaries between sitra and raksa passages of the main text
become blurred and it is, therefore, not appropriate to speak of a distinct appendix.
Instead, raksa elements were inserted in various places of the text.



SI 2044 93

The structure of the main text can be summarized as follows:

1. Introduction (nidana): Rajagrha
Introductory narration with a Candali and Ananda as main protagonist (mantra 1)
3. Core passage
3.1. Verses 1-3
3.2. The verse on the aspiration for the welfare of all sentient beings
3.3. Restof verse 4
Mantra 2
Repetition of verses 1-3
Conclusion
Mantra 3 and its effect

NSk

The text opens with a standard sitra opening formula and places the story at the
vulture-peak near Rajagrha.®’ Right after the nidana, the compiler of the text
inserted a first raksa passage, which is unique to this recension of the
Bhadrakaratri-sitra and cannot be found in any of the other versions. This section
begins with an introductory narration with a Candali and Ananda as its main
protagonist and contains one mantra, yet only parts of the opening marker are
preserved. Oldenburg identified this narrative with an episode borrowed from the
Sardilakarnavadana, story 33 of the Divyavadana,*® which can also be found in the
Sirangama-siitra (Taisho XIX 945). The Sardilakarnavadana is one of the earliest
Buddhist texts to employ protective spells and gives rise to apotropaic ritual
practices using mantras. According to this tale, Ananda had been overpowered by a
magical spell cast by a Candala woman,*’ whose daughter had fallen in love with
him. Captivated by the power of this mantra, Ananda beseeched the Buddha who
countered the spell and, in this way, rescued his disciple.

45812044 1r1: bhagava rajagrh(e) viharati grddhra(*kite).

46 Oldenburg (1904: 115): “Ananda fell under the spell candali. Cf. Sardilakarpavadana of
the Divyavadana” (translation of the Russian original). Analayo (2012: 755 n. 4) also
pointed to this parallel. Judging from what has been preserved in the Sanskrit fragments of
the Bhadrakaratri-siitra, it is, however, not so much a matter of a verbatim parallel rather
than an analogous narration with a Candali and Ananda as main protagonist, who expresses
his state of anxiety.

Candalr refers to an outcaste woman. Cf. candala in MW 383/3: an outcaste, man of the
lowest and most despised of the mixed tribes. For the role of outcaste or tribal women in
raksa literature, see chapter 5.2.3 of the present work.

47
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This narrative can be regarded as what Davidson calls the “precipitating
assertive”, the assertion of an event that precipitates and, thereby, sets out the
necessity of the expression of the following mantra or dharant spell(s) as apotropaic
aids.*® By inserting this tale into our manuscript, the scribe provides a basis of
legitimacy for the incorporation of mantras into the Bhadrakaratri-sitra.

Then follows the core passage of the safra with the exposition of the three
phenomena of past, present, and future, and the proclamation of the four canonical
verses. Between the verses three and four, the compiler of the manuscript inserted
the verse on the aspiration for the welfare of all sentient beings. This verse became a
distinctive element of early Buddhist raksa texts and appears in a variety of
protective scriptures.*’ The text goes on with the second mantra, repeats the first
three verses, concludes with a closing formula and ends by announcing the third
mantra and its effect.

Particularly conspicious is the text on folio two. It contains formulaic statements
in verse form in anustubh metre, comprising lists of evil beings and different parts
of the body. It furthermore mentions oblations of poison, amulets, and the fact of
killing a certain raksasi by application of magic. This passage ends with the
protective formula raksam bhavatu “May there be protection”, which emphasizes
the protective function of the text. The origin of these verses is however very
obscure and the lacunary state of preservation of the folio does not allow to make
any sense out of these fragments. Moreover, the position of this folio within the
manuscript of the Bhadrakaratri-sitra following Oldenburg’s first reading of the
text — that is after the introductory narration and before the core passage — is not
evident. There are no parallels of this text passage among all other versions of the
Bhadrakaratri-sitra. Yet, the palaeographic analysis shows that all four folios were
written by the same scribe. Since there is no indication for the order of folios within
the manuscript, folio two could represent an appendix to the Bhadrakaratri-sitra, or
could likewise be a folio of another text in a multiple-text manuscript.

48 Cf. Davidson 2014a: 13. For further examples of “precipitating assertives”, see Davidson

2014a: 13-17.
For parallels of the verse on the aspiration for the welfare of all sentient beings among raksa
literature, see chapter 5.2.6 of the present work.

49
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3.2.5 Transliteration

The following transliteration reproduces the text of the four folios in the order given
by Oldenburg. The reconstruction of the text, however, is divided into units of
meaning, taking out the text of the second folio, which was placed at the end as an
appendix.

1 recto

(1) ///+++++++ .. bhagava rajagrh. viharati grddhra + + +++ + ///

(2) /l/+++++++ .. [s]lya anyataraya candalikaya ka + ++++///

(3) ///+ .. ++ .. (O nanda bhagava anusmarati ayo me bhadante + + ///

(4) /// [da]nte sugata tat trataro me bhadante bhagava trataro me bhadante su + ///

(5) /// .a[a]yusman ananda atiriva paridevamana anyataraya ca[n]. ///

1 verso
(1) /// .. [k]rtam abhusi drstva ca punar bhagava ayusman ananda amandreti bh. ///

(2) /I .. kakkhorddasya bhayamy aham bhadante bhagava kakkhorddasya
bhayamy a. .m ///

(3) ///+ .. ++ma (O nanda ma bhayahi kakkhorddasya udgrhnanand. + ///
(4) ///++++++ .apuna hitam bhavisyati caturnnam pari.a + + + ///

(5) ///++++++ + artthaya hitaya sukhaya saryatht + + + + + ///

2 recto

(1) //++++++++tivetada [y]. .. [k]rtya bhav[i]syati °sa ++++++///

(2) ///+++++[da]gn. putras catvaro visahomas ca trindati ® kaka .. +++///
(3) ///++saptat. © (O sarvam tam ghatani hanti prayogenapi nityasa + ///

(4) /// .aratrinsat pratisara §atam* ° sarvam tam ghatanim hanti prayogenapi + + ///

5) /// [ta]m §irsam griva me ayasikrtam™ jthya gila pravadasya vajrasya hrdayam ///
g yasiK] Jihya g ya vajrasya nrday
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2 verso

(1)

)
€)
(4)
©)

/// krt[o] vastir janghort ratnadhamayau ° padau me khadgasamghatau eva[m]|
cai[va] ///

/// [n]a nirmi .. .[c].ham yo me kurya dvipade catuspade ° asane §a + + + ///
/M ++++.3a (O ksetre Smasanesv atha catvare ° tasya putres[u] + + ///
/ll++++ .. ++ .. 1t].a .. [sya] raksam bhavatu ® yamaya + + + + ///

/Il ++++ ++ [ma]ma gau[§]. [r].tu rta tasya dves[t]is. + +++++///

3 recto

(1)
)
€)
(4)

©)

M+++++++++ml[tu] oo e oe e e

/Il ++++++ + + [tvi] .r[ta] mantrayate sma trbhir dharmai sa + + + + ///

M ++...... O cya[tle [ka]tamai. [t]r[i]bhih atitam nanvagamay.[d] . + + ///
/// yad atitam ni[rJuddham tad asampra[p]tam anagatam* pratyutpannams$ ca
y[e] dharma + + ///

/// + samha[ryJa vika[lpa]m$ ca vidvams ta[n na]vamanyate ° adyaiva kuryad
ataptam ko ///

3 verso

(1)

2

€)
(4)
©)

/lf .. da ° na hi vah samgani tena mahasainyena mrtyuna ° sukhinah sarva
satva hi ///

/Il + maya ° sarve bhadrani pasyamtu ma kascit papam agamah viharante ca

Lalll
++ .. .. .. (O drakaratriyah sadaiva munir abravit* ° tadyatha + ///
/Il + + + + + + + mu kase afite anagate pratyutpanne b. .e ++///

/Il ++++++ + [g1] candi ghori gan[dh]ari cori can[d]ili + + ++ + ///
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4 recto

) M+++++++++.0 0oLy a1 R

(2) ///+++++++.t .. [n]anvagamed atitamn tu na cakamksed ana .. ++++///

3) /M +++++ (O tam* ° pratyutpannam$ ca ye dharmams tatra tatra
vipas[yla++///

(4) /// +p.[m]$ ca vidva[s] tan navamanyate ° adyeva kuryad ataptam kovidya
mara[na] + + ///

(5) /// tena mahasainyena mrtyuna ° idam avocad bhagavan aptamanas te bhiksavo
bha .. ///

4 verso

(1) /// bhinandam* © atha bhagavan asya bhadrakaratriiyasya siitrasya
sarvasatvanugra ///

(2) /I +padad bhasate sma ° saryyathiva ° vamtini varini gandhamartande
mani[n]i .i+///

(3) /M +++[1li+ .. (O gisararakte hinamadhyama dharini maholani d. + ///

4) ///+++++++ .. .. kascid bhiksavo dasya bhadrakaratriya .. ++++///

S) M++++++++++ .. m.... .. yis[ylati graha[y]li++++++///
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3.2.6 Reconstruction, translation, and parallels

Translation

Thus have I heard. At one time’? the
Blessed One [was] dwelling at the
vulture-peak near Rajagrha. [...]

[...] a certain Candalika® [...] The
honorable Ananda remembered the
Blessed One: The venerable is my [...]
The venerable Buddha is my protector.
The venerable Blessed One is my
protector. The venerable Buddha is my
protector. [...] the honorable Ananda
exceedingly lamenting, a certain
Candalika [...] And having seen [what]
he/she has done, the honorable Ananda
again addressed the Blessed One: [ am
afraid. [...] I am afraid of the
Kakhorda.”® Venerable Blessed One, 1
am afraid of the Kakhorda. [...]
Honorable Ananda, do not be afraid of
the Kakhorda. Take up, Ananda, [...]
Benefit will be for the fourfold
assembly [...] for the welfare, benefit
and happiness. Namely [...]

Read: candalikdaya (MIA oblique cases: instr., abl., dat., gen., loc. sg. f.).

Sanskrit

1. (evam maya $rutam ekasmin samaye)
bhagava®® rajagrh(e) viharati
grddhra(kate)®! (...~7...)

2. (...~12...) sya anyataraya candali-
kaya>® ka (...~13...) (3yusman a)nanda
bhagava>* anusmarati ayo> me bha-
dante (...~7...) (me bha)dante sugata®
tat trataro>’ me bhadante bhagava®®
trataro me bhadante su(gatas trataro)
(...~4...) .a ayusman ananda atiriva>®
paridevamana anyataraya can(dalikaya)
(...~5...) krtam abhusi®® drstva ca pu-
nar bhagava®! ayusman ananda
amandreti bh(ayamy aham) (...~5...)
kakkhorddasya® bhayamy aham
bhadante bhagava®® kakkhorddasya®*
bhayamy a(ha)m (...~8...) (ayus)-
mananda® ma bhayahi kakkhordda-
sya® udgrhnanand(a) (...~14...) .a
puna®’ hitam bhavisyati caturnnam
pari(s)a(nam) (...~16...) artthaya®®
hitaya sukhaya saryathi(dam) (...~6...)

50" Read: BHS bhagava, Skt. bhagavan.

31 Read: grdhrakiite.

52 For this phrase see p. 80 n. 185 of the present work.

53

54 Read: BHS bhagavam, Skt. bhagavantam.

55 Read: ayam.

56 Read: sugatas.

37 Read: BHS trataro, Skt. trata.

8 Read: bhagavan.

3 Read: BHS atiriva, Skt. ativa.

60 Read: BHS abhiisi, Skt. abhit.

1" Read: BHS bhagavam, Skt. bhagavantam.

2 Read: kakhordasya.

6 Read: bhagavan.

4 Read: kakhordasya.

65 Read: ayusman ananda.

% Read: kakhordasya.

7 Read: punar.

68

Read: arthaya.



S12044

Pali

1. Evam me sutam. ekam samayam

bhagava rajagahe viharati tapodarame.

99

Tibetan

’di skad bdag gis thos pa dus gcig na |
bcom ldan ’das rgyal po’i khab na "od
ma’i tshal bya ka lan da ka gnas pa |

9 BHSD 223/1: “n. of a yaksini.”
70 On kakhorda, see Sanderson 2004: 290-292.
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3.

3.1.

3.2

3.3.

Sanskrit

(...~12..) m. tu(...~29...) tvi 1ta
mantrayate sma trbhir dharmai’!
sa(mpannah bhikso bhadrakraratriya
ity u)cyate katamai(s) tribhih

atitam’® nanvagamay(e)d’
(na cakamksed’* anagatam)
yad atitam’® niruddham tad
asampraptam anagatam

pratyutpannams ca ye’® dharma(ms
tatra tatra vipasyakah

a)samharya vikalpams ca

vidvams tan navamanyate |

adyaiva kuryad ataptam
ko (vidyan maranam hi $vas) .. da |
na hi vah samgani’’ tena
mahasainyena mrtyuna |

sukhinah sarva satva’® hi
(sarve sattva nira)maya’” |
sarve bhadrani pasyamtu
ma® kascit papam agamah®!

viharanteca .. .a+

(...4..)
x x (bha)drakaratriyah
sadaiva munir abravit |

71
72
73
74
75
76
77
78
79
80
81

Read: dharmaih.
Read: atitam.
Read: anvagamayet.
Read: cakanksed.
Read: atitam.
Read: yan.

Read: samgaram.
Read: sarve sattva.
Read: niramayah.
Read: ma.

Read: agamat.

The Sanskrit manuscripts

Translation

[...] He addressed [...] . [Since] it is
endowed with the three phenomena,
monk, it is called the [discourse] on an
auspicious night. What are these three?

One should not follow after the past,
one should not long for the future.
What is past has been abandoned,
and the future has not yet come.

[Whatever] phenomena have arisen
everywhere, he sees them with insight
without being carried away by false
discrimination. The wise [should] not
treat them contemptuously.

One should be diligent today,

who knows [if] death [will come]
tomorrow. There is no agreement with
the Lord of Death and its great army.

May all beings be happy,

may all beings be healthy.

May they all experience auspiciousness,
may misfortune not come to anyone.

They dwell [...]

[...]

The sage has always declared the
[discourse] on an auspicious night.
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3.1.

3.2

3.3.

Pali

Atitam nanvagameyya,
nappatikankhe anagatam.
Yad atitam pahtnam tam,
appattafi ca anagatam.

Paccuppannaii ca yo dhammam,
tattha tattha vipassati.
Asamhiram asankuppam,

tam vidva manubrihaye.

Ajj’ eva kiccam atappam,
ko jafifia maranam suve?
Na hi no samgaram tena,
mahasenena maccuna.

Evam viharim atapim,
ahorattam atanditam.
Tam ve bhaddekaratto ti,
santo acikkhate muniti.
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Tibetan

chos gsum dang ldan na dge slong
mtshan mo bzang po’i mdo sde la gnas
pa zhes bya’o | gsum gang zhe na |

das la rjes su phrad mi byed
ma ’ongs pa la re ba med
’das pa gang yin de *gags te
ma “ongs de ni ma phyin pa’o

gang dag da Itar byung ba’i chos
de dang de la rab bltas nas

rnam par rtog pas mi phrogs par
de dag mkhas pas khong du chud

sang tsam shi yang sus shes kyis
de ring nyid du brtun te bya

’chi bdag sde chen de dang ni
bdag tu shes pa ma yin no

sems can kun [...] bde ba [...] grub gyur te |
thams cad nyon mongs med par shog |
thams cad bzang po mthong gyur te |

gang yang sdig par ma gyur cig ||

de Itar gnas shing rab brtson la
nyin mtshan snyom las med pas na
de phyir mtshan mo bzang po yi
mdo sde thub pas rtag tu gsungs
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Sanskrit

tadyatha (...~15...) mu kase atite

anagate pratyutpanne b. .e (...~14...)

(matan)gl candi ghori gandhari cori

candili (...~25...) r. .. .. .. ...V
S1(.~24000) 8 L

nanvagamed®® atitam{n} tu
na cakamksed®* ana(gatam
yad atitam niruddham tad
asampraptam anaga)tam |

pratyutpannams ca ye®® dharmams
tatra tatra vipasya(kah

asamharya vikal)p(2)ms ca
vidvas® tan navamanyate |

adyeva®” kuryad ataptam

ko vidya®® marana(m hi §vas
na hi vah samgani®) tena
mahasainyena mrtyuna |

idam avocad bhagavan aptamanas® te
bhiksavo bha(gavato bhasitam
a)bhinandam®!

82

83
84
85
86
87
88
89
90
91

The Sanskrit manuscripts

Translation

tadyatha [...] appearances in the past,
future, and present [...] matangi candi
ghori gandhari cori candili® |...]

One should not follow after the past,
one should not long for the future.
What is past has been abandoned,
and the future has not yet come.

[Whatever] phenomena have arisen
everywhere, he sees them with insight
without being carried away by false
discrimination. The wise [should] not
treat them contemptuously.

One should be diligent today,

who knows [if] death [will come]
tomorrow. There is no agreement with
the Lord of Death and its great army.

Thus spoke the Blessed One. Delighted
the monks rejoiced at what the Blessed
One had said.

This series of feminine vocatives represents invocations of female deities. For the mantras of
other raksa texts invoking goddesses and a discussion of the role of female deities within the
raksa literature, see chapter 5.2.3 of the present work.

Read: nanvagacched. The form anvagamet follows the caus. opt. form anvagamayet in 3r3.

Read: cakanksed.

Read: yan.

Read: vidvams.

Read: adyaiva.

Read: vidyan.

Read: samgaram

Read: BHS aptamanasas, Skt. attamanasas.
Read: abhyanandam.
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Pali

5. Atitam nanvagameyya,
nappatikankhe anagatam.
Yad atitam pahtnam tam,
appattafi ca anagatam.

Paccuppannaii ca yo dhammam,
tattha tattha vipassati.
Asamhiram asankuppam,

tam vidva manubrihaye.

Ajj’ eva kiccam atappam,
ko jafifia maranam suve?
Na hi no samgaram tena,
mahasenena maccuna.

6. Idam avoca bhagava. Attamana te
bhikkhti bhagavato bhasitam
abhinandun ti.
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Tibetan

tadyatha [...] gauri | gandhari | candali |
matang |

das la rjes su phrad mi byed
ma “ongs pa la re ba med
’das pa gang yin de *gags te
ma ’ongs de ni ma phyin pa’o

gang dag da Itar byung ba’i chos
de dang de la rab bltas nas

rnam par rtog pas mi phrogs par
de dag mkhas pas khong du chud

sang tsam shi yang sus shes kyis
de ring nyid du brtun te bya

’chi bdag sde chen de dang ni
bdag tu shes pa ma yin no

bcom Idan *das kyis de skad ces bka’
stsal nas dge slong de bcom ldan ’das
kyis gsungs pa la mngon par bstod do |
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Sanskrit

atha bhagavan asya bhadrakaratriyasya
slitrasya sarvasatvanugra(haya)®’
(...~5...) (mantra)padad®® bhasate sma
|

saryyathiva | vamtini varini
gandhamartande mani[n]i .i (...~11...)
[Mli+ .. gisararakte
hinamadhyamadharini maholani d.
(...~17..)

kascid bhiksavo dasya®
bhadrakaratriya(sya siitrasya)
(...~18...) .m .. .. .. yig[ylati
graha[yli(syati) (...~8...)

Read: sarvasattvanugrahaya.
Read: mantrapadam.
Read: tasya.

The Sanskrit manuscripts

Translation

Then the Blessed One spoke the
mantrapada of this Discourse on an
Auspicious Night for the benefit of all
beings. [...]

Namely vamtini varini
gandhamartande manifn]i .i [...] li
[...] gi sara rakte
hinamadhyamadharini maholani d.

[...]

Whoever, monks, will [...] and hold
[...] of this Discourse on an Auspicious
Night [...]
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Folio 2

x x x x ti vet(@)da® y. x krtya bhavisyati |

S X X X v—— X XXXXv_—ovX

x dagn(i) putras’® catv(a)ro visahomas ca trindati’’ |
kaka X x v ——x  x x x x v saptat(i) |

sarvam tam ghatani’® hanti prayogenapi nityasa

X X x x « — ara trindat pratisaras(a)tam |

sarvam tam ghatanim hanti prayogenapi (nityasa)

X X X X - tam §Irsam griva99 me ayasikrtam

ﬁhyéloo gilaIOI

pravadasya vajrasya hrdayam - x

x x x x krto vastir janghort ratnadhamayau |

padau me khadgasamghatau evam caiva(m) ~ — ~ x

X x 1@ nirmi(ta$) c(a)ham yo me kurya'®? dvipade catuspade |'*®
asane $a(yane) — X X X X X v —v X

x x x x - @ ksetre $masanesv'®*

atha catvare |
tasya putresu —— X X X X X v — v X

(...~6...)rt.a .. syaraksam bhavatu | yamaya (...~17...) mama gau$ (ca)r(a)tu rta
tasya dvesti s. (...~9...)

% Read: BHS vetada, Skt. vetala. The preferred spelling of the Mulasarvastivadins is vetdda.
Cf. Skilling 1992: 111 n. 4.

% There should be a short syllable according to metre.

97 Read: trimsati.

% Read: ghatanim.

% Read: grivam.

100

Read: jihvam.

Read: galam.

102 Read: kuryad.

103 This pada would only be metrically correct without the word dvipade.
104 Read: $masanesv.

101



106 The Sanskrit manuscripts

Translation
[...]it will be [...] the Vetala,'* the Krtya.
[...]
[...] the four sons [...] and thirty oblations of poison.
The crow [...] seventy.
He always kills every Ghatani by application of magic.
[...] thirty, hundred amulets.
He always kills every Ghatani by application of magic.
[...] my head and my neck made to iron,
the tongue, the throat, the heart of the coral vajra
[...] the lower belly, the shank and the thigh are made of jewels and ?
my feet injured by a sword [...]
I am magically created. What it might do to me. The two-footed and four-footed,
on seat and bed [...]
[...] in the field, in cremation grounds, and in a quadrangular place.
Among his sons [...]

May there be protection for [...]! For Yama [...] My cow may walk. [...] he/she/it is
hostile against this [...].

105" On verala, see Skilling 2007, and Dezs8 2010.





