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for faith, security, social contact and justice 

in his article published in Beijing, whereas 

his book published in Hong Kong argues for 

a much more significant meaning of the 

Falun Gong: it embodies the commitment to 

struggling for the principles of social free

dom - freedom of assembly and self-organi

zation - and hence helping to advance 

China’s modernization. Kang’s study of 

NGOs in the area of poverty alleviation in 

China, presented in the second chapter, takes 

a similar critical attitude towards Chinese 

government’s policy of NGOs home and 

abroad and stresses the importance of human 

dignity and solidarity among citizens. The 

third chapter analyzes Kang’s employment 

of reportage - a literary genre explicitly 

stating the author’s own moral judgment - to 

inquire into the case of Li Siyi, a three-year- 

old girl starved to death after her drug- 

addictive mother was sent for detoxification. 

Kang believes that the media should play a 

role in defending social justice and that the 

fundamental reason of Li’s death lies in the 

failure of China’s social system and the 

general collapse of moral values. Kang 

traces the reason of the failure and the col

lapse to the lack of moral values of the 

ruling political elitists. The last chapter 

investigates into Kang’s views on China’s 

political and social systems through his 

interpretation of Confucianism. Comparing 

Kang Xiaoguang’s writings with those of 

Kang Youwei (1858-1927) a century ago, 

the authors perceive Kang Xiaoguang’s 

advocacy of establishing Confucianism as 

the state religion and his promotion of a 

benevolent, authoritarian government as an 

attempt to set up a civil theology in China, 

and absolutize religious or secular moral 

doctrines and bind them to the polity in 

response to the recurring crises of moderni

zation processes.

The case of Kang Xiaoguang examined in 

this book provides an exemplar of Chinese 

intellectuals whose engagements with the 

current social issues are grounded in their 

understandings of Confucianism and, 

meanwhile, throws light on the increasingly 

closer ideological connection between the 

Chinese state and its elitist intellectuals 

through their interpretations of the Confu

cian tradition. In my view, Kang’s writings 

presented in the first three chapters, diverse 

as the topics seem, are strung together by 

Kang’s authorship identified with the elitist 

Confucian personality, which defines and 

lives up to the moral values of the society, 

and takes cooperation with the government 

as the most practical way of serving the 

society. If the author of this book had made 

this thread clearer, then she may have struc

tured all four chapters in a more integrated 

way and would even have provided more 

convincing explanations for the change of 

Kang’s political attitude from advocating a 

civil society as a part of China’s social 

improvement to considering democracy as a 

“superstition,” a change repeatedly observed 

by the author in the book.

For readers interested in understanding the 

role of Confucianism in the current Chinese 

political and cultural life, this book offers a 

most intriguing case study.
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Die erfolgreiche Demokratisierung des 

autoritaren Regimes auf Taiwan in den 

achtziger und neunziger Jahren ist in zahl- 

reichen politikwissenschaftlichen Studien 

untersucht worden. Die Arbeit von Yoshida 

will diesen Prozess in eine umfassende 

historische Betrachtung einordnen.

Das Erkenntnisinteresse des Verfassers liegt 

jedoch nicht in der Untersuchung von 

Taiwans 'Weg zur Demokratie'. Er will den 

Nachweis erbringen, dass bei der Demokra

tisierung Taiwans der 'Minpon Thought' eine 

wesentliche Rolle gespielt habe. Dieser




