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Codification of Vedic domestic ritual in Kerala:
Parvana-sthalipaka — the model of rites with fire-offerings —
in Jaiminiya-Grhyasiitra 1,1-4 and in the Malayalam manual

of the Samaveda Nampitiri Brahmins of Kerala,
the Sama-Smartta-Catannu

ASKO PARPOLA

Introduction: The Jaiminiya Grhya project of 1983 and 1985

The Jaiminiya or Talavakara branch of Samaveda is a dwindling
Vedic school that survives in a few pockets of three southern states of the
Indian Union: Kerala, Tamil Nadu and Karnataka.! I became obsessed

1

The Jaiminiya school of Samaveda was discovered in the middle of the
19™ century by the British scholar Arthur Coke BURNELL. BURNELL himself
published the Jaiminiya-Arseya-Brahmana in 1878, but he procured manuscripts
of several other Jaiminiya texts, which formed the basis of further studies (cf.
BURNELL 1870; KEITH 1935: 23-55 passim). Thus Hanns OERTEL could edit
and translate the Jaiminiya-Upanisad-Brahmana in 1896, and, in his grammatical
studies, take into account the Jaiminiya-Brahmana, which was published in extracts
by Willem CALAND in 1919 (in 1954 it was brought out in its entirety by RAGHU
VIRA and LOKESH CHANDRA who had some additional manuscript material).
CALAND also edited parts of the Jaiminiya-Samhita (the Jaiminiya-Arcikas and a
comparison of the Jaiminiya-Pirvagana with its Kauthuma counterpart) in 1907, and
twice the Jaiminiya-Grhyasitra (in 1905 with extracts from Srinivasa's commentary,
and in 1922 with an English translation) on the basis of BURNELL’s manuscripts.
BURNELL gave a sketch of the Samavedic chanting of the Jaiminiyas, which has
since been studied by Arnold BAKE (1935), Frits STAAL (1961) and especially by
Wayne HOWARD (1977, 1988). (For a detailed history of Jaiminiya studies up to
1973, see PARPOLA 1973; for the sequel, cf. FUJII & PARPOLA, in press.) The
Jaiminiya-Gramageya-Gana was published by Vibhiitibhtisan BHATTACARYA in
1976, and the Jaiminiya-Aranyaka-Gana by T. N. MAKARABHUSANAM in 2000.
Large parts of the Jaiminiya-Brahmana have been translated into English by Henk
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with it in the mid-sixties during my doctoral work (PARPOLA 1968)
on the Srautasiitras of the two other known schools of the Samaveda.
In 1966 I had the great luck of discovering that a wrongly catalogued
manuscript contained most parts of the Jaiminiya-Srautasiitra that were
thought to have been lost long ago (cf. PARPOLA 1967).> That same
year came out an old commentary on the entire Jaiminiya-Srautasiitra
by Bhavatrata, a Nampiitiri Brahmin who lived around 700 CE. This
commentary comprises the newly found portions, but without the actual
sutra texts commented upon. The edition (SHASTRI 1966) however is
based on a single corrupt manuscript and abounds in errors. Ever since,
a critical edition and translation of the whole JSS and of Bhavatrata’s
commentaries (it later turned out that he has covered the Jaiminiya-
Grhyasiutra as well) has been one of my life-long ambitions. The task
implied discovery of new manuscripts of not only these texts, but of
other Jaiminiya texts as well, especially the Jaiminiya-Uttaragana
also thought to be lost. A comprehensive search for, and collection of,
Jaiminiya manuscripts has been an ongoing project since 1971, when I
first went to India.

While tracing and photographing manuscripts of Jaiminiya texts, I
also interviewed their owners and other Jaiminiyas to complement the
available information on the history of the Jaiminiya school of Samaveda
and its distribution.’ I got a good start from Frits STAAL, who advised
me to contact a leading Jaiminiya acarya, ST Muttattukkattil Mamannu
Itti Ravi Namputiri (MIR) (1904-1989), residing in the principal village
of the Nampiitiri Samavedins, Panjal (Panfal). In 1972 I returned there
to collect MIR’s recitation of the entire Jaiminiya-Samhita, which he
had recorded with the taperecorder left by STAAL. This and some later
recordings include the Jaiminiya-Uttara-Gana, an extensive collection
of songs in the shape they are to be sung at the Srauta sacrifices, which
had been thought no longer to exist, but which survived as a living

BODEWITZ (1973, 1990), and a new critical edition of this important text is being
prepared by Gerhard EHLERS (cf. EHLERS 1988, 2000). The Jaiminiya-Upanisad-
Brahmana has been studied by Masato FUJII (2004), whose new critical edition and
annotated translation is to appear soon.

2 The Jaiminiya-Srautasitra published by Dieuke GAASTRA in 1906 on the
basis of BURNELL manuscripts contains only the first part of this text, the only one
known at that time.

3 Since 1985, T have collected Jaiminiya manuscripts and other information
on this school in collaboration with Masato FUJII. For our results, see FUJII &
PARPOLA in press.
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tradition only among a handful of Namputiri Samavedins. I became
acutely aware that the ancient way of Vedic education had virtually
stopped in the early part of the 20™ century. The old traditions were
mastered by just a few old men and would die out soon. With the
Srauta practices of the Namputiris fairly well documented through
the agnicayana project led by Frits STAAL (the sacrifice performed
in 1975 and published in STAAL 1983), I had a small-scale project
(financed by the Academy of Finland) focusing on the domestic rituals
of the Jaiminiya Nampitiris in Panjal in 1983 and 1985. In 1983 I was
accompanied by my wife Marjatta PARPOLA, who assisted in the
documentation of the grhya rituals and as a descriptive anthropologist
studied how the traditional life was changing in the Nampdtiri families
with whom we were staying (see M. PARPOLA 2000).

I transcribed from a couple of manuscripts the manual which the
Jaiminiya Namputiri purohitas used in conducting domestic rituals.
This unpublished Sama-Smartta-Catannu (SSC) is in Malayalam, the
Dravidian language spoken in Kerala. It was explained to me in detail
by MIR (the interviews were taperecorded), who also demonstrated how
the grhya rites were performed. The simulated performances and some
real ones (mainly of weddings, but also the annaprasana, upanayana
and samavartana) were both videotaped (with Sony Betamax) and
photographed. In 1985 we were accompanied by two post-graduate
students, Klaus KARTTUNEN and Masato FUJII. Klaus eventually
(in 2005) became my successor as Professor of South Asian Studies
at the University of Helsinki; after our field trip, he has studied and
partly published (see KARTTUNEN 1989-90, 2001, 2003, 2005) the
anonymous Jaimuni-Sama-Prayoga, a Sanskrit manual known from
a single manuscript, which I photographed in the village of Tittagudi
in 1971, and which constitutes a major source for the earlier Tamil
Jaiminiya traditions. Our 1985 trip included long interviews of the
chief priest of the Tamil Jaiminiyas in Palghat, ST Venkatanatha Sarma
Vadhyar. It became clear that the various Jaiminiya groups have been
relatively long separated from each other, and that their rituals have to
some extent developed in different directions. It is by no means possible
to see all the differences from prayoga texts; one also has to observe
and document the actual performances of the rites. But a detailed
comparison of the texts will already reveal interesting diachronic data,
and throw light on the evolution of the tradition.
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The Sama-Smartta-Catannu (SSC) and its comparison with the JGS

The Sama-Smartta-Catannu (SSC) is part of a major Namputiri
effort to codify Malayalam manuals for both §rauta and grhya rituals.
Besides the SSC, the Jaiminiya Namputiris have Srauta manuals
called Adhanam, Yagattinte Sama-Catannu and Agniyute Catanii,
which give the Samavedic procedure in the three principal Srauta rites
performed in Kerala in recent times: the establishment of the sacred
fires, the agnistoma, and the over-night-rite (atiratra) combined with
agnicayana. In addition, there is Aptoryamattinte Sama-Catanni,
a manual on the aptoryama, a rite not conducted in Kerala after the
19" century. The other Vedic schools prevalent among the Namptiri
Brahmins of Kerala have their own manuals as well. Actually the
SSC is the only Namputiri grhya manual not yet printed. There is the
Pakaliyari Catannu (6™ ed. 1986) for the A$valayana Rgvedins, the
Kausitakacatanni (2™ ed, 1976) for the Kausitaki Rgvedins, and two
Yajurveda manuals, the Badhiilakaccatanniu by VELLARAPPILLI
Mathattil illattu SOmayajippatu Mahan Vasudévan Nampitiri (1978) and
the Kriyaratnamala atha va krsnayajurvvediya Baudhdyanaccatanni
by VAKATTANATTU Etamana E. Em. Krsnasarmma (1* ed. 1928).

All the Catannus or ‘Rules’, both Srauta and grhya, share a common
vocabulary and a very large number of identical phrases. RAGHAVA
VARIER (1983: 282) dates the Vedic guide books in Malayalam to
the period of about 1500-1800 on linguistic grounds. According
to ULLUR (1955: 1I, 223-6), the author of the Malayalam work
Sodasakriyakarika atha va bodhayanasmarttaprayogam, Kirannattu
Jayantan Nampitirippatu, lived around the 17" century (9" century M.
E.). The Malayalam Lexicon (vol. 1, 1965, p. cxix) dates the anonymous
Kausitakacatanni to the 17™ century, with a query. No date is given
to the anonymous Pakaliyam Catanni (p. cxxxi). The 17" century
is a likely date for the anonymous SSC as well. There are palmleaf
manuscripts of it that on palaeographic grounds are about two hundred
years old, and this agrees with the old coins used as stoppers of the cords
with which these mss. are wrapped. Moreover, some manuscripts retain
archaic forms of the Malayalam language (writing, e.g., ontu instead
of onnu, or vaccu instead of veccu). I have given preference to such
old forms, instead of adopting the modern forms found in most mss.*

4

The SSC text given here is not the final critical edition of these passages.
Although I have had a brief look at several other mss., I have systematically collated
only three mss. from the village of Pafnal, one paper ms. of Tottam Narayanan
Nampiitiri and two palm leaf mss. of the Muttattukkattil Mamannu Mana.
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As few Indologists are acquainted with Malayalam, I have translated the
text into English as literally as possible and explained every Malayalam
expression in the footnotes at its first occurrence both grammatically
and etymologically.

The rules in the SSC and the Catannu texts in general are given in
long periodic sentences, in which short standardized phrases normally
ending in a gerund succeed each other, until the final phrase ends in a
finite verb, usually an imperative. This imperative often introduces a
ritual action the execution of which is detailed in the following sentence
of a similar structure (compare e.g. the last phrase of SSC 1,1 with SSC
1,2). This form of discourse, operating with several successive gerunds,
has been inherited from the Vedic Sutras, and is followed also in most
Sanskrit language Prayogas. As this has, as far as I can see, not been
specifically noted before, I would like to emphasize that this type of
exposition divides the rite into transparent sequences of minimal acts
and thus provides us with a particularly lucid emic segmentation of
the ritual process into sequential units. In my presentation of the text, I
have tried to preserve this structure by allotting a separate line to each
phrase, and by dividing the text into paragraphs according to the full
sentences.

In this paper I compare and analyze the sections dealing with the
parvana-sthalipaka rite, contained in the first four chapters of the
Jaiminiya-Grhyasiitra (JGS 1,1-4), and the first chapter of the SSC. The
text of the SSC is given in its natural order from the beginning (SSC 1,1)
to the end (SSC 1,32). The relevant siitras of the JGS always precede
the relevant phrases of the SSC, but their order is not necessarily that of
the JGS, but is adjusted to the order of the SSC; the original order of the
JGS siitras can be seen from their numbering, which is always given.’
Sometimes it is necessary (on account of their separate application),
and often useful (to bring the counterparts of the JGS and the SSC close
to each other), to divide the sutras of the JGS into successive phrases,
marked by adding a, b, etc. after the JGS reference; the quoted sutra
text is shown to be incomplete also by indicating the missing portion(s)

> The numbering of the JGS follows the segmentation of this text in the important

but so far unpublished commentary of Bhavatrata. (So far I have collated only two
manuscripts of this text, a transcript of L 310 of the Oriental Research Institute and
Manuscripts Library in Trivandrum, and a palm leaf ms. of the Perumannatu Mana
in Panfal.) Bhavatrata’s siitra division does not always agree with the natural syntax
of the text nor with the commentary of Srinivasa, who represents the Tamil Jaiminiya
tradition (cf. CALAND 1922: v-vi).
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by means of three dots ... preceding or following the quoted text.
THE SANSKRIT AND MALAYALAM TEXTS ARE PRINTED IN
CAPITALS (WITH THE MANTRAS IN ITALICS) to distinguish them
from the immediately following translations, which are as literal as
possible and printed lower case. The JGS and its translation® are in
bold face throughout in order to distinguish them from the SSC.

Verses from an anonymous Sanskrit Karika entitled
Grhyakarmakriyakrama (which has been handed down as a separate text
as well)” have been inserted (or perhaps interpolated) in the exposition
of the SSC when they have been deemed to be useful summaries, as in
the enumeration of the requisites in the parvana-sthalipaka rite (at the
end of SSC 1,2).8

CALAND (1922: x) noted that “many a sentence of the
Jaiminisutra agrees verbally with the Gobhilasutra”, adding a list of
such correspondences, but he concluded (ibid.):

This fact does not necessarily compel us to suppose, that it is caused
by direct influence of the one on the other Stitra, as it is more probable
that the Samavedins from older times possessed a common stock of
ritual prescriptions, from which each of them drew.

The relationship between the JGS and the Gobhila-Grhyasiitra
(GGY) is not in the focus of this paper, but I have quoted or referred
to relevant sutras of the GGS in footnotes. Some general comments on
this question are necessary here. Long ago (PARPOLA 1968: 1.1, p. 69-
71), I argued in rather strong terms that “Gobhila has copied Jaimini”.
This conclusion was accepted by Jan GONDA (1977: 609), in whose
opinion “the probabilities seem to be in favour of the supposition that
Gobhila has used and in many places copied Jaimini”. I now hold the
diametrically opposite view, agreeing with Friedrich KNAUER (1886:

6 CALAND (1922) has already translated the JGS into English, but I have
deemed it necessary to add a translation here as well, partly to make the use of this
text easier, because the Sanskrit text is not always easy, and partly because CALAND
has a different interpretation of some passages where he did not have access to all the
sources at my disposal. Particularly in such contexts I have quoted explanations given
by Bhavatrata and some other texts in the footnotes.

7 The first chapter of the Grhyakarmakriyakrama dealing with the sthalipaka
and consisting of twelve §loka verses has been published by KARTTUNEN (2001:
332).

8 A similar Sanskrit Karika summarizing the actions of the agnistoma rite was
appended to his elaborate commentary on the first part of the Jaiminiya-Srautasiitra

by Bhavatrata.



Codification of Vedic domestic ritual in Kerala... 267

51-52) that the GGS is very old within the Grhya literature. The data
relating to the Samaveda curriculum discussed by me in 1968 must
be accounted for in some other way. In my present view, Jaimini’s
dependence on Gobhila is particularly clear from the composition of
the initial chapters, where Gobhila is very elaborate and systematic, and
makes the Srauta rite of new and full moon offerings (darsa-piirna-masa)
the model of the homa rites, while Jaimini is brief and makes just one
(from the point of view of his own exposition unnecessary) reference to
the new and full moon offerings (JGS 1,1,10-11). — CALAND (1953:
xiv-xv) records “striking parallels between the Jaiminiyas [the JB and
also the JGS] and the Sankh/ayana-Srautasitra]”. The Sarnkhayana-
Grhyasiutra (or its parallel recension, the Kausitaka-Grhyasiitra) indeed
seems to be another important source of the JGS, so its relevant parallel
sutras are recorded in footnotes. The Paraskara-Grhyasiitra, too, will
be compared, on account of the early contact between the Jaiminiyas
(or rather, the Satyayanins) and the Vajasaneyins.

The principal aim of the following detailed comparison is to examine
how the ancient rules given in Sanskrit in the JGS have been transformed
into the vernacular rules followed in today’s ritual practice. Most rules
of the JGS have been rather faithfully translated into Malayalam, but
their order follows that of the ritual, which is not always the case in the
JGS: like most of the later Sutra texts, the JGS is taking advantage of
the context to condense its exposition and thus states some of its rules
out of their ritual order. The SSC has dropped rules and alternatives
given in the JGS, which are unnecessary for the practical execution of
the ritual, so as not to burden the memory of the purohita, who learns
the manual by heart. On the other hand, rules implied but not explicitly
stated each time in the JGS description of the parvana-sthalipaka rite
have been supplied in their proper places in the SSC, in order to make
sure they are applied in the ritual.

The modifications of the SSC mostly consist of additions, which
are marked by shadow. The additions can be considered to be of two
kinds. Many additions give more detailed instruction than the rule of
the JGS, but in many cases their content may have been implied in the
JGS rule, thus being sort of commentorial explanations of the JGS rule.
On the other hand, some additions in my opinion are interpolations of
new ritual acts not present in the JGS; these will be discussed separately
later on (see p. 336). Admittedly it is not always easy to judge which
of the two kinds of additions is in question, and subjectivity cannot
altogether be avoided.
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The oral explanations given by MIR add a more recent level of
development, and they have been separated from the SSC by putting
them into the footnotes. On this level too, one can distinguish between
exegesis and interpolations.

The parvana-sthalipaka

The parvana-sthalipaka rite is an offering of cooked food
(sthalipaka) put in the domestic fire by the householder at every parvan,
1.e., on every ‘node’ = on every new and full moon day. As observed
in the JGS (1,1,10), the parvana-sthalipaka rite of the grhya ritual is
parallel to the darsa-piirna-masa rite of the Srauta ritual performed on
these same days, though the former is simpler and performed in just
one sacred fire (JGS 1,1,8), while the latter reqqires three sacred fires
and is in many respects more complex. In the Srautasutras, which in
general are older than the Grhyasitras, the darsa-piirna-masa serves as
the model or prototype (prakrti) for all isti type Srauta rites, so that only
the characteristic differences need to be mentioned when describing
these ectypes (vikrti). As noted above, the GGS is rather old-fashioned
in having the darsa-piirna-masa as the model of the fire offerings of
even the grhya rites. From the point of view of ritual dynamics, it would
be an interesting topic to investigate the relationship of these grhya
and Srauta rites more closely. But it must be passed by here, as we are
concerned with the post-Vedic codification of Vedic ritual.

InJGS 1,1-4, the parvana-sthalipaka is described as the basic model
of all those grhya rites which include a fire offering (i.e., the huta and
prahuta types of the varieties of grhya rites enumerated in JGS 1,1,7) —
subsequently only the differing details of the other rites need to be told
briefly in the JGS. It is quite natural that the SSC, too, begins with
this rite. But for instance in the Pakaliyam Catannu (1986, p. 37-39),
the parvana-sthalipaka rite is discussed relatively briefly (with phrases
like ajyasamskaram tutanni prasiddham ayi ceyyum pol ‘when having
started the ritual preparation of the clarified butter [you] perform it in
the well-known way’) because here it is not the basic model nor is it
for this reason described at the beginning of the text. The Pakaliyam
Catannu starts with the marriage (veli, pp. 1-28), which is followed by
the ‘second homa’ (pp. 28-30), the aupasana (pp. 31-32), the vaisvadeva
(pp. 32-36), the seka (pp. 36-37); only then comes the sthalipaka. In the
Asvalayana-Grhyasiitra, the particular grhya rites likewise start with
the marriage (1,5-8), though the text begins (1,1-4) with general rules
including those concerning the homa rites.
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The JGS, on the other hand, starts in the usual fashion of the Sutra
texts with some general rules valid for all grhya rites. Insofar as they
are not necessary for the description of the parvana-sthalipaka, these
rules have been omitted from SSC 1.

JGS 1,1,1 a° ATHATO 'GNIM PRANAYISYAN

Now, when he is about to carry the fire forward (to the place where
a domestic rite is to be performed),
1,,1b...PRAGUDAKPRAVANAM ABHYUKSYA STHANDILAM
having sprinkled with water the fireplace (which is square,
measures a cubit and has been prepared with sand or clay'” on a
piece of ground) that slopes towards the north-east,

Ll1c... LAKSANAM KURYAN MADHYE

he should make a mark in the middle (of this fireplace):

1,1,2 a. PRACIM LEKHAM ULLIKHYA -

® For JGS 1,1,1-5 cf. especially GGS 1,1,9-10 ... pragudakpravanarr desari
samari va parisamuhyopalipya madhyatah pracim lekham ullikhyodiciii ca sarhatam
pascan madhye pracis tisra ullikhyabhyukset / laksandvrd esa sarvatra.

10" According to Bhavatrata’s commentary (c. 700 CE), one should take it as
granted on the basis of the tradition of the (Nampiitiri) experts that the fireplace is
made with sand (sthandilasya sikatabhih kriya Sistacaratas siddhopadiyeta). And when
it (the hearth) is being made, one would like to know its specific shape and measure.
That the shape is square and the measure a cubit should be concluded from the fact
that these two things are seen to be so in the case of the hearth of the (Srauta fire)
ahavaniya, which is (likewise) connected with the fire offerings; for it is better to have
a limitation than no limitation (kriyamanena canenakaraparimanavisesav akanksyete /
tatra caturasrakaratvam aratniparimanatvaii - cahavaniyasya homasambandha
ayatane drstav ity upadiyeyatam / jyayan hi niyamo ’niyamat). According to the
Tamil commentator Srinivasa, sthandila is the technical term of ancient teachers for
a square hearth measuring a cubit, made by means of sand or mud, constructed to
form five elevations on ground which has been smeared with cowdung, and from
which (earth) has been taken out three times and which has been sprinkled with water
(gomayenopalipya trir uddhrtyavoksitayarm bhuvi paiicaprasthamitabhih sikatabhir
mrdbhir va krtam aratnicaturasram dhisnyam sthandilam iti parvacaryasamjiia).
Cf. Paraskara-Grhyasitra 1,1,2 parisamuhyopalipyollikhyoddhrtyabhyuksyagnim
upasamadhaya... and Harihara’s commentary: parisamuhya tribhir darbhaih pamsin
apasarya / upalipya gomayodakena trih / ullikhya trih khadirena hastamatrena
khadgakrtina sphyena pragagra udaksariisthah sthandilaparimanas tisro rekhah krtva/
uddhrtyanamikangusthabhyam yathollikhitabhyo rekhabhyah pamsin uddhrtya /
abhyuksya manikadbhir abhyuksyabhisicya / ...
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having drawn (with a stick of firewood)'' a line which goes towards
the east,

1,1,2 b. .. UDICIM CA SAMHITAM PASCAT

and (another line) which goes towards north on the west side (of
the first line) so that it touches (the first line in the middle),

1,1,3. TISRO MADHYE PRACYAH

(finally) in the middle three (further lines) which go towards the
east.”

1,1,4 a. ABHYUKSYA -

Having sprinkled (the ready fireplace) with water

1,,4 b. .. AGNIM PRATISTHAPAYED

he should establish the fire (on it)

BHUR BHUVAH SVAR ITI

(pronouncing this mantra): “earth, (intermediate) worlds, sky”.
1,1,5. LAKSANAVRD ESA SARVATRA

This is the manner of (making) the mark everywhere (when the
fire is established).

The grhya rituals which include a fire offering (homa) can be
divided into two groups depending on whether they are performed in the
domestic hearth, which is established in the wedding ritual and thereafter
kept burning at the house all the time, or whether a new fire must be
established, as at the wedding ritual. For the sake of the latter kind of
rites, which begin with the ceremony of establishing the fire, the JGS
begins with the sutras 1,1,1-5 describing how the fire is established."
In the SSC, which in its first chapter aims at giving only the practical
instructions necessary for the performer of the parvana-sthalipaka,
this passage of the JGS is ignored, because the rite is performed at the

W Cf. $akalam kontu in the SSC at the second homa quoted below; according to
Srinivasa, with a stalk of darbha grass etc. (darbhadina).

2 As Srinivasan points out in his commentary, the mark comes to have the shape
of a westwards pointing trident (tatha ca pratyanmukhasilakrtilaksanarin bhavati).
According to Srinivasan, the northwards going line is one cubit long, i. e., goes from
one end of the fireplace to the other, while the other lines measure one span (half of
the cubit).

13 Cf. Bhavatrata on JGS 1,1,1: dvividhani karmani grhye kathyante: sagnikani
kani cit parvanapumsavanavaisvadevadini, kani cid anagnikani sandhyopasandadini /
asti sagnikanam api dvaividhyam: parvanadisu nagnipranayanam, caulakaranadisu
tad astiti / tatredam praniyamanasyagner deSasariskaravidhanam adau kriyate. —
Cf. further SGS 1,52 (= PGS 1,4,2) paiicasu bahihsalayam: vivahe cidakarana
upanayane kesante simantonnayana iti, 3 upalipta uddhatavoksite ’gnir praniya
(PGS 1,4,3 upalipta uddhatavoksite ’gnim upasamadhaya).
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domestic fire. This is indicated with the short reference in SSC 1,1 to
the aupasana rite that immediately precedes the parvana-sthalipaka.
In rites requiring the establishment of fire (such as the satikahoma
following the birth rite, the haircut, the initiation, the different vratas,
and the return from the study of the Veda), the SSC employs the
following brief sequence of phrases (more elaborated at the marriage):

MELUKI"

having daubed (the ground) with cowdung,'

MANAL" ITTU"

having put sand (on that ground),

KIRI'

having scratched (the ground),

(MANTRATTAL'" / MANTRAM COLLI ?) TTI* YITTU*
having put the fire (there) (with the formula / saying the formula)...

While the JGS prescibes the ground for the fireplace to be just
sprinkled with water at first, several other Grhyasutras — in particular
the GGS which is closely parallel with the JGS here and elsewhere —
prescribe the place to be daubed with cowdung (GGS 1,1,9 ... upalipya...;
1,5,14;%PGS 1,1,2 and SGS 1,5,3 already quoted; SGS 1,7.2 caturasram
gomayena sthandilam upalipya; A$vGS 1,3,1). While Bhavatrata
does not qualify abhyuksya in any way, Srinivasa understands this
expression to imply daubing with cowdung, as does the SSC. Instead of
the expression kiri, which could be understood to denote drawing lines
(although the Namputiri Samavedins do not draw the lines prescribed
in the JGS), the corresponding passage in the so-called second homa

" meluki is the gerund of the Malayalam (= Ma.) verb melukuka ‘to daub with

cowdung’ (DEDR 5082).

15" According to MIR, cowdung must be dung of a cow, not dung of a bull or a
calf. Earlier each Nampitiri house had at least one cow each. A maidservant took a
bath and fetched the cowdung needed.

1% manal is ‘sand’ in Ma. (DEDR 4666b).

7" jtti is the gerund of the Ma. verb ifuka ‘to put, place’ (DEDR 442).

8 kiri is the gerund of the Ma. verb kiruka ‘to scratch, draw lines’ (DEDR 1623).
¥ mantrattal is the instrumental sg. (with the suffix -al added to the oblique
mantrattu) of Ma. mantram (< Sanskrit mantra-).

2 colli is the gerund of the Ma. verb colluka ‘to say, speak, tell, utter’ (DEDR
2855).

2l 47is “fire’ in Ma. (DEDR 3266). ¢- is geminated because of sandhi.

2 y-ittu: the glide y- is added to ittt (see above) because of sandhi.

2 GGS 1,5,14 ... etad agneh sthandilarin gomayena samantari paryupalimpati.
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(rantam homam) seems to point to a deviation from the JGS in the
Nampitiri tradition. The ‘second homa’ is the first fire offering that
the newly wed couple performs after reaching the husband’s house,
i.e., the moment when the aupasana fire is established. Here the SSC
prescribes:

MELUKI

having daubed (the ground) with cowdung

SAKALAM KONTU?* MUNTU? VARI*® YAYI”” MUMMUNNU?
KUTTU.

you should with a stick (of firewood) pierce (the ground of the hearth)
3 by 3 times as three lines (of holes):

PATINNARU* NINNU?' KELAKKOTTU® NATUVEYUM?
TEKKUM?* VATAKKUM?¥ —~ INNINE?® ONPAT?Y

** konnu is the gerund of the Ma. verb kolka, kolluka ‘to take’ (DEDR 2151): it is
used here in the sense ‘with, by means of’, just like the gerund adaya of the Sanskrit
verb a + da- ‘to take’.

B mantu (Old Ma.) = minnu (Modern Ma.) is ‘3> (DEDR 5052). Both forms
occur in the mss. of the SSC.

% yari is ‘line, streak, furrow, row’ in Ma. (DEDR 5263).

27 ayi is the gerund of the Ma. verb akuka ‘to be, become’ (DEDR 333); it is used
as an adverbial marker, here to express function. y- in the beginning is a glide required
by the sandhi.

B mu-m-minnu is ‘by threes, three times three, three each’, with distributive
reduplication of minnu ‘3’ (DEDR 5052).

¥ kurtit is the polite imperative (< the non-past/future indicative, with the suffix
-if) of the Ma. verb kuttuka ‘to pierce, prick, dig, make a hole’ (DEDR 1719).

30 patifiAiaru is ‘west’ in Ma. (DEDR 3852).

31 ninnu is the gerund of the Ma. verb nilkka ‘to stand, stop, stay’ (DEDR 3675),
used as an ablative marker when postfixed to a locative case (locative here with zero
marker).

32 kelakku (Old and substandard Ma.) = kilakku (standard Ma.) is ‘east’ in Ma.
(DEDR 1619). Both forms occur in the SSC mss. -ottit (< pattu, pettu ‘getting into
a direction, towards’, the gerund of the Ma. verb patuka, petuka ‘to happen, be in a
state’, DEDR 3853) forms adverbs expressing movement in a certain direction.

3 natuve, natuve is ‘(in) the (very) middle’ in Ma. < natu, natuvu ‘middle,
centre’ (DEDR 3584) + the emphatic particle -e <-e (which has also an adverbializing
function). -um is a copular enclitic ‘and’, joined with the euphonic glide -y-.

3% tekku is ‘south’ in Ma. (DEDR 3449).

%5 vatakku is ‘north’ in Ma. (DEDR 5218).

3 jnnine, inniné is ‘in this way’ in Ma. (DEDR 410a).

7 onpatu, ompatu is ‘nine’ in Ma. (DEDR 1025).
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ETATTU* KUTTI?

from west to east, in the middle, in the south and in the north: having in
this way made a hole in 9 places,

TTALICCU®

having sprinkled (the hearth thus prepared) with water...

Seven of these 9 holes in the ground forming three lines agree with the
starting and ending points of the five lines in the JGS, preserved in the
Tamil tradition.

1,,6.' ATHATAH PAKAYAJNAN VYAKHYASYAMAH

Now we shall explain the sacrifices of cooked food.

1,1,7. HUTO "HUTAH PRAHUTAH PRASITA ITI

(They are of four kinds:) huta ‘consisting of a fire offering’, ahuta
‘without any fire offering’, prahuta ‘preceded by a fire offering’,
and prasita ‘where food is eaten’.

1,1,8.° TESAM EKAGNAU HOMAH

The fire offering of these (sacrifices of cooked food is performed)
in a single fire (and not in three fires like the §rauta sacrifices).
1,1,9.4 NITYE YAJINOPAVITODAKACAMANE (cf. 1,1,27-32)
Regular (constituents of all domestic sacrifices) are the wearing of

3 etatt is the sg. oblique (functioning as the locative) of eram (Old and

substandard Ma.) = itam (standard Ma.) ‘place’ (DEDR 434). Both forms occur in the
SSC mss.

3 kutti is the gerund of the Ma. verb kuttuka ‘to pierce, prick, dig, make a hole’
(DEDR 1719).

0 taliccu is the gerund of the Ma. verb ralikka ‘to sprinkle’ (DEDR 3435).

41 JGS 1,1,6 is identical with SGS 1,1,1 athatah pakayajiian vyakhyasyamah. For
this stitra (which here too should more properly have started the work), cf. further GGS
1,1,1 athato grhya karmany upadeksyamah and PGS 1,1,1 athato grhyasthalipakanam
karma.

“2 For JGS 1,1,7, cf. SGS 1,5,1 (= PGS 1,4,1) catvarah pakayajiia huto "hutah
prahutah prasita iti; SGS 1,10,7 huto *gnihotrahomendahuto balikarmana / prahutah
pitrkarmana prasito brahmane hutah /.

# For JGS 1,1,8, cf. GGS 1,1,23 sayamahutyupakrama evata irdhvar grhye
"gnau homo vidhiyate; 1,3,14 evam ata urdhvan grhye 'gnau juhuyad va havayed va
a jivitavabhrthat.

# For JGS 1,1,9, cf. GGS 1,1,2 yajiiopavitinacantodakena krtyam.
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the sacrificial upper garment* and the sipping of water.*°

1,1,10. DARSAPURNAMASATANTRAH

These (sacrifices of cooked food) have the (Srauta) sacrifices of full
and new moon as their basic scheme.*’

1,1,11. SVATANTRA VA

Or they have a basic scheme of their own.

1,1,17.* KHADIRAH PALASO VEDHMAH

The fuel should be wood of the palasa or khadira trees.

1,L18. @TADALABHE VIBHITAKA-TILVAKA-BADHAKA-
NIMBA-RAJAVRKSA-SALMALY-ARALU-DADHITTHA-
KOVIDARA-SLESMATAKA-VARJYAM

If that (kind of wood) is not available, with the exception of
the vibhitaka, tilvaka, badhaka, nimba, rajavrksa, Salmali, aralu,
dadhittha, kovidara and slesmataka trees,

1,1L19. SARVAVANASPATINAM IDHMAH

the fuel may come from all trees.

1,1,20.* KUSALABHE SUKATRNA-SARA-SIRYA-BALBAJA-
MUTAVA-NALA-SUNTHA-VARJYAM

If kusa is not available, with the exception of the sika grass,

# The yajiiopavita is not explained in the JGS, but in the GGS it is explained
in 1,2,1-4. Cf. also SGS 1,1,3 yajiiopavitityadi (cf. SSs 1,1,6) ca sambhavat sarvam
kalpaikatvat. — The Nampitiris also tie the dhoti in a particular way when they are
going to perform a Vedic rite, called fatt’ utukkuka ‘to wear clothing tighly fastened’
(the gerund of DEDR 3142 taruka ‘to fasten firmly’ + DEDR 587 utukkuka ‘to dress,
put on the lower garment’): the loincloth is removed (it is not to be worn beneath the
garment) and the lower end of the vastra is taken from the front between the legs and
tucked beneath the cloth on the back side. At the end of the rite the cloth is removed
and the loincloth and the lower garment are put on and worn in the ordinary way,
whereafter the feet are washed twice, each with two acamanas.

% The sipping of water (Gcamana) is explained in JGS 1,1,27-31 and more
elaborately in GGS 1,2,5-32.

47 The new and full moon sacrifices are not prescribed in the JGS, but they are
prescribed in GGS 1,5-9, forming the basic model of the homa rites in that text.

* For JGS 1,1,17-19, cf. GGS 1,5,15-16 athedhman upakalpayate khadiran va
palasan va / khadirapalasalabhe vibhidaka-tilvaka-badhaka-niva-nimba-rajavrksa-
Salmaly-aralu-dadhittha-kovidara-Slesmataka-varjam  sarvavanaspatinam  idhmo
yathartham syat. The Nampitiris use as firewood (camuta < Sanskrit samit nom. sg.
< samidh- f.) plasu (< Sanskrit palasa- m.) wood.

4 For JGS 1,1,20-21, cf. GGS 1,5,17-19 visakhani prati linah kusa barhih /
upamitlaliinah pitrbhyah / tesam alabhe sukatrna-sara-Sirya-balvaja-mutava-nala-
luntha-varjam sarvatrnani.
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saccharum reed, §irya,’® balbaja, mutava, nala and Suntha,

1,1,21. SARVATRNANI

all kinds of grass (may be used).

1,1,22.°' SUKLAH SUMANASAH

The flowers (used for ornamenting the fireplace) should be white.
1,1,23. TASAM ALABHE JAPA-RUPAKA-KUTTHA-BHANDI-
KURANDAKA-VARJYAM

If they are not available, with the exception of the china rose,
Asclepias lactifera, kuttha, bhandi and kurandaka,”

1,1,24. GANDHAVATYO VA SARVAVARNAH

fragrant flowers of all colours (may be used).

1,1,25. CATASRA AJYAPRAKRTAYO BHAVANTI

There are four bases of ghee (for libations in the fire):

1,1,26. UDHANYAM VA VAHYAM VA DADHI VA PAYO VA
fresh butter, or the thickened part of milk kept in a pot or goatskin
in a moving vehicle,” or curds, or fresh milk.

(SSC 1,1)
HARIH / SRIGANAPATAYE NAMAH / AVIGHNAM ASTU%

%0 CALAND suggests reading usira, with reference to GGS 1,5,18.

31 Significantly, there is no specification of flowers in GGS 1,5. Instead of
flowers, as requisites generally required and to be procured GGS 1,5,20 mentions
ghee, rice or barley for the offering of cooked food, a flat vessel where that offering
is prepared, a wooden stirring spoon, an offering ladle and water guarded (from any
droppings etc.) (ajyarm sthalipakiyan vrihin va yavan va carusthalim meksanam sruvam
anugupta apa iti). Besides the JGS, only the late Vaikhanasa-Grhyasitra (3,22)
appears to prescribe flowers as general requisites for domestic rituals (cf. GONDA
1980: 122; 169). Of post-Vedic sources cf., e.g., Visnu-Smrti 66,5-9 nogragandhi |
nagandhi [ na kantikajam [ kantikajam api Suklam sugandhikar tu dadyat | raktam api
kunkumam jalajam ca dadyat.

2. CALAND: with the exception of japaripa, kakuttha, candr and kurandaka.

% For JGS 1,1,25-26, cf. GGS 1,7,18 ... ajyar sarskurute, sarpis tailarm dadhi
payo yavamgii va.

> Cf. Bhavatrata: vahye rathasakatadav asvadibhih drutam ithyamane
tadavasakte sati dadhighate dadhidrtau va tasya dadhno ghanaghanau bhagau prthak
bhavatah; tatra yo ghanas sa vahyam ity ucyate. vahye bhavam iti. tad apy agnav
atipakvam dajyatvena saritvartate. — Butter obtained by this means is to be used as
ajya in the second sadyaskra one-day soma sacrifice for the sake of immediateness,
according to Paricavimsa-Brahmana 16,13,13.

55 These set phrases usually begin most Sanskrit manuscripts in Kerala. Some
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STHALIPAKAM?® CEYVANY

In order to do the sthalipaka (offering)

AUPASANAM? VETTALY

after having performed the aupasana offering

KUNDAM® MELUKI

having daubed (the rim of) the hearth with cowdung®

mss. (also of the SSC) add: srigurubhyo namah.

36 Sthali (= Prakrit and Hindi rhali) is a ‘flat ceramic dish (for eating or cooking)’
and paka denotes ‘cooked food’. “The sthalipaka is a mess of rice or barley cooked
in milk in an earthen dish or cooking vessel (sthali) and used as sacrificial food...
The first preparation and sacrificing takes place as soon as married life has begun ...
Its performance is continued on the days of full moon and new moon (parvan days)
throughout the lives of the couple (... hence parvana(h) sthalipakah A$vG. 1,10,1)”
(GONDA 1980: 179).

°7 This introductory phrase, which places the following description into a context
by mentioning the name of the rite to be performed, ends in ceyvan, the purposive
infinitive (with the suffix -(v)an) of the Ma. verb ceyyuka ‘to do, make, perform’
(DEDR 1957).

3 The aupasana offering of two libations of ghee in the aupdasana hearth (the
name is derived from the noun updsana- n. ‘attendance, worship’, from the verb upa
+ as- ‘to sit beside something or somebody reverentially, to honour'), i.e., the fire of
domestic worship, is performed by the householder twice daily, in the morning and
evening, ever since the establishment of this fire at the marriage (cf. GONDA 1980,
163; 302; 345f.). The rite is briefly described after the description of the wedding (JGS
1,20-22 ed. CALAND) at the beginning of JGS 1,23 (ed. CALAND). The parvana-
sthalipaka is performed immediately after the aupdasana offering on every new and
full moon day. According to MIR, the aupasana fire was kept burning 24 hours a
day in orthodox Nampitiri houses widely still in the 1960s. In the Paffal village,
the aupdasana rite was performed daily until his death in 1979 by Vaikkakara Raman
Namputiri.

¥ vyeral “if [here: = after] [the subject] has offered’, the conditional (with the
suffix -al added to the past tense veérru) of the Ma. verb vélkkuka ‘to offer in sacrificial
fire; to marry before the holy fire’ (DEDR 5544).

%0 The Sanskrit word kunda- n. ‘fire-pit’ (also ‘water-pit, pond, pool’) is of
Dravidian origin (cf. DEDR 1669).

1 According to MIR, the smearing with cowdung is done for purification. A
piece of cowdung approximately the size of the tip of the thumb is taken with the
thumb and the fore- and middle fingers of the right hand, and water is poured with the
left hand from the left kinti (spouted water vessel) into the right hand. The right hand
is then put into the northeastern corner of the upper rim of the fireplace (the rim has
two layers, the upper one less wide) and the cowdung is smeared on that rim, going
quickly once around sunwise. Once when Tekkatu Vaidikan was just touching the
very hot rim on a few spots, a witty onlooker asked: What is the rule? On how many
spots do you have to touch?
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SAMBHARANNAL® ELLAM® VACCU* KOLLU®.
you should place all the requisites (in readiness).*

(SSC 1,2)

1,1,12 a. DAKSINATO 'GNEH PURNAPATRAM UPANIDADHATI...
To the south of the fire and close to it, he places a vessel that has
been filled (with grain),"”’

TIKKU® TEKKE®” PURNNAPATRAM VACCU

Having placed to the south of the fire the vessel that has been filled
(with unhusked rice),

1,1,12 b.°.. SRUVAM CAPAM PURNAM
and the sacrificial ladle full of water,

82 sambharannal is the plural of Ma. sarmbharam (< Sanskrit sarbhara- m.),

here suffixless accusative.

8 ellam (= ella + the copular clitic or additive particle -um functioning like
Sanskrit api) ‘all’ (DEDR 844). Some mss. omit this word.

% yacci (Old and substandard Ma.) = veccui (standard Ma.) (both forms occur
in SSC mss.) is the gerund of the Ma. verb vaykkuka, vekkuka, vekka ‘to put, place’
(DEDR 5549).

5 kollii is the polite imperative (with the suffix -i7) of the Ma. auxiliary verb
kolka, kolluka ‘to take, seize’ (DEDR 2151), which adds a reflexive or (as here) a
permissive meaning to the main verb (which is in the gerund).

% According to MIR, the bundles of grass and firewood needed for the rite are
prepared during the day preceding the rite.

67 This vessel and its contents is to be given as a sacrificial fee to the officiating
priest at the end of the rite, cf. JGS 1,4,22-24. According to MIR, the vessel can be
of any size and material (he himself used a footed bronze vessel about 5 cm high
and 5 cm in diameter), but it must be filled full. The Nampdtiris fill it with unhusked
paddy grain (nellit = Sanskrit vrihi) in the sthalipaka rite; but for the hair-cutting rite
(caulam), there are four puirnapatras filled with different materials (vrihi, tila, masa,
yava); thus also in the godana and samavartana rites, where hair is also cut with
mantras; but in the initiation (upanayana), where hair is cut without mantras, there is
only one pirnapatra.

8 fikku is sg. dat. of Ma. 7 ‘fire’ (DEDR 3266).

% tekke ‘(in or to the) south® < Ma. tekku ‘south’ (DEDR 3449) + the
(adverbializing) emphatic clitic -e < -é.

" For JGS 1,1,12, cf. GGS 1,7,16 uttarato ’pam piirnah sruvah pranitah, 17
bhave na va syad ity eke. According to Gobhila, sruva full of water and the pranita
water are to be north of the fire, not south of it.
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ATINU" VATAKKE? SRUVAM VACCU
having placed the sacrificial ladle™ to the north of that (vessel),

1,1,13.”* UTTARATO 'GNER IDHMABARHIH
to the north of the fire (he places) the fuel and the grass.

TIKKU VATAKKE PRANITA” VACCU

having placed the pranita (water)’ to the north of the fire,

ATINU VATAKKE (NURUNNU” MEL™®) CAMUTAYUM”
PULLUM® VACCU

" atinu is sg. dat of the neuter demonstrative pronoun atu (DEDR 1).

2 yatakke ‘(in or to the) north’ < Ma. vatakku ‘north’ (DEDR 5218) + the
(adverbializing) emphatic clitic -e < -é.

 According to MIR, the sacrificial ladle (sruva) used in the domestic rites is
smaller than the sruva of Srauta rites: it is one cubit (aratni) long and about 2 cm in
diameter, made of plasii (< Sanskrit palasa) wood. Its head is shaped like the snout
of Visnu’s Varaha-mirti. (Other body parts of the Boar manifestation, e.g. his ears,
come up in the Srauta yagas.)

*  For JGS 1,1,13, cf. GGS 1,7,18 barhisi sthalipakam dasadyedhmam
abhyadhaya...

5 pranita is Ma. for Sanskrit pranitah (scil. apah), ‘water that has been brought
forward’.

76 The Nampitiris keep the pranita water in a footless metal cup (kalillata otam)
about 8 cm in diameter with sides 3-4 cm high. In $rauta rites, the pranita vessel is
made of wood. Its name comes from the §rauta ritual: in an isti rite, the Adhvaryu priest
first informs the Brahman that he is about to carry water forwards (om pranesyami)
and after receiving the prompt om pranaya!, carries the pranita water from the north
of the garhapatya fire to the north of the ahavaniya fire. In the domestic ritual, it is
only used for the cleansing in JGS 1,4,11-18, which ends in sending this water back
to the ocean.

T nurunni is ‘chip, bit, small piece’ in Ma. (DEDR 3728). A piece of kindling
material is meant. Most mss. omit this and the following word, which I have therefore
put within parentheses.

8 mel, mele (with or without the emphatic particle -e < -&) ‘over, upon’ is a
postposition of superior location in Ma. (DEDR 5086).

7 Ma. camuta or Ma. camata (both readings in the SSC mss.) < Sanskrit samit
nom. sg. < samidh- f. ‘firewood’.

8 pul, pullir is ‘grass’ in Ma. (DEDR 4300).
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having placed the fuel®' and grass® (upon a piece of firewood) to the
north of that (pranita water),

ATINU PATINNARE® AJYAVUM®* ATYASTHALIYUM?® VACCU
having placed the ghee and the ghee bowl to the west of that (fuel and
grass),

81 According to MIR, the purohita collects the firewood and grasses and keeps

them stored in his house. Before the rite, he will take up the required amounts, measure
them (a stick of firewood should be one cubit long) and ties them into bundles. If a
domestic rite has fire offerings (homa-), normally 21 sticks of firewood are needed:
15 idhmas (cf. JGS 1,3,4), 3 enclosing sticks (paridhi-, cf. JGS 1,3,2-6), and 3 sticks
of firewood offered with the mantra samiddhyai svaha (cf. JGS 1,4,8) and called
anuydajya-camuta by Nampitiris belonging to the Rgveda and the Yajurveda (the
Samavedins, however, do not use this name). For some grhya rites, more fuel sticks
are needed (10 for the upanayana, 8 for the godana, 4 for the samavartana); they are to
be bundled separately from the 21. On the other hand, these 21 sticks of firewood are
not required for rites with homa but without the agnimukham (i.e., the ritual starting
with JGS 1,1,32 and ending with JGS 1,3,22); these include the aupdasanar véli, as
well as the rites for the ancestors (pitrkarma, in which the homa is performed facing
south instead of east). At the beginning of the rite, the sticks of firewood are placed
southernmost upon a piece (nurunnu) of kindling material (either wood of the jackfruit
tree or cocoanut shell): the firewood should not be placed directly on the ground.

82 Excepting the prastara (on which see below, at JGS 1,1,35), which is placed
northmost on the ground, with the tip to the east, all other grass bundles are placed
upon the kindling stick on the north side of the firewood. Closest to the firewood
comes a bundle of eight arm-long grass blades (ettu pullit) and the two bundled fistfuls
(musti) of short grass blades strewn around the fireplace (paristarana, see below, at
JGS 1,1,35-37); and then a bundle of 19 grass-blades (pattonpatu pullir) tied together
near the tip (from this bunch, 4 blades are needed for the ajya-sarskara, see at JGS
1,2,6; 3 beneath and 3 over the vessel of the pranita water, see at JGS 1,2,11; 3 for
the seat of the sacrificer and 3 to be held in his hands at the muttering of the viripaksa
formula, see at JGS 1,2,11; and 3 for the wiping of the offering ladle, see at JGS 1,3,1).

8 patififiare ‘(in or to the) west’ < Ma. patififiaru ‘west’ (DEDR 3852) + the
(adverbializing) emphatic clitic -e < -¢ .

8 Gjyam (< Sanskrit @jya-n.) ‘ghee’ can be taken to the place in any pot, and
this pot where ghee is kept before it is poured on the @jyasthalr is included in the term
ajyam. Before the copular clitic -um, the final -m is deleted and the glide -v- inserted
(the glide is -v- on account of the preceding vowel a).

8 ajyasthali (< Sanskrit @jyasthali- f.) is a round flat dish with c. 20 cm diameter;
the shape eases drawing ghee with the offering ladle. In Srauta sacrifices the ajyasthali
is made of clay, but in domestic rites the Nampitiris have long been using plates made
of copper. Its place is to the west of the grass on the north side of the fire. — The glide
before the copular clitic -um is -y- because the preceding vowel is i.
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ATINU PATINNARE HAVISSUM®* CANTANAVUM?® PUVUM?
VACCU KOLLU /

you should place the offering substance and sandalwood paste® and
flowers™ to the west of that (ghee and ghee bowl).

8 havissum = Ma. havissit < Sanskrit havis- n. + -um ‘and’. The Namptiris

use for sacrificial purposes only rice pounded of sun-dried paddy (unannal ari) not
rice made of parboiled paddy (pulunnal ari). The rice dish (coru) used as the offering
substance (havis-) in the sthalipaka rite is boiled in a circular flat bronze vessel (uruli),
in most houses one that may contain a nali measure of rice (nali uruli), or a small one
(kutti uruli) having a diameter of c. 12 cm and height of c. 5 cm. When the rice is
cooked, water is not poured away as usual, but evaporated by boiling. In the simanta
rite, some sesame seeds (ellu, Sanskrit tila-) and small peas (ceru-payarit) are added
to the rice dish while the havis is prepared; in the pursavana rite, some ghee is poured
on the havis.

87 Ma. cantanam = candanam (both forms in SSC mss.) < Sanskrit candana-
m. n. ‘sandalwood’ or ‘sandalwood paste’ is ultimately of Dravidian origin (DEDR
2448).

8 pa, pivi, piavvir is ‘flower’ in Ma. (DEDR 4345).

8 Sandalwood paste — for which the Sanskrit term gandha ‘smell’ is also used —
is ground from a piece of sandalwood on a special grinding stone (cana < Sanskrit
Sana- m.) shortly before the rite in every Nampitiri house. Mixed with water, the
paste is kept in a small footed metal vessel (candanotam). In the domestic rituals,
sandalwood paste is sprinkled in all directions around the fire as a separate item in
offering worship (arcana- or aradhana-), together with a mantra (e.g., agnaye namah
‘obeisance to Agni’), and is applied with the fingers to make a mark (kuri) on the
forehead and other places on one’s own body in self-worship (atmaradhana-). Outside
Kerala, the sacrificer will put a mark on those persons to whom gifts (dana-) are given
in a rite, but in Kerala, sandalwood paste is put on a leaf and given as a dana.

% Normally the Nampitiris use as “flowers” (pivit) green leaves of the basil
plant (called rulasi-puivii; the actual flowers of the basil are called katiri). According
to a myth current among the Nampitiris, the lotus and the red chrysanthemum
(tecci, Chrysanthemum indicum, DEDR 3410, used for making garlands, mala) were
contending for the first position among the flowers. When the basil came, both knew
they had lost, and the lotus withdrew to water, and the chrysanthemum to jungle.
There are different varieties of basil, all sacred to Visnu. Krsna-tulasi has been very
rare in Kerala, and is not used for rituals. The basil used for rituals is vaikuntha-
tulasi, which grows in the central courtyard of most Nampiitiri houses and around
them. A “flower” (pivit or Sanskrit puspa) is thrown as a separate item in offering
worship (arcana or aradhana), together with a mantra (e.g., agnaye namah ‘obeisance
to Agni’). Besides the basil leaves used in all domestic rites, white flowers (usually
mandarappiuvvu velattatu, Bauhinia candida; the Pakaravur Mana in Mikkuttala uses
the nandyavattappi, Tabernaemontana coronaria) are required in some rites, namely
the nandimukha (which is part of the simanta, caula, upanayana, godana, samavartana
and vivaha), as well as in the godana rite (the only time when a brahmacari can wear
sandalwood paste and flowers in his hair) and in the samavartana; for the sraddha,
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PURNAPATRASRUVAJYASTHALYAJYEDHMABARHISAN
CAROH /

GANDHAPUSPAPRANITANAM PARVANOR UPAKALPANAM //
For the two offerings (of sthalipaka) on the joint days (of the month),
preparation of (the following things takes place): the vessel full (of
unhusked grain), the offering ladle, the ghee bowl, ghee, fuel, grass,
the rice mess, perfume (i.e., sandalwood paste), flowers and the pranita
water.”!

the mandarappuivvii is obligatory for all Samavedins (not so important for the Rg- or
Yajurvedins, but used also by Rgvedins). (MIR.)

' MIR mentioned the following requisites as necessary for all grhya rituals
among the Namputiris. Firstly, two spouted water vessels (kinti) are placed in
front of the performer of the ritual, a bigger one on the right (valattu kinti) used
for pouring water into the sruva, into the pranita vessel, into the sandalwood paste
bowl, for sprinkling water on the requisites etc., for smearing the rim of the fireplace
(talotal), for wetting the rim of the fireplace (vilakal), for the mantrapariseka, and
so on; and a smaller vessel on the left (itattu kinti), used for washing the hands and
feet and for sipping water (dcamana, which implies rinsing the mouth and cleansing
the face) (sometimes the kintis have to be refilled during the rite). Then there is a
plate with flowers (piippalika) and a small footed metal vessel with sandalwood paste
and water (candanotam). On the (performer's) right side, which is more auspicious
(Subha-), is placed a standing oil lamp (nilavilakku), which is one-storied (in contrast
to the many-storied lamps in temples); and a (sweet) food offering for Ganapati
(ganapatinivedyarit), normally a piece of jaggery (sarkara) on a piece of banana leaf.
The lamp gives (figuratively speaking) light for the performance. It represents Agni
(and Sturya and Drsti) as the divine witness (saksi-) of everything that is done. The lamp
can also represent any other divinity imagined to be present (in particular, Ganapati).

In addition to this list of MIR come the wooden sitting planks (palaka < Sanskrit
phalaka- n.) for the grhastha and his wife (patni). The householder's sitting planks are
called avana-p-palaka (thus MIR, the Malayalam Lexicon records as variants avina-,
avuna- and avana-p-palaka, claiming avana to come from ama-mana ‘turtle seat’, but
according to MIR, sitting planks which have the shape of a turtle and are therefore
called ama-p-palaka or in Sanskrit kitrmdasana-, are used only after retirement from
active life, sannydasa); the seat’s handle (called val ‘tail’; but fala ‘head’ in the case
of the ama-p-palaka) should always point to the left. During the main offering
(pradhana) of the aupasanar kdccal ritual performed after the marriage, there must
be one long blade of grass (if necessary, two or more blades of grass should be tied
together to achieve the necessary length) upon the two sitting planks, connecting
the seat of the householder with that of his spouse; the Rgvedins require this long
connecting grass for all rites. In the case of the Tamil Brahmins, the clothes (or hairs)
of the husband and wife are tied together. (The wooden seat is a post-Vedic tradition:
in the Grhyasiitras, the seat consists of grass spread on the ground, called vistara, e.g.,
in the ceremony of receiving a respected guest, the arghya; cf. also GONDA 1980:
162; 385.) For rites requiring fire offerings, there should further be a circular wooden
basket (vatti) or any other vessel to hold such things as a fan (pala) made of the film of
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This  memorial §loka has been  quoted from  the
Grhyakarmakriyakrama (1,3b-4a), an unpublished Jaiminiya text
apparently older than the SSC. It is quoted also in the Tamil text
Jaimuni-sama-prayoga (cf. GT in KARTTUNEN 2001: 332).

Sambharams for a parvana rite of the Nampiitiri Jaiminiya Samavedins

a) 17/ kuntam e) itattu kinti

b) grhastha-ppalaka f) nilavilakki

¢) patni-palaka g) ganapatinivedyam
d) valattu kinti

1) parnnapatra 8) musti

2) sruva 9) prastara

3) pranita 10) ajyam

4) nurunni 11) @jyasthali

5) idhma / camuta 12) uruli with havissu
6) ettu pullu 13) candanotam

7) musti 14) pappalika

the arecanut tree, for fanning the fire (blowing in the fire would defile it with saliva);
pieces (nurunnit) of jackfruit tree wood or dry cocoanut shell and husk of paddy for
kindling the fire; and iron tongs (kutil) for moving coals and other hot things.
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(SSC 1,3)

1,1,27.2 PASCAD AGNER ACAMANAM
The sipping of water (takes place) west of the fire.

KALUM” KALUKI*

Having washed both feet,”

PPAVITRAM ITTU

having put the purifier(-ring) on (the ring-finger),”

2 For JGS 1,1,27-31, cf. GGS 1,2,5-32.

% kal, kalu is ‘leg, foot’ in Ma. (DEDR 1479). Some mss. omit the additive clitic
-um implying both feet.

% kaluki is the gerund of the Ma. verb kalukuka to ‘wash, cleanse’ (DEDR
1369).

% After performing the aupdsanam rite and placing the requisites for the
sthalipaka in readiness, the performer should go out (outside the sacrificial place,
usually to the veranda or the bathing pool of the house). With water taken either from
a spouted water vessel (kinti) or from the pool (with hands), one washes first the right
leg up to the knee, then the left leg up to the knee, then the arms (the right one first) up
to the elbow. Then he should do twice the dcamana, and return to the sacrificial place
and start the sthalipaka. — According to GGS 1,2,5 one should first move to the north
side of the fire, wash the hands and the feet there, and then sit down (to the west of the
fire) and perform the acamana (udann agner utsrpya praksalya pani padau copavisya
trir acamed...).

% The purifier (pavitram) is a ring made of two stalks of grass, cut to the length
of c¢. 30 cm. While the ends of the stalks are held between the thumb and the forefinger
of the left hand, the stalks are lengthwise twisted from right to left with the right hand.
The twisted stalks are bent in the middle so that the head end is a couple of millimeters
higher than the tail end. After a renewed lengthwise twisting, a knot (bowline on a
bight) is tied and tightened so that a ring is formed. This ring is put onto the ring finger
of the right hand so that the projecting straight ends are upwards. The pavitra ring
removes asuddhi and is to be worn when the ritual begins. At the end of the rite it is
removed and untied, but it is not to be thrown in the fire, but just left on the floor and
removed with other waste (it is not to be kept for the next performance). The pavitra
ring should not touch anything unclean, so it is to be removed and put back several
times during the rite. For instance, when the rim of the fireplace is to be daubed with
cowdung, it should first be removed and then put back after this act. Tamil Brahmins
sometimes wear a pavitra ring made of gold but having the traditional knot of the grass
ring depicted on it; they wear this ring on a permanent basis, even outside rituals. The
pavitra ring is different from the purifier (pavitra) consisting of two grasses used to
purify the ghee, the pranita water and the offering substance during the parvana-
sthalipaka.
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PATNIYUM VALATTU” VANN" IRUNNAL”

after the spouse'® has come and sat down on the right side,'”
SRUVATTILUM'® PRANITAYILUM!* NIRU'* VITTI'*®

having poured water'® into the offering ladle and into (the vessel of)
the pranita (water),

PAVITRAM KALICCU'”

having removed the purifier(-ring),

7 valattu is sg. oblique (here functioning as locative) of Ma. valam ‘right side’

(DEDR 5276).

% vanni is the gerund of the Ma. verb varuka, varika ‘to come’ (DEDR 5270).

% jrunnal ‘if [here: = after] [the subject] has sat down’, is the conditional (with
the suffix -al added to the past tense irunnu ) of the Ma. verb irikkuka ‘to sit, sit down’
(DEDR 480).

100" Just as the husband wears his dress in a special way for a Vedic rite (see
above, on JGS 1,1,9), the wife has to have her hair collected into a bun on the right
side of the head (this traditional Keralan hairstyle is no more in fashion) and to wear
newly washed clothes.

101 T asked MIR why the patni sits on the right side, even though generally the
left side is supposed to be the female side in Hinduism (e.g. in the images of Siva
Ardhanari$vara, the right side is male and the left side female). In reply, MIR referred
to a Nayar marriage, in which the bride was sitting on the left side. This led to a
discussion among the Brahmins present: the bride is sitting on the right side in both
Tamil Brahmin and Nampitiri marriages. Now the Brahmins are patriarchal and
among them man is marrying woman, whereas the Nayars are matriarchal and among
them woman marries man. Hence the chief person is sitting on the left. Or rather on
the north side?

192 sruvattilum is sg. loc. (with the locative suffix -il added to the sg. obl. sruvattu)
of Ma. sruvam (< Sanskrit sruva- m.) + the copular clitic -um ‘and’.

18 pranitayilum is sg. loc. (with the suffix -il added to pranita with the euphonic
glide -y-) + -um ‘and’.

104 nir, niru is ‘water’ in Old and dialectal Ma. (DEDR 3690a). In standard Ma.,
‘water’ is usually ve/lam (DEDR 5503).

195 yirti is the gerund of the Ma. verb vittuka, vilttuka ‘to cause to fall, pour’
(DEDR 5430).

106 Water is poured from the right one of the two spouted vessels (kinti) held in
the right hand and put down again after pouring.

W7 kalicci is the gerund of the Ma. verb kalikkuka ‘to unloose, untie, remove’
(DEDR 1349). A variant reading is aliccu, the gerund of the Ma. verb alikkuka ‘to
loosen, slacken, untie’ (DEDR 277). The verb kalikkuka is old-fashioned and rarely
used in this meaning (currently the verb iruka is used instead), and as a small boy
MIR understood it to mean here ‘to eat’, which is one of the most common meanings
this verb has nowadays.
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VATAPATINNARU'® TIRINN'® IRUNNU

having sat down after turning towards the northwest,'"

MARR!!"! ORU'2 KINTI'"* NIR ACAMIPPU''*

you should rinse the mouth with water of another spouted vessel:'"

(SSC 1,4)
1,1,28." TRIR ACAMET
He should sip water three times,

MUKKAL!"” KUTICC!®
Having drunk (water) three times,'"’

1,1,29." DVIH'*' PARIMRIJET
he should wipe around (the mouth) twice,

1% vatapatififiaru is ‘northwest’ in Ma., from vata, vatakku, vatakke ‘north’

(DEDR 5218) + patifiiiaru ‘west’ (DEDR 3852).

199 tirififin is the gerund of the Ma. verb firiyuka ‘to turn round, turn, return’
(DEDR 3246).

10 One turns away from the holy fire in order to purify oneself.

"' maru, mattu is ‘other, another’ in Ma. (DEDR 4766).

12 oru (before consonant), or (before vowel) is the adjectival (attributive) form
of the numeral ‘one’ in Ma. (DEDR 990a).

13 kinti is ‘spouted water vessel (made of clay or metal)’ in Ma. (DEDR 1541).

14 acamippii is the polite 2nd person imperative (< the non-past/future indicative,
with the suffix -pp-it) of the Ma. verb acamikkuka ‘to sip water, rinse the mouth’ (from
Sanskrit @ + cam- ). This imperative introduces the following extended sentence,
which details everything that is implied by the term dcamana: not simply sipping
water!

15 Another kinti, i.e., the spouted water vessel on the left side, is used for
purifications.

16 Cf. GGS 1,2, 5 ... trir acamed ...

U7 mukkal is ‘three times’ in Ma., from mu- (before doubled consonants, miiv-
before vowels) adjectival form of the numeral 3 (DEDR 5052) + (cf. Tamil mukkal
‘three times’) kal ‘time’ (see below, on orikkal).

"8 kuticcu is the gerund of the Ma. verb kutikkuka ‘to drink’ (DEDR 1654).

19 One should take (from the right kinti) as much water into the palm of the right
hand as would cover a sesame seed (ellumani), i.e., very little, and sip it keeping the
palm straight forwards. This is repeated three times.

120 Cf. GGS 1,2,5 ... dvih parimrjita.

12l Many Keralan mss. mark the assimilation of the visarga to the following
consonant in Vedic texts: here we have the upadhmaniya (labial spirant) before a
voiceless labial stop.
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IRIKKAL'” TOTACC'?
having wiped (water) off twice,'**

1,1,30. SAKRD UPASPRSET
he should touch (the mouth) once.

ORIKKAL'? KIL NOKKIYUN'?* TOTACCU
having wiped (water) off downwards once,'*’

1,1,31a." PADAV ABHYUKSYA SIRAS CA ...
Having sprinkled water on both (of his) feet and on (his) head,'”’

KALKKUN' TALEKKUN"! TALICCU'32
having sprinkled water on both of the legs and on the head,'®

122 jrikkal is ‘twice’ in Ma., from iru- (iri-) (before doubled consonants, ir- before

vowels) adjectival form of the numeral 2 (DEDR 474) + (cf. Tamil irukal, irukkal
‘twice’) kal ‘time’ (see below, on orikkal).

123 totaccu, tutaccii (both readings in the SSC mss.) is the gerund of the Ma. verb
tutaykkuka, tutekkuka, totaykkuka, totekkuka ‘to wipe, wipe off” (DEDR 3301).

124 The same small amount of water is taken into the palm of the right hand,
which is then in a vertical position (with the fingers pointing upwards), and rubbed
over the face, from the right cheek over the nose to the left cheek. This is done twice.

125 orikkal is ‘one time, once’ in Ma., from oru- (ori-) (before doubled consonants,
or- before vowels) adjectival form of the numeral 1 (DEDR 990a) + (cf. Tamil orukal,
orukkal ‘once, sometimes, perhaps’) kal, kalam ‘time, season’; possibly as ‘season =
quarter of the year’ from kal ‘leg, quarter’ (DEDR 1479), cf. PARPOLA 1975-76.

126 kil nokkin = kilu nokkiyurin = kilppottum (all these forms in SSC mss.) is
‘downwards’ in Ma., from ki, kilii ‘down’ (DEDR 1619) + nokki, the gerund of
nokkuka ‘to look at’ (DEDR 3794), forming an adverb indicating movement in a
certain direction + glide -y- + the additive particle -um or its contraction (-n). kilppottu
is from kilppattit or kilppettu (all mean ‘downwards’), pattit (pettir) (often > -ottir)
being the gerund of the Ma. verb patuka ‘to happen, be in” (DEDR 3853).

127 Then while the arm is held horizontally, the palm of the right hand is rubbed
over the face from the forehead down to the chin.

128 Cf. GGS 1,2,6 padav abhyuksya Siro "bhyukset.

12 CALAND in his translation understands the words siras ca to belong to the
next phrase.

130" kalkkum is (collective sg.) dat. kalkku of kal leg, foot (DEDR 1479) + -um
(sandhi form -un) ‘and’.

B talekkum, talakkum (both readings in mss.) is sg. dat. talekku, talakku of tala
(tale) ‘head’ (DEDR 3103) + -um ‘and’.

92 talicci is the gerund of the Ma. verb talikka ‘to sprinkle’ (DEDR 3435).

133 Water is sprinkled first on the right leg, then on the left leg and then on the
head.
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1,1,31b.” .. SIRSANYAN PRANAN UPASPRSED

he should touch the ‘breaths’ (i.e., sense organs) which are in the
head.

PRANANNALE'> TTOTTU'*

having touched the ‘breaths’ (i.e., sense organs),'?’

134 Cf. GGS 1,2,7-8 indriyany adbhih samsprset / aksini nasike karnav iti.

35 pranannale is pl. acc. of pranam (Ma. form of Sanskrit prana- m.).

136 torit is the gerund the the Ma. verb tofuka ‘to touch’ (DEDR 3480).

137 With the thumb and the ring finger of the right hand, a little water is picked up
and put into the inner corner of the right eye, then a little water is again picked up with
the same fingers and put into the inner corner of the left eye; a little water is picked
up with the thumb and the forefinger of the right hand and put to the right nostril, then
the same is done with the left nostril; then a little water is picked up with the thumb
and the little finger of the right hand and put into the right ear, then the same is done
with the left ear; then a little water is picked up with all the fingers excepting the little
finger and put on the middle of the chest [note that the SSC does not restrict the organs
of sense to the head like the JGS does with its attribute sirsanyan]; then a little water
is picked up with all five fingers and put to the top of the head (niruka [= neruka, netti,
DEDR 3759]).

According to MIR, the fingers represent the five elements (paiica bhiitani): the
thumb represents space (akasa-); the forefinger, wind (vayu); the middle finger, fire
(tejas-), the ring finger, water (apah), and the little finger, earth (prthivi-). In the Tantric
mental worship (manasa-pija-), water (jala-), sandalwood paste (gandha-), flowers
(puspam), incense (dhiipa-) and light of the lamp (dipa-) is offered with mudras of both
hands that accompany the following silently pronounced mantras: vari abatmana jalam
kalpayami (the thumb is placed on the upper joint of the ringfinger and moved upwards
to its tip), lam prthivyatmana gandhariv kalpayami (the thumb is put on the upper joint of
the little finger and moved to its tip), ham akasatmana puspari kalpayami (the forefinger
is put on the upper joint of the thumb and moved to its tip), yam vayvatmana dhiipam
kalpayami (the thumb is put on the upper joint of the forefinger and moved to its tip),
tam agnyatmana dipam kalpayami (the thumb is put on the upper joint of the middle
finger and moved to its tip). MIR’s description agrees with that of Kakkatu Narayanan
Nampitiri (1959, p. 26) in the mantras and mostly in the mudras as well, but instead of
starting from the the upper joint and moving to the tip, Kakkatu speaks of starting from
the bottom of the finger and moving upwards two joints; he also adds the [apparently
secondary] offering of food, nivedyam, as well as of perfume, sugandhi. (The Marathi
practice recorded by BUHNEMANN (1988, p. 4) in connection with the worship of
Mahaganapati is a little different: ... lam prthivyatmakam gandham kalpayami... har
akasatmakam puspari kalpayami ... yam vayvatmakam dhipam kalpayami... ram
vahnyatmakam dipam kalpayami... vam amrtatmakam naivedyar kalpayami ... sari
sarvatmakam tambiilam kalpayami....) In the case of the acamana, according to MIR, the
performer is offering water to the eyes, wind to the nose, earth to the ears, four elements
to the chest and all five elements to the crown of the head.
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VAYKKAL"® NIRUTTI**
having stopped at the mouth,'*

1,1,32 a.'*! APA UPASPRSYA ...
Having touched water,

KKAI'* KALUKI
having washed'* the hand(s),

1,1,32 b.'* .. PASCAD AGNER UPASAMAHITASYOPAVISYA ...
having become seated west of the fire to which fuel has been added,

VALATTU TIRINNU
having turned to the righ
PAVITRAM ITTU
having put the purifier(-ring) on (the ring finger),

1,1,14. DEVASYA TVA SAVITUH PRASAVE

’SVINOR BAHUBHYAM PUSNO HASTABHYAM PROKSAMITI
PROKSITAM UPAKLPTAM BHAVATI

With (the following mantra, which he is now capable of
pronouncing),

t,145

138 vaykkal is sg. loc. (with the locative suffix -(k)kal) of vay ‘mouth’ (DEDR
5352).

139 nirutti is the gerund of the Ma. verb niruttuka ‘to stop’ (DEDR 3675).

140 To conclude the dcamana, the thumb of the right hand is placed to the chin
and the forefinger of the same hand on the forehead between the eyes.

The dacamana has been taken over from Vedic to Tantric practice with few
modifications; cf., for example, Somasambhupaddhati 1,47-50 and AghoraSiva in
BRUNNER-LACHAUX 1963: I, p. 42-45. The Tantric elaborations consist of the
mantras to be recited, and of the fingers to be used while touching the ‘breaths’ (which
in the Tantric dcamana are not restricted to those in the head). Further references in
BRUNNER et al. 2000: I, p. 174-5.

41 Cf. GGS 1,2,28 antatah pratyupasprsya Sucir bhavati; SGS 1,10,9 ... sprsed
apa alabhyatmanam eva ca /.

2 kai is ‘hand’ in Ma. (DEDR 2423).

3 In order to remove impurity (asuddhi), one must wash with water that is
poured out of the kinti and not just touch every now and then water kept in an open
vessel (without changing the water) like the Tamil Brahmins do, for when an impure
hand touches water, the impurity enters that water and makes it impure, so that it
cannot be used again for purification.

4 Cf. GGS 1,2,5 (acamana) ... upavisya .. 1,3,1 (agnihotra) agnim
upasamadhaya...; 1,7,9 (darsa-pirna-masa) agnim upasamadhaya...

45 Having turned away for purification, the performer now resumes the normal
position.
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the prepared (requisites) become sprinkled:
“I sprinkle you at the instigation of the divine Instigator, with the
arms of the two (divine) horsemen, with the hands of (God) Pisan.”

PURNNAPATRAM ADI YAYI PRANITANTAM AYI PROKSIPPU
you should sprinkle water'*® (upon the requisites of the rite), starting
with the vessel which is full (of rice) and ending with the (vessel of) the
pranita (water), (muttering:)

DEVASYA TVA SAVITUH PRASAVE SVINOR BAHUBHYAM PUSNO
HASTABHYAM PROKSAMI /

(SSC 1,5)

1,1,15. SAKRD YAJUSA

Once with the formula,

1,1,16. DVIS TUSNIM

twice silently.

RANTOTTAN'" TUSNIM PROKSIPPU',

You should sprinkle (the requisites) twice silently.

(SSC 1,6)

1,1,32 c.'¥ .. DAKSINENA PANINA BHUMIM ARABHYA ..
having taken hold of the earth with his right hand

NELAM' PITICCU"!
holding'** the ground,

146 Water is taken from the right kinti to the palm of the right hand, and holding
the hand in a fist water is sprinkled on each requisite, opening the hand at the last item.

Y rantottam is ‘twice’ in Ma., from rantu ‘2’ (DEDR 474) + ottam (sandhi form
ottan) < vattam ‘circle; time, turn’ (< Sanskrit vrta- ‘round’, DBIA 316a).

148 proksippii is the polite 2™ person imperative (< the non-past/future indicative,
with the suffix -pp-it) of the verb proksikkuka ‘to besprinkle’ (< Sanskrit pra + uks-
uksati).

49 For JGS 1,1,32, cf. GGS 4,53 pascad agner bhimau nyaiicau pant
pratisthapyedam bhiimer bhajamaha iti.

150 nelam (old and substandard Ma.) = nilam (standard Ma.) (both readings in the
SSC mss.) means ‘ground, earth, soil’ (DEDR 3676).

U piticcu is the gerund of the Ma. verb pitikka ‘to hold, seize, catch, grasp’
(DEDR 4148).

152 The right hand is extended straight forward and only the tips of the fingers
touch the ground, the four fingers together in the front, the thumb at the back. This
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1,1,32 d... JAPATI

IDAM BHUMER BHAJAMAHA IDAM BHADRAM SUMANGALAM/
PARA SAPATNAN BADHASVANYESAM VINDA TE DHANAM ITI
he mutters:

“We possess this part of the earth, this blessed, auspicous part;
Drive away the adversaries, find for yourself other peoples’
property!”

JAPIPPU"?

you should mutter:

IDAM BHUMER BHAJAMAHA IDAM BHADRAM SUMAMGAILAM —
PARA SAPATNAN BADHASVANYESAM VINDA TE DHANAM |

(SSC 1,7)

1,1,33.* VASVANTAM RATRIS CET
If it is night, the end (should be) “goods!”

RAVHS AKIL!%®

If it is night,

VINDA TE VASU ENTU" COLLU"® /

you should say thus: “find for yourself other peoples’ goods!”

(SSC 1,8)
1,1,34 2. IMAMSTOMYENA (JS 3,32,4-6) TRCENAGNIM

is nilam pitikkuka ‘to hold the ground’; the phrase nilam totuka ‘to touch the ground’
implies that the whole palm is put on the ground, fingers kept together except for the
thumb, which is kept separate from the others.

153 japippii is the polite 2™ person imperative (< the non-past/future indicative,
with the suffix -pp-ii) of the verb japikkuka ‘to mutter’ (< Sanskrit jap- japati). The
mantra is pronounced in a normal (not low) voice.

5% For JGS 1,1,33, cf. GGS 4,5.4 vasvantam ratrau dhanam iti diva.

155 ra, ravu is ‘night’ in Ma. (DEDR 2552).

156 kil is the conditional (with the suffix -il) of the Ma. verb akuka ‘to be,
become’ (DEDR 333).

157 entit (O1d Ma.) = ennii (Modern Ma.) (both forms in the mss.) is the gerund of
the Ma. verb entuka, ennuka ‘to say so-and-so’ (DEDR 868).

158 collii is the polite 2™ person imperative (with the suffix -i7) of the Ma. verb
colluka ‘to say’ (DEDR 2855).

9 Cf. GGS 1,3,1 agnim ... parisamuhya... 4,5,5 imam stomam iti trcena
parisamithet; SGS 1,7,11 pradaksinam agneh samantat paning sodakena trih
pramarsti, tat samithanam ity dacaksate.



Codification of Vedic domestic ritual in Kerala... 291

PARISAMUHET
With the verse triplet starting, “This praise song..”, he should
stroke around the fire (with his wetted hand),

1.1.34b. ADYAYA (JS1,7,4 =3,32,4) VA TRIH

or three times with the initial verse (of that verse triplet).'®
IMAM STOMAN TRCAM KONTU TALOTI'*!

having stroked (the rim of the fireplace)'®* with the verse triplet (which
begins) “This praise song...”,

ONTU!'* VILAKI'*

having once poured water (from his fist) around (the fireplace over its
rim),

1,1,35 a.'> PRASTARAM UPASAMGRHYA ...
Having seized the (bunch of grass called) prastara (‘that which is
strewn forth’),'¢

10 This alternative given in the JGS is ignored in the SSC.

191 taloti is the gerund of the Ma. verb talotuka ‘to stroke, pat, rub gently, smear’.

162 Starting from the northeastern corner, the rim is stroked once around clockwise
with the palm of the right hand, each of the three rounds while uttering one verse, and
rinsing the hand after each round.

13 ontu (Old Ma.) = onnu (Modern Ma.) (both forms in the mss.) is ‘one, one
thing, once’ in Ma. (DEDR 990d), here ‘once’ (= orikkal).

194 vilaki, viaki, viaki (all these forms in the mss.) is the gerund of the Ma. verb
vilakuka, vlakuka, vlakuka ‘to take water into the hand and wave it around over the
rim of the fireplace (without touching the rim) so that the rim becomes wet with
water falling from the hand’ (it corresponds to Sanskrit pari + sic- in JGS 1,3,10).
This verb is not found in any dictionary, but is undoubtedly related to Ma. valayuka
‘to surround’, valekka ‘to enclose’, cf. also Tamil valavu ‘to surround’, valakam
‘enclosing, surrounding’ (DEDR 5313).

165 For JGS 1,1,35, cf. GGS 1,7,9 agnim... kusaih samantari paristrnuyat...; SGS
1,8,1 atha paristaranam; PGS 1,1,2 ... paristirya ...

166 According to Bhavatrata, he takes up the prastara, which is a fistful of grass
blades tied at many places, which is at least a cubit long and has the diameter of at
least the base of the thumb. This he takes up together with the grass blades which he
then strews in every direction around the fire while holding the prastara in his hand
(prastara iti bahutra baddha trnamustir aratnyavamayamangusthamilavamaparind
ha yajfiikaih kathyate / staranarthais trnaih prastaram upasamgrhya sardham grhitva
pratidisar paristrnati sarvasu disasv agnim saprastarena paninety arthah). Srinivasa
is very short but agrees: prastaram upasamgrhya saprastarena panind... According to
MIR, the grass blades in the prastara have their tips pointing upwards and it is tied in
five places at even distances. One takes a blade which has a tip; holding it at the tip,
one first twists it lengthwise around, then winds it twice around the prastara bundle,
then twists the two ends of the blade together lengthwise and winds this double part
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PRASTARAM ADI YAYI MUSTIYUM ETTU'Y PULLUM
ETUTTU'® KONTU!®

having taken up, first, the prastara, and (then), the (bundled) fistfuls (of
cut grass) and eight (blades of) grass,'”

of the blade once around the prastara bunch, making a little noose loop at its end
which is inserted beneath the third round from right to left, and the rest is cut off. The
middlemost tie must not be too tight, because the two purifier blades will be inserted
beneath it (cf. SSC at JGS 1,2,11). In the soma sacrifices of the §rauta ritual, there is
a prastara of the same type (the Adhvaryu gives it to the Udgatar priest at the out-of-
doors laud). The Samavedins are especially good at tying the prastara in $rauta rites,
because only they do it in this way in grhya rituals. In the grhya ritual, the prastara is
not spread out as it is in the soma sacrifices. — From this moment onwards the prastara
will be held in the hand (the prastara is usually held from its middle) all the time
during the performance of the ritual up to the beginning of the viripaksa formula (cf.
prastaram nidhaya in JGS 1,2,11).

17 et is ‘8” in Ma. (DEDR 784).

168 erutti is the gerund of the Ma. verb etukka ‘to take up’ (DEDR 851).

19 kontu is the gerund of the Ma. verb kolka, kolluka ‘to seize, receive, hold’
(DEDR 2151), used as an auxiliary that gives a shade of ‘reflexivity’, ‘self-benefit’ or
simultaneity to the preceding main verb which is put into the gerund.

170 According to MIR, the Jaiminiya and Kausitaki Nampitiris spread one
fistfull of darbha grass to the east and to the west of the fireplace, and four blades
of grass (having a tip and the length length of an arm, oru kai = Sanskrit bahu) to
the north and to the south of the fireplace. The Kausitakam Catannu indeed starts
its short chapter on the sthalipakarii (p. 26) as follows: “Start the offering of cooked
food. Having washed the feet, having put the purifier (on the ring finger), having
taken the eight (blades of grass) and the (two) fistfuls, having started to strew (grass)
around (the fire), after placing the water brought forward...” (sthalipakam tutannu.
kal kaluki pavitram itti ettum mustiyum etuttu paristarikka tutanni pranita veccal...).
Neither the JGS nor the Kausitaka-Grhyasitra (1,3,5-13, ed. CHINTAMANI 1944:
11-13, corresponding to the SGS 1,8,1-5 and 9-13 ed. OLDENBERG 1878: 20), nor
Bhavatrata’s commentaries on these two texts mention the fistfuls; but the Paddhati of
Ramacandra, which follows the SGS, does mention kusamustis among the requisites
and their use in this connection (cf. OLDENBERG 1878: 123-4): the Jaiminiyas, too,
prepare the mustis in advance. A bunch of grass is taken from the reserve and cut
(with a knife) to the length of four fingerbredths. As much cut grass is taken into the
hand as can be held in a closed fist. Two such fistfuls are tied (there is no special rule
about the way of tying), so that two musti bundles result. According to MIR, all blades
in a musti should in principle consist of the tip portion of the grass blade, but in the
current practice only four such tip blades (they are a little longer than the rest) must be
found in a musti. The A§valayana, Baudhayana and Vadhiilaka Nampiitiris, however,
put four long blades of grass to each of the four sides. Their practice is closer to the
original (in which three or five layers of grass were spread on all sides of the fire,
cf. GGS and SGS), while the Jaiminiya-Kausitaka tradition is more practical, as it
shortens the performer’s distance from the fire.
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ORU MUSTI YALICCU'™

having untied one (bundled) fistful (of cut grass),
MUNPIL'”? VACCU

having placed it in front (of yourself),

MATTE'” MUSTI YALICCU

having untied the other (bundled) fistfuls (of cut grass),

1,1,35 b. ... PRATIDISAM PARISTRNATI

he strews (grass) around (the fire) in each direction (of space),
1,1,36."7* DAKSINAPURASTAD UPAKRAMYA

starting from the southeast,

1,1,37."> AGRAIR MULANI CHADAYAN

covering the (grass) roots with (grass) tips.

KELAKKUTEKKU NINTU VATAKKU KUTUM!"® ARU'
PARISTARICCU'”

having strewn (one fistful of grass to the east side of the fire) from the
southeast (corner northwards) in such a way that in the north (the tail
portions of the grass) come together

TEKKUM VATAKKUN NANNALU'” PULLU VACCU

having placed to the south and to the north (of the fire) four and four
(blades of) grass

' aliccu is the gerund of the Ma. verb alikka ‘to loosen, untie’ (DEDR 277).
172 munpil ‘in front’ is locative (with the suffix -il) of munpu ‘the front’ (DEDR
5020a).

'3 matte = maru, mattu ‘other, another’ (DEDR 4766) + the emphatic particle -e

<-é.

174 For JGS 1,1,36, cf. GGS 1,7,9 ... purastad daksinata uttaratah pascad iti,
10 sarvatas trivrtam paiicavrtam va, 11 bahulam ayugmasarhatam; SGS 1,82
pragagraih kusaih paristrpati trivrt paiicavrd va, 3 purastat prathamam atha pascad
atha pascat.

15 For JGS 1,1,37, cf. GGS 1,7,12 pragagrair agrair milani cchadayan; SGS
1,8,4 mulany agraih prachadayati.

176 kittum is the non-past relative (or adjectival) participle (suffix -um) of the verb
kiituka ‘to come together, meet, join’ (DEDR 1882).

7" Gru is ‘way, manner’ in Ma. (DEDR 405); postposed to a relative participle it
forms an adverb of manner.

'8 paristariccii is the gerund of the Ma. verb paristarikkuka (< Sanskrit pari +
str-)

% na-n-nalu is ‘four each, by fours’, with distributive reduplication of nalu ‘4’

(DEDR 3655).



294 ASKO PARPOLA

ATINTE'®* KATA'®! MUTUM"? ARU MUNPILATTETU'®> KONTU
PARISTARICCU

having strewn (to the west side of the fire) that (fistful of cut grass)
which was in front (of yourself) in such a way that (the tips) cover the
tails of those (four grasses placed to the north and to the south of the fire)

1,1,38 2. PASCAD VOPASTIRYA —
Or after having strewn grass to the west (of the fire)

1,,38 b. ULAPARAJIBHYAM UPAHARET
he should lay down two rows of grass.

1,1,39. DAKSINOTTARAH SANDHIH
The joint (of these two rows to the east of the fire) has (the tips of
the) southern (row) over (the tips of the northern row).'®

ONTU VILAKI
having once wetted (the rim of the fireplace with water falling from his
fist),

1,2,1 a.'% PRASTARAT PAVITRE GRHNATI ...
He takes two (grass blades called) purifiers from the prastara
(bunch of grass),

PRASTARATTIL'"®” RANTU KETTINU'® TALE'™ RANTU PULL
URII90

180 atinte is sg. gen. of the non-human remoter demonstrative pronoun atu (DEDR 1).

181 kata is ‘end, extremity’ in Ma. (DEDR 1109).

182 mitum is the non-past relative participle (suffix -um) of the Ma. verb miituka
to cover (DEDR 5034).

183 munpilattér ‘that which is in front’ < munpil ‘in front’ + -atte ‘of that sort’
(adjectivizes the adverb) + the neuter pronominal suffix -fu (converts the adjective
into a noun).

18 For JGS 1,1,38-39, cf. GGS 1,7,13 pascad vastirya daksinatah pracari
prakarsati tathottarena daksinottarany agrani kuryat, 14 esa paristarananyayah
sarvesv ahutimatsu.

185 The alternative given in JGS 1,1,38-39 is ignored in the SSC.

186 For JGS 1,2,1, cf. GGS 1,7,19 tata eva barhisah pradesamatre pavitre kurute;
SGS 1,8,14 kusatarune avisame avicchinnagre anantargarbhe pradesena mapayitva...;
PGS 1,1,2 ... pavitre krtva ...

87 prastarattil is sg. loc. of prastaram, here (like prastarattile in standard Ma.) =
sg. genitive prastarattinte (= a variant reading in the SSC mss.).

188 kertinu is sg. dat of kettu ‘tie, bundle, band’ (DEDR 1147).

139 tale is ‘under, below, beneath, down’ (DEDR 3178).

10 jiri is the gerund of the verb iruka ‘to draw off, pull out’ (DEDR 652).
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having pulled out two grass blades from beneath the two (uppermost
ones of the five) knots of the prastara,

1,21b. .. PRADESAMATRE SAME APRASIRNAGRE
ANANTARGARBHE

(two grass blades) which measure a span, which are equal, the tip of
which is not broken and which have no sprout inside.

COTTA"™ YALANTU'™
having measured (them to be) a span (long),

1,2,2 a."> ANGUSTHENOPAKANISTHIKAYA CA DHARAYANN..
Holding (them) with his thumb and ring-finger,

VALATTU KATYIL"* PAVITRAM VARUM'> ARU
MOTARAVIRALUM'” PERUVIRALUM"’ KUTTI'*

having joined the ring-finger and the thumb in such a way that the
purifiers come (to be) in the right hand,

1,2,2b. .. ANAKHENA CHINATTI

PAVITRE STHO VAISNAVYAV ITI

he cuts (the two grass blades) with any instrument excepting
his (finger-) nails, (muttering) thus: “You are the two purifiers
belonging to Visnu.”

PPAVITRAM MURIPPU'”
you should cut the pavitra (with this formula):

¥ cotta is ‘span’ in Ma. (DEDR 2834).

192" alanti (Old Ma.) = alannii (Modern Ma.) is the gerund of the Ma. verb alakka
‘to measure’ (DEDR 295).

193 For JGS 1,2,2, cf. GGS 1,7,20 osadhim antardhaya cchinatti na nakhena
pavitre stho vaisnavyav iti; SGS 1,8,14 ... kusena chinatti pavitre stha iti, 16 pragagre
dharayan vaisnavyav ity abhuksya.

19 kaiyil is sg. loc (with the suffix -il) of Ma. kai ‘hand’ (DEDR 2423).

19 yarum is the non-past relative (adjectival) participle of the Ma. verb varuka,
varika ‘to come’ (DEDR 5270).

1% maotaraviral = métiraviral (both forms in SSC mss.) ‘ring-finger’ < Ma.
motaram = motiram ‘ring’ (< Sanskrit mudra- f. ‘seal, seal-ring’) + Ma. viral ‘finger,
toe’ (DEDR 54009).

7 peruviral ‘thumb’ < Ma. peru (before consonants), pér (before vowels) ‘great,
big’ (DEDR 4411) + viral.

198 karti is the gerund of the Ma. verb kiittuka ‘to bring together, join’ (DEDR
1882).

%9 murippi is the polite imperative (< the non-past/future indicative, with the
suffix -pp-ii) of the Ma. verb murikka ‘to break, cut’ (DEDR 5008).
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PAVITRE STHO VAISNAVYAU /|
“You are the two purifiers belonging to Visnu.”

(SSC 1,9)

1,2,3.2% TRIR URDHVAM ADBHIR ANUMARJAYED

VISNOR MANASA PUTE STHA IT1

He should stroke them upwards with water three times, (muttering)
so:

“You are purified with Visnu’s mind.”

PAKARNNU*! PITICCU

Holding (the prastara in his right hand and the two grass blades in his
left hand) after an exchange,*”

(TALICCU)*®

(having sprinkled [the two grass blades],)

NIR ULIVU?*

you should wipe the water off (with this formula):**

VISNOR MMANASA PUTE STHAH /

“You are purified with Visnu’s mind."

(SSC 1,10)

1,2,4. SAKRD YAJUSA

Once with the formula,

1,2,5. DVIS TUSNIM

twice silently.

RANTOTTAN TUSNIN NIR ULINN?2%
Having wiped water off twice silently,?”’

20 For JGS 1,2,3, cf. GGS 1,7,21 athaine adbhir anumarsti visnor manasa pute
stha iti; SGS 1,8,16 pragagre dharayan vaisnavyav ity abhuksya.

21 pakarnnu is the gerund of the Ma. verb pakaruka ‘to shift, be exchanged’
(DEDR 3803).

202 Before the exchange the prastara was held in the left hand, while the right
hand pulled out the upper portions of two grass blades and cut them. The knife is laid
down and the prastara and the grass blades exchanged.

203 This word is in parentheses because it is not found in all mss. of the SSC.

204 ylivii is the polite imperative (< the non-past/future indicative, with suffix -(v)
i1) of the Ma. verb uliyuka ‘rub, stroke, wipe’ (DEDR 686).

205 The water sprinkled on the grass blades is wiped off upwards, whereafter the
hand is washed.

26 ylififin is the gerund of the Ma. verb uliyuka ‘rub, stroke, wipe’ (DEDR 686).

27 After each wiping, the hand is washed.
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1,2,6 2.2 PATRASYOPARISTAT PAVITRE DHARAYANN...
Holding the two purifiers over a vessel,

AJYASTHALI YETUTTU
having taken up the ghee plate,
MUNPIL VACCU

having placed it in front (of yourself),

VALATTU KAI KONTU PAVITRAM VACCU

having placed the purifier(s) (there)*'° with the right hand,
ETATTU?!"! KAI KONTU PITICCU

holding (them) with the left hand,

1,2,6 b. .. ATYAM ASICYA ...
having poured ghee in(to the ghee vessel),

VALATTU KAI KONTU NEYYU?"2 VITTI
having poured ghee with the right hand,

1,2,6 c... UTTARENAGNIM ANGARAN NIRUHYA ...
having pushed live coals out (of the fireplace) on the north side of
the fire

VATAKKU MUNTU NERIPPU?"> NIKKI*'*
having removed three live coals (from the fire) to the north,*

209

28 For JGS 1,2,6-10, cf. GGS 1,7,22 sampiiyotpunaty udagagrabhyar
pavitrabhyam, 23 angusthabhyam copakanisthikabhyam cangulibhyam abhisamgrhya
praksas trir utpunati devas tva savitotpunatv acchidrena pavitrena vasoh suryasya
rasmibhir iti sakrd yajusa dvis tisnim, 24 athaine adbhir abhyuksyagnav apyarjayet,
25 athaitad ajyam adhisrityodag udvasayet, 26 evam dajyasya samskaranakalpo
bhavatiti; SGS 1,8,17 kusatarunabhyam pradaksinam agnir trih paryuksya, 18
mahtarh payo ’sity gjyasthalim adaya, 19 ise tvety adhisritya, 20 urje tvety udag
udvasya, 21 udagagre pavitre dharayann angusthabhyar copakanisthikabhyari
cobhayatah pratigrhyordhvagre prahve krtvdjye pratyasyati savitus tva prasava
utpunamy achidrena pavitrena vasoh siiryasya rasmibhih, 22 ity ajyasarskarah
sarvatra, 23 nasamskrtena juhuyat; PGS 1,1,2 ... nirupyajyam adhisritya paryagni
kuryat.

299 This is done with the right hand holding the prastara.

219 In the ghee plate.

2 etartu is sg. obl. of Ma. etam = itam ‘left side’ (DEDR 449).

212 ney, neyyit is ‘oil, ghee, grease’ in Ma. (DEDR 3746; but cf. Prakrit neam <
Sanskrit sneha).

213 nerippu, fierippu is ‘live coal, ember, fire(brand)’ in Ma. (DEDR 2929).
nikki is the gerund of the Ma. verb nikkuka ‘to put aside, remove, separate
from’ (DEDR 3685).

215 Inside the kunda in the northeastern corner.

214
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1,2,6 d. .. TESV ADHISRITYA ...
having placed (the ghee vessel) upon them (i.e., the live coals),

PPAVITRAM VANNI*

taking the purifier(s) away (from the ghee plate
NERIPP ETTI?'®

having lifted (the ghee plate) on the live coals,

1,2,6 e... AVADYOTYA ..
having illuminated (the ghee vessel)

(PATTONPATU?"” PULLINNU?) ORU PUL KOLUTTI*

having kindled one blade of grass (taken out of the reserve of 19 blades
of grass),”?

KATTIZB

having shown (this lighted grass to the ghee plate so that it becomes
illuminated),?**

PARISTARANATTIN?*® AKATTU** KUTTI** KETUTTU?**
having extinguished (the flaming grass blade) by thrusting (its tip into
the ground) inside the grass strewn around (the fire),

)217

218 yanni is the gerund of the Ma. verb vannuka ‘to receive, obtain, take, take

away’ (DEDR 5336).

217 The two purifiers have so far been held in the ghee plate with the left hand.
Now they are lifted up with the right hand and put in some other place.

218 g1t is the gerund of the Ma. verb eértuka ‘to raise’ (DEDR 916).

219 pattonpatu is ‘nineteen’ < Ma. pattu ‘ten’ (DEDR 3918) + onpatu ‘nine’
(DEDR 1025).

20 pullinni is sg. dat. of Ma. pul, pullit ‘grass’ (DEDR 4300).

2 kolutti is the gerund of the Ma. verb koluttuka ‘kindle, set on fire’ (DEDR
2158).

222 The grass blade is held beneath the prastara in the right hand and kindled by
sticking its head in the fireplace.

22 karti is the gerund of the Ma. verb kartuka ‘to show’ (DEDR 1443).

224 The purpose is to see that the ghee is wholly melted; one must take care that
the prastara held over the lighted grass blade does not catch fire.

23 paristaranattinit is sg. dat. of Ma. paristaranam (< Sanskrit paristarana- n.).

226 akatti ‘within’ is sg. obl. (used here as locative) of Ma. akam ‘inside’ (DEDR 7).

227 kutti is the gerund of the Ma. verb kuttuka ‘to pierce, prick, thrust (something
into something)’ (DEDR 1719).

228 ketuttu is the gerund of the Ma. verb ketukka ‘to extinguish, ruin’ (DEDR
1942).
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[KATA PURATTU* VACCU]*"
[having placed (the remaining tail part somewhere) outside (the grass
strewn around the fire),]

1,2,6 f... DARBHATARUNABHYAM PRATYASYA ..
having thrown two fresh blades of darbha grass in (to the ghee
vessel)?!

RANTU DARBHAGRAM MURICCU?®

having cut the tips of two blades of darbha grass**
[KATTI** VACCU]

[having put off the knife,]

[KAI] KALUKI

having washed [the hand],

[KATA TALICCU VACCU]

[having sprinkled the tail portions with water,]
TUVARTTI*

having wiped (them dry),

(NEYYIL*) ITTU

having put (the head portions in the ghee plate and the tail portions
aside on the ground)

2 puratti ‘outside’ is sg. obl. (used here as locative) of Ma. puram ‘outside,
exterior’ (DEDR 4333).

20 The words are in brackets because they are not found in any of the consulted
SSC mss., but belong to the text according to MIR.

231 CALAND has wrongly connected the instrumental darbhatarunabhyam
with the preceding avadyotya, and wrongly taken pratyasya to refer to throwing these
two blades in the fire. As Bhavatrata points out, the object thrown can be expressed
not only by the accusative but also by the instrumental in connection with the verb
as-: nanu pratyasanakriyam prati darbhatarunayoh karmatvad dvitiyaya nirdesah
kartavyah | nayam ekantah, karanatayapi hi darbhatarunayor vipaksa Sakya | drsyate
hi dvedhapi prayogah: Saram asyati taskare, Sarenasyati taskaram iti. The Kausitaki-
Grhyasiitra (1,4,5) actually has the accusative in the present context: kusatarune
pratyasya.

22 juriccn is the gerund of the Ma. verb murikka ‘to break, cut’ (DEDR 5008).

23 These two grass blades are pulled out of the bunch of originally 19 blades of
grass. About 5 cm is cut off.

2% Ma. katti ‘knife’ is an old tadbhava of Sanskrit krtti- rather than a Dravidian
word (thus DEDR 1204).

25 tuvartti is the gerund of the Ma. verb tuvarttuka ‘to wipe of moisture, dry’
(DEDR 3351).

26 neyyil is sg. loc. (with the suffix -il) of Ma. ney, neyyu ‘oil, ghee, grease’
(DEDR 3746).



300 ASKO PARPOLA

1,2,6 g... TRIH PARYAGNI KRTVA ...

having taken the fire around (the ghee vessel) three times
VEVU*" KATAYUM MURI*® KATAYUM PINNE** YORU
PULLUM KUTTI

having collected together the burnt tail portion (of the extinguished grass
blade), and the tail portion of the (two) cut (blades of grass, the tips of
which were put into the ghee plate) and one (new) blade of grass,*
PPARYYAGNI CEYTU*!

having taken the fire around (the ghee plate),***

1,2,6 h... UDAG UDVASYA ..
having removed (the ghee vessel) towards the north

(NEYYU) ILUTTU*?

having dragged the ghee(-plate off the coals),***
VATAKK ERAKKI**

having placed it down to the north,

1,2,6 i.... PRATYUHYANGARAN ...
having pushed the live coals back (to the fire)

NERIPPU KUTTI
having collected the live coals

1,2,6 j .. UDAGAGRABHYAM PAVITRABHYAM TRIR
UTPUNATY

AJYAM CA HAVIS CA PRANITAS CA SRUVAM CA

DEVAS TVA SAVITOTPUNATV

ACCHIDRENA PAVITRENA VASOH SURYASYA RASMIBHIR ITI

237

vévi is ‘burning, combustion, boiling” in Ma. (DEDR 5517).

28 muriis ‘piece, fragment, the state of being broken (off)’ in Ma. (DEDR 5008).

29 pinne is ‘behind, after, yet, then’ in Ma. (DEDR 4205).

9 One more blade is pulled out of the bunch of originally 19 blades of grass.

21 ceymi is the gerund of of the Ma. verb ceyyuka ‘to do, make, perform’ (DEDR
1957).

242 All those four blades of grass are put together in the right hand, kindled in the
fireplace, and taken around the ghee plate three times (paryagni is always done three
times).

2 jlutti is the gerund of the Ma. verb ilukka ‘to drag, draw, pull’ (DEDR 504a).

24 The ghee plate has become hot and is not easily lifted, so it is just dragged off
the coals.

245 erakki (Old and substandard Ma.) = irakki (standard Ma.) (both forms in SSC
mss.) is the gerund of the Ma. verb irakkuka ‘to lower, let down, put down (load)’
(DEDR 516).
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by means of the two purifiers with their tips pointing to the north
he three times purifies the ghee and the sacrificial substance and
the pranita water and the offering ladle (muttering) “Let the divine
Instigator purify you with an unimpaired purifier, with the rays of
the good sun!"

1,2,3. PUNARAHARAM AJYASYA

taking (the purifiers only) backwards (and not forwards) for (the
purification of) the ghee

1,2,9. SAKRD YAJUSA

Once with the formula,

1,2,10. DVIS TUSNIM

twice silently.

KAI KALUKI

having washed the hand(s),

[AJYASTHALI] ETUTTU

having taken up [the ghee plate],

MUNPIL VACCU

having placed it in front (of yourself),

PAVITRAM ETUTTU

having taken up (the two blades of grass functioning as) the purifier,
VATAKK AGRAM AYI PPITICCU

holding it so that the (grass) tip(s) point to the north,

PATINNARU TUTANNI*® PPATINNARU MUTIYUM?*7 ARU
ILUTTU

dragging it so that (you) begin in the west and finish in the west,
ARIPPU*#

you should cleanse (muttering this formula):

DEVAS TVA SAVITOLPUNATV

ACCHIDRENA PAVITRENA VASOS SURYYASYA RASMIBHIH /

“Let the divine Instigator purify you with an unimpaired purifier, with
the rays of the good sun!”

26 tutanni is the gerund of the Ma. verb rutannuka ‘to begin, commence’ (DEDR
3481).

27 mutiyum is the non-past relative (adjectival) participle of the Ma. verb
mutiyuka ‘to end’ (DEDR 4922).

28 arippii is the polite imperative (with the suffix -pp-ii) of the Ma. verb arikka

‘to sift, cleanse, filter, strain’ (DEDR 213).
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(SSC 1,11)

HAVISSIL TUTANNI KELAKKU VITT?** ARIPPU /
In the offering substance, you should cleanse, quitting in the east after
starting.°

(SSC 1,12)

RANTOTTAN TUSNIM ARICCAL>!

After having twice silently cleansed (the ghee),
HAVISSIL

in (cleansing) the offering substance (you should say):
DEVAS TVA SAVITOLPUNATV

(ACCHIDRENA PAVITRENA VASOS SURYYASYA RASMIBHIH) |
“Let the divine Instigator purify you

(with an unimpaired purifier, with the rays of the good sun)

1,2,7.22 DEVO VA ITI PRANITAH

(he should purify) the pranita water (uttering the mantra with a
modification)

“(Let) the divine (Instigator purify) you (pl.)!”

PRANITAYIL

in (cleansing) the pranita water (you should say:)
DEVO VAS SAVITOLPUNATU |

“Let the divine Instigator purify you (pl.)!”
SRUVATTIL

in (cleansing) the offering ladle (you should say:)
DEVAS TVA SAVITOLPUNATU |/

“Let the divine Instigator purify you!”

',’

29 yirtu is the gerund of the Ma. verb vituka ‘to leave, quit, let go’, also auxiliary

denoting the close of an action (DEDR 5393).

20 Te., the purifier is taken just once forwards from west to east, thereafter not
backwards to west. This is repeated twice silently.

1 griccal is the conditional of the Ma. verb arikka ‘to sift, cleanse, filter, strain’
(DEDR 213).

22 For JGS 1,2,7, cf. SGS 1,8,24 sruve capah savitur va iti, 25 tah pranitah
proksanis ca.
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(SSC 1,13)

1,2,11 a. UTTARATO 'GNEH PRANITAH PRANIYA ..
Having brought the pranita water forwards to the north of the fire

PAVITRAM MOTARAVIRAL MEL CUTTI*®* KKONTU

having wrapped the purifier around the ring-finger,

PRANITAKKU TALE MUNTU PULL ITTU

having placed three blades of grass®* beneath (the vessel of) the pranita
water,

MULAKKU? VATTAKA?® VELLAM?’ VITTI

having poured a cubit of water from a round metal vessel*® (into the
pranita vessel)

MUKKOLAM?> UYARTTI?®

having raised (the pranita vessel) upto (the level of) the nose,

1,2,11b. .. DARBHAIH PRACCHADYA ...
having covered (the pranita vessel) with blades of darbha grass

MUNTU PULLU KONTU MUTI*! VACCU?*?
having covered (the pranita vessel) with three blades of grass,*®

1,2,11 c. .. DAKSINATO 'GNEH PRASTARAM NIDHAYA ...
having put the prastara (bunch of grass) down to the south of the
fire,

23 cutti is the gerund of the Ma. verb cuttuka ‘to go round, encircle, surround,

wrap round’ (DEDR 2715).

2% These three new blades are taken from the bunch of originally 19 blades of
grass.

55 mulakkit (= mulam) is ‘cubit (= length of forearm)’ in Ma. (DEDR 4990).

26 yattaka is ‘round metal vessel’ in Ma. (< Sanskrit vrrtaka- ‘round’, DBIA
316b).

57 yellam is ‘water’ in Ma. (DEDR 5503).

28 The right kinti is meant.

29 mitkkolam “up to the nose’ = Ma. mitkku ‘nose, nozzle, beak’ (DEDR 5024) +
the clitic -o6lam ‘up to, as far as’ < Ma. alavum < alavu ‘measure, limit’ (DEDR 295)
+ -um.

260 yyartti is the gerund of the Ma. verb uyarttuka ‘to raise’ (DEDR 646).

21 miti is the gerund of the Ma. verb miituka to cover (DEDR 5034).

262 The Ma. verb vaykkuka, vekkuka, vekka ‘to put, place’ (DEDR 5549) as an
auxiliary expresses fully completed action together with “the notion of future utility”
(ASHER and KUMARI 1997, 295).

263 Again three new blades of grass are taken from the bunch of originally 19
blades of grass. For their further use see SSC 1,27.
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SRUVATTOTU?** PARISTARANATTOT ITE*® PRASTARAM
VACCU

having placed the prastara (on the ground) between the offering ladle
and the grass strewn around (the fire),

1,2,11d... PRASTARASYOPARISTAT PAVITRE NIDHAYA ...
having put the two purifiers down over the prastara

PAVITRAM MATAKKI?%

having folded the purifier(s) (in the middle),

PRASTARATTIN NATUVATTU?? KETTOT?**® ITAYIL TIRUKI*®
YECCU?"

having tucked them in the middle of the prastara in the place of (i.e.,
beneath) the tie,

1,2,11 e.””".. VIRUPAKSAM JAPATIL: TAPAS CA TEJAS CA ..
KARMADHIPATAYE NAMA ITI?"

he mutters (the formula of) the (god) with deformed eyes (i. e., Rudra),
thus:

“Heat and lustre ... to the Overlord of sacrificial action obeisance!”

PALAKA?® MEL VATAKK AGRAM AYI MUNTU PULL ITT

264

sruvattotu is the sg. sociative (with the suffix -oti added to the oblique stem
sruvattir) of Ma. sruvam < Sanskrit sruva- m.

5 jte, ita, itayil (all these forms in SSC mss.) is ‘(in) between, in the middle (in
space or time)’ in Ma. (DEDR 448).

26 matakki is the gerund of the Ma. verb matakkuka ‘to fold, bend’ (DEDR
4645).

27 natuvatti sg. obl. (functioning as locative) of Ma. natuvam (= natu, natuvu)
‘centre’ (DEDR 3584). The variant natuvam is not recorded in dictionaries.

268 kettoru is sg. sociative of Ma. kettu ‘tie, band, bundle’ (DEDR 1147).

29 tiruki is the gerund of the Ma. verb tirukuka ‘to twist, turn in, tuck in, wring,
braid’ (DEDR 3246).

20 (y-)ecc = veccut (both forms in SSC mss., according to MIR the former
represents an archaic usage that in olden times prevailed in Cochin as well but now
survives only in Travancore). As noted above, the Ma. verb vaykkuka, vekkuka, vekka
‘to put, place’ (DEDR 5549) as an auxiliary expresses fully completed action together
with “the notion of future utility” .

21 For JGS 1,2,11, cf. GGS 4,5,6 vairipaksah purastadd homanam, 7 kamyesu
ca prapadah, 8 tapas ca tejas ceti japitva pranayamam ayamyarthamand vairigpaksam
arabhyocchvaset.

272 T am quoting here and in the text of the SSC only the first and last words of
this long formula.

23 Ma. palaka < Sanskrit phalaka- n. ‘board, plank’.
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IRUNTU**

having taken seat on a plank®” after putting (on it) three blades of
grass®’® with their tips in the north,

MUNTU PUL PITICCU

holding three blades of grass,?”’

VIRUPAKSAN JAPIPPU

you should mutter (the formula of) the one having deformed eyes (i. e.,
Rudra) (saying):

TAPAS CA TEJAS CA ... KARMMADHIPATAYE NAMAH

(SSC 1,14)

1,3,1 2. SRUVAM PRANITASU PRANIYA ..
Having brought (i.e., emptied) the offering ladle
water,

PULLU NIRRTI KONATTU?*" KALENNU?!
having thrown the blades of grass away to the quarter of the Destruction

(i.e., southwest),??
KAI KALUKI

274 jruntu is the gerund of the Ma. verb irikkuka ‘to sit, sit down’ (DEDR 480).

25 One does not actually get up from the seat and sit down again, but just raises
oneself a little to make room for the inserted grass blades.

276 These three grass blades are taken now from the bunch of originally 19 grass
blades. They seem to be a partial survival of the original Vedic grass seat (vistara).

77 These three grass blades are taken now from the bunch of originally 19 grass
blades; they are held between the two hands joined in the baddharijali pose raised up
above the head while muttering the viripaksa formula.

28 For JGS 1,3,1 (a), cf. PGS 1,1,3 sruvam pratapya sammrjyabhyuksya punah
pratapya nidadhyat.

2 The prastara was held in the hand all the time during the first part of the
sthalipaka rite until it was laid down just before the viripaksa formula. After the
formula has been finished, the offering ladle (sruva-) is taken up and will be held
in the hand up to the end of the rite. The only interruptions are the food offering to
Ganapati and its removal (these are later additions to the grhya ritual): the sruva has
to be laid down for the duration of these acts, because the hand is needed for the finger
movements in connection with the prana mantras.

20 konattu is sg. obl. (functioning as locative) of Ma. kénam ‘angle, corner’
(DEDR 2209).

B! kalediin is the gerund of the Ma. verb kaleyuka, kalayuka ‘to weed, get rid of,
throw away’ (DEDR 1373).

22 The three blades of grass held in the hands during the formula are cast off
behind over the shoulder.

27 into the pranita
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) 283
b

having washed the hand(s
SRUVATTILE** NIR PRANITAYIL VITTI YECCU

having poured the water of the offering ladle into (the vessel of) the
pranita water,

1,3,1b. .. NISTAPYA ..
having heated (the offering ladle)

ETATTU KAIYIL (PITICCU) MUNTU PULLUM KUTTI

having put together three blades of grass,”® holding (them) in the left
hand,

KAMUTTI®¢

having turned (the offering ladle) upside down,

KKACCI®

having heated (the offering ladle by taking it once over the fire),

1,31 c... DARBHAIH SAMMRIYA SAMMARGAN ...
having wiped (several) cleansing wipings (over the offering ladle)
by means of the blades of darbha grass

PPAKARNNU PITICCU

Holding (the offering ladle in his left hand and the three blades of grass
in the right hand) after an exchange,

AGRAM KONT AGRAN TOTACCU

having touched the tip (of the offering ladle) with the tip (of the blades
of grass)

NATU KONTU NATUVUM (TOTACCU)

having touched also the middle (of the offering ladle) with the middle
(of the blades of grass)

KATA KONTU KATAYUN TOTACCU

having touched also the tail (of the offering ladle) with the tail (of the
blades of grass)

28 The hands are to be washed always when something has been thrown away
[as an act of sorcery].

B4 sruvattile is sg. loc. of Ma. sruvam + emphatic particle -e, forming an
attributive modifier.

25 These three blades of grass are the last ones of the bunch of originally 19
grass-blades.

26 kamutti is the gerund of the Ma. verb kamuttuka ‘to turn upside down’ (DEDR
1335).

7 kacci is the gerund of the Ma. verb kdccuka, kaykka ‘to heat, warm, boil’
(DEDR 1458).
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PORAVUM?* [ VANNAME?*’ TOTACCU
having touched also the outside (i.e., the bottom side, of the offering
ladle) in this very same way (in three places with the grass blades),

1,3,1d... ABHYUKSYA ..
having sprinkled (the blades of grass) with water,

SRUVAM TALICCU

having sprinkled the offering ladle with water,*”
KAMUTTI

having turned (the offering ladle) upside down,
KKACCI

having heated (the offering ladle),

PPUL TALICCU

having sprinkled the blades of grass with water,*”’

1,3,le... AGNAV ADHAYA ..

having put (the blades of grass) in the fire
TIYIL ITTU

having put (the blades of grass) in the fire

1,31 £.? .. DAKSINAM JANV ACYA ..
having bent the right knee

VALATTU MULANNAL?? NELATT** UNNI>?
leaning on the ground with the right knee (and reaching forwards),

28 poravum (O1d and substandard Ma.) = puravum (standard Ma.) (both forms in
SSC mss.) ‘outside’ < Ma. puram ‘outside, exterior’ (DEDR 4333) + the glide -v- +
the clitic -um.

29 7 yanname ‘in this very manner’ < Ma. 7 ‘this’ (DEDR 410a) + Ma. vannam
‘colour, manner’ (< Prakrit vanna- < Sanskrit varna- m., DBIA 320) + emphatic clitic -e.

20 Water is taken from the right kinti to the palm of the right hand which is
holding the three grass blades and sprinkled on the offering ladle, which is thereafter
taken into the right hand.

»! The blades of grass are taken into the left hand and sprinkled with water taken
into the right hand that holds the offering ladle.

2 For JGS 1,3,1 (b)... daksinam janv acya... cf. GGS 1,3,1 ... daksinajanvakto...
(in the GGS, the knee is bent in connection with the act prescribed in JGS 1,3,7).

23 mulannal is ‘*knee’ in Ma. < Ma. mulan ‘joint; cubit’ (DEDR 4990) + Ma. kal
‘leg, foot” (DEDR 1479).

2% nelatt (Old and substandard Ma.) = nilattii (standard Ma.) (both forms in
SSC mss.) is sg. oblique (functioning as locative) of Ma. nilam ‘ground, earth, soil’
(DEDR 3676).

2% finni is the gerund of the Ma. verb innuka ‘to lean, rest upon’ (DEDR 763).
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1,31 g .. AMEDHYAM CET KAM CID AJYE 'VAPADYETA
GHUNAS TRYAMBUKA MAKSIKA PIPILIKETY A
PANCABHYA UDDHRTYA

ABHYUKSYA -

UTPUYA

JUHUYAT

if anything unfit for sacrifice should have fallen into the ghee, such
as a wood worm, a tryambuka fly, a bee or an ant; up to five such
things he should remove, then sprinkle (the ghee), purify it and
make an oblation in the fire.

NEY(Y)IL NOKKI*’
having looked into the ghee (in the ghee plate

1,3,2.2 PARIDHIN PARIDADHATI
He puts the enclosing sticks around (the fire).

PPARIDHI VEPPU?®,
you should place the enclosing sticks (around the fire

) 298
b

) 301

(SSC 1,15)

1,3,3. MADHYAMAM STHAVIYASAM PASCAT
the one with a medium length but thicker (then the others) to the
west (of the fire),

TATICCATU** MUNPIL VACCU
having placed the thick one in front (of yourself),

2% For JGS 1,3,1 (¢), cf. PGS 1,1,4 ajyam udvasyotpiiyavoksya...

27 nokki is the gerund of the Ma. verb nokkuka ‘to look at” (DEDR 3794).

2% While looking, hands are held around the eyes (as if binoculars).

2% For JGS 1,3,2-6, cf. GGS 1,7,15 paridhin apy eke kurvanti Samilan parnan va.

300 yeppii is the polite imperative (with the suffix -pp-ii) of the Ma. verb vaykkuka,
vekkuka, vekka ‘to put, place’ (DEDR 5549).

301 The three enclosing sticks have been prepared and bundled in advance as
a separate unit among the 21 pieces of firewood. They differ in length, measuring
from the elbow to the tip of the little finger, the nameless finger and the middle finger
respectively. (For marriage, where there is no hearth measuring one cubit square, the
paridhis are measured from the shoulder to the middle of the forearm, to the wrist and
to the root of the fingers respectively.) The stick having the medium length should be
the thickest. The head portion must always point either to the east or to the north.

392 taticcatii is a neuter verbal noun (with the suffix -atit) from the past tense stem
of the Ma. verb tatikkuka ‘to swell, become round and full, to become fat or thick’
(DEDR 3020).
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1,3,4. DIRGHAM MADHYAMAM DAKSINATAH
the long one with a medium thickness to the south (of the fire)

NETIYATU*” TEKKU VACCU
having placed the long one to the south (of the fire),

1,3,5. KANIYASAM UTTARATAH
the one smaller (than the other two) to the north (of the fire)

1,3,6. SAMSPRSTAN
so that they are in contact with each other

CERUT AYI KKURUT AYI YULLATU** VATAKKU TALE
VACCU

having placed the short and small to the north (of the fire) beneath (the
western stick), L

KELAKK ADITYANE?*”® SMARICC**® ORU PUV ARADHICCU*”
having thrown a flower in worship while thinking of the Sun to the east
(of the fire),**®

(NEYYU ATACCU*®)

(having covered the ghee,)’"

VILAKI

having poured water (from his fist) around (the fireplace over its rim),
CCANTANAVUM PUVUM ARADHICCU

having thrown sandalwood paste and flowers in worship,*!!

393 netiyati is a neuter verbal noun from the past tense stem of the Ma. verb

netuka ‘to grow long’ (DEDR 3738).

3% cerut’ ayi kkurut’ ayi y-ullatii ‘that which is small and short’ is a neuter noun
derived (with the suffix -7it) from the adjective formed with the relative participle ulla
from adverbs formed with the suffixation of the gerund ayi from the pronominalized
adjectives cerutii ‘what is small’ (DEDR 1594) and kurutit ‘what is short” (DEDR
1851).

305 adityane is sg. acc. of Ma. adityan (masc.) < Sanskrit aditya- m.
smariccu is the gerund of the Ma. verb smarikkuka ‘to remember, call to
memory, think of” < Sanskrit smr- smarati.

37 aradhiccu is the gerund of the Ma. verb aradhikkuka ‘to offer in worship,
worship with offering (of flowers etc.)’ < Sanskrit @ + radh-.

398 There is no enclosing stick on the eastern side of the fire, where the sun is
thought to be the enclosing stick. With the right hand in the pusparijali pose, one
flower is thrown in worship to the sun so that it falls east of the fire.

399 atacci is the gerund of the Ma. verb ataykkuka, atekka ‘to close, shut’ (DEDR
83).

319 The ghee plate is covered with the fan made of the film of an areca branch
(pala), to prevent the water that will be sprinkled from falling on the ghee.

311 First sandalwood paste is thrown around the fire eleven times, each time

306
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SRUVAM VACCU

having placed down the offering ladle,
GANAPATI NIVEDICCU?"?

having given a food offering to Ganapati,

312

314

muttering the mantra ‘Obeisance to the Fire!’ (agnaye namah), — first (1) west of
the fire (mumpil ‘in front’), then (2) west, (3) southeast (Agni’s corner), (4) south,
(5) southwest, (6) west, (7) northwest, (8) north, (9) northeast, (10) east, (11) west —;
then water is again poured from the fist around the fireplace over its rim, and a flower
(green tulasi leaf) is thrown eleven times in the same way, and once more water is
poured from the fist around the fireplace over its rim.

312 The offering ladle is put down temporarily to free the right hand for worship
of Ganapati. It could in principle be placed anywhere, except on a flower, but because
the sruva will be needed next to draw ghee, it is put down on the fan that covers the
ghee plate.

313 nivediccu is the gerund of the Ma. verb nivedikkuka ‘to offer food to a deity’
< Sanskrit ni + vid- causative.

314 With the right hand held in the puspafijali pose (with fingers held together), a
flower (green leaf of vaikuntha-tulasi) is thrown in front of the standing oil lamp (nila-
vilakku), which represents Ganapati, muttering the mantra “Gari (= the seed mantra of
Ganapati)! Obeisance to Ganapati!” (gam ganapataye namah). Now that the god has
been invited as a guest he is served food, and the rituals of food eating are performed.
(On the rituals of food eating, cf. RANGACHARI 1931, p. 93-96.) Water is poured
from the fist around a piece of jaggery (sarkara), which already before the beginning
of the rite has been placed upon a piece of banana leaf before (i.e., to the west of) the
oil lamp. This reflects the custom of beginning a meal in normal daily life, where
it should first be sprinkled with water, together with the mantra satyan tva rtena
parisiiicami, or at night rtam tva satyena parisiiicami. The Samavedins do this silently
in ganapati-nivédyam, but the Rgvedins and Yajurvedins pronounce these mantras.
Next, the jaggery is touched with the right hand. Then the right kinti is taken with
both hands, and water is poured between the jaggery and the lamp. This is drinking
water, kutikku-nir, poured into the right hand of Ganapati, who is supposed to sip it
three times with the mantra amrtopastaranam asi. Next follow the five pranahutis;
in his mind only, the sacrificer pours ghee in the fire five times with these five
mantras: prandya svaha, apanaya svaha, vyanaya svaha, udandya svaha, samanaya
svaha. (The meal is begun by taking five small morsels of food and putting them into
one’s mouth as if offerings in the fire with these mantras; the morsels are picked
up respectively with the thumb, nameless and little finger; the thumb, the forefinger
and the middlefinger; the thumb, the middle and the nameless finger; the thumb (its
middle joint) and the fore-, middle and nameless finger; the thumb (its middle joint)
and all other fingers.) Then the right hand is washed, using the left kinti. — Ganapati
is worshipped as the remover of obstacles for the smooth function of rituals. If this
worship is placed at the beginning of the rite, it is more elaborate than if it is inserted
in the middle, as here, when it may consist of just throwing one flower in worship. —
A Nampiitiri once forgot to worship Ganapati and asked if that would cause problems.
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PAVITRAM KALICC

having removed the purifier(-ring),3'
ATMARADHANA®® CEYTU

having performed the worship of his own self,*"’

He was asked in return if the rite could be concluded without impediments. If yes,
there was no harm, as the purpose had been achieved; it would have been a different
matter if a fire offering had been forgotten. — Ganapati likes sweets, therefore he is
usually given jaggery to eat. In the upanayana and samavartana, Ganapati is instead
offered an ata (rice ground and made into a paste with water and put on a plantain leaf,
to which jaggery and cocoanut is added; the leaf is then folded and cooked in steam).
In marriage, the ganapati-nivédyam consists of a great amount of karol appam (sweet
round cakes made of ground rice mixed with water, liquified jaggery and small pieces
of cocoanut; these appams are cooked in a karol, a circular metal pan with five moulds
for appams, about 4 cm deep; ghee and paste are alternately poured into the moulds,
and the ready appams are picked out with a one metre long stick, appa-k-kol). The
appams end up in the mouths of little boys, whose privilege it is to rush for them when
the marriage rituals are over.

315 The pavitra ring is removed after the pranahuti.

316 atmardadhana ‘worship of one’s self’. The Malayalam Lexicon cites this
compound from a passage very similar to this passage of the SSC, found in Kausitaka-
Catannu 8: ganapati nivédiccu atmaradhana ceytal, and also from Kulikkattu
Mahesvaran Bhattatiri’s Malayalam commentary on the Tantrasamuccaya (1,7
istadevante miillamantram kontu dehasuddhi samkhapiranam atmaradhanam ceytu);
the word armardadhana does not seem to occur in the Tantrasamuccaya itself, written
in Sanskrit by Cennasu Narayanan Nampiitiri in the 15" century, but the Sanskrit
commentary Vimarsini by the author’s son Sankaran does mention it at chapter 7,
verse 30. The word is not known to standard Sanskrit dictionaries (pw, MW, R.
SCHMIDT, APTE, SCHWARZ and PFEIFFER), and not even to the recent lexicon
of Tantric terminology called Tantrikabhidhanakosa edited by H. BRUNNER et al.
(vol. I, Wien 2000), but it might correspond to the term armapiija- recorded there
(p- 185) from the Somasambhupaddhati (3,41, see BRUNNER-LACHAUX 1963: 1,
142-3: here mention is made, among other things, of making the tilaka mark on the
forehead, vidhaya tilakam miirdhni [with sandalwood paste, according to Aghorasiva,
candanena lalate tilakam krtval). See further the next note.

317 Some sandalwood paste is put on the palm of the left hand, a little water is
poured on it and the two are mixed with the middle finger of the right hand. With
the middle and ring fingers of the right hand, a mark (kuri) is then made on the
following places on the body: (1) the forehead (netti), (2) on the Adam’s apple on
the throat (kaluttir), (3) in the middle of the chest (maru), (4) just below the shoulder
(bahumiilam) on the right arm, (5) just below the shoulder on the left arm, (6) far down
on the back. (On some occasions, a mark is made also on the back of the legs, on the
calves.) Then the hands are washed, because the body has been touched, and a flower
is taken with the right hand and tucked under the hair-braid on the crown (muti). This
ends the atmaradhana. MIR’s description above covers only a portion of the Kerala
Tantric armaradhana described by Kakkatu Narayanan Nampitiri (1959, pp. 19-20:
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KAI KALUKI

having washed the hand(s),*'®

PPAVITRAM ITTU

having put the purifier(-ring) on (the ring-finger),
SRUVAM ETUTTU

having taken up the offering ladle,

1,3,7.3" DAKSINATO 'GNER APAM KOSAM NINAYATY
ADITE ‘NUMANYASVETI

To the south of the fire*” he pours down a lot of water (with this
mantra):

“0O Aditi, give your approval!”

MANTRAPARISEKAN®! CEYV U2

you should perform the bathing with mantras around (the fire, saying)
ADITE NUMANYASVA

“O Aditi, give your approval!”

1,3,8.2 ANUMATE '"NUMANYASVETI PASCAT

To the west (of the fire he pours down a lot of water with this
mantra):

“O Anumati, give your approval!”

... candanam rantu kayyilum akki mirddhadi padantam vyapakam minnu pravasyam
ceyyuka. ... candanan rantu kayyil akki miilam colli deham muluvan tekkuka. kai kaluki
rantamaturit candanam etuttu mitlar colli netti, kalutti,, maru, rantu kaikal ivitannalil
kuri yituka. Sivanu © sthanannalil paiica brahmattil oro mantrannal colli kuri yituka.
visnuvinnu dvadasa namannale kkontit dehasuddhiyil paraiiiia sthanannalil mélppottu
(gopikkuri yayi) kuri yituka...) and Kulikkattt Mahe§varan Bhattatirippatu (1974,
pp- 183-4: ... pijiccal kayyil candanam puratti millam kontit oru vyapakam ceytu
visnuvinum durggaykkur kesavadi sthanattu kesavadi kontu tarddhvapundravum,
Sivannu netti, kaluttu, valatu cumal, itatu cumal, maru T sthanannalil paiica brahmari
kontu tiryakpundravum, matt ullavarkku Sivanu paraiiiia sthanannalil millam kontu
tiryakpundravum ayi candanari kuri yitti ...)

318 The hands are to be washed (again), because the body (the braid on the top of
the head) has been touched.

319 For JGS 1,3,7, cf. GGS 1,3,1 (agnihotra) ... daksinajanvakto [cf. JGS 1,3,1!]
daksinenagnim adite ‘numanyasvety udakarjalim prasificet; for JGS 1,3,7-13, cf. also
GGS 1,8,2 (darSa-piirna-masa) paryuksya...

320 According to MIR, between the grass strewn around the fire (paristarana) and
the enclosing stick (paridhi).

321 The compound mantrapariseka- is unknown to Sanskrit dictionaries.

322 ceyvii is the polite imperative (with the suffix -v-it) of the Ma. verb ceyka,
ceyyuka ‘to do, make, perform’ (DEDR 1957).

32 For JGS 1,3,8, cf. GGS 1,3,2 anumate ‘numanyasveti pascat.
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ANUMATE NUMANYASVA
“O Anumati, give your approval!”

1,3,9.%* SARASVATE "NUMANYASVETY UTTARATAH

To the north (of the fire he pours down a lot of water with this
mantra):

“0O Sarasvati, give your approval!”

SARASVATE NUMANYASVA
“O Sarasvati, give your approval!”

(SSC 1,16)

1,3,10.** DEVA SAVITAH PRASUVETI

TRIH PRADAKSINAM AGNIM PARISINCET

“0O divine Instigator, instigate ...”, (saying) so

he should three times sunwise sprinkle water around the fire.
1,13,11. DEVA SAVITAH PRASUVA YAINAM

PRASUVA YAJNAPATIM BHAGAYA

DIVYO GANDHARVAH KETAPUH KETAM NAH PUNATU
VACASPATIR VACAM NAH SVADATV ITI

(The full wording of the mantra quoted by initial words is as
follows:)

“O divine Instigator, instigate the sacrifice, instigate the lord of
the sacrifice to good fortune! Let the heavenly, desire-purifying
Gandharva purify our desire! Let the Lord of Speech sweeten our
speech!”

1,3,12. SAKRD YAJUSA

Once with the formula,

1,3,13. DVIS TUSNIM

twice silently.

DEVA SAVITAH PRASUVA YAJINAM
PRASUVA YAJNAPATIM BHAGAYA
DIVYO GANDHARVVAH KETAPUH KETAN NAF PUNATU
VACASPATIR VVACAN NA SVADATU |/
MUNRU VILAKI

324 For JGS 1,39, cf. GGS 1,3,3 sarasvaty anumanyasvety uttaratah.

 For JGS 1,3,10-13, cf. GGS 1,34 deva savitah prasuveti pradaksinam
agnim paryukset sakrd va trir va; SGS 1,3,17 yathoktam paryuksanam; PGS 1,1,4 ...
paryuksya
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having three times poured water (from his fist) around (the fireplace
over its rim),

[once] with (the formula) “O divine Instigator...our speech!”, [twice
silently,]

1,3,14 a.>* ATHEDHMAM ADAYA ...
Then, having taken fuel,

MUNRU CAMUTA VACC ECCU
Having put three pieces of firewood aside,
PATINANCU*»® CAMUTA YETUTTU KONTU
having taken 15 pieces of firewood**

1,3,14 b. .. SRUVENAJYAM GRHITVA ..
having taken ghee with the offering ladle

ORU SRUVAM KORIP**
having drawn one ladle(ful) of ghee,*'

1,3,14 c. .. ABHIGHARYA ..
having besprinkled (the pieces of firewood) with ghee

YABHIGHARICCU?*?
having besprinkled (the 15 pieces of firewood) with ghee

1,3,14d... AGNAV ABHYADADHATY

AYAM TA IDHMA ATMA JATAVEDAS

TENA VARDHASVA CEDHYASVA CENDDHI

VARDHAYA CASMAN PRAJAYA PASUBHIR
BRAHMAVARCASENANNADYENA SAMEDHAYA SVAHETI

327

326 For JGS 1,3,14, cf. SGS 1,3,16 prak pragahuteh samidham eke; PGS 1,14 ...
samidho 'bhyadhaya ...

327 The bundle of 18 sticks of firewood, kept to the north of the fire and the vessel
of the pranita water, is taken up, the tie is removed, and three sticks are pulled out and
placed back where the bundle had been for later use (see JGS 1,4,8).

38 patinaficit is ‘15 in Ma. < patin- sg. oblique of Ma. pattu ‘10’ (DEDR 3918)
+ Ma. aricu ‘5’ (DEDR 2826).

329 These 15 pieces of firewood remaining from the bundle of originally 18 sticks
are held in the left hand.

330 kori is the gerund of the Ma. verb koruka ‘to draw (liquid), gather up, ladle
out’ (DEDR 2231).

331 With the offering ladle held in the right hand.

332 abhighariccu is the gerund of the Ma. verb abhigharikkuka ‘to sprinkle with
ghee’ < Sanskrit abhi + ghr- causative.
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he lays them in the fire (with the following mantra):

“This firewood is your body, O Jatavedas. By means of it, grow and
become kindled, and kindle us and make us grow with offspring and
cows! Make us prosper with brahmanical glory and food! Svaha!”

IDHMAM CEYVU

you should offer the firewood (with the following mantra
AYAN TA IDHMA ATMA JATAVEDAS

TENA VARDDHASVA CEDDHYASVA CENDDHI VARDDHAYA
CASMAN

PRAJAYA PASUBHIR BRAHMAVARCCASENANNADYENA
SAMEDHAYA SVAHA.

).333

(SSC 1,17)

1,3,15.** MANASAGHARAU JUHOTI SAMTATAM AKSNAYA
(While pronouncing the accompanying mantras just) mentally, he
pours two ghee sprinklings continuously across (the fire):

1,3,16. PRAJAPATAYE SVAHETY

UTTARAM PARIDHISANDHIM ANVAVAHRTYA SRUVAM
lowering the offering ladle to the northern joint of the enclosing
sticks, (he pours the first one with the mantra)

“To Prajapati, svaha!”

CAMUTA MEL KATTI** PITICCAL*
after the fire has started flaming on the fuel,
ORU SRUVAM KORI

having drawn one ladle(ful) of ghee,

333 The sticks of firewood are now taken into the right hand (held with the thumb,
the forefinger and the middle finger) beneath the offering ladle (held with the thumb
and the nameless and little finger). When the mantra has been uttered, they are thrown
in the fire at the final word svaha.

3¢ For JGS 1,3,15-17, cf. SGS 1,9,4 sruvendajyahutir juhoti, 5 uttarapascardhad
agner arabhyavichinnam daksinato juhoti tvam agne pramatir iti, 6 daksinapascardhad
agner arabhyavichinnam uttarato juhoti yasyeme himavanta iti.

335 katti is the gerund of the Ma. verb kattuka ‘to burn with flame’ (DEDR 1207).
According to MIR, this is old language (palaya bhasa); in current Malayalam, the
verb is kattikkuka (past katticcu, the gerund katticcir) ‘to kindle, set on fire, burn with
a blaze’, and katti is used almost exclusively as a noun meaning ‘knife’.

3% piticcal is the conditional of the Ma. verb pitikkuka ‘to catch, hold, take effect,
begin’ (DEDR 4148).
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VATAKKE PPARIDHI SANDHI MEL VACCU

having placed (the head of the offering ladle) over that joint of the
enclosing sticks which is in the north,

PRAJAPATAYE ENTU SMARICCU

thinking (i.e., saying silently) thus: “To Prajapati”,*’
SVAHA ENTU KON** MUTIYUM ARU CEYTU

having offered, while saying (aloud) “svaha!” , so that (the libation)
ends at the (southeastern) corner,**

AVITE* TTANNE*! VACC

having put (the offering ladle) down®** to that very same place (where
it was before the libation),

ETUTTU KONTU

having taken (the offering ladle) up,

1,3,17. INDRAYA SVAHETI

DAKSINAM PARIDHISANDHIM ANVAVAHRTYA

lowering (the offering ladle) to the southern joint of the enclosing
sticks,

(he pours the second one with the mantra) “To Indra, svaha!”

PINNE YORU SRUVAM

then (having again drawn) one ladle(ful of ghee),

TTEKKE PPARIDHI SANDHI MEL VACCU

having placed (the offering ladle) over that joint of the enclosing sticks
which is in the south,

INDRAYA ENTU SMARICCU

thinking thus: “To Indra”,

SVAHA ENTU KON MUTIYUM ARU CEYTU

having offered, while saying (aloud) “svaha!” , so that (the libation)
ends at the (northeastern) corner,

AVITE TTANNE VACC

having put (the offering ladle) down to that very place (where it was
before the libation),

337 According to MIR, this is said in a low voice, because there is only one
officiant here, while in a $rauta sacrifice this would be said by another priest.

338 kon is ‘angle, corner’ in Ma. (DEDR 2209).

339 This is the diagonally opposing corner from the starting point.

30 qvite is ‘there’ in Ma. < a- ‘that’ (DEDR 1) + ita, -ite ‘place’ (DEDR 234).

31 tanne ‘only, just’, an invariable emphatic clitic < the reflexive pronoun tan
‘(one)self” (DEDR 3196) + the emphatic clitic -e.

32 According to MIR, he just touches the place with the offering ladle and
immediately takes it up again.
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ETUTTU KONTU
having taken (the offering ladle) up,

1,3,183% AGHARAU HUTVAJYABHAGAU JUHOTI

Having poured (in the fire) the two ghee sprinklings, he pours (in
the fire) the two ghee portions:

1,3,19. AGNAYE SVAHETY UTTARATAH

(the first one he pours) in the north(ern part of the fire, saying):
“To Agni, svaha!”

VATAKKU AGNAYE SVAHA ENTU CEYTU
having offered in the north(ern part of the fire, saying): “To Agni,
svaha!”,

1,3,20. SOMAYA SVAHETI DAKSINATAH
(the second one he pours) in the south(ern part of the fire, saying):
“To Soma, svaha!”

TEKKU SOMAYA SVAHA ENTU CEYTU
having offered in the south(ern part of the fire, saying): “To Soma,
svaha!”,

1,3,21.3% TAV ANTARENAHUTILOKAH
Between these two (libation spots in the northern and southern part
of the fire is) the place of offering (the principal oblations).

1,3,22. BHUH SVAHA BHUVAH SVAHA SVAH SVAHA BHUR
BHUVAH SVAH SVAHETI

“Earth, svaha! (Intermediate) worlds, svaha! Sky, svaha! Earth,
(Intermediate) worlds, Sky, svaha!”, so (saying),

NATUVE VYAHRTIKAL**® CEYVU

you should offer in the centre (of the fire) (the ghee libations of) the
(cosmic) utterances:

BHU SVAHA BHUVA SVAHA SVA SVAHA BHUR BHUVA SVA
SVAHA.

(Here ends the first of the three parts of the parvana-sthalipaka, this
basic pattern of homa offerings, called agnimukham.**°)

3 For JGS 1,3,18-22, cf. GGS 1,8,4-5; SGS 1,9,7 agneyam uttaram ajyabhagar
saumyari daksinam; PGS 1,2,7.

3 For JGS 1,3,21-22, cf. GGS 1,9,23; SGS 1,9,8 madhye 'nya ahutayah.

35 yyahrtikal is plural (zero accusative) of Ma. vyahrti < Sanskrit vyahrti-.

346 The name agnimukham may be translated either ‘the face of Agni’ or ‘the
mouth of Agni’: the two places in the northern and southern part of the sacrificial
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(Now starts the second, middlemost part, called pradhanam, ‘the
principal offerings’.)

(SSC 1,18)

1,3,30.3 SRUVE SAKRD AJYAM UPASTRNATI
He once spreads (a layer of) ghee over the offering ladle.

SRUVATTINNU?*# TALE ELA3* KUTTI PPITICCU KONTU
keeping a leaf immediately beneath the offering ladle,**
HAVISSILUM SRUVATTILUM UPASTARICCU*!

having spread (a layer of ghee) both over the offering substance and the
offering ladle,*?

1,3,31. DVIR HAVISO 'VADYATI
He cuts twice of the offering substance (and puts them on the
offering ladle).

KELAKKINTUM?* PATINNARINTUM?** AVADICCU?5
having cut (of the offering substance) both from the east and from the
west*°

fire where the two ghee portions are offered (JGS 1,3,18-20) are imagined to be the
eyes of Agni, and the place in the middle where the libation of the cosmic utterances
and the principal offerings are poured (JGS 1,3,21-22) is imagined to be the mouth of
Agni.

37 For JGS 1,3,30-41, cf. GGS 1,8,6-24.

38 sruvattinni is sg. dative of Ma. sruvam < Sanskrit sruva-.

349 ela (Old and substandard Ma.) = ila (standard Ma.) (both forms in SSC mss.)
‘leaf’ (DEDR 497).

350" A big leaf, either a banana leaf or a palasa leaf, is placed beneath the offering
ladle, with its top beneath the tip of the ladle. The leaf is not torn. Initially one keeps
the left arm beneath the leaf, holding the tip of the offering ladle with the left hand. The
function of the leaf is to prevent the offering substance from falling off the offering
ladle, which is very narrow.

31 upastariccii is the gerund of the Ma. verb upastarikkuka < Sanskrit upa + str-.

352 The ghee is spread with the forefinger (cf. JGS 1,3,40) both on the havis
(which is in the uruli vessel) and on the tip of the offering ladle.

353 kelakkintum = kelakku + nintii = ninni + -um.

35 avadiccit is the gerund of the Ma. verb avadikkuka < Sanskrit ava + da-.

3% At the first principal (pradhana) homa, the offering substance (havis) is cut
first from the eastern side and then from the western side. (The opposite order is
followed at any subsequent principal offering, cf. SSC 1,19.) Cutting means taking it
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1,3,32. SAKRD AJYENA

(He sprinkles these two cuttings) once with the ghee.

1,3,33. PRATYABHIGHARAYATI

He sprinkles a countersprinkling (of ghee on the remaining
sacrificial substance).

1,3,34. ANGUSTHENANGULIBHYAM CA
MAMSASAMHITABHYAM

(The offering substance is cut) with the thumb and two fingers®”’
joined with each other up to the flesh.>

1,3,35. DVIR HAVISO 'VADYATL

He cuts twice of the sacrificial substance.

1,3,36. DVIR AJYENA

(He sprinkles these two cuttings) twice with the ghee.

1,3,37. PRATYABHIGHARAYATI

He sprinkles a countersprinkling (of ghee on the remaining
sacrificial substance).

1,3,38. JAMADAGNYANAM

(This is done) for the descendants of Jamadagni.

from the vessel with the middle and nameless fingers and the thumb of the right hand
(cf. JGS 1,3,34). The portion taken first from the eastern side is placed on the eastern
side of the offering ladle, and the second portion taken from the west is placed on its
western side.

357 According to Vaikhanasa-Srautasiitra 6,8, the nameless and the middle finger
of the right hand (adhvaryur marsasarmhitabhyam daksinanamikamadhyamabhyam
angusthena cangusthaparvamatram ... avadyati).

358 That is, joined on their whole length to each other, flesh to flesh, so that no
space remains between them. Cf. Bhavatrata: haviravadane karanavisesah kriyate /
angusthena tatsannikrstabhyai cangulibhyam anyo’nyam amarsasamhitabhyar
mamsavat  samhitabhyam atyantasarmhitabhyam apiparasamhitabhyam  haviso
vadyati / praninam Sarirabhagesu marmsam khadgadicchedavislistar  pascat
sandadhad apiparam sandadhati / tenedam angulyos sandhanam iti samslesartham
upamiyate /. Rudradatta on Apastamba-Srautasiitra 2,18,10, however, glosses
anakhasamhitabhyam, which seems to mean that the thumb is joined to the flesh
side and not the nail side of these two fingers. In Katyayana-Srautasiitra 2,6,40,
the thumb and two fingers have become the thumb and one finger (according to
Mahadeva, the pointer): angusthangulibhyam mamsasamhitabhyam avadyanty eke,
and Yajiikadeva explains that the two are to be joined on the inside marked by the
flesh so that the nails do not touch (sakhino marmsopalaksitantahpradesasambandhab
hyam angusthangulibhyar nakhabhyam asprsanto havimsy avadyanti); others cut the
offering substance with a span-long stick made of varana wood (Crataeva Roxburghii)
and called ‘cutter of the cooked’, srtavadana (anye tu Srtavadanasarjiiakena varanena
pradesamatrena kasthena).
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1,3,39. TADD HI PANCAVATTAM BHAVATI

For then the oblation becomes fivefold cut.

1,3,40. ANGULYA TRNAKURCENA VA

(The cutting or the sprinkling with ghee’” may be done) either
with a finger’® or with a bunch of grass stalks.

AVADANATTIN*' MELUM HAVISSILUM UPASTARICCU
having spread (a layer of ghee) both over the piece cut (and placed on
the ladle) and on (the rest of) the sacrificial substance,
PANCAVATTIP? YAKIL**® AVADANATTIN MEL RANT
UPASTARICCU

If you are a person of five cuts,’® having spread two (layers of ghee)
over the cut portion,

1,3,23. AGNAYE 'GNISOMABHYAM ITI PAURNAMASYAM
On a full-moon day, (saying) “To Agni” (and) “To Agni and Soma”,
1,3,253 UTTARAPURVAM UTTARAPURVAM AHUTIM

359

39 CALAND understands this to be an alternative to the way of cutting the
offering substance prescribed in JGS 1,3,34, but according to Srinivasa the present
rule relates to the sprinkling with ghee that has just been the subject of discussion
(vihitam upastaranam abhigharanam cangulya tarjanya darbhakiircena va kartavyam
ity arthah) and Bhavatrata interprets the siitra in a similar way (arngulya va trnakiircena
va upastrnaty abhigharayati pratyabhigharayati ca / tritayasyapi hy asya karanasya
visesakanksa tulya).

360 According to Srinivasa, the forefinger is meant (farjanya-). Bhavatrata bases
this conclusion on the fact that the rule relating to the agnihotra, which runs dvir
angulya prasnati (in Jaiminiya-Brahmana 1,41: 17,8), is repeated with the wording
dvih pradesinya (in Sankhayana-Srautasiitra 2,9,14). Among the Nampitiri Brahmins
of Kerala, only the Samavedins do the spreading of a layer of ghee (upastarana) by
taking it with finger from the @jyasthali. The Rgvedins and Yajurvedins do it with the
sruva (and, in Srauta rites, with the juhit ladle used for taking ghee); they laugh at the
Samavedic practice (MIR).

31 avadanattin is sg. oblique of Ma. avadanam < Sanskrit avadana- n. This word
denotes that portion of the offering substance that has been cut and has been placed on
the offering ladle.

362 Ma. paficavatti < Sanskrit paiicavattin- ‘diving into five parts’ < pafica +
ava-tta- (the past participle of da- dyati ‘to divide’) + -in-. MIR understood Ma.
parficavatti to mean ‘five times’ and to come from Sanskrit pafica + avrtti- f. ‘return,
repetition’.

363 @kil is the conditional of the Ma. verb akuka ‘to be, become’ (DEDR 333).

364 There are some Nampitiri houses where this tradition is followed, among the
Samavedins nowadays only in the Kottayam district of Kerala.

365 The GGS, speaking of the two offerings at the evening and morning agnihotra,
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JUHOTI

he offers the oblation so that each later one is (poured) to the east
(of the previous one)**

1,3,26. ANABHIJUHVAD AHUTYAHUTIM

without pouring (the subsequent) oblation over (the preceding)
oblation

1,3,27. PRATYAK SAUVISTAKRTASTHANAT

to the west of the place for the oblation to Agni Svistakrt*®’

CEYVU

you should offer (saying):
AGNAYE SVAHA |

“To Agni, svaha!”

(SSC 1,19)

PINNE SRUVATTIL UPASTARICCU

having again spread (a layer of ghee) on the offering ladle,
PATINNARINTUM KELAKKINTUM AVADICCU

having cut (of the offering substance) both from the west and from the

east>%®

defines the respective locations in both cases to be (1) in the middle of the fire and
(2) in the northeastern corner, cf. GGS 1,3,10 agnaye svaheti pirvam tisnim uttarari
madhye caparajitayam ca disiti sayam, 11 atha pratah suryaya svaheti piirvam tisnin
evottarari madhye caivapardajitayan caiva disi.

366 Thus according to the commentary of Bhavatrata: urtarakalari hotavya
ity uttara / uttarapirvasyan disi hotavya iti va uttarapurva / uttara asya piurve ity
uttarapirva / anadistasthanam ahutim uttarapurvai juhoti / uparitanim ahutim
adhastanyah pragbhdage juhuyad ity arthah / nanv akrtva dvirvacanam uttarapiirva
ahutir ity ukte 'py ayam arthas sidhyati / na sidhyati / tada hy evam asankyeta:
uttarapirvam disam abhiti, yatha pract praticiti. CALAND understands the sttra in
just the way it should not be understood according to Bhavatrata: “in northeastern
direction”.

367 The place where the oblation to Agni Svistakrt is offered is in the eastern
part of the fireplace, as stated in the next siitra JGS 1,3,28. The Nampiitiri Jaiminiyas
pour all principal offerings in the middle of the fireplace and the svistakrt homa in the
northeastern corner.

368 ‘When the offering substance is cut for the second principal offering, the two
portions are taken from its western end and then from its eastern end (and not vice
versa, as at the first principal offering, cf. on JGS 1,3,31). This west-east rule holds
good for any further principal offerings too (in the pumsavana rite, for example, there
are seven pradhana homas).
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AVADANATTIN MELUM HAVISSILUM UPASTARICCU

having spread (a layer of ghee) both over the piece cut and (the rest of)
the sacrificial substance,

CEYVU

you should offer (saying):

AGNISOMABHYAM SVAHA /

“To Agni and Soma, svaha!”

(SSC 1,20)

1,3,24. AGNAYA INDRAGNIBHYAM ITY AMAVASYAM
On a new moon day (he offers the two oblations saying)
“To Agni” (and) “To Agni and Indra”

AMAVASP® YAKIL

If it is a new moon day,

AGNAYE SVAHA ENTUM INDRAGNIBHYAM SVAHA ENTUN
CEYVU.

you should offer saying, “To Agni, svaha!” and “To Agni and Indra,
svaha!”

(SSC 1,21)

1,3,28. NITYO *GNIH PURASTAT SVISTAKRD ANTE
'NYATRA VAPAHOMAJYAHOMABHYAM

(The oblation to) Agni Svistakrt (is) always in the east(ern part of
the fireplace) at the end (of the principal offerings), except when
the omentum is offered and when ghee is offered.

PINNE SVISTAKRTTU* CEYVU
Then you should offer (the oblation to) Svistakrt.>”!

(SSC 1,22)

1,3,29. NA SVISTAKRTAM PRATYABHIGHARAYATI
He does not perform a countersprinkling on the Svistakrt oblation.

39 Ma. amavasi < Sanskrit amavasi- f.

370 Ma. svistakrttit < Sanskrit svistakrt-.

371 Strictly speaking, the svistakrt offering does not belong to the principal
(pradhana) homas, but is included in the middlemost part of the pattern of homa rites,
called pradhanam.
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SRUVATTIL UPASTARICCU

Having spread (a layer of ghee) on the offering ladle,
VATAKKINTU?*”? ONT AVADICCU

having cut one piece from the north (end of the sacrificial substance),”
RANT UPASTARICCU

having spread two (layers of ghee) (over the cut portion),
SVISTAKRTTU CEYVU

you should offer the Svistakrt (oblation saying):

AGNAYE SVISTAKRTE SVAHA

“To Agni Svistakrt, svaha!”

ISANTAY* KONATTU CEYTU.

offering in the (northeastern) corner sacred to the Lord (i.e., Siva).

(SSC 1,23)

PANCAVATTI YAKIL

If you are a person of five cuts,

RANTU AVADICCU KOLLU.

you should make two cuts (of the sacrificial substance

1,3,41.°° ESA HOMAVRT SARVATRA
This is the mode of a burnt offering everywhere.

) 375

(Here ends the second, middlemost part, called pradhanam, ‘the
principal offerings’.)

(Now starts the third, concluding part, called [from the initial word in
JGS 1,4,1] sapavitram.)

(SSC 1,24)

32 yatakkintu = vatakku ninti = vatakku ninnit.

373 The offering substance is always cut on the north side only for the Svistakrt
homa.

37 Ma. isantam ‘the north-east quarter’ (thus the Malayalam Lexicon) < Sanskrit
isanta- (= iSa- m. ‘lord’ + anta- m. n. ‘end, border, limit’), but this compound is not
known to Sanskrit dictionaries; perhaps originally from a misreading of isana-kona-.

375 Both of these two cuts of the sacrificial substance for the Svistakrt homa are
to be made on the north side.

376 For JGS 1,3,41, cf. GGS 1,9,20 eso ’ta iwrdhvari havirahutisu nyayah; SGS
1,9,19 vyakhyatah pratisrute homakalpah; PGS 1,1,5 esa eva vidhir yatra kva cidd
homah.
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1,4,1°7 SAPAVITRAM PRASTARAM ADATTE
He takes hold of the prastarabunch together with the (two) purifiers.

SRUVAM VATAKK AGRAM AYI AJYASTHALIKKU®
PATINNARE NELATTU MALARTTI?” VACCU

Having placed the offering ladle mouth upwards on the ground west of
the ghee plate with its tip to the north,

KAI KALUKI

having washed the hand(s),

PRASTARAM ETUTTU

having taken up the prastara bunch,

1,4,2. TASYAGRANI SRUVE 'NAKTI

DIVY ANKSVETI

He anoints its tips in the offering ladle (with this mantra):
“Anoint yourself in the sky!”

AGRAM SRUVATTIL KUTTU

you should thrust the tip into (the tip of) the offering ladle (saying):
DIVY AMKSVA /

“Anoint yourself in the sky!”

1,4,3. MADHYAM AJYE

"NTARIKSE 'NKSVETI

(He anoints its) middle in the ghee (with this mantra):
“Anoint yourself in the atmosphere!”

NATUV OTICCU**" NEYIL*!

(you should thrust) the middle into the ghee (plate), having (first)
broken it into two, (saying):

ANTARIKSE MKSVA /

“Anoint yourself in the atmosphere!”

377 For JGS 1,4,1-8, cf. GGS 1,8,25 samidham adhayanuparyuksya yajiiavastu
karoti, 26 tata eva barhisah kusamustim adayajye va havisi va trir avadadhyad agrani
madhyani mitlanity aktarnh rihana vyantu vaya iti, 27 athainam adbhir abhyuksyagnav
apyarjayed yah pastinam adhipatt rudras tanticaro vrsa / pastin asmakarn ma himsir
etad astu hutarh tava svaheri, 28 etad yajiiavastv ity acaksate; SGS 1,9,13-15.

38 ajyasthalikku is sg. dative of Ma. @jyasthali < Sanskrit djyasthali- f.

° malartti is the gerund of the Ma. verb malarttuka ‘to turn the face or mouth
upward (as a pot), to place on the back’ (DEDR 4740). (The antonym is kamutti, the
gerund of the Ma. verb kamuttuka ‘to turn upside down’, cf. SSC 1,28.)

380 oticcu is the gerund of the Ma. verb otikkuka ‘to break, break into two’ (DEDR

946).

381

37

neyil or neyyil (both readings in the SSC mss.) = @jyasthaliyil (MIR).
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1,4,4. MULANI HA VISI

PRTHIVYAM ANKSVETI

(He anoints its) roots in the offering substance (with this mantra):
“Anoint yourself on the earth!”

KATA HAVISSIL

(you should thrust) the tail into the offering substance (saying):
PRTHIVYAM AMKSVA |

“Anoint yourself on the earth!”

(SSC 1,25)

1,4,5. PRASTARAT TRNAM NIRASYATY

AYUSE TVETI

He throws away a blade of grass from the prastara bunch (with this
mantra):

“Thee for the life!”

AYUSE TVA ENT

“Thee for the life!”, so saying

ORU PULLU KATA PITICC URI VACC ECCU

having pulled one blade of grass (from the prastara bunch) by holding
its tail and put it down,

1,4,6. PRASTARAM AGNAV ANUPRAHARATY

AGNAYE 'NUMATAYE SVAHETI

He thereafter throws the prastara branch in the fire (with this
mantra):

“For Agni, for Anumati, svaha!”

KETT?*? ELLAM MEL NOKKI YURI

having pulled all the ties upwards,**?

AGRATTINU?** TALE KOLUTTI KKONTU

having kindled (the prastara bunch) beneath (its) tip (and having thrown
it in the fire, saying):

AGNAYE NUMATAYE SVAHA

“For Agni, for Anumati, svaha!”

1,4,7. PASCAT TRNAM ANUPRAHARATI

32 kettu is ‘tie, bundle, band’ in Ma. (DEDR 1147).

383 If the ties would be drawn off downwards, the grass blade would cut the hand.

34 agrattinit = agrattinni (both forms in SSC mss.) is sg. dative of Ma. agram <
Sanskrit agra- n.
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DVISANTAM ME ‘BHIDHEHI TAM CAIVA PRADAHA SVAHETI
After (that) he throws the blade of grass forth (in the fire) (with the
mantra):

“Bind him who hates me and burn him, svaha!”

URI VACCA PULLUM AGRATTINU TALE KOLUTTI

having kindled beneath the tip also that blade of grass that had been
pulled out and put down (and having thrown it in the fire, saying):
DVISANTAM ME BHIDHEHI TAN CAIVA PRADAHA SVAHA

“Bind him who hates me and burn him, svaha!”

KAI KALUKI

having washed the hand(s

1,4,8.% GHRTENAKTAS SAMIDHA ADADHATI

SAMIDDHYAI (CALAND’s ed. SAMRDDHYAI) SVAHETI

He puts pieces of firewood anointed with ghee (in the fire) (with
the mantra):

“To burning (or: To success), svaha!”

CCAMUTA MUNTUN NEY TECCU*’

having smeared ghee on three pieces of firewood**® (and having thrown
them in the fire, saying)

SAMIDDHYAI SVAHA

“To burning, svaha!”

1,4,9 a. BHUMIM ARABHYA ...
Having taken hold of the earth

NELAN TOTTU
having touched the ground,’®

1,49b. .. SIRSANYAN PRANAN UPASPSET
he should touch the ‘breaths’ (i.e., organs of sense) in the head

) 385
b

35 Cf. SGS 1,10,9 raudram tu raksasam pitryam asuram cabhicarikam | uktva
mantram sprsed apa alabhyatmanam eva ca //.

3% For JGS 1,4,8, cf. GGS 1,3,12 and 1,8,25 samidham adhaya...; SGS 1,9,16
tisrah samidho bhyadhaya.

387 teccu is the gerund of the Ma. verb tekkuka, téykkuka ‘to rub (in), smear’
(DEDR 3458).

388 These three pieces of firewood had been set aside earlier, cf. at JGS 1,3,14.

3% With the whole palm on the ground, cf. the note at JGS 1,1,32. MIR
remembered that here only the fingertips should touch the ground, but the reading
implying this meaning, piticcu, is not found in the mss. (they read just fottit). He also
thought the mss. would prescribe putting the offering ladle on the ground before this,
but the phrase sruvam vaccii is not found in the mss. here nor at JGS 1,1,32.



Codification of Vedic domestic ritual in Kerala... 327

(ETATTU TIRINNU)

(having turned to the left,)

PAVITRAM KALICCU

having removed the purifier(-ring),
PRANANNALE TTOTTU

having touched the ‘breaths’ (i.e., organs of sense),
VAYKKAL NIRUTTI

having stopped at the mouth,

1,410 a. APA UPASPRSYA ..
having touched water,

KAI KALUKI

having washed the hand(s),

VALATTU TIRINNU

having turned (back) to the right,

PAVITRAM ITTU

having put the purifier(-ring) on (the ring-finger),**

1,410 b... DVADASA PRAYASCITTAHUTIR JUHOTY
he pours the twelve libations of expiation (with these mantras):
(1) AKUTYAI SVAHA ... (12) BHUR BHUVAH SVAH SVAHETI®

DVADASA PRAYASCITTAHUTIKAL CEYVU
you should offer the twelve libations of expiation (saying):**
(1) AKUTYAI SVAHA ... (12) BHUR BHUVA SVA SVAHA.

(SSC 1,26)

1,411 a. YATHASTIRNAN>”> DARBHAN ANIYA ..
Having taken®* the blades of darbha grass as they had been strewn

3% Hereafter MIR thought there should be sruvam etuttii ‘having taken up the
offering ladle’, but this is not found in the mss.

1 Here and in the SSC I am omitting the ten mantras in the middle.

%2 All of these libations are poured in the middle of the fire.

393 The JGS manuscript of the plain text from Tirucchirappalli (M1) recorded by
CALAND in his critical apparatus reads yathastirnar. In the quotation of this sttra in
Bhavatrata’s commentary on JGS 1,10,34, the reading is yathastirnnan, the pratika of
sutra 1,4,11 in Bhavatrata’s commentary also is yatha / iti /, and his commentary starts
with the gloss staranakramena. CALAND’s JGS edition reads with the BURNELL
ms. of the India Office Library (B) athastirnan, while the second Madras manuscript
containing Srinivasa’s commentary (M2) reads vistirnan.

34 Bhavatrata glosses aniya ‘having brought’ with dadaya.
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DARBHAGRATTOTU?** KUTA*® KKORI VARTTU*”

Having drawn (ghee) by pouring (it from the ghee plate held in the left
hand into the offering ladle held in the right hand) together with (two)
tips of darbha grass (placed shortly before on the tip of the offering
ladle)*®

PARISTARANAM VACCA*’ KRAMATTALE*”
KELAKKETUN*' TEKKETUM VATAKKETUM
PATINNARETUM ETUTTU

having taken up the grass strewn around (the fire) in the very same
order that it was placed, from the east and south and north and west,

1,4,11b. .. PRANITANAM CA SRUVASYOPARISTAT KRTVA ..
and having placed them above the pranita water and the offering
ladle

ETATTU KAIYIL PITICCU

keeping (the grass strewn around the fire and now taken up) in the left
hand,

SRUVAM KILE*? KUTTI PPITICCU

keeping the offering ladle immediately beneath (the grass in the left
hand),

PRANITETE** MITE** KATTI

showing (= placing) them over the pranita water,

1,411 c. .. APAH SRAVAYAN JAPATI
SAD ASI SAN ME BHUYAH
SARVAM ASI SARVAM ME BHUYAH

35 darbhagrattotu is sg. sociative of Ma. darbhagram < Sanskrit darbhagra- n.

3% kita = kiite (both forms in SSC mss.) ‘together with, along with’, an adverb <
Ma. verb kiituka ‘to come together, meet, join’ (DEDR 1882).

37 vartti is the gerund of the Ma. verb varkkuka ‘to pour, cast’ (DEDR 5356).

38 This is the explanation given by MIR. I can understand this only as referring
to the mode in which the 12 expiation libations are made.

3 yacca is past relative participle of the Ma. verb vaykkuka, vekkuka, vekka ‘to
put, place’ (DEDR 5549).

40 kramattale ‘in the order (of)’ is an adverb formed with the sg. instrumental of
Ma. kramam (< Sanskrit krama-) + the emphatic clitic -e < -é.

1 kelakketun = kilakku ninnum (both readings in SSC mss.) = ‘from the south’
+ -un (sandhi form) = -um.

402 kile is ‘under, down, beneath, below’ in Ma. (DEDR 1619).

3 pranitete = pranitayute (both forms in SSC mss.) is sg. gen. of Ma. pranita <
Sanskrit pranitah (apah).

404 mite is ‘above, over’ in Ma. (DEDR 4841).
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PURNAM ASI PURNAM ME BHUYA

AKSITAM ASI MA ME KSESTHA 1TI

pouring water he mutters (the following formula):
“You are real, be real for me;

you are everything; be everything for me;

you are full; be full for me;

you are imperishable; do not perish for me!”

PPULLIN“® MEL VINA*® SRUVATTIL VINA PRANITAYIL
VILUM*7 ARU VALATTU KAI KONTU VELLAM VITTU**

you should pour water with the right hand so that the water which has
fallen over the grass (and) which has (therefrom) fallen in the offering
ladle falls (finally) in (the vessel of) the pranita water (saying the
following mantra):

SAD ASI SAN ME BHUYAS

SARVVAM ASI SARVVAM ME BHUYAF

PURNNAM ASI PURNNAM ME BHUYA

AKSITAM ASI MA ME KSESTHAH.

(SSC 1,27)

1,4,12. PRATIDISAM APA UTSINCATI
he pours out water in each direction (with the following mantras):

KINTI VACC ECCU

having put the spouted water vessel (from his right hand back to its
place), B B

PRANITA MARJIPPU*”® DIKKUKALIL*"?

you should cleanse (with) the pranita water in the directions of space;*'"!

405

pullin is sg. oblique of Ma. pul, pullii ‘grass’ (DEDR 4300). A variant reading
is pullum.

46 yina is the past relative participle of the Ma. verb viluka ‘to fall’ (DEDR
5430).

7 yilum is the non-past relative participle of the Ma. verb viluka ‘to fall’ (DEDR
5430).

08 yittii is the polite imperative of the Ma. verb vittuka, vilttuka ‘to cause to fall,
pour’ (DEDR 5430).

49 marjippii is the polite imperative of the Ma. verb marjikkuka ‘to cleanse,
purify, purify by washing’ < Sanskrit mrj- causative.

0 dikkukalil is pl. locative of Ma. dikkit < Sanskrit dik, sg. nom. of dis- f.

41 This is to be done by means of the three blades of grass put on top of the

pranita water vessel in the agnimukham part (cf. JGS 1,2,11).
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1,4,13. PRACYAM DISI DEVA RTVIJO MARJAYANTAM ITI
“Let the gods, the sacrificial priests cleanse themselves in the
eastern direction!”*!*

KELAKKU
in the east (saying):*"* ) )
PRACYAN DISI DEVA RTVIJO MARJJAYANTAM

1,4,14 a. PRACINAVITI ...
wearing the upper garment (as required) for the ancients (i.e., hung
from the right shoulder down to the left side)

ETATT**ITT
having put (the sacred thread) to the left side,

1,414 b. ... DAKSINASYAM DISI MASAH PITARO MARJAYANT AM
ITI

“Let the months, the (fore)fathers cleanse themselves in the
southern direction!”

ETATTUTA*® TEKKU
through the left side (of the hand) in the south (saying):*"”
DAKSINAYAN DISI MASAF PITARO MARJJAYANTAM

1,4,15 a. YAJNOPAVITI BHUTVA ...

having (again) become one who wears the upper garment (as
required) for the sacrifice (i.e., hung from the left shoulder down
to the right side)

415

#12. CALAND in his translation does not include the words indicating the direction
(pracyam disi, etc.) in the mantras to which they belong: cf. Taittiriya-Sambhita 1,6,5,1
pracyam disi deva rtvijo marjayantam, Maitrayani Samhita (1,4,2 and 7) and Katha-
Samhita (5,5; 32,5) pracya disa deva rtvijo marjayantam; Sankhayana-Srautasiitra
4,114 pracya disa saha deva rtvijo marjayantar.

413 He takes at their middle the three blades of grass from the vessel of the pranita
water, takes water into his hand, and puts the hand east of the pranita, pronouncing the
mantra.

44 erattir is sg. oblique (functioning as locative) of Ma. etam, itam ‘left side’
(DEDR 449).

415 Without taking the sacred thread off his neck, he takes the right arm away
from the loop and puts the left arm into it.

416 etattiuta = etattite (both forms in SSC mss.) ‘through the left side’ (with the
suffix -ite < kiite, cf. ASHER and KUMARI 1996, 234).

47 He takes the three grass blades from the vessel of the pranita water with his
right hand and keeps them so that the grass blades come out of the fist (which is turned
palm upwards) between the extended forefinger and the thumb.
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VALATT*® ITTU
having put (the sacred thread) to the right side,

1,4,15b... APA UPASPRSYA ..
having touched water

KAI KALUKI
having washed the hand(s),*"”

1,4,15 c. ... PRATICYAM DISI GRHAH PASAVO MARJAYANTAM ITI
“Let the houses, the cows cleanse themselves in the western
direction!”

PRATICYAN DISI GRHAF PASAVO MARJJAYANTAM

1,4,16. UDICYAM DISY APA OSADHAYO VANASPATYO
MARJAYANTAM ITI
“Let the water, the plants, the trees cleanse themselves in the
northern direction!”

VATAKKU
in the north (saying): ) o
UDICYAN DISY APA OSADHAYO VANASPATAYO MARJJAYANTAM

1,4,17. UORDHVAYAM DISI YAJNAH SAMVATSARO YAJNAPATIR
MARJAYANTAM ITI

“Let the sacrifice, the year, the lord of the sacrifice cleanse
themselves in the upward direction!”

MELPATTU*® KELAKKE PPORATTU*!

upwards in the east outside (saying):***

URDDHVAYAN DISI YAJNAS SAMVATSARO YAJNAPATIR
MMARJJAYANTAM.

8 yalartii is sg. oblique (functioning as locative) of Ma. valam ‘right side’

(DEDR 5276).

419 The hands are to be washed after a ritual pertaining to the deceased (pitrkriya).

20 melpattu = melporti (both forms in SSC mss.) ‘upwards’ < Ma. mel ‘what
is above, over’ (DEDR 5086) + the suffix -0t < pattu ‘getting into a direction,
towards’, the gerund of the Ma. verb patuka ‘to occur, be in’ (DEDR 3853).

1 porattir (Old and substandard Ma.) = puratti (standard Ma.) (both forms in
SSC mss.) is sg. oblique (functioning as locative) of Ma. puram ‘outside, exterior’
(DEDR 4333).

422 He sprinkles water from the pranita vessel upwards, keeping the three blades
of grass in his hand to the east of the pranita vessel outside it.
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(SSC 1,28)

1,4,18 a.** SAMUDRAM VAH PRAHINOMITY
APO NINIYA ...

Having poured the water down (with the mantra)
“I send you to the ocean...”,

VATAKKOTTU** KAMULUTTU**:

you should turn (the vessel of the pranita water with its three grass
blades) upside down northwards (saying):

SAMUDRAM VAF PRAHINOMY AKSITA SVAM YONIM API
GACCHATA

ARISTA ASMAKAM VIRAS SANTU MA PARASECI NA SVAM.

(SSC 1,29)

1,4,18 b. ... YAD APSU TE SARASVATITY
ANGUSTHENOPAKANISTHIKAYA CAKSINI VIMRJET

he should wipe both of his eyes with the thumb and the ring-finger
(uttering this mantra): “O Sarasvati, what (honey) of yours (is) in
the water...”

NELAN TOTTU

having touched the (wet) ground (with his whole palm),
MOTARAVIRALUM PERUVIRALUM KUTTI
having joined the ring-finger and the thumb,
KKANMANI** RANTUM ELAKKU*’

you should moisten the two eyeballs (saying):**

2 For JGS 1,4,18, cf. GGS 1,3,13 pradaksinam agnim parikramyapam sesari
niniya purayitvacamanam pratisthapya yathartham (in the GGS this is done after the
acts prescribed in JGS 1,4,19b-21).

24 yatakkot ‘northwards’ < Ma. vatakku ‘north’ (DEDR 5218) + the suffix
-otti < pattu ‘towards’, the gerund of the Ma. verb patuka ‘to occur, be in’ (DEDR
3853).

45 kamuluttiic (= kamattii, kavuttii, variant readings in SSC mss.) is the polite
imperative of the Ma. verb kamuluttuka (kamattuka, kavuttuka, DEDR: kavilttuka,
kamilttuka, kamuttuka, kamikka) ‘to turn upside down’ (DEDR 1335).

426 kanmani ‘eyeball’ < Ma. kan ‘eye’ (DEDR 1159a) + Ma. mani ‘bead, gem,
pearl’ < Sanskrit mani- m.

27 elakkii is the polite imperative of the Ma. verb elakkuka (Old and substandard
Ma.) = ilakkuka ‘to slacken, moisten’ (DEDR 510).

428 'With his joined thumb and nameless finger, he takes from the ground water,
which has been poured there from the pranita vessel, and touches therewith the inner
corners of both eyes.
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YAD APSU TE SARASVATI GOSV ASVESU YAN MADHU

TENA ME VAJINIVATI MUKHAM AIDHI SARASVATI.

“O Sarasvati, what honey of yours (is) in the water, in the cows, in the
horses,

with that anoint my face, O Sarasvati possessing swift steeds!”

(SSC 1,30)

1,419 a. DARBHAN PARIDHIMS CAGNAV ADHAYA ..
Having put the blades of darbha grass and the enclosing sticks in
the fire,

KINNAN*’ TALICCU

Having sprinkled (water on) the metal vessel (of the pranita water),
MALARTTI

having turned it face upwards,

DIKKILUN*® TANIKKUM*!' PATNIKKUN*? TALICCU

having sprinkled (water) to every direction and on (your)self and (your)
spouse,**?

PULLU (TALICCU) KOTANNU**

having (sprinkled with water and) shaken the grass,*’

TIYIL ITTU

having put it in the fire,

PARIDHI MUNPILET*¢ ETUTT ITTU

having taken up the enclosing stick that is in the front (west of the fire),
RANTUM RANTU KAI KONTUM ETUTTU

429 kinnam is ‘metal plate or vessel’ in Ma. (DEDR 1543).

0 dikkilun is sg. locative of Ma. dikkii < Sanskrit dik, sg. nom. of dis- f. + sandhi
form of the copular clitic -um.

B tanikkum is dative of the Ma. sg. reflexive pronoun fan ‘(one)self” (DEDR
3196) + -um.

2 patnikkun is sg. dat. of Ma. patni < Sanskrit patni- f. + -um.

43 The performer touches water on four sides of the pranita vessel each time
throwing it upwards into air, and sprinkling it (once, in a general way) on himself and
his spouse.

% kotaiiu is the gerund of the Ma. verb kotayuka (Old and substandard Ma.) =
kutayuka (standard Ma.) ‘to shake, throw out, fling away’ (DEDR 1662).

435 The blades of darbha grass that had been held in the left hand over the offering
ladle (cf. JGS 1,4,11 and SSC 1,26) are sprinkled with the same water poured out of
the pranita vessel, moved into the r[ight hand, shaken and thrown in the fire.

43¢ munpiletu ‘that which is in front’, a pronominalized neuter noun from the
locative adverb munpile ‘in front’.
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having with both hands taken up the (remaining) two (enclosing sticks
north and south of the fire),

VALATTU KAI KONT ITTU*’

having put (them all) into the right hand,

HOMIPPU*%,

you should offer them in the fire.

(SSC 1,31)

1,419 b.*° .. VAMADEVYENA SANTIM KRTVA ...
having made a propitiation by means of the vamadevya (saman

VAMADEVYAN COLLI
having chanted the vamadevya (saman),

1,4,19 ¢.**' .. TRIH PARYUKSET
he should sprinkle three times water around (the fire)

TTALICCU
having sprinkled water,

1,4,20. SAHAVISKAM PRADAKSINAM

sunwise, including the offering substance.

1,4,21. ANVAMAMSTHAH PRASAVIR ITI

MANTRAN SAMNAMAYET

(While doing so) he should transform the formulae (in JGS 1,3,8-11)
thus: anvamamsthah (instead of anumanyasva), prasavih (instead of
prasuva).

HAVISSINU*? PORAME** MANTRAPARISEKAN CEYVU

)440

7 valattu kai kont’ ittu = valattu kaiyil akki (both readings in SSC mss.).

438 homippii is the polite imperative of the Ma. verb homikkuka ‘to burn as
offerings’ < Sanskrit homa- m.

9 For JGS 14,19, cf. GGS 1,925 apavrite karmani vamadevyaganari
Santyartham santyartham.

40 Jaiminiya-Gramageya-Gana 2,6,16 on Jaiminiya-Samhita 1,18,5 (kaya nas
citra a bhuvat...).

1 For JGS 1,4,19-21, cf. GGS 1,3,12 ... anuparyuksya tathaivodakaiijalin
prasificed anvamamstha iti mantravisesah; SGS 1,9,17 yathoktan (gGS 1,8,17)
paryuksanam.

2 havissinit is sg. dative of Ma. havissi < Sanskrit havis- n.

43 porame (Old and substandard Ma.) = purame (standard Ma.) is ‘outside’
(DEDR 4333), with adverbializing emphatic clitic -e.
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you should perform the bathing with mantras around (the fire, extending
its range) outside the sacrificial substance (saying):

ADITE NVAMAMSTHAH

ANUMATE NVAMAMSTHAH

SARASVATE NVAMAMSTHAH

DEVA SAVITAF PRASAVIR YYAJNAM PRASAVIR YYAJNAPATIM
BHAGAYA

DIVYO GANDHARVVAH KETAPUH KETAN NO PAVIL
VACASPATIR VVACAN NO SVADIL.

“O Aditi, you gave your approval;

O Anumati, you gave your approval;

O Sarasvati, you gave your approval.”

“O divine Instigator, you instigated the sacrifice, you instigated the lord
of the sacrifice to good fortune.

The heavenly, desire-purifying Gandharva purified our desire. The
Lord of Speech sweetened our speech.”

(SSC 1,32)

(RANTU TUSNIM CEYTU)

(Having performed this twice silently,)

VILAKI

having poured water (from his fist) around (the fireplace over its rim),
CCANTANAVUM PUVUM ARADHICCU

having thrown sandalwood paste and flowers in worship,***
SRUVAM VACCU

having placed down the offering ladle,
GANAPATINIVEDYAM*® VITUTTU*®
having removed the food offering to Ganapati,
TOTUKURI*® YITTU KOLLU //

44 This is done in the same way as in SSC 1,15.

45 Ma. nivedyarm ‘(food) offering’ < Sanskrit nivedya- n.

#6 yiturtit is the gerund of the Ma. verb vifukkuka ‘to remove, separate’ (DEDR
5393); a variant reading in younger mss. is vitartti, the gerund of the Ma. verb
vitarkkuka ‘to open, spread, separate’ (DEDR 5473).

#7 Ganapati, who now sits there satisfied with his food, is worshipped by
throwing a flower (a green leaf of basil) in front of the oil lamp with the mantra gan
ganapataye namah. Kutikku-nir is given (and supposed to be sipped with the mantra,
amrtapidhanam asi; cf. RANGACHARI 1931, p. 95).

8 totukuri = totta kuri (both readings in SSC mss. and in the Malayalam Lexicon)
‘mark (Ma. kuri, DEDR 1847) put (on the forehead)’ < the root (tofu) or the past

447
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you should put the ornamental mark (on the forehead of yourself and
your spouse).

1,4,22.* PURNAPATRAM UPANIHITAM SA DAKSINA

A vessel that has been filled (with grain) was put down near (the
fire);*° that is the sacrificial gift.

1,4,23. YATHASRADDHADAKSINAH PAKAYAJNAH

In the sacrifices of cooked food the sacrificial gifts are as large as
the (sacrificer’s) faith.

1,4,24. PURNAPATRAM VA

Or (the sacrificial gift is) the vessel that has been filled (with grain).

Since the performer of the parvana-sthalipaka is the householder
himself, the sacrificial gift consisting of the vessel filled with grain (laid
down south of the fire in the beginning of the rite, see SSC 1,2) is not
given away to anybody else, and is not mentioned here in the SSC.

Some comments on the additions and omissions of the SSC

The present-day grhya ritual of the Nampitiris, as codified in the
SSC and performed in fairly strict conformity with it, is astonishingly
faithful to the Vedic practice codified in the JGS. What cannot be seen
from the above sample is that, practically speaking, all rites codified
in the JGS have been performed by the Nampiitiris until recently as
separate and full-length ceremonies, while in most parts of India,
including Tamil Nadu, many rites are completely ignored or performed
in an abbreviated form (for example, upanayana and samavartana are
performed for the groom immediately before the marriage). All this is
in agreement with the fame that the Nampttiris have for conservatism.

However, as could be seen above, the parvana-sthalipaka rite of
the Nampitiri Jaiminiyas is not totally devoid of modifications and
additions. According to SSC 1,8, the strewing of grass around the fire
(paristarana) is done with two fistfuls of short-cut grass put to the west

relative participle (totta) of the Ma. verb rotuka ‘to put on (as clothes or ornament)’
(DEDR 3482).

49 For JGS 1,4,22-24, cf. GGS 1,9,6-11; MGS 2,2,28 piirnapatrarit daksind;
SGS 1,14,11 brahmanebhyah ki cid dadyat sarvatra sthalipakadisu karmasu.

0 Cf. JGS 1,1,12.
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and to the east of the fire, and four plus four long blades of grass put
to the south and to the north of the fire. As already pointed out above
(ad locum), this is a relatively recent innovation shared in Kerala by
the Kausitakins but unknown to Bhavatrata (c. 700 CE).*' The other
Nampitiris place four long blades of grass on each of the four sides,
which is also a simplification of the original practice of putting several
layers of uncut grass on each side.

Among the requisites of the rite, SSC 1,2 records sandalwood paste
and flowers. It is true that JGS 1,1,22-23 has a general rule about the
flowers to be used in grhya rituals (they should preferably be white),
and flowers are indeed required in some grhya rites (according to
JGS 2,1,10 flowers, sumanasah, are to be given to Brahmin guests
at sraddha feasts), but they are mostly prescribed in relatively late
sources (cf. GONDA 1980: 122f.). In the GGS, there is no such
general rule about the flowers, although Gobhila does discuss the
kinds of wood, grass and oil to be used in grhya rites. The combined
use of sandalwood paste (mixed with water) and flowers (basil leaves),
thrown in worship together with a mantra, constitutes the simplest

Hinduistic aradhana®? (pija) in Kerala:*? such a worship of the sun

1 The concept itself is found in ancient texts. In the anvastakya rite, the GGS
(4,2,20) prescribes strewing the fire with a fistful of short-cut darbha (sakrdacchinnari
darbhamustim strnoti). Fistfuls of kusa are mentioned in Kausitaka-Grhyasiitra 4,1,9
(kusamustibhih), but not in the context of paristarana.

2 gradhana (the SSC uses the corresponding verb aradhikkuka) belongs to
Hindu Tantric terminology (cf. BRUNNER et al. 2000: 203), but not to the Vedic
terminology (it is not found in the Sanskrit index of GONDA 1980).

#3 KAKKATU (1959: 27) describes a little more complex “pizja which begins
and ends with water”, in which one throws, pronouncing the basic mantra of the deity
(e.g. garn namah in the case of Ganapati), first three times water, then three times
sandalwood paste, then once water, three times flowers (tender basil leaves) and three
times water. (jalantari ennu matram paraiiiialum jaladijalantar pitja enn’ artthar
grahiykkanam. tulasikkalutt’ etuttu atatu milamantram — ganapatiykk’ an’ enkil gam
namah ennu — colli miunnu pravasyam jalavum, minnu gandhavum, oru jalavum
minnu puspavum, pinne minnu jalavum arccikkuka-y-akunnu. oro arccanakkum
mitlamantram collanam.) — In the “worship with sixteen services”, the offering of
sandalwood paste and flowers naturally constitutes only a small part of the pizja (cf.
BUHNEMANN 1988: 102f., 159-162), but besides such a pija ‘with a prescribed
ritual procedure’ (vidhipirvika), one has “pija understood as a mere offering of
flowers, haridra and kurkuma powder and / or prostration” (BUHNEMANN 1988:
9-10). “A pigja of a simple kind may consist of an offering of traditional items such as
turmeric powder, kurkuma, flowers, sandalwood paste, etc., requiring neither much
knowledge of ritualism nor much time” (BUHNEMANN 1988: 29).
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(imagined to function as the enclosing stick of the fire otherwise
missing on the eastern side), and then of the fire (worshipped at eleven
places around the fireplace)** are interpolated rites in SSC 1,15. The
worship of the fire with sandalwood paste and flowers is interpolated
again in SSC 1,32. In both cases (SSC 1,15 and 1,32), this worship of
the fire is followed by two other interpolated rites, the food offering
to Ganapati (ganapati-nivedyam) and, in SSC 1,15, the ‘worship of
the self’ (atmaradhana), in which marks are made on the body with
sandalwood paste; in SSC 1,32, after the conclusion of Ganapati’s
food offering, the sacrificer takes ash from the fireplace®” and with it
makes a mark on his own forehead as well as on the forehead of his
wife 4%

The classical Hindu worship of Ganapati has developed from the
cult of demonical spirits — forms of Rudra or Skanda — who seize people
and cause them to have bad dreams and other evil consequences. The
Vinayakakalpa inserted in the Manava-Grhyasitra as chapter 2,14
explains how these spirits are to be propitiated with bali offerings at
cross-roads, followed by an obeisance to the Goddess (at midnight)
and to the sun (at sunrise). A later version of this text is included in
the Yajiavalkya-Smrti (1,270-292), where the various demons have
now become different names of just one single Vinayaka, who is
the son of the goddess Ambika and who both causes and removes
obstacles. An explicit reference to an elephant form is still missing
in these two texts, but the devatarpana of Baudhayana-Dharmasiitra
(2,5,83-90) already includes this feature in its propitiation of such
gods as Vighna, Vinayaka, Hastimukha, Vakratunda, Ekadanta and
Lambodara. The Gobhila-Smrti (1,13) prescribes the worship of the
Matrkas and Ganapati at the beginning of all rites (karmadisu tu sarvesu
matarah saganadhipah / piijaniyah prayatnena pijitah pitjayanti tah);

44 Decoration of the fireplace with flowers is prescribed also elsewhere:
in a Sraddha rite in the Paithinasi-Dharmasitra (cf. CALAND 1893: 109) and in
Baudhayana-Pitrmedhasitra 2,10,2 (tilagandhapuspamalyair agnim abhyarcya).

435 It is believed that “special ashes, for instance those remaining in the fireplace
after a sacrifice, are extraordinarily powerful” (GONDA 1970: 179 n. 116, with
copious quotations explaining this belief).

46 CHATTOPADHYAY (1987: 20) records this practice in a somewhat
different form, probably on the basis of evidence from Bengal: “At the end of the
homa ceremony, the Vedic Brahmans put marks on their forehead, the lower end of
the neck, on the arms and on the chest. The mark was made with ashes and ghee mixed
together on the sacrificial ladle and applied on the body with the index finger”.
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this practice is not yet found in the Grhyasutras,*’ but is obligatory
according to the medieval texts.*®

But we should pay attention also to what is missing in the SSC
and even in today’s Namptiri ritual practice, when compared to the
manuals of the Tamil Jaiminiyas. It would have been most instructive to
give here for comparison the passages relating to the parvana-sthalipaka
in the Jaiminiya-Prayoga-Vivarana. This is a manual — in Tamil
interspersed with mantras and quotations in Sanskrit in grantha script —
of the Jaiminiya grhya rituals written by the greatest ritual authority of
the Tamil Jaiminiya Brahmins in the first half of the 20th century, Shri
A. Rangasvami Ayyangar, who was the teacher of Nyaya and Vedanta
at the Pathasala attached to the SrT Rangasvami temple at Srirangam.
Unfortunately the work was not completed; it covers only the first part
of the rites, from the birth to the various vratas of studentship (cf. JGS
1,1-17). Yet the seven fascicles printed in 1923 total 312 pages.*® The
parvana-sthalipaka is not described separately here, but as part of the
Sravana alias upakarana rite, which starts the annual course of study
of the Veda and is dealt with in JGS 1,14. In the JPV, the combined
treatment of the updakarana and the parvana-sthalipaka fills 37 pages
(pp. 16-53). This gives some idea of the amount of interpolation, which
consists of (sometimes very long) samkalpas (declarations of intent),
verses paying obeisance to teachers (not only Jaimini but also of the
Srivaisnava tradition), sectarial mantras (giving vaisnava and smarta
alternatives) and a great number of Vedic mantras and samans not found
in the JGS. Indeed, the harvest of interpolations is overwhelming here.

In the older Sanskrit Prayogas used by the Tamil Jaiminiyas,
however, the amount of interpolation is much more restricted. The
first chapter of the Anukramanika and the fifth chapter of the Jaimuni-
Sama-Prayoga, both dealing with the sthalipaka, have been edited and
the latter also translated by Klaus KARTTUNEN (2001), so I restrict
myself to quoting the very beginning of these two texts here:

Anukramanika 1: visvaksenarn (mahaganapatim va) samptjya /
samkalpya / bhumim trir uddhrtya / proksya / sikatabhi$§

457 This is the general view, but is it really so? I am inclined to see Ganapati and
the matarah in the god Virupaksa and the goddesses Aditi, Anumati, and Sarasvati
who are invoked and asked for their permission before the homa sacrifice in JGS
1,2,11 and 1,3,7-9.

4% See DRESDEN 1941: 157-164; KANE 1941: 1I (1), 212-6; cf. also GONDA
1980: 366.

#9 The India Office Library possesses just three fascicles of this book, cf.
BARNETT 1931.
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caturasram krtva / pracim udicim praci§ ca kramat pafica rekhah
pratyanmukhag$ulakarena likhitva / bhir bhuva svar ity agnim
pratisthapya / daksinato gneh ptirnapatram udakaptrnasruvam
ca nyasya / uttarato gner iddhmabarhimsi nyasya / jalagandhapus
pendhanapranitajyajyapatra-havimsi paScimata uttarata§ cagner
yathayatharh nyasya / sarvarh yugapat devasva tveti trih prokset /
sakrn mantrah dvih satantrarh sarvatra /

Jaimuni-Sama-Prayoga 5: om karisyamanasya karmana avighnena
parisamapty-artham visvaksenaradhanam karisye | samkalpya /
yvasya dviradavaktradyah parisadyah parah Satam / vighnam
vighnanti satatam visvaksenar tam asraye // iti visvaksenam avahya
sodasopacaran krtva vartamanasthalipakadisarnkalpam krtva /
yasya dviradavaktradya ity udvasya / bhiimim trir uddhrtyavoksya
sikatabhi§ caturasram krtva / pracim udicim praci$§ ca kramat pafica
rekhah pratyanmukha-Sulakarena likhitva / bhir bhuvah suva ity
agnim pratisthapya / daksinato gneh puirnapatram udakapiirnasruvarm
ca nyasya / uttarato gner idhmabarhisi nyasya / jalagandhapus
pendhanapranitajyajyapatrahavimsi paScimata uttarata§ cagner
yathayatharih nyasya / sarvani yugapat / devasya tva savituh prasave
svinor bahubhyam piisno hastabhyam proksyamiti trih prokset / tris
tantre sarvatra sakrn mantrena dvis tusnim /

Both texts begin with the piija of Visvaksena, the vaisnava form of
Ganapati (though the Anukramanika gives also the smarta alternative
of Mahaganapati), and in JSP this pija is further specified to start with
a declaration of intent (samkalpa) and to consist of the 16 services.
According to the JSP, one should thereafter make another samkalpa for
the performance of the sthalipaka, to worship Visvaksena again for the
removal of the fire (from the domestic hearth), to prepare the fireplace
and to place the requisites in readiness. The Tamil texts do not take into
account the alternative of performing the sthalipaka in the domestic fire
itself, which in the case of the parvana-sthalipaka is the correct original
practice retained by the Nampitiris.

Particularly striking is the complete absence of the samkalpa in the
Nampitiri tradition. This formal announcement of one’s intention to
perform a given rite at its beginning is generally spread all over India
and has even reached Nepal (see MICHAELS 2005). The samkalpa is
not prescribed in the JGS, but it makes its appearance rather early in
the latest Grhyasiitras, being attested, e.g., in the Agnivesya-Grhyasiitra
(2,1,5; 2,3,5) and the Vaikhanasa-Grhyasitra (1,6), which may both
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have come into being in Tamil Nadu, and such works as the Baudhayana-
Grhyasesasitra (5,6,2) and the Baudhdayana-Grhyaparibhasasiitra
(1,9,10).“° How can we explain the absence of the sarikalpa among the
Nampiitiris in view of its presence among the Tamil Jaiminiyas and its
apparently early existence in Tamil Nadu? To answer this question we
must consider the history of the Jaiminiya §akha.

Early history of the Jaiminiya branch of Samaveda

The most fundamental difference within the Jaiminiya school is that
between the Nampitiri Jaiminiyas of Kerala and the Tamil Jaiminiyas.
The Tamil Jaiminiyas have spread to all the earlier mentioned three
states (Tamil Nadu, Kerala, Karnataka) from the Cola country. The
origin of the Nampitiris is a much-debated issue, but it seems to me
that the Namputiris have emerged from two main waves of Brahmin
immigration into Kerala.

In any case, the Nampitiris were in Kerala in the 7" century CE,
when the grandfather of the great Jaiminiya commentator Bhavatrata
migrated to Kerala from the village of Vasisthakuti (modern Tittagudi
near Vrddhacalam) in the Cola kingdom (cf. PARPOLA 1984). The
Cola country was the original core area of the Tamil Jaiminiyas. From
this region, where Jaiminiya Brahmins are still to be found, they have
spread in different directions, first to Palghat in Kerala and to Melkote
in Karnataka due to the religious persecutions of Vaisnavas by fanatic
Saiva rulers of the Cola country, maybe some 800 years ago. According
to the tradition, aPandyaking of Maturai called Sundara-Pandya, brought
108 Jaiminiya Brahmins from 8 villages north of the Kaveri river and
10 villages south of the Kaveéri to Tentiruppérai near Alvar Tirunakari
in the Tirunelveli District of southern Tamil Nadu. This village is the
largest Jaiminiya settlement today, with about 180 Jaiminiya families
still living there. From Tentiruppérai, Tamil Jaiminiyas have spread
westwards upto Trivandrum, where their acaryas were employed by
the Travancore kings.

The Jaiminiya branch of Samaveda, the Kausitaki branch of the
Rgveda, and the Baudhayana and Vadhula schools of the Taittiriya
branch of the Yajurveda seem to be the oldest surviving representatives

40 Cf. GONDA 1980: 312. I assume that the samkalpa has developed from
the Srauta practice of the soma sacrifices, in which the officiating priests formally
announce what they are going to do and receive the permission for it from the Brahman
and Maitravaruna priests (cf. HILLEBRANDT 1897: 101f.; PARPOLA 1981).
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of the Vedic tradition in southernmost India. (The Old Tamil texts speak
of the four Vedas, but no trace of the Atharvaveda survives from south
India.) It appears that all these schools coexisted and collaborated in the
performance of Srauta rituals in one and the same area of northern India
in Middle Vedic times, and came to southern India together from that
area. The Brahmana texts of these schools (including the lost Satyayani-
Brahmana) and the earliest Srautasiitras (those of Baudhayana and
Vadhiila) were composed in that shared area in north India which
extended from the ancient Paficala (modern Uttar Pradesh) in the west to
Kosala and Videha in the east. Important textual correspondences attest
to close Jaiminiya contacts with the Vajasaneyi school of Yajurveda in
the early part of this period. The contact with the Vajasaneyins seems
to have been severed when the four schools moved southwest to the
Matsya and Malava countries, where the present Jaiminiya-Brahmana
(a younger recension of the lost Satyayani-Brahmana) and Jaiminiya-
Upanisad-Brahmana seem to have come into being. In the Srauta ritual,
the Jaiminiyas and the Kausitakins*! in this later period apparently
collaborated with the Baudhayanas and the Vadhulakas. (On the location
of the Vedic texts in northern India, see WITZEL 1989 and 1997.)

Old Tamil texts (including inscriptions and literature), dating from
c. 250 BCE to c. 700 CE, speak of three main kingdoms of Tamils,
ruled by the Pandya, Cola and Cera dynasties. The southernmost of
these, the Pandyas ruling at Maturai, are referred to about 300 BCE by
Megasthenes, the Greek ambassador at the Maurya capital Pataliputra,
while ASoka in his second rock edict mentions the Coda, Pamdiya,
Satiyaputra*®* and Keralaputra. The early Tamil royal families appear
to descend from North Indian “Pandava” adventurers who jcame to
South India and Sri Lanka soon after the “Mahabharata war”, around
600-450 BCE (see PARPOLA 2002). The Pandyas who founded the
southern Mathura as their capital in Tamil Nadu came from the region
of the northern Mathura, which is situated in those very regions where

41 Some “striking parallels between the Jaiminiyas and the Sankh.” are listed in
CALAND 1953: xiv-xv.

%2 The identity of ASoka’s Satiyaputra was solved by the discovery of a Tamil
Brahmi inscription of the 1* century CE at Jambai, where Satiyaputo Atiyan Netuman
Afici is mentioned as the donor of the local cave shelter. He could be equated with
a chieftain known as a great warrior and liberal patron from Old Tamil literature,
Atiyaman Netuman Afici of Takatiir (modern Dharmapuri); in the literary form of
his name, Atiyaman is composed of atiya < Tamil *catiya < Prakrit satiya < Sanskrit
satya and man < Tamil makan ‘son’ = Sanskrit putra. Cf. MAHADEVAN 2003: 119-
120 and 398-399
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the Jaiminiya, Kausitaki, Baudhayana and Vadhiila schools are likely to
have then prevailed in North India. These North Indian nobles probably
came by sea, and occupied first the southern and eastern coasts of
Tamilnadu that were attractive with their pearl fishery.

The Ceras in the Konku country between the present Coimbatore
and Salem districts in northwestern Tamilnadu had Karuvir = present
Karur = Vaifici of the Old Tamil texts as their capital (the oldest coins
found there date from the 2" century BCE). The Céra kingdom is farthest
removed from the south and east coast of Tamil Nadu and therefore
probably represents the earliest wave of these North Indian royal
immigrants, who undoubtedly were quickly assimilated linguistically to
the earlier local population speaking Old Tamil. From Konku the Céra
kings extended their rule westwards to Kerala, where a second capital
was established to control the flourishing sea trade with the Hellenistic-
Roman world. The two well-known seaports Tonti and Muciri on the
west coast were in existence by 100 BC (cf. MAHADEVAN 2003:
153-156).

Contrary to earlier notions among historians, it is now clear that
brahmins, along with their Vedic-Puranic lore and ritual tradition,
formed an influential section of Tamil Sangam society and played a
crucial role in policy-making in the courts of chieftains of Tamilakam
during the Sangam age. (NARAYANAN and VELUTHAT 1983:
256).

At least four of the eight early Tamil poets who sang the praise
of the Ceéra kings were brahmins... Brahmins are described in the
Sangam literature as well versed in the four Vedas and as receiving
the patronage of kings in the form of lands and gifts. Vedic rituals
were also being conducted by brahmin priests. Palai Gautamanar
performed ten sacrifices under the patronage of [the Céra king]
Palyanai Cekelu Kuttuvan. The condition in the Cola and Pandya
kingdoms was similar, and there is nothing in the early Tamil
Sangam literature to indicate that the brahmins of Kerala were at
that time significantly different in customs and manners from those
in the eastern region. (RAJA 1983: 300).

The earliest Vedic schools, which can be assumed to have arrived
in southern India with or relatively soon after the early north Indian
nobles who became the early Tamil kings, seem to have survived best
in Kerala. The Nampttiri brahmins belong to the Jaiminiya branch of
Samaveda, the Kausitaki branch of the Rgveda, and the Baudhayana
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and Vadhula schools of the Taittirtya branch of the Yajurveda. Only
one more recent Vedic school, the A§valayana Rgveda, is represented
among the Namputiris. Out of these Vedic schools prevailing among
the Namputiris, all except the Kausitaki and Vadhula schools exist
also among the Tamil Brahmins. Traces of the Vadhula school, too,
are found in Tamil Nadu in the form of the AgnivesSya school, whose
Grhyastitra appears to be a recension of the Vadhila-Grhyasitra.
Tamil Nadu differs from Kerala, however, in that the majority of its
Samavedic Brahmins represent the Ranayaniya school, a subschool of
the Kauthuma-§akha, which came into being when the Kauthumas after
their arrival in Tamil Nadu were influenced by the Jaiminiya tradition
already existing there. We must assume that the differences existing
between the Nampitiri and Tamil Jaiminiyas, especially in their style
of chanting, is due to Kauthuma-Ranayaniya influence in Tamil Nadu.
The early Yajurvedic schools of Baudhayana and Vadhiila, too, have
become a very small minority in Tamil Nadu, where most Yajurvedins
belong to the Apastamba school of the Taittiriya branch (cf. KASHIKAR
and PARPOLA 1983: 11, 233).

ZVELEBIL (1975:270f.) dates the poet Maturai Marutan Ilanakanar
between 250 and 400 CE. In Ilanakanar’s poem contained as no. 220
in the Akananiiru, he speaks of “the well-guarded tall post, its middle
tied with a rope, of the sacrifice completed in Cellur, a place of undying
[sacrificial] fires, by the one with an axe, who, striving, cut down the
race of warriors” (transl. HART 1975: 59).

This Cellur is identified with Perificellur, in modern Taliparamba in
Cannanore District. Perificellur is the northernmost of the thirty-two
brahmin settlements of Kerala according to the Kerala tradition. In
the Miisakavamsa, a historical mahakavya by Atula of the twelfth
century, King Satasoma or Sutasoma of Miisaka country is said
to have performed several sacrifices at Celliir and founded a Siva
temple there... (RAJA 1983: 301).

Ilanakanar’s poem is the only reference to ParaS§urama in the Sangam
literature. It is remarkably early considering that the epic references to
the ParaSurama myth belong to the latest layer reflecting the Bhargava
redaction of the Mahabharata (cf. GAIL 1977; BROCKINGTON 1998;
FITZGERALD 2002). Yet

the story of the ocean receding westward from Sahya mountain at
the behest of ParaSurama is at least as old as Kalidasa, who refers
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to it in the Raghuvamsa (IV.53): ramastrotsaritapy asit sahyalagna
ivarnavah

The army of Raghu seemed to be the ocean which came towards the
Sahya, though previously driven away by the arrows of Rama. The
name of Mayuravarman, the Kadamba king (A.D. 345-370) figures
in the Kéralolpatti tradition, and this suggests that the immigration
of brahmins in large numbers to Kerala began in the fourth century.
Perhaps several waves of brahmins migrated to Kerala at different
times from different parts of India, from the north as well as the east.
(RAJA 1983: 300).

The Keralolpatti is in Malayalam and dates from the 16™ or 17"
century (cf. RAJA 1983: 304). The legend preserved by it is told in
the Sanskrit work Kerala-Mahatmyam as well (perhaps 14™ or 15
century, cf. VIELLE 2002: 350) and reflects the Nampitiris’ own
tradition of their origin. According to it, Parasurama created Tulunatu
and Kerala by throwing his axe towards the Ocean and thereby made
the sea to retreat and leave dry the land from Gokarna to Kanyakumari.
This land reclaimed from the sea ParaSurama donated to the Brahmins,
who settled in 32 villages in Tulunatu and in 32 villages in Kerala.
Christophe VIELLE (2002) has recently discovered the full text of the
Jaiminiya-Samhita in about 97 adhyayas and 6500 verses, “structurally
and poetically a puranic masterpiece”, which deals among other things
with the ParaSurama myth. It was probably composed between the 6"
and 10™ century in the territory occupied by the early Kadambas (4"
to 6™ centuries), between Konkan and South Kanara. Interestingly,
most manuscripts of this text are in the Malayalam script and come
from Kerala, where it is preserved as a popular part of the Brahmanda-
Purana.

The Keéralolpatti legend reflects the coming of a new group of
Brahmins to Kerala from the north. These newcomers would have
merged with the pre-existing Old Tamil Brahmins of the Céra kingdom.
At present the Nampiitiris are divided into two major groups, the ‘rich’
Adhyans, who use the honorific title Nampiitirippatu, and the Asyan
Nampitiris, in whose hands is the S$rauta tradition of Kerala. The
Adhyans take pride in engaging in only three out of the six duties or
privileges prescribed by Manu (1,88) to the Brahmins: the Adhyans
do not receive gifts, they do not teach the Veda nor do they perform
$rauta sacrifices as priests. If the Asyan Nampiitiris carry on the earlier
Sangam age tradition of the Céra kingdom, and the Adhyans are the
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newcomers who came from the north around the fourth century CE,
the latter’s ritual passivity would explain how the old Vedic heritage
of Kerala could survive without much change. At the same time, the
Kadamba and Calukya rule and importation of Brahmins from the
north (cf. NARAYANAN and VELUTHAT 1983: 257-8; VIELLE
2002: 350) would explain the dominant position of the Adhyans. More
Brahmins have since then no doubt immigrated to Kerala, yet these two
layers appear to be the main components of the Nampttiris.

To recapitulate, my suggestion is that the Vedic ritual tradition of
the Namputiris mostly goes back to the Brahmins of the early Cera
kingdom of the Sangam age. These Brahmins had come from North
India first to northern Tamil Nadu and then proceeded to Kerala with
the westward expansion of the Céra kingdom, in Kerala losing touch
with Tamil Nadu. Thus the early Brahmins of Kerala did not adopt the
practice of sanikalpa, though it started fairly early in Tamil Nadu, nor
was the archaic way of Nampiitiri Samavedic chanting affected by the
Kauthuma-Ranayaniya school of Samaveda which became predominant
in Tamil Nadu.

References

AgniGS = Agnivesya-Grhyasiitra. See RAVI VARMA 1940;

ASHER, R.E., and T.C. KUMARI. Malayalam. (Descriptive grammars)
London: Routledge, 1997;

ANDRONOV, Michail S. A grammar of the Malayalam language in historical
treatment. (Beitrige zur Kenntnis siidasiatischer Sprachen und
Literaturen, 1.) Wiesbaden: Harrassowitz Verlag, 1996;

BAKE, Armold. “The practice of Samaveda.” In: Proceedings of the 7" All
India Oriental Conference held at Baroda in 1933. Baroda: The Oriental
Institute, 1935, pp. 143-155;

BARNETT, Lionel D. A supplementary catalogue of the Tamil books in the
library of the British Museum. London: The Trustees of the British
Museum, 1931;

BHATTACHARY A,Chintamani. Gobhilagrhyasiitram, withBhattanarayana’s
commentary, critically edited from original manuscripts with notes and
indices. (The Calcutta Sanskrit Series, 17.) Calcutta: Metropolitan
Printing and Publishing House, Limited, 1936;



Codification of Vedic domestic ritual in Kerala... 347

BHATTACARYA, Vibhiitibhiisana. Jaiminiya samagana, edited. (Sarasvati-
bhavana-granthamala, 109.) Varanasi: Sampurnanand Sanskrit
Vishvavidyalaya, 1976;

BHATTATIRIPPATU, Kulikkattu Mahe§varan. See Kulikkattu Mahe§varan
BHATTATIRIPPATU;

BODEWITZ,H.W. Jaiminiya Brahmana I, 1-65: Translation and commentary,
with a study Agnihotra and Pranagnihotra. (Orientalia Rheno-Traiectina,
17.) Leiden: E.J. Brill, 1973;

Jaiminiya Brahmana I, 66-364: The Jyotistoma ritual. Introduction,
translation and commentary. (Orientalia Rheno-Traiectina, 34.) Leiden:
E.J. Brill, 1990;

BOHTLINGK, Otto, und Rudolph ROTH. Sanskrit-Worterbuch, 1-VII. St.
Petersburg: Kaiserliche Akademie der Wissenschaften, 1852-1875;

BROCKINGTON, John. The Sanskrit epics. (Handbuch der Orientalistik, 2:
12.) Leiden: E.J. Brill, 1998;

BROCKINGTON, Mary (ed.). Stages and transitions: Temporal and historical
frameworks in epic and puranic literature. Proceedings of the Second
Dubrovnik International Conference on the Sanskrit Epics and Puranas,
August 1999. Zagreb: Croatian Academy of Sciences and Arts, 2002;

BRUNNER, H., G. OBERHAMMER et A. PADOUX (éds.).
Tantrikabhidhanakosa: Dictionnaire des termes techniques de la
littérature hindoue tantrique / A dictionary of technical terms from Hindu
Tantric literature / Worterbuch zur Terminologie hinduistischer Tantren.
1. (Osterreichische Akademie der Wissenschaften, Philosophisch-
historische Klasse, Sitzungsberichte, 681. Band.) Wien: Verlag der
Osterreichischen Akademie der Wissenschaften, 2000;

BRUNNER-LACHAUX, Hélene. Somasambhupaddhati, 1: Le rituel quotidien
dans la tradition sivaite de [’ Inde du Sud selon Somasambhu. Traduction,
introduction et notes. (Publications de 1’'Institut Francais d’Indologie,
25.) Pondichéry: Institut Francais d’Indologie, 1963;

BUHNEMANN, Gudrun. Pija: A study in smarta ritual. (Publications of
the De Nobili Research Library, 15.) Vienna: The De Nobili Research
Library, 1988;

BURNELL, A.C. Catalogue of a collection of Sanskrit manuscripts, 1: Vedic
manuscripts. London: Triibner & Co, 1870;

The Jaiminiya text of the Arsheyabrahmana of the Sama Veda, edited
in Sanskrit. Mangalore: The Basel Mission Press, 1878;

BURROW, T., and M.B. EMENEAU. A Dravidian etymological dictionary.
Second [revised] edition. Oxford: Clarendon Press. [= DEDR.], 1984;




348 ASKO PARPOLA

CALAND, Willem. Altindischer Ahnencult: Das Craddha nach den
verschiedenen Schulen mit Benutzung handschriftlicher Quellen
dargestellt. Leiden: E.J. Brill, 1893;

1896a. The Pitrmedhasitras of Baudhdayana, Hiranyakesin, Gautama,

edited with critical notes and index of words. (Abhandlungen fiir die

Kunde des Morgenlandes, 10: 3.) Leipzig: Deutsche Morgenlidndische

Gesellschaft, 1896;

1896b. Die altindischen Todten- und Bestattungsgebriuche mit

Benutzung handschriftlicher Quellen dargestellt. (Verhandelingen der

Koninklijke Akademie van Wetenschappen te Amsterdam, Afdeeling

Letterkunde, I: 6.) Amsterdam: Johannes Miiller, 1896;

De literatuur van den Samaveda en het Jaiminigrhyasitra.

(Verhandelingen der Koninklijke Akademie van Wetenschappen te

Amsterdam, Afdeeling Letterkunde, Nieuwe Reeks, 6: 2.) Amsterdam:

Johannes Miiller, 1905;

Die Jaiminiya-Sarhitamit einer Einleitung iiber die Samavedaliteratur.

(Indische Forschungen, 2.) Breslau: Verlag von M. und H. Marcus,

1907;

Das Jaiminiya-Brahmana in Auswahl: Text, Ubersetzung, Indices.

(Verhandelingen der Koninklijke Akademie van Wetenschappen te

Amsterdam, Afdeeling Letterkunde, Nieuwe Reeks 19: 4.) Amsterdam:

Johannes Miiller, 1919;

Das Srautasiitra des Apastamba, aus dem Sanskrit iibersetzt, 1-I1.

(Quellen der Religionsgeschichte, 8; Verhandelingen der Koninklijke

Akademie van Wetenschappen te Amsterdam, Afdeeling Letterkunde,

Nieuwe Reeks, 24: 2 and 26: 4). Gottingen: Vandenhoeck & Ruprecht;

Amsterdam: Koninklijke Akademie, 1921-28;

The Jaiminigrhyasiitra belonging to the Samaveda with extracts from

the commentary, edited with an introduction and translated for the first

time into English. (The Punjab Sanskrit Series, 2.) Lahore: The Punjab

Sanskrit Book Depot, 1922;

Vaikhanasasmartasiitram: The domestic rules of the Vaikhanasa

school belonging to the Black Yajurveda, critically edited. (Bibliotheca

Indica, Work 242.) Calcutta: The Asiatic Society of Bengal, 1927;

Vaikhanasasmartasiitram: The domestic rules and sacred laws of

the Vaikhanasa school belonging to the Black Yajurveda translated.

(Bibliotheca Indica, Work 251.) Calcutta: The Asiatic Society of

Bengal, 1929;

Sankhayana-Srautasiitra, being a major yajiiika text of the Rgveda,

translated into English for the first time. Edited with an introduction




Codification of Vedic domestic ritual in Kerala... 349

by LOKESH CHANDRA. (Sarasvati-Vihara series, 32.) Nagpur: The
International Academy of Indian Culture, 1953;

CHATTOPADHYAY, Gautam. “Vaishnavite tilaks.” In: The India Magazine
7 (11), 1987, pp. 20-27;

CHINTAMANI, T.R. The Kausitaka Grhyasitras with the commentary of
Bhavatrata, edited. (Madras University Sanskrit Series, 15.) Madras:
University of Madras, 1944 ;

DBIA = EMENEAU and BURROW 1962;

DEDR = BURROW and EMENEAU 1984;

DRESDEN, Mark Jan. Manavagrhyasiitra, a Vedic manual of domestic
rites: Translation, commentary and preface. Groningen: J.B. Wolter’s
uitgevers-maatschappij n.v., 1941;

EGGELING, Julius. The Satapatha-Brahmana according to the text of the
Madhyandina school translated, 1-V. (Sacred Books of the East, 12, 26,
41, 43, 44.) Oxford: Clarendon Press, 1882-1900;

EHLERS, Gerhard. Emendationen zum Jaiminiya Brahmana (Zweites Buch).
(Indica et Tibetica, 14.) Bonn: Indica et Tibetica Verlag, 1988;

“Auf dem Weg zu einer neuen Edition des Jaiminiya Brahmana.” In:
Berliner Indologische Studien 13-14, 2000, pp. 1-28;

EMENEAU, M.B., and T. BURROW. Dravidian borrowings from Indo-
Aryan. (University of California Publications in Linguistics, 26.)
Berkeley: Unversity of California Press. [= DBIA.], 1962;

FITZGERALD, James L. “The Rama Jamadagnya ‘thread’ of the
Mahabharata: A new survey of Rama Jamadagnya in the Pune text.” In:
Mary BROCKINGTON (ed.) 2002, pp. 89-132;

FUJII, Masato. The Jaiminiya-Upanisad-Brahmana: A study of the earliest
Upanisad, belonging to the Jaiminiya Samaveda. (Publications of the
Institute for Asian and African Studies, 4.) Helsinki: Institute for Asian
and African Studies, University of Helsinki. (Ph. D. dissertation.) http://
ethesis.helsinki.fi/julkaisut/hu, 2004;

FUJII, Masato, and Asko PARPOLA, “Collection of manuscripts of the
Jaiminiya Samaveda.” In: Asko PARPOLA, Masato FUJII and Stanley
INSLER (eds.), Vedic investigations. (Papers of the 12th World Sanskrit
Conference, vol. 1.) Delhi: Motilal Banarsidass, in press;

GAASTRA, Dieuke. Bijdrage tot de kennis van het vedische ritueel:
Jaiminiyasrautasiitra. Leiden: E.J. Brill, 1906;

GAIL, Adalbert. Parasurama, Brahmane und Krieger: Untersuchung iiber
Ursprung und Entwicklung eines Avatara Visnus und Bhakta Sivas in
der indischen Literatur. Wiesbaden: Otto Harrassowitz, 1977,




350 ASKO PARPOLA

GANAPATI SASTRI, T. (ed.). The Tantrasamuccaya of Narayana, with the
commentary Vimarsini of Sarkara, T-1I. (Trivandrum Sanskrit Series
67; 71.) Trivandrum: Government Press, 1919-21. Reprinted (in one
volume) with an elaborate introduction by N. P. Unni. Delhi: Nag
Publishers, 1989;

GGS = Gobhila-Grhyasitra. See KNAUER 1884-86; BHATTACHARYA
1936;

GONDA, Jan. Visnuism and Sivaism: A comparison. (Jordan lectures, 1969.)
London: The Athlone Press, 1970;

The ritual Sitras. (A history of Indian literature, Vol. 1, Fasc. 2.)

Wiesbaden: Otto Harrassowitz, 1977,

Vedic ritual: The non-solemn rites. (Handbuch der Orientalistik,
Zweite Abteilung: Indien, 4: 1.) Leiden: E. J. Brill, 1980;

GUNDERT, Hermann. A Malayalam and English dictionary, 1-11. Mangalore:
Basel Mission Book and Tract Depository, 1871-72;

HART, George L. The poems of ancient Tamil: Their milieu and their Sanskrit
counterparts. Berkeley: University of California Press, 1975;

HILLEBRANDT, Alfred. The Sarnkhayana Srauta Sitra, with the commentary
of Anartiya, edited. 1-111. (Bibliotheca Indica, Work 99.) Calcutta: The
Asiatic Society of Bengal, 1888-97;

Ritual-Litteratur, vedische Opfer und Zauber. (Grundriss der Indo-
Arischen Philologie und Altertumskunde, 3: 2.) Strassburg: Karl J.
Triibner, 1897;

HOWARD, Wayne. Samavedic chant. New Haven: Yale University Press,
1977;

Decipherment of the musical notation of the Jaiminiyas. (Studia
Orientalia, 63.) Helsinki: Finnish Oriental Society, 1988;

JB = Jaiminiya-Brahmana. See RAGHU VIRA and LOKESH CHANDRA
1954; CALAND 1919; BODEWITZ 1973; 1990; EHLERS 1988; 2000;

JGS = Jaiminiya-Grhyasitra. See CALAND 1905; 1922;

Kakkatu Narayanan NAMPUTIRL. Saparivaram piijakal. Kunnamkular:
Paficamhgam pustakalaya, 1959;

KANE, Pandurang Vaman. History of Dharmasastra, 1-V. 1* and 2™ ed.
(Government Oriental Series, B 6.) Poona: Bhandarkar Oriental
Research Institute, 1930-1975;

KARTTUNEN, Klaus. “Medieval texts on the Grhya ritual of the Jaiminiya
§akha.” In: Bulletin des Etudes Indiennes 7-8, 1989-90, pp- 141-156;

“Studies in the Grhya Prayogas of the Jaiminiya Samaveda: 2.

Sthalipaka.” In: Klaus Karttunen and Petteri Koskikallio (ed.),




Codification of Vedic domestic ritual in Kerala... 351

Vidyarnavavandanam: Essays in honour of Asko Parpola. (Studia
Orientalia, 94.) Helsinki: The Finnish Oriental Society, 2001, pp. 317-
341;

“Studies in the Grhya Prayogas of the Jaiminiya Samaveda: 3.

Preliminary chapters of the Jaimunisamaprayoga.” In: Studia Orientalia

95, 2003, pp. 263-273;

“Studies in the Grhya Prayogas of the Jaiminiya Samaveda: 4.
Nandimukhabhyudayas$raddha.” In: Lars Gohler (ed.), Indische Kultur
im Kontext: Rituale, Texte und Ideen aus indien und der Welt; Festschrift
fiir Klaus Mylius. (Beitrdge zur Indologie, 40.) Wiesbaden: Harrassowitz
Verlag, 2005, pp. 305-311;

KASHIKAR, C.G., and Asko PARPOLA. “Srauta traditions in recent times.”
In: Frits STAAL (ed.), II, 1983 pp. 193-251;

Kausitaka-Grhyasiitra. See CHINTAMANI 1944;

Kausitakam Catannu. 2-amh patippu. Kunnarhkulam: Paficarhgam pustakasala,
1976;

KEITH, Arthur Berriedale. Catalogue of the Sanskrit and Prakrit manuscripts
in the Library of the India Office. Vol. 1I: Brahmanical and Jaina
manuscripts. With a supplement: Buddhist manuscripts, by F.W.
Thomas. Part I-II. Oxford: Clarendon Press, 1935;

KIRSTE,J. The Grihyasiitra of Hiranyakesin with extracts from the commentary
of Matridatta, edited. Vienna: Alfred Holder, 1889;

KNAUER, Friedrich. Das Gobhilagrhyasiitra herausgegeben und iibersetzt,
I-1I. Dorpat: C. Mattiesen, 1884-86;

Das Manava-Grhya-Siitra nebst Commentar in kurzer Fassung,
herausgegeben. St. Petersburg: L’Académie Impériale des Sciences,
1897;

KRISHNAMACHARYA, V. Visnusmrtiwiththe commentary Kesavavaijayantt
of Nanda Pandita, edited, 1-11. (The Adyar Library Series, 93.) Madras:
The Adyar Library and Research Centre, 1964;

Kulikkattn ~ Mahe§varan  BHATTATIRIPPATU.  Kulikkattii — pacca
(tantragrantham). Sampadakan: Di. Subraya Tantri. Pari§odhakan:
Kalpula Divakaran Namputirippatu. Aficarh patippu. Kunnamkularh:
Paficarhgar pustaka$ala, 1974;

Ma. = Malayalam.

MAHADEVAN, Iravatham. Early Tamil epigraphy: From the earliest times to
the sixth century A.D. (Harvard Oriental Series, 62.) Cambridge, Mass.:
The Department of Sanskrit and Indian Studies, Harvard University,
2003;




352 ASKO PARPOLA

MAKARABHUSANAM, T.N. Arana Ganam of Talavakara Sakha of
Jaiminiya Samam. Chennai: Veda Rakshana Nidhi Trust, 2000;

Malayalam Lexicon: A comprehensive Malayalam-Malayalam-English
dictionary on historical principles, published by the University of
Kerala, 1-. Trivandrum: The Government Press, 1965;

MGS = Manava-Grhyasiitra. See KNAUER 1897; DRESDEN 1941;

MICHAELS, Axel. “Samkalpa: The beginnings of a ritual.” In: Jorg
GENGNAGEL, Ute HUSKEN & Srilata RAMAN (eds.), Words
and Deeds: Hindu and Buddhist rituals in South Asia. Wiesbaden:
Harrassowitz Verlag, 2005, pp. 45-64;

MIR = Sri Muttattukkattil Mamannu Itti Ravi Namptitiri.

NAMPUTIRI, Kakkatu Narayanan. See Kakkati Narayanan Nampitiri.

NARAYANAN, M.G.S., and Kesavan VELUTHAT 1983. “A history of the
Nambudiri community in Kerala.” In: Frits STAAL (ed.), 11, 1983, pp.
256-278;

OERTEL, Hanns. “The Jaiminiya or Talavakara Upanisad Brahmana: Text,
translation, and notes.” In: Journal of the American Oriental Society 16,
189, pp. 679-260;

OLDENBERG, Hermann. “Das Cankhayanagrihyam.” In: Indische Studien
15, 1878, pp. 1-166;

The Grhyasitras: Rules of Vedic domestic ceremonies, translated, 1-11.
(Sacred Books of the East, 29-30.) Oxford: Clarendon Press, 1886-92;

Pakaliyam Catannu. 6-am patippu. Kunnamkular: Paficarhgam pustakasala,
[1986];

PARPOLA, Asko. On the JaiminiyaSrautasiitra and its annexes. Orientalia
Suecana 16, 1967, pp. 181-214;

The Srautasitras of Latyayana and Drahyayana and their

commentaries: An English translation and study, I: 1. (Commentationes

Humanarum Litterarum 42: 2.) Helsinki: Societas Scientiarum Fennica,

1968;

The literature and study of the Jaiminiya Samaveda in retrospect and

prospect. (Studia Orientalia, 43: 6.) Helsinki: The Finnish Oriental

Society, 1973;

“Sanskrit kala ‘time’, Dravidian kal ‘leg’ and the mythical cow of the

four yugas.” In: Indologica Taurinensia 3-4, 1975-76, pp. 361-378;

“On the primary meaning and etymology of the sacred syllable Om.”

In: Studia Orientalia 50, 1981, pp. 195-213;

“Jaiminiya texts and the first feeding of solid food.” In: Asko

PARPOLA and Bent Smidt HANSEN (eds.), South Asian Religion




Codification of Vedic domestic ritual in Kerala... 353

and Society. (Studies on Asian Topics, 11.) London: Curzon Press, and

Riverdale, MD: Riverdale Company. 1986, pp. 68-96;

“Pandai€ and Sita: On the historical background of the Sanskrit epics.”
In: Journal of the American Oriental Society 122 (2), 2002, pp. 361-373;

PARPOLA, Marjatta. Kerala Brahmins in transition: A study of a Nampiitiri
Sfamily. (Studia Orientalia, 91.) Helsinki: The Finnish Oriental Society,
2000;

PGS = Paraskara-Grhyasitra. See STENZLER 1876-78: 11, 1-2.

RAGHAVA VARIER, M.R. “The Nambudiri ritual tradition (with special
reference to the Kollengode archives).” In: Frits STAAL (ed.), II, 1983,
Pp. 279-299;

RAGHU VIRA and LOKESH CHANDRA. Jaiminiya-Brahmana of the
Samaveda edited. (Sarasvati-Vihara Series, 31.) Nagpur: International
Academy of Indian Culture, 1954;

RAJA, K. Kunjunni. Sanskrit and Malayalam references from Kerala. In:
STAAL (ed.), IT 1983, pp. 300-310;

RANGACHARI, K. The Sri Vaishnava Brahmans. (Bulletin of the Madras
Government Museum N. S. vol. 2, no. 2.) Madras: Government, 1930;

RANGASVAMI AYYANKAR, A. Srijaiminiyaprayogavivaranam, fasc. 1-7.
Kumbhakonam: St komalampa pirasil accittu, 1923;

RAVI VARMA, L. A. Agnivesyagrhyasiitra, edited. (Trivandrum Sanskrit
Series, 144.) Trivandrum: University of Travancore, 1940;

SGS = Sankhayana-Grhyasiitra. See OLDENBERG 1878.

SHASTRI, Premnidhi. Jaiminiya-Srauta-Sitra-Vritti of Bhavatrata, edited.
(Sata—Pitaka Series, 40.) New Delhi: International Academy of Indian
Culture, 1966;

SSC = Sama-Smartta-Catannii;

SSS = Saskhayana-Srautasitra. See HILLEBRANDT 1888-97; CALAND
1953;

STAAL, J.F. Nambudiri Veda recitation. (Disputationes Rheno-Traiectinae,
5.) ’s-Gravenhage: Mouton & Co, 1961;

(ed.). Agni: The Vedic ritual of the fire altar, 1-11. Berkeley: Asian
Humanities Press, 1983;

STENZLER, Adolf Friedrich // Grhyasutrani // Indische Hausregeln, Sanskrit
und Deutsch. 1: A¢valayana (1-2) - 1I: Paraskara (1-2). (Abhandlungen
der Deutschen Morgenldndischen Gesellschaft, III: 4; IV:1; VI:2;
Abhandlungen fiir die Kunde des Morgenlandes VI:4; IX:1.) Leipzig:
Deutsche Morgenlédndische Gesellschaft, 1864-1886;

ULLUR S. PARAMESVARAYYAR. Kéralasahityacaritrarm, —1IL.
Tiruvanantapurarm: Kéralasarvvakala$ala,1955;




354 ASKO PARPOLA

VaikhGS = Vaikhanasa-Grhyasitra. See CALAND 1927; 1929;

VAKATTANATTU Etamana E.Em. Krsnasarmma. Kriyaratnamala
athava krsnayajurvvédiya Baudhayana Catannu. [Rantam patippu.]
Kunnamkularm: Paficarmgam Prass, 1952;

VARIER, M.R. Raghava. See RAGHAVA VARIER, M.R;

VELLARAPPILLI Mathattil Illattu Somayajippati Mahan Vasudévan
Nampitiri. Badhiilakaccatanni. Kunnamkulam: Paficarhgam Prassu,
1978;

VIELLE, Christophe. “An introduction to the Jaiminiyasamhita of the
Brahmandapurana.” In: Mary Brockington (ed.) 2002, pp. 337-357;

Visnu-Smrti: See KRISHNAMACHARYA 1964.

WITZEL, Michael. “Tracing the Vedic dialects.” In: Colette CAILLAT (éd.),
Dialectes dans les littératures indo-aryennes. (Publications de I’Institut
de Civilisation Indienne, Série in-8o, 25.) Paris: College de France,
Institut de Civilisation Indienne, 1989, pp. 97-265;

“The development of the Vedic canon and its schools: The social and
political milieu.” In: Michael WITZEL (ed.), Inside the texts, beyond
the texts: New approaches to the study of the Vedas. (Harvard Oriental
Series, Opera Minora, 2.) Cambridge, Mass.: Department of Sanskrit
and Indian Studies, Harvard University, 1997, pp. 257-345;

ZVELEBIL, K.V. Tamil literature. (Handbuch der Orientalistik, 2: 2: 1.)
Leiden: E.J. Brill, 1975.




