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The term Santyudaka, meaning propitiatory or pacifying water, often translated as “holy

water”™

, denotes the substance, as well as the rite that is succinctly prescribed by the
KauSikasttra (KausS) 8.23-9.11. More detailed descriptions of the rite are given by the
commentator KeSava, the Atharvaniya Paddhati (AthPaddh), a so-called commentary
on the Kauss (Sarnhitavidhivivarana), and the prayogas.

The usage of the pacifying water and the rite for its preparation are specific to
Atharvavedic ritualism. Its employment is at length mentioned in the KausS: in
sprinkling in the rite for a king’s coronation (17.1); as a remedy for a boil due to
unknown cause, which is sprinkled (31.21); for sprinkling the student at the ceremony
marking the end of his studies (42.13); it is poured in a hole dug for erecting the main
pillar in the rite for building a house (43.7); for sprinkling the cow in the rite for
immolation (44.4); in a prayascitta performed to counteract the incontinence, while
tying a rope of darbha on the student, after having sprinkled it (46
s.21); in a prayascitta effected at the first emerging of the two upper teeth, when the
child and his parents are to eat rice boiled in pacifying water (46.45); in the rite for the

first shaving?, when the priest sprinkles thrice the fire and around and makes the child

! This rendering is the least preferred, due to its western connotation, and to its likely

concurrence with kosa (“holy water”), an ordeal with water in which an idol has been bathed,
administered to an accused (cf. Naradasmrti 20.41 ff.).
: and implicitly in the first tonsure.
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to sip thrice (53.6), for moistening the blades of grass in a plate where the pacifying
water is mixed with warm water (53.16), for sprinkling the boiled rice which is eaten by
the child (54.11); in the upanayana for sprinkling the disciple who is asked to worship
the Sun (55.7); in the peculiar atharvavedic rites called savayajfias for sprinkling the
sacrificial ground (67.18); in the ceremony of consecrating a fire pit (69.7; 71.10; 72.31);
in the rite

for the first fruits (74.13); in the funeral ceremonies, for washing the head hair, the
beard, the hair on the body, and the nails of the deceased (80.12; 13), for sprinkling the
cremation ground (80.42), for sipping and besprinkling the officiant first day after
cremation, if this one has to cross a river (82.10), in sprinkling the entrance of the
house and sipping (82.13), in sprinkling the remaining portion of the cooked rice
offered to Vivasvant in the bone-relics gathering, portion which is to be eaten by the
officiant (82.39); and in adbhutasanti, in sprinkling the cow for expiating the birth of its
twin calves (109.1), in sprinkling the cow which has given birth to four calves of
variegated colours (120.11), in sprinkling a fallen meteor (126.11), for counteracting the
evil effect of various omen and portents (136.9).

As one can see from the above mentioned instances, the propitiatory water is
used in various actions, in domestic and public rituals alike, with the aim of
consecrating, appeasing and removing the evil spirits’. KeSava' explains that the
pacifying water is employed in all the rites in which water is used, and quotes the
following sloka:
santyudakasya prayojanatritayarh kalpapaficake |
pathitarh siitrakarais ca Srautasmartesu karmasu |
karayituh proksanacamanadvitayarh sarvadaiva hi |

agninar tu tatha kuryat Sraute smarte dvitiyakam |

cf. Darila on Kaus$ 9.6: sarvapapasamanaprayojanatvat |
4 At the end of the ninth kandika.
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proksanarh vastus$alayas trtiyarh parikirtitam |

aplavanavasecanani sarvani pathitani ca |

santyudakena kurvita prayojanair vina sada |

kalpasiitrair na drstarh yat tad yuktarh kadacana |

In the [tradition] of the paficakalpins the employment of the pacifying water is
threefold, mentioned by the satrakaras in the public and domestic rites as well. Always
in the sprinkling and the sipping of water by the sacrifier, then the second usage is
when one kindles the fires in the solemn and the domestic rites, the third
acknowledged employment is in the sprinkling in the ceremony of building a hall and
in all the ablutions (dplavana) and sprinkling (avasecana) rites. One should perform with
the pacifying water also without these employments. The kalpasiitras have never seen

something more useful than this.

Thus the preparation of the pacifying water is a preliminary ritual which finds
its place in the economy of a greater ritualism by its soothing dimension. As about the
proper moment of its performance within the syntax of a rite KeSava’ quotes Rudra's
opinion, who reckons that the pacifying water should be prepared before the building
of the sacrificial altar and so on, and that of Darila (whose commentary on this portion
is missing), according to whom this should be done immediately following the main
offering. Prayoga Bhanu (PraBha) a manual of ritual instruction composed by
Ravi$ankara Dviveda towards the end of the 18" century, and used by the Atharvavedin
communities in Gujarat (Bahulkar 2002), prescribes the preparation of the

santikalasodaka the day previous to the performance of the samskaras, or, in case of short

> At the end of the 44" kandika: santyudakarh krtva vedyaditantrarm karoti rudramatam |

pradhanahomanantararh §antyudakarh kuryad iti darilamatam |
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rites, in the same day. The actual performance should take place before erecting the

sacrificial hall (mandapa).

1. THE SANTYUDAKAVIDHI IN THE Kaus$S

The brief description of the rite in the KausS follows immediately after the set of
general paribhdsas. Like the darSapiirnamasa prescribed after the first set of general
rules, being the norm for all the pakayajfias, the santyudakavidhi finds its place at the
end of the second paribhasa section because the pacifying water is used as a prerequisite
in a good deal of rites, hence its ceremonious preparation is performed at the
beginning of all these. The rite seemed to be commonly known in the Atharvavedic
circles, witnessed by its description in many auxiliary texts of the tradition. That is why
Kausika merely notes down two rules, 9.8-9, regarding the actual performance of the
noted ceremony, immediately after the paribhdsds concerning the santiyuktani, i.e. the
“hymns connected with pacifying rites” and the employment of the savitrimantra and of
San no devi.

It is quite difficult to ascertain where the santyudakavidhi section actually starts.
The editors of KeSava consider it begins from 9.1 with the enumeration of the
brhacchantigana. This is preceded by three sitras, 8.23, 24 and 25, quoting the
vastospatiya, matrnama and catana gana, respectively. These last together with the
brhacchantigana form the caturganimahasantigana® so designated by Kesava at KausS 8.23

and ff’. Mahasanti is prescribed by Kauss in a witchcraft (39.7), together with the hymns

6 Santi Kalpa XXIV.1-4 mentions a dasagana santih made of santi, krtyadiisana, catana, matrnaman,

vastospatya, papmahan, yaksmopaghdta, svapnantika, ayusya, varcasya. The mahdsanti is performed with
eighteen ganas, made of dasaganasanti, and in addition svastyayana, abhaya, apardjita, Sarmavarman,
devapura, rudra, raudra, and citra gana.

7 cf. Kauss 43.5: vastosaptyadini mahasantim avapate | -- He offers while reciting the mahasanti
which starts with vastospatiya.
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rubricated by the Ganamala, i.e. Atharvaveda PariSistas (AVParis) 32, as krtyagana, in a
house building (43.5), in vasasamana (44.6), in a rite for averting the bed signs of seeing
an owl and a pigeon, together with mantras actually mentioning these birds (46.7), and
in agnyadheya of the domestic fire (69.7). VaitS 5.10 prescribes the preparation of the
propitiatory water in the rite for setting up the three $rauta fires, with the recitation of
the mahasanti:
usasi santyudakarh karoti cityadibhir atharvanibhih
kapurviparvarodakavrkkavatinadanirdahantibhir ~ angirasibhi§ ca | catanair
matrnamabhir vastospatyair anuyojitaih |
In the morning [the brahman priest] prepares the pacifying water with the pacifying
datharvanic plants, such as citi and so on and with the angirasic kapu, viparva, rodaka,
vrkkavati, nada, nirdahanti, [while] the “expellers”, the “mother-names”, and “the
hymns dedicated to the Lord of the House” are being employed.

Thus, the KausS starts the prescription of the sSantyudakavidhi with the

mahasanti®:

(8.23) ihaiva dhruvam (3.12°) eha yatu (6.73) yamo mrtyuh (6.93) satyarh brhat (12.1)
ity anuvako vastospatiyani |

(8.24) divyo gandharvah (2.2) imarh me agne (6.111) yau te mata (8.6) iti matrnamanil
(8.25) stuvanam (1.7) idarm havih (1.8) nissalam (2.14) arayaksayanam (2.18.3) $arh no
devi prsniparni (2.25) a paSyati (4.20) tant satyaujah (4.36) tvaya purvam (4.37)
purastad yuktah (5.29) raksohanam (8.3-4) iti anuvakas

catanani |

This assumption is sanctioned by the prayogas, as it will be seen latter.
Unless otherwise specified, the hymns are from the Saunaka Sarnhita (SS).
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The first two siitras of the ninth kandika, 9.1 and 9.2, have been emended and
combined as one by the editors of Darila and in detail explained by Diwekar (1971), as

follows:

ambayo yanti (1.4) Sahbhumayobhi (1.5-6) hiranyavarnah (1.33) nissalam (2.14) ye
agnayah (3.21.1-7) brahma jajfianam (4.1.1) ity eka uta devah (4.13)" uttamarh
varjayitva mrgarasiiktany'' (4.23-29) apa nah SoSucad agham (4.33) punantu ma (6.19)
sasrusth (6.23) himavatah prasravanti (6.24) vayoh patah pavitrena (6.51) Sarh ca no
maya$ ca nah (6.57.3) anadudbhyas tvarn prathamarh (6.59) mahyam apah (6.61)
vai§vanaro rasmibhih (6.62) yamo mrtyuh (6.93) visvajit (6.107) sarhjfianam nah
(7.52) yady antarikse (7.66) punar maitv indriyam (7.67) §iva nah (7.68.3) $arh no vato

vatu (7.69) agnir briimo vanaspatin (11.6) iti |

All these hymns are likewise enumerated by Ganamala and reckoned as
brhacchantigana (the big group of hymns related to pacifying rites). Few of them are
grouped in a smaller gana, called in the same work laghusantigana (also designated by
KeSava as Samtdtiya gana, after one hymn herein contained) and enumerated in KausS

9.4:

ambayo yanti (1.4) Satnhbhumayobha (1.5-6) hiranyavarnah (1.33) Samtatiyamm ca
(4.13) yady antarikse (7.66), punar maitv indriyam (7.67), $iva nah (7.68.3) Sarh no

vato vatu (7.69), agnirn briimo vanaspatin (11.6) iti |

10

This is the reading of Ms. Bii, emended by Bloomfield as eka tad eva, restored as such by the
editors of Darila and sustained by the same lectio in AVParis$ 32.26.

n Kau$S mrgarasiiktany |, emended by idem, cf. AVPari§ 32.26. KausS does not explain the
meaning of this term. There are two anuvikas called mrgara, 5 and 6 of the fourth kanda of SS, containing
ten hymns, 4.21-30. However not all ten are reckoned as mrgarasiiktani and used for the preparation of
the pacifying water, but only seven. This is well known by the tradition as recorded by KeSava and from
him by Sayana. Darila is the only one who explains the number of seven hymns, omitting the first two
and the last one of the said anuvaka (Diwekar, 1971).
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Besides these two groups acknowledged in KausS 9.10-11 as the first and the
second, respectively, Ganamala reckons two others: the Santigana, containing RV
3.62.10, SS 1.6; 7.69; 19.9; 10; 12, and a paippaladisantigana, numbering the following
hymns: SS 1.6; 7.69; 19.9; 10.

The paribhasa section of the KausS runs as follows:

(9.3) prthivyai Srotraya (6.10) iti trih pratyasificati |

This siitra is repeated verbatim at 9.5. The commentators and the Santyudaka
Prayoga have tried to supply a justification for this. KeSava ad Kauss 9.3
yatra §antyudakarn kriyate tatra prthivyai S$rotraya (6.10) iti tribhir rgbhih
santyudakarh $antyudakamadhye praksipet | anenaiva karayita proksanacamanadini
pratyrcarn karoti | When the propitiatory water is prepared one should pour some
[available] propitiatory water in the propitiatory water [which is being prepared], with
the three verses of the hymn 6.10. With the same hymn the sacrificer does the
sprinkling around, the cleansing of the mouth, and so on with each verse.

Similarly, AthPaddh notes that the ready made propitiatory water should be
poured in the propitiatory water in making with the whole hymn 6.10, while the
sprinkling and the sipping should be done with each verse of the whole hymn. Unlike
Kesava and Darila, the prayogakara patiently quotes twice the siitra in question in its

respective places, concluding:

trih pratyasekavidhanat rcam (sic! [t]rca) api tritvat pratyrcarh pratyasekah karyo tas

(sic! tat) trir grahanarh || -- Thrice he does the sprinkling with the three verses,

12 cf. Kesava ad Kauss 9.5 (the miila is not quoted again): yatra §antyudakarh sarvatra pratyasekah |

karayita proksanam asecanam acamanarh karoti |.
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according to the injunction regarding the sprinkling, and also three times with each

verse; these are the three employments.

(9.5) prthivyai Srotraya (6.10) iti trih pratyasificati |

(9.6) iti $antiyuktani |

(9.7) ubhayatah savitry (RV 3.62.10) ubhayatah Sarh no devi (1.6.1) |

(9.8) ahatavasah karnse $antyudakarh karoti |

(9.9) atisrsto aparm vrsabhah (16.1) ity apo'tisrjya sarva ima apa osadhaya iti prstva
sarva ity akhyata orm brhaspatiprasiitah karavanity anujiiapyorn savitrprasttah
kurutar bhavan ity anujfiatah kurvita |

(9.10) ptrvaya kurviteti
gargyaparthasravasabhagalikankayanoparibabhravakausikajatikayana-kaurupathayah |
(9.11) anyataraya kurviteti yuva kausiko yuva kausikah ||

(9.3) [With the hymn] 6.10, he pours out [water] thrice;

(9.5) [With the hymn] 6.10, he pours out [water] thrice;

(9.6) These [are the hymns]"” connected with pacifying rites;

(9.7) [He recites] twice the savitrimantra (RV 3.62.10) [and] twice $an no devi (1.6.);

(9.8) [The priest]" wearing new clothes prepares the pacifying water in a copper vessel;
(9.9) After having presented the water with [the hymn] 16.1, after having asked “[Are
there] all the waters [and] plants?”, he is given the answer “Yes, they are all”. After

asking the permission: “Orn, Brhaspati the impeller, may I do [the rite]?”, he is given

13 Caland, who has translated the whole section, understands with KeSava: “Dieses unter

Hersagung der jedesmal vorgeschriebenen Siiktas eingegossene und eingesegnete Wasser dient dann als
Weihwasser zur Besprengung, zum Einschl\"urfen us.w.” (1900: 17, n.3). KeSava enumerates the
caturganimahasanti hymns as vastospatiya, matrnama, catana, and santi ganas. Darila: etani yuktani
mahasantisarhjfiani bhavantiti vakyasesah | -- It should be added: these related hymns are designated as
mahasanti.

“ cf. KeSava.
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the permission: “Orh, Savitar the impeller, let it be!”; he should prepare [the pacifying
water;

(9.10) With the first [Santigana, according to] Gargya, Parthasravasa, Bhagali,
Kankayana, Auparibabhrava Kausika, Jatikayana, [and] Kaurupathi;

(9.11) With the second [santigana] it should be prepared, thus [says] Kausika Junior, thus

[says] Kausika Junior".

2. THE SANTYUDAKAVIDHI ACCORDING TO KESAVA'S COMMENTARY

KeSava while explaining the siitras 9.8 and 9.9 has the following longer description of

the rite:

karta ahatavasano bhiitva karhsyapatre santyudakarh karoti || atisrsto apar vrsabhah
(16.1) iti stiktenapo'tisrjyavakararh visarjayati | sarva ima apa osadhayah iti prstva |
karta brahmanarh prcchati | brahma braviti sarva iti | cityadibhih sarvabhir osadhibhih
sarvabhir adbhir gangadinadisamudradihradaprabhasaditirthebhya ahritabhir adbhih
santyudakarh karoti | karta braviti brhaspatiprasiitah karavani iti | tato brahma braviti
savitrprasitah kurutarm bhavan | anujfiatah $antyudakarh karoti | $arh no devi (1.6.1)
ity rca savitrya (RV 3.62.10) cambayo yanti ganena (1.4 ff.) ca $antyudakarh karoti |
laghuganena brhadganena caturganena va | tatah savitrisarhnodevyau | tatah prthivyai
§rotraya (6.10) iti trih pratyasificati | $antyudake $antyudakarn praksipati |

The priest wearing new clothes prepares the pacifying water in a copper vessel. With

the hymn 16.1 he releases the waters [and] removes the dust. He asks: “[Are there] all

B The repeated words are an indication for the conclusion of the chapter. Usually the last quoted

opinion is Kausika's. This siitra and 9.4 enumerating the hymns of the short Santigana might be an
interpolation of a later diaskeuesis, done by Kausika Junior.
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the waters [and] plants?” The priest asks the brahman priest. The brahman nswers: “Yes,
they are all.” He prepares the pacifying water with all the plants, such as citi and so
on'®, and all the waters, from Ganga and so on, from rivers, seas and so on, from the
ponds, waters collected from pilgrimage places, such as PraBhasa’ and so on. The
priest says: “Orn, impelled by Brhaspati, may I do [the rite]?”. The brahman says: “Orh,
do thou, impelled by Savitar!”. Once given the permission he does the rite for the
preparation of the pacifying water. He prepares the pacifying water with the stanza
1.6.1, with savitrimantra, and with the gana starting with 1.4. With the short gana, the
long one or the one consisting of four [groups]'®. Then savitrimantra (RV 3.62.10) and san
no devi (1.6.1)". Afterwards he pours out [the water] thrice with 6.10. He puts some

pacifying water into the pacifying water.

3. THE SANTYUDAKAVIDHI IN THE PADDHATI AthPaddh

AthPaddh is an alleged commentary on the Kauss, drawing at length on Kesava. The
subjects treated do not follow the peculiar arrangement of the Kauss, but the usual
order of the grhya rites. The rite for the preparation of the propitiatory water is
preceded by the descriptions of the sarmskaras and followed by some Atharvanic specific
rites. Information about the author, place and date are missing in the three modern
manuscripts used for the present study. The transmitted text is generally written in
“priestly Sarnskrt”, with case confusion, disregard for correct declinational endings,

infringement of proper sandhi rules, some constant haplologies denoting the

16 These plants are mentioned in the paribhasa 8.16.

A famous pilgrimage site near Dwarka, on vest Deccan.

vastospati, matrnama, catana, and santi ganas.

cf. Kauss$ 9.7. This is the order of the hymns recited, explained by Darila as well: San no devi,
savitri, $anti, savitri, San no devi.

17

18

19
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misapprehension of the contents, etc. The description of the Santyudaka from the

inedited AthPaddh runs as follows:

atha sarntyudaka®™ucyate || athasabdo anarntaryarthah || anvarabdhdya sartyudakar
karoti (Kauss 53.5-6) || darbhair anvalabhet || tatah ahatavasah

(Kauss 9.8) | kartta ahatavasano bhutva (Kesava on Kauss 9.8) | karmse samtyudakarn karoti
(KausS 9.8) || atisrsto aparh® vrsabha (16.1) iti siiktena (sic!) avichinna udakadhara
karhsyapatram® apo® praksipati (sic!) avakaram visarjayati (KeSava on KausS 9.9) |
dharamadhye kimcichisnodaka™ karnsapatre”® bahye visarjayati | dharaparn®
unavarjarh” | tasmin $arntyudakamadhye $amtah S$amtyadbhis® ca praksipati |
vrihiyavau praksipati | tah $armtah gopathabrahmane dvividha uktah | eka
atharvanibhih [ eka arhgirasibhih®™| tatra drstarntah | sa khalu Santyudakarn
cakaratharvanibhih camgirasibhis ceti brahmanoktarn (GoBr 1.2.18) | tatra ya atharvant™
sa  kausikoktah | sarntah | ya® angirast’ | sa  vaitanoktah |

kapurviparvarodakavrkkavati[naldanirdaharatiti (VaitS 5.10)

o sic! §$arntyudakam

21 BORI, apa Berlin

2 karhsyapatre madhye praksipati BORI

sic! apo, madhye BORI

sic! kirhcicchiisnodakarn Berlin. The Mss. have throughout ch for cch and sometimes confusion
of the sibilants. kirhcichd alpodaka BORI.

& sic! karhsapatre or karhsyapatre

sic! dharanam Berlin, dharasamdanavarjam BORI.
sic! inavarjarh

$amtyaudi?

» BORI, absent in Berlin

3 We should expect N. arngirasyah, instead of Instr.
sic! atharvanyah

32 BORI, absent in Berlin

33 sic! angirasyah

23

24

26

27

28

31
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angirasisarijfia vaitanoktah | tatra ista karmavisaye grahyah | avasathyagnihotradi | ya
citya[dlya ~ osadht™ sa  atharvanisarhjia =~ sa  kauSikoktah | iti

35|

parnditakesavapaddhatikarena vyakhyatarh kryate

tatra acarya daksine haste karhsapatre® $arntyudakarn §armta osadhisarmtausadhibhih
samtyadbhis [ca]” ekatra karoti etam® arntaravarjarh | prathamarh kartta brahmanarn
prachati® | sarva ima apa osadhaya iti sprstva®| sarva iti brahmabravit | sarva iti kit |
cityadibhih sarvabhir osadhibhih (Kesava on KausS 9.8) | gangadisarvabhir adbhih |
samudradihradah | PraBhasaditirthabhih | sarvarahrtabhir adbhih (Ke$ava on Kauss 9.8) |
iti arthah | karttabravit | Orh brhaspatih prasiitah karavani | tato brahmabravit | savitr
prasiitah | kurutam bhavanity anunyatah®' | sarhtyudakarn karoti | (Kesava on KausS 9.8)
cityadyosadhi ahvanayati®| cittih® prayascittih
SamiSamika*Savarnsasamyavakatalasapalasa*vapsa**simsapasarnbala®sipunakari**darb

hah (sic!) upamargah® (sic!) akrtilostamrttika*valmikamr[t]vapa® darvaprarntah

34

sic! osadhayah

sic! kriyate

sic! karhsapatre or karhsyapatre

sarntyaudi?

DL ete is expected.

sic! prechati

Ms. B of Kauss, the others read prstva.

anujiatah Kesava

sic! ahvayayati

KeS$ava on 31.8, citih KausS VaitS Darila KeSava
$amaka KausS Darila KeSava

sic | palasa KausS Darila KeSava

sic! vasa Kauss Darila KeSava

sic! §imbala Kauss Darila KeSava

sipuna Kauss, sipunah kari KeSava

sic! apamargah Kauss Darila KeSava

akrtilosta Kauss, akrtilostah ksetralostah Darila, akrtilostah ksetramrttika Kesava
valmikavapa Kauss, valmikamrttika Ke§ava Ms. Bha 2

35

36

37

38

39

40

41

42

43

44

45

46

47

48

49

50

51
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vrihiyavah® $§amtah | esarh osadhinarh madhye yat kirhcin na labhyate tat pratinidhih

vrihlyavau kuryat | asya vacanarh paithinasipaddhatikarah |

ubhayatah savitry (RV 3.62.10) ubhayatah $arh no devt (1.6.1) (KausS 9.7) | ubhayatah
kirh artharh | $arntyudaka prararmbhe samaptau ca sarh no devi (SS 1.6.1) savitri (RV
3.62.10) ceti” prayoktavya | yatha ca bhasyam | prararbhe $arh no devi (1.6.1) savitri (RV
3.62.10) ca | samapte® savitri pascat | sarh no devt (1.6.1) karotiti (KeSava on KausS 9.7)
parnditakesavapaddhatikaravyakhyanarh kryate® | ubhayatah savitri® (RV 3.62.10) $an
no devi (1.6.1) (Darila on KaussS 9.7) karttavya (sic!) iti darilabhasyakaramatarh || punah
kausikasiitrakartta || siddhasusaminibarndhakrtarn®® | darilo rudrabhadrau ca trayas te
bhasyakarah | asya $lokasarngatih® | punah ambayo yarmtityadini® (1.4) dve gane [[]
brhadganena va laghuganena va kuryat | anyatra caturganair va* kuryat | ganapratika®
kathyate®| tat savitur ity ekaya (RV 3.62.10) $an no devity e[kaya] (1.6.1) || arhbayo
yamtt® siktam (1.4) | Sarnbhumayobhii apo hi sta (1.5) $an no devi (1.6) kramena |
tatra vascakarane® alpactiram® iti pirvanipatakrtasamase | hiranya varnasiktarh

(1.33) | Sarntatirh uta devasiktarn (4.13) | yady aratariksa (7.66) ity eka punar maitv

%2 sic! vrthiyavau

ca KeSava

> tatha BORI, KeSava

» samaptau KeSava

sic! kriyate

savitrya Darila

8 BORI, siddhasuk$aminibarhdhakrtarh Berlin

> §lokam sirhgatih BORI, §lokarmasarngatih Berlin
60 il aviabhiatr~ craviat i s AT

53

56

57

o cf. va caturganair va Mss. Bha 1 and Bha 2 of KeSava, caturganena va Ms. Ba of KeSava.

sic! ganapratikani

sic! kathyante

arhbayo yarti

sic! tatha vyakarane Kesava on 9.1-2
sic! alpactaram (Panini 2.2.34)

62

63

64

65

66
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imdriyam (7.67) ity eka Siva na (7.68.3) ity eka Sano vato vatvika (7.69)”” agnim briimo

vanaspatin® (11.6) ity arthastiktarh | tavat pathitva yavat yan matalivarjarh (11.6.23) ||

atra godane visaye ayurda iti (2.13) siiktena (sic!) anuyojanarm® | tato matali (11.6.23) ||
punah savitri (RV 3.62.10) ca $an no devi (1.6.1) || tatah sarhtyai”® padigrhitva”
prthivyai Srotrayeti (6.10.1) [t]rcena $armtyudakamadhye $arntyudaka’™ praksipati |
punah prthivyai $rotraye” (6.10) evagnirh sarnproksati’ | punah prthivyai Srotrayeti
(6.10) trcenagnirh paryuksati | pratyrcarh | tatah” manavakasya’” (sic!) acamayati | ca

sarhproksati | pratyrcar |

yatra cidakaranarh tatra tubhyam eveti (2.28) siktenanuyojayati | tatha ca |

upanayanavisaye | a yatu mitra (sic!) iti (3.8) suktenanuyojayet |7 vratamoksavisaye
apo divya iti (7.89) caturrcenanuyojanarn |® pascat matali (11.6.23) sarvatra |
yathadistarh tatha kuryat | calitadarhtarh patitadarmtarh savitrl anuyojitarh”” (RV

3.62.10)|

yady ekadasahne vrsotsargarh karoti | tada prathamarh §antyudakarh kuryat | anyatra
sarvatra  vrsotsargah | pustikimah sarhpatkamah svargakamah = sarvatra

sarntyudakavarjarhl|

67 sic! §arh no vatv (7.69) eka Berlin, $arh no vatovatvity eka BORI

sic! vanaspatin

cf. KausS 53.7: tatraitat siiktam anuyojayati || For the hymn employed v. Kauss 53.1.
sic! §arhtaye

Berlin, sic! parigrhitva, yadigrhitva BORI

sic! §arntyudakarh

sic! Srotrayety

68

69

70

71

72

73

™ Kauss 53.8.

» sic! tato

7 We should expect Ac. manavakam.
7 cf. Kauss 55.18.

78 cf. Kauss 42.13.

7 BORI Ms., sic! savitry anuyojitarh, savitryT anuyojitarh Berlin Ms.
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Now the rite for the preparation of the pacifying water is explained. “Now” means the
state of being subsequent. “[The priest] prepares the pacifying water while [the
sacrifier] touches [him] [from behind]” (KausS 53.5-6)®. He should touch from behind
by means of grass. Then “wearing new cloths”. “The priest is wearing new cloths”
(Kesava on KausS 9.8). “He prepares the pacifying water in a copper vessel” (KausS 9.8).
With the hymn 16.1 he pours the water in a continuous flow in the copper vessel (cf.
KeSava on Kauss 9.9). In the flow, he pours outside the copper vessel some warm water.

He skips over some water out of the flow. In this pacifying water he pours the pacifying

[plants] and the pacifying waters. He pours rice and/or® barley.
p pacitying p y

These pacifying [plants] are said to be of two kinds*in the Gopatha Brahmana: ones
denoted by the words “related to Atharvan”, and ones denoted by the words “by those

1

related to Angiras”. “For he, indeed, has prepared the pacifying water with the plants
belonging to Atharvan and those belonging to Angiras”, it is said in the brahmana (GoBr
1.2.18). The ones belonging to Atharvan are mentioned in the Kausika Sttra. Those

belonging to Angiras are mentioned in the Vaitana Satra: kapu, viparva, rodaka, vrkkavati,

80 The mention of this siitra in this context is rather puzzling. It becomes clearer with the help of

the Santyudaka Prayoga (v. infra).

8 cf. Santyudaka Prayoga: udakurhbe nisicya tatra $§arnta osadhis tadabhave vrihin yavan
vobhayan va tusnirh praksipet |-- “Having poured water in the pitcher, he should silently sprinkle with
that the pacifying plants and if these are not available, rice or barley or both.” These last two are the
substitutes for the pacifying plants (cf. KeSava to KausS 8.16). At the level of this text, the use of the
mentioned plants has already fallen into oblivion.

8 There are two categories of items, the majority plants, used in the Santyudaka, the alleged
Atharvanic, and the Angirasic, respectively. A reference to these categories is found in GoBr, which does
not enumerate the items. VaitS refers to both of them, but it enumerates only the latter one, the former
being merely alluded by the puzzling words cityadibhir atharvanibhih (v. Garbe, 1878). The paribhdsa Kauss
8.16, beginning with the word citi, enumerates twenty one items considered “pacifying” and used in the
Santyudaka, and which are the so called Atharvanic in the later two texts. The way the three works
mention the two categories of plants has been given by Bloomfield (1885: 387-88, reconsidered in 1898:
10) as an argument for establishing the chronology of these texts: first is KausS which lists twenty one
items, then VaitS, which adds a second list and designates the two categories, and the last is GoBr, which
presupposes both the lists and alludes to them by mere designations.
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nada, nirdahamti (VaitS 5.10), thus the terms connected to Angiras are mentioned in the
Vaitana Siitra. Here, those desired in respect of the rite should be taken: the domestic
[fire], agnihotr and so on. The names of the plants such as citi and so on related to
Atharvan are mentioned in the KauSika Sttra. The statement is thus done by the

learned Kesava, the author of a commentary.

Now, the teacher prepares the pacifying water in the copper vessel, [holding it] in the
right hand, [with] the pacifying plants and the pacifying waters together. Here is the
example. At first the priest asks the brahman priest. He touches [and asks]® “[Are there]
all the waters [and] plants?” The brahman says: “Yes, they are all.” What does “all”
mean? “With all the plants, such as citi and so on” (KeSava on KausS 9.8), with all the
waters such as Ganga, etc, with stagnant water such as the sea, etc, “with all sort of
waters collected from pilgrimage places, such as Prabhasa, etc” (KeSava on KaussS 9.8).
This is the meaning. “The priest says: “Orn, impelled by Brhaspati, may I do [the rite]?”.
Then the brahman says: “Orh, do thou, impelled by Savitar!”. Once given the permission
he performs the rite for the preparation of the pacifying water” (Kesava on KausS 9.8).
[The brahman] causes [the priest] to proclaim the plants®, such as citi,

etc®. The pacifying [plants]: citi, prayascitti, Sami®, samika®’, Savamsa,

8 cf. Darila at Kauss 9.9: osadhir grhitva aharakarh prcchati |

cf. KeSava at KausS 8.16: eta sarva $anta osadhayah $antyudakadau proktavya | - “All these
pacifying plants are to be declared in the beginning of the preparation of the pacifying water.”

» Since AthPaddh acknowledges both categories of plants, one might have expected that by the
words cityadyosadhi both are meant. Apparently the text leaves no doubt about it by enumerating
subsequently only the Atharvanic plants. It might be the case that the paddhatikara had in mind VaitS
wherein cityadi means Atharvanic items.

8 Meulenbeld (1974: 602) proposes four identifications of the §ami: 1. Acacia Sundra=Acacia Suma
Buch.-Ham ex Wall.= Mimosa Suma ex Roxb., or 2. Acacia Suma Kurz ex Brandis, or 3. Prosopis Spicigera
Linn., or, when acknowledged as somardji, 4. Vernonia Anthelmintica Willd. In India Sami is most
commonly identified with Khejri or jand tree of family Mimosaceae (Prosopis cineraria syn. P. spicigera
syn. Prosopis Spicigera Linn). The flowers, roots, bark and leaves of sami are used in ayurvedic medicine
for curing different ailments.

¥ A smaller variety of Sami (Bahulkar, 1994: 194).

84
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samyavaka®, talasa®, palasa™

, vasa, simsapd, Simbala, sipund, i.e. karT’', darbha grass”,
apamarga’, akrtilosta®, valmikamvapa, tips of diirva grass™, rice, and barley. If one does
not find something from these plants, he should use rice and/or barley as a substitute.

Paithinasi’®, the author of a commentary, [has] this statement.

% KeSava: kakajarighdsadrsa -- resembling Leea Hirta.

Kesava: valll - a medical plant.

Butea Frondosa.

Kesava has the same gloss, which is no less obscure.

Saccharum Cylindricum.

Achyrantes Aspera.

o “A clod from the field, in its natural shape” (Bloomfield, 1889: XLVI), “ a natural lump of earth”
(Bahulkar, 1994: 77 et passim). The word occurs in KaussS seven times always in a compound with valmika,
implying an optional usage of the two substances, according to Darila. This is the only occurrence
juxtaposed to valmikavapd, which may result to an emendation to valmika, against all Mss. readings and
commentators' evidences. Yet, the only valid equation between the terms of the dvandva compound is a
lump of earth produced by itself as against a lump of earth formed by termites, and not the whole
termite mound. Valmika is the termite, sometimes called white ant (for a recent study on Indian ants v.
Nalini Balbir, 2004.), i.e. a piece of clay, valmikavapd. For this obscure word we have two different
explanations of the commentators: valmikamadhyam, “something inside a termite mound” (Darila) and
ksetramrttika, “ soil from a field” (KeSava), and more precisely valmikamrttika, “soil from a termite
mound” (KeSava Ms. Bha 2). As Smith F.M. and Carri S.J. (1994) have noticed, the modern translation of
the term as “soil”, “earth”, “dust” which is rather unsatisfactory and does not account for its ritual
significance, relies on the medieval exegetical tradition.Yet, commentators such as Darila have sensed
what may be the original meaning of the word, as “a lump from the termite mound”. In fact both authors
envisage a semantic change of the term from Vedic to medieval works: “Thus we propose that the term
valmikavapa stands in the Vedic vision of things (though not in the minds of the later Vedic ritualists)
primarily for the termite nest which is the symbol of the human brain and secondarily for the valmika or
termite mound as a whole or even for the other parts thereof which in turn may symbolize the human
head or other things according to the particular contexts.” Notwithstanding the many instances of ritual
usage of valmikavapa brought into discussion in the learned study, the last one would have benefited
from the occurrence of the term in the domestic ritualism in general and in Atharvavedic ritual texts in
particular. Thus, the connection of valmikavapd with the snakes, insufficiently addressed in the article, is
clearly illustrated by its usage as a remedy counteracting poison at KausS 31.26. Also “the possession of a
dangerous but nevertheless potent energy” of the item under discussion, derived by the authors from its
ritual association with other things, directions and persons imbued with negative ritual connotations,
may be enhanced or, on the contrary, reconsidered in the light of the Atharvavedic ritual texts wherein
the object is enlisted on the atharvanic, i.e. beneficial, class of substances, which is further counterpoised
to the angirasic, i.e. demoniacal one. However AthPaddh, although a late text, keeps the old, nay, Vedic
meaning of the term, “an earthen (mrt) lump from inside (vapd, in the manner the omentum is beneath
the membrane) a termite mound (valmika)”. V. Umakanta Panda’s reading vapa, glossed as valmikasara
(the substance from inside the termite mound).

% Panicum Dactylon.

KeSava on Kau$S 8.16: etah sarvah $§anta osadhayah $antyudakadau prayoktavya etdsarn
samuccayah | etasam alabhe yavah pratinidhih karya iti paithinasih | -- All these are the pacifying plants
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“[He recites] twice the savitrimantra (RV 3.62.10) [and] twice $an no devi (1.6.1)” (Kaus$S
9.7). Why twice? “In the beginning and the end of santyudaka he should recite RV
3.62.10 and SS 1.6.1. As [says] the commentary: At the beginning he recites RV 3.62.10
and SS 1.6.1, and at the end RV 3.62.10 and SS 1.6.1.” (Ke$ava on KausS 9.7). Thus says
the statement of KeSava, the author of the commentary. He should recite “twice san no
devi (1.6.1) together with the savitri (RV 3.62.10)”, thus is the opinion of Darila, the
commentator (Darila on KausS 9.7). Then the author of KausS. According to the digest
Siddhasuksami (??): “Three [are] the writers of a commentary: Darila, Rudra, and
Bhadra.” The order [of the hymns recited] [is ascertained] in the Sloka from this
[digest]. Then, as there are two groups beginning with 1.4, he should perform [the rite]
with either the long or the short one. Or elsewhere he performs [the rite] with the four
groups. The pratikas of the [second] group are enumerated: one stanza of RV 3.62.10,
one stanza of SS 1.6.1, 1.4, Satnbhumayobhii in the order 1.5 and 1.6 -- thus [it is said] in
the Grammar: “[In a Dvandva compound] the word form which has fewer vowels is to
be placed first” (Panini 2.2.34), [hence] the compound is made by the placement first [of
one of the terms].”’--, the hymn 1.33, samtat1 -- i.e. the hymn 4.13 --, one verse of 7.66,

one verse of 7.67, one verse of 7.68.3, one verse of 7.69, [and] 11.6%. [These last (i.e. 7.60-

[which] are given in replay in the beginning of the ritual of preparing the holly water. The use of the
genitive plural means samuccaya (the totality of them). If one does not find all these, he should use rice as
a substitute, thus [says] Paithinasi.

7 Sarmbhumayobhii is the designation of two hymns, $S 1.5 and 1.6, the first verse of which is apo hi
stha mayobhuvas ta na tirje dadhatana |, and Sarh no devir abhistaya apo bhavantu pitaye |, respectively.
KausS 9.1 designates them as such in the paribhasa section and uses them with this name whenever
employed together in various rites. This usage is well known by the two commentators, Kesava and
Darila. The latter and from him the former, quotes the siitra 2.2.34 from Panini for explaining the
formation of this designation: apo hi sta mayobhuvah Sath no devir abhistaya iti yogakramah |
alpactaram piirvanipatah | -- “The order of the employment of the hymns [should be] 1.5 and 1.6. [In a
Dvandva compound] the word form which has fewer vowels is to be placed first.” I take this opportunity
to thank Shreenand Bapat (B.O.R.I) for rendering me insights to the varttikas of the Paninian sitra, thus
helping me to estimate its application in this context.

% The hymn belongs to the long and the short santigana. Its last verse is addressing Matali, Indra's
charioteer, equated by Weber (1895: 837) with the wind traversing the sky as if a psychopompus, who
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69) are] consecutive hymns having the same purport. As long as one recites, he should

avoid [the verse] 11.6.23.

Now, as to the subject of the first shaving the hymn 1.4 should be added, then 11.6.23,
again RV 3.62.10 and SS 1.6.1. Then, holding [the boy] for the sake of pacification, he

pours [some available] pacifying water in the pacifying water with the hymn 6.10.
Again [with the hymn] 6.10 he besprinkles even the fire. Again, with the hymn of three
verses 6.10 he sprinkles the fire, with each verse. Then he makes the boy to sip the

water and sprinkles around with each verse.”

In the first tonsure he adds the hymn 2.28. Similarly, in the subject of the initiation he
should add 3.8. In the subject of vratamoksa [the hymn] of four verses 7.89 is added.
Afterwards [the verse] 11.6.23 in all these instances. It should be done as per the
instruction. In the situation when a tooth is shaking and when it is falling, RV 3.62.10

should be added.

If in the eleventh day from the cremation he performs the rite for releasing a bull, he
should first do the rite for the preparation of the pacifying water. In all other rites of
releasing a bull, [and also] in all the rites for obtaining prosperity, wealth, [and] heaven

one should avoid the rite for the preparation of the pacifying water.

4. THE SANTYUDAKAVIDHI IN THE PRAYOGAS

carries the souls of the Kavya-ancestors (SS 18.47). The reference to Matali renders the employment of
the last verse, 11.6.23, inappropriate in the santi rite, whereas it is used by Kausika individually in other
rites: the end of the Vedic instruction (42.13), godana (53.8), cudakarana (54.15), upanayana (55.1), and in a
rite for obtaining long life (58.25).

” cf. Kauss 53.8-9.
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There is a Ms. no. 4273, belonging to Gore collection, deposited in Vaidika Sarhsodhana
Mandala, Pune, with the title Kausikoktasamtyudakavidhih. Unfortunately the Ms. is
incomplete, the extant pages being as follows, 14-16 and 23-32. The extant text opens
with the last pada of the verse 5 of the hymn 2.11, and continues quoting in sakalapatha
the hymns 4.17, 4.18, 4.19, 4.40, and 5.14 (it ends at the first half on the 7" verse). These
hymns belong to the krtyagana of the AVPari§ 32.2'®. It might be reasonable that the
first missing folios, from 1 to 12, would have contained an account on the manifold uses
of the pacifying water, and continued with the prescription of the mahasanti. In the
following missing pages most probably the remaining hymns of the krtyagana were
enumerated, namely 5.31, 7.65.1, 7.65.2, 8.5, 10.1. Yet in the missing pages, as per the
style of this prayoga, a description of the hymns, with the rsi, the deities, and the
meters, pastiche from the Brhatsarvanukramani would have followed. Afterwards, from
the page 23 onwards the proper Santyudakavidhi is described. The text ends with
dvirabhyaso'dhyaya parisamaptyarthah || iti la[...]. The last folio is numbered as 32 and
has a title in the right corner, Kau[$ikasttra]sarm[tyudakavidhim].

The text from the last written folio, no. 31 verso, up to the end is found
verbatim in Sarhskararatnamala (SRM), a so-called late Atharvavedic prayoga. The only
extant Ms. of SRM from Vaidika Sarhsodhana Mandala, comes from the same priestly
family, Gore of Sangli, and contains only the conclusion of the chapter. Most probably
the proper description of the santyudakavidhi preceded this remaining portion.

The missing folios of the two Mss., covering the end and the beginning of the
text, respectively, are too conspicuous to disregard the possibility that both the texts
were clumped together in Gore's collection in order to have a complete prayoga of the

santyudakavidhi. We may not rule out completely the possibility of the so-called

10 As shown previously, KausS 39.7 enumerates these hymns to be recited in a witchcraft along

with the mahasanti.
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Kausikoktasarhtyudakavidhih being a part of the SRM, yet the former quotes invariably
the siitras of the KausS introducing them by the word siatram followed by the injunction
and then by the commentary, whereas the latter does not have such marks of
quotation.

The prayogakara recognizes a brhadgana and a laghugana. The first consist of the
vastospatiyagana, matrnamanigana, catanagana and brhacchamtigana. Ganamala is quoted
in this reference. The short one consists of the laghucchamtigana, which is also
designated samtatiyalaghusamtigana. The brhadgana, which is referred to by Kauss 9.6 as
santiyuktani (vnote 12), is used as mahasanti, whereas the Sartatiyalaghusantyudaka is
used wherever pacifying water is needed in homa, tulapurusa, danavidhi,
tadagapurttavidhi, etc. The hymns of the two main ganas are quoted sakalapdthena, and
their description, as to the rsi, deities, and meters, is quoted from the
Brhatsarvanukramani.

The prayoga goes at length on each siitra of the Kauss from 9.3 to the end of the
9" kandika, but does not go behind Kesava's explanations, and sometimes it has the
same phrasing as AthPaddh. After completing the description of the rite, the prayoga
states that the time and the place of the performance should be taken as explained

elsewhere in the Kauss.

atra desakalau taupadistau | tau canyatracaryapradarsitau grahyau | yatha parhcame™

vasarn'” §amanavidhau || pascad agneh pranmukha upavisyanvarabdhayai sarmttyudakar

karoti (Kau$S 44.3) || yatha ca saptame godanasarnskare nityan purastaddhoman
hutvdjyabhagau ca pascad agneh pranmukha upaviSyanvarabdhaya samttyudakarh karoti

(Kauss 53.5-6) || trir evagnim sarproksati'® trih paryuksati trih karayamanam acamayati ca'®

101 SRM reads the text from here onwards.

sic! vasa-.
Santyudaka Prayoga KausS. Santyudaka Prayoga has this reading corrected as evagnint
sarhproksati, cf. evagnimt sarhproksati SRM, evagnith sarhproksati Mss. K P Bh of Kauss.

102
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sarproksati ceti (Kauss 53.8-9) | tena samanyato['Inadese
sakalasamttyadikarmastibhayatarntravidhav ajyabhagamte[']gneh pascatpranmukhena
samttyudakarh karyarh || prayojanarh casya yavadvacanarh || anyatra tu yatra
yathopadistarn'® tatha karyam iti sarnttyudakavidhih |
dvirabhyaso[']dhyayaparisamapty arthah || iti' laghubrhacharhttyudakavidhih'’
samaptah ||

Now the place and the time of the performance are being taught. These two should be
understood as explained by the teacher elsewhere. As [it is prescribed] in the fifth
[chapter of the KausS], in the rite of the cow immolation: “ Having seated to the west of
the sacred fire, facing the east, [the priest]'® prepares the pacificatory water, touching
[the cow]'” [from behind by means of a stick or a blade of grass]"® “ (Kauss 44.3). And as
[it is prescribed] in the seventh [chapter of the KausS], in the rite of the first shaving:

" having seated

“Having offered the obligatory purastddhomas and the two ajyabhdagas
to the west of the sacred fire, facing the east, [the priest] prepares the pacificatory
water, while [the sacrifier] touches [him] [from behind]” (KausS 53.5-6)."* “He even
besprinkles thrice the sacred fire [on one hand], and he sprinkles around thrice, makes

the sacrifier to sip thrice and besprinkles thrice [the utensils]” (Kau$S 53.8-9).""

Therefore, in general, when there is no specific mention [of a procedure] (anadesa) in all

104

added on the margin in Santyudaka Prayoga .

with the insertion of traya with kakapada in SRM, yatra thopadistarh.

Here ends the Santyudaka Prayoga .

sic! laghubrrhaccharmttyudaka-

cf. KeSava: karta.

cf. KeSava: vasaya anvarabdhaya, Darila: after having steered the cow, he seats.

110 Bahulkar 2004: 34, n. 4.

m The djyatantra has two parts, the piirvatantra and the uttaratantra, hence the two butter-
portions, which are metaphorically called the eyes of the sacrifice (SatBr 11, 7, 4, 2).

e Bahulkar (2004: 34), who has translated and explained some of the prescriptions from the SRM,
considers that the two siitras of Kauss, 44.3 and 53.5-6, are quoted in order to explain the paribhasa Kauss
9.8, the formers having similar meaning. The prayogakara explains why he refers to the two siitras: when
the procedure is not specifically mentioned, one should prepare the pacificatory water “seated to the
west of the sacred fire, facing the east”, as it is stated in the two references.

1 These acts are accompanied by the recitation of. 6.10 (cf. Kauss 9.5)
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the rites such as the ones connected with santi and so on, one should prepare the
pacificatory water in both the basic rituals (tantra)'* ending with the 3jyabhaga
offerings [seated] to the west of the sacred fire, facing the east. And the employment of
this [prescription] [holds] as much [as] the statement goes. However, elsewhere where
it is prescribed specifically], one should do as per the instruction. Thus [is] the rite of
the preparation of the pacificatory water. The repetition [of the words]'® means the

116

end of the chapter. Thus [is] completed the short or the long rite'' of the preparation

of the pacificatory water.

PraBha has an unusual short description of the sitroktasamtikalasakaranaprayoga. The
rite should start with the preliminary ceremonies, among which meditation with the
hymn 4.1.1 and the kindling of the fire with 19.68. The Santigana enumerated by the
PraBha has different hymns, enumerated as follows: 1.4, 19.9-15', 7.68.3, 7.69'"®, 7.70,
7.71, 7.72.1-2. The employment of the savitrimantra and of San no devi follows the
procedure prescribed by the KausS. After the sprinkling thrice with the hymn 6.10, the
priest continues with the consecration of the unhusked rice with the recitation of the
santigana, a prayer to Varuna, the worshiping of the santikalasa by means of the sixteen
upacdra, and the tydga for Santikumbhadevata. Afterwards, the sacrificer together with

his wife rise, while he holds a pot and his wife the jar with pacifying water. They enter

1 The two basic rituals are the gjyatantra and the pakatantra. The basic ritual (tantra) is the

framework of the whole ceremony. There is a description of it in KausS 6.34: ajyabhagantarn praktantram
trdhvarh svistakrta saha | havirhsi yajia avapo yatha tantrasya tantavah || -- In the beginning the ritual
ending with the offering of the [two] butter-portions, hereafter the svistakrt. The sacrifice is interwoven
within [different] offerings as like the threads of a net (tantra).”

s cf. Kauss 9.11.

e The short and the long versions of the rite are those employing the first, i.e. brhadsantigana, and
the second, i.e. laghusantigana.

w The hymns 19.9, 19.10 and 19.12 are rubricated as §antigana in Ganamala, as seen previously.
This and the preceeding hymn belong to brhat and laghu $antigana.
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the house reciting 4.37'" and install ceremoniously the jar, waving around it a lamp,

with the verse 19.11.6.

5. THE SANTYUDAKAVIDHI ACCORDING TO AN ALLEGED PRESCRIPTION OF

PAITHINASI

There exists one fragment dealing with the preparation of the pacifying water quoted
and attributed to Paithinasi in the extensive digest Krtyakalpataru of Laksmidhara, the
Minister of the king Govindacandra of Gahadwala, Bengal, in the tenth book called
Suddhikanda, under the item vesmapravesana, the return home from the cremation
ground. Only the first sentence of the whole fragment attributed to Paithinasi is quoted
in the treatise Haralata, by Aniruddha Bhatta, an eminent scholar on dharmasastra in
Bengal, his acmé being the third part of the 12" century (Kane, 1975, vol.1, part. II: 723).
Haralata, dealing with impurity of birth and death, is often referred to as an authority
in the dSauca matters. Since Aniruddha Bhatta never mentions Krtyakalpataru, which,
given its size, could not have been ignored, at least in Bengal, it stands to reason that at
least parts of the latter were composed afterwards (Kane: 1975, vol.l, part. II, 699).

§vo bhiite'gnim upasamadhaya $antyudakarh kuryat |'** $an no devir iti (SS 1.6, PS 1.1)
siiktena prathamam | dvabhyarh $an no devir (SS 1.6.1-2, PS 1.1.1-2) agnaye na iti $an
na indragniti (SS 19.10.1, PS 12.16.1, RV 7.35.1) tad astu mitra varuna iti (SS 19.11.6, PS
12.17.6, RV 5.47.7) trtiyam | $an no dhata (SS 19.10.3, PS 12.16.3, RV 7.35.3), indra jiva

(SS 19.70.1, PS 20.43.1), yasmat kosat (SS 19.72.1, PS 19.53.3), prthivi $antir iti (SS

w The hymn belongs to catanagana. The commentator employs it in a mahasanti called gandharvi,

performed in case of a horse’s death, while an amulet of ajasrnigT (Sayana visanin, odina pinnata) is
fasten. (cf. Santi Kalpa XVI.1, XVIIL5, XIX.8).
120 the rest is omitted in Haralata.



The Santyudakavidhi in the AV Tradition 25

19.9.14) caturbhis caturthakam | ubhayatra sarvatra savitrim kuryat | trtiye sarkararh
kuluttharh ca savyenacamya nisthivet | vivasvan (SS 18.3.61) indram (SS 18.3.67) ity
uktam | daSaratre keSasmasrulomanakhani vapayitva''tmanah $antinimittarh
§antyudakarh kuryat | ayugman brahmanan bhojayet || (Krtyakalpataru X.105, cf.
Haralata 195)

Next day, after having kindled the fire, [the sacrifier] should prepare the pacifying
water'”, [He should offer] the first [offering]** with the hymn SS 1.6, [second offering]
with the two [verses] SS 1.6.1-2, third [offering] [with] agnaye na, SS 19.10.1'%, and
19.11.6*, fourth [offering] with the four [hymns] SS 19.10.3, 19.70.1, 19.72.1, and
19.9.14'%, In all [these] instances he should [recite] twice the savitrimantra. Third day he
should [throw] pebbles and kuluttha, and after having sipped water from the hollow of
the left palm, he should spit [it] out. He recites the verses SS 18.3.61-67'%. When ten
nights have passed”, having trimmed his hair, beard and nails, for the sake of
appeasing his soul, he should prepare the pacifying water. He should feed an uneven

number of Brahmins.

This fragment attributed to Paithinasi bears all the marks of the Atharvavedic funeral
rite and for its authenticity speaks also the usage of the Atharvavedic mantras. The

prescription for the preparation of the pacifying water agrees with the usual injunction

12 Cf. Kauss 82.10.

122 KausS 82.46-38 prescribes three offerings of sthalipaka to Vivasvant and a fourth to Anumati,
with other mantras then these quoted by Paithinasi.

12 The whole hymn is rubricated in the paippaladisantigana by the AVParis§ 32.20 and employed by
the PraBha in the Santikalasavidhi.

124 The whole hymn is quoted by the PraBha for the preparation of the pacificatory water.

The whole hymn belongs to the paippaladisantigana. 1t is prescribed in the ratrisaktanam vidhi
and pistaratryah kalpa (AVParis 4.5 and 6) for appeasing the night spirits, while the king is accompanied to
his apartments.

126 Cf. Kauss$ 86.17. The verses are 18.3.61 to 67 according to the paribhasa Kauss 8.7.

7 Cf. Kauss 82.34,
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regarding the order of the hymns employed: san no devi, savitrimantra the Santigana,

closing with savitrimantra and $an no devi.
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6. THE SANTYUDAKAVIDHI IN THE PAIPPALADA TRADITION

We have used for the present study the manual composed by the Oriya scholar
Umakanta Panda in the year 2000 under the title Paippaladavivahadisarskarapaddhati,
which seems to be a compilation based on the Karmasamuccaya'”. We submit to further
criticism the omissions from and the discrepancies with the pattern of the rite as
described by the Saunakin texts, as the former might be due to the compiler’s choice
and scholarship. With this caveat, the description of the $antyudakavidhana is as

follows:

The sacrificer should pour through two kus$a blades un uninterrupted flow of water
from a copper pot on the earth, at the south of the fire, outside the altar, while reciting
the hymns from the Paippalada Sarhhita (PS) 18.44 and 10.9. He should sprinkle the
remaining water in the copper pot with the hymns connected with water (apar
stotragar;a): PS 1.25, 1.33, 3.4, 6.3, 14.1-2, 19.4.10-12, 19.45.8-10, 20.33.4-6, 20.60.3-4.
Next, he places the plants beginning with vasa'”, etc, on three or five palasa or asvattha
leaves, with the recitation of the verse P.S. 11.6.7. He binds them with a thread together
with a putika (Cardamoms) and holds them in his hand. A brahmin (sic!), or the priest
or the person who collects herbs asks the sadasya priest from the vicinity “[Are there]
all the plants?” The respondent replays: “Yes, they are all.” After taking hold of the

plants he recites the savitrisanti (RV 3.62.10) and then he consecrates the plants with
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V. Shilpa Sumant in this volume, 1.3. I thank Shilpa Sumant for the references to the PS.

Vasa (glossed as vasaka, Gendarussa Vulgaris), talasa, palasapatra (Butea Frondosa), sithSapa,
Suklapamarga, raktapamarga, vamsSapatra, kampilla (Rottleria Tinctoria), somavalka, haritaki, kasmari,
manjisthd (Rubia Munjista), clods of earth resulting from ploughing (krsyd losta, glossed as
langaloddhrtamrttika), vapa (glossed as valmikasara), three tips of diirva grass having the ends turned
eastward, darbha, kusa, parna (Butea Frondosa), rice, and barley.
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the osadhistotragana (PS 11.6-7, PS 16.12-14, PS 19.4.4). Having placed the plants in the
water from the brass pot, he recites the mahavhyahrtis, savitrT (RV 3.62.10), the verse
prthivi §antih (SS 19.9.14)™, the $antigana' made of the hymns PS 1.1, PS 12.16'%, the
verse PS 20.34.1'”, and the kalpaja verse §anta dyauh (cf. SS 19.9.1). He concludes with

the mahavhyahrtis, the savitri, and the §anti'*

. Afterwards he recites again the verse
prthivi §anti (SS 19.2.14). He meditates again with the mahavhyahrtis and PS 5.2.2.
Next, he recites again savitrT and outside the altar, at the north of the fire, he draws out
a charcoal from the fire pit. On this charcoal he pours little water from the pacifying
water by means of his hand reciting savitrT and somaya svaha. He offers at once an
oblation (of ajya). With the two verses PS 10.1.12-13 he twice sprinkles with pacifying
water the fire, the chair, the altar and the utensils. Next he performs the cleansing of

the mouth as follows: he twice meditates upon the pot of pacifying water with PS

19.55.12-15, he takes some water from this and he does twice the acamana.

7. CONCLUSIONS

The description of the ritual in the KeSava’s Paddhati and the AthPaddh are merely
expanding the succinct prescriptions of the KausS in the manner of a commentary.
Therefore, there are no significant variations in the two descriptions, the fact
witnessing for the strict adherence of the two texts to the Atharvavedic Saunakin

tradition and also for the unchanged continuity of the ritual tradition through the ages.
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The whole hymn is counted by the AVPari$ 32.1, 20 in the §antigana and the paippaladisantigana.
This is the paippaladisantigana of the AVParis 32.20.

132 Cf. $S 19.10. It belongs to both $antiganas referred to in the AVParish.

133 Cf. $S 7.69. The hymn is counted in the brhad and laghusantigana of the Kauss and the two
$antiganas of the AVParis.

134 This might be superfluous, due to the double reading of the similar above wording.
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The two lacunary late prayogas Santyudaka Prayoga and SRM confirm this reality and
helps in understanding a few details of actual performance. From the fragment
attributed to Paithinasi, giving an account about the use of the pacifying water in the
funeral rites, it can be noticed that the order of the hymns employed follows the
traditional injunction. PraBha most probably records the latest stage in the
development of the rite in the Saunaka tradition in Gujarat area, being a syncretism
between the Vedic rite of the preparation of the pacifying water and the kalasa pija™.
This last™® is one of the most important parts of any naimittik paja (Hindi), in which the
deity is installed in the pot with the proper ceremony of the pranapratistha. At the end
of the rite the participants are sprinkled with water and this is called “to take the santi”
(hence, probably, the name of Santikumbhadevata in PraBha, which might be a generic
name for the peculiar deity to be installed in the pot). In the
Paippaladavivahadisamskarapaddhati the rite is expanded, but follows the kernel exposed
by the Kauss: the gathering of all sorts of waters (although not specifically mentioned,
it may be inferred from the existence of an apastotragana used to consecrate the
waters) and of the pacifying plants, the dialogue between the brahman priest or the
teacher and the sadasya priest, this time. There seems to be a slight hesitance as to the
order of the hymns recited over the pacifying plants and waters, which might be

reconstructed as follows: the verse prthivi $antih, savitri together with the

135 For an account on the image of the water pot from the Vedic texts through the late ritual

works, and its symbolism see ROSU (1998). Mutatis mutandis, this syncretism is similar to the rite
performed with the Asuri plant (Sinopis ramosa Roxb.), prescribed by the Asurikalpa (=AVParish 35)
(MAGOUN 1889) and thus retained by the Angirasakalpa which, in turn, superimposes the Tantric cult of
Asuri Durgd, bearing on the ononimity of the plant (SANDERSON 2007: 211 n.45, although MAGOUN
(1888: xvi) has reckoned in the first place that even at the level of the Asurikalpa Asuri was regarded as a
form of Durga, since the text uses the word suresvari, an epithet of Durga, for Asuri plant, and concluded:
"the confusion of plant and goddess is quite in accordance with Atharvanic principles". Yet, SANDERSON
(ibidem): "The PariSista gives the Mantra used here in the Angirasa collection but without a goddess of
this name [i.e. Asuri, n.J.R.] and no liturgical elements borrowed from or prefiguring the Tantric").

e Personal observation witnessed in various temples.
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mahavhyahrtis, the $antigana, savitri together with the mahavhyahrtis, the verse

prthivi §antih.

We have reconstructed below the morphology of the whole rite. As regarding the
mantra selection, the recitation of laghusantigana is a functional practice prescribed by
Kaus$ika Junior and preferred by the later ritualists (KeSava, the compiler of the
AthPaddh and the Santyudaka Prayoga), hence we have given the first verse of each
hymn from this gana along with the first verse of the other hymns employed, in

Whitney's and Griffith's translation.

The pacifying water is to be prepared by the priest after the main offering, regardless
the ritual. It will be used for sprinkling the utensils, the place, the sacrifier, for sipping
and so on. The priest, wearing new cloths, seats to the west of the sacred fire facing the
east and the sacrifier touches him from behind, holding grass in his hands. The priest
pours water in a copper vessel in order to remove the dust while reciting an
appropriate hymn connected to the release of waters: “Let go [is] the bull of the
waters...” He might pour some warm wateroutside the vessel.

He asks the brahman priest: “Which are all the waters and plants?” The later
answers ceremoniously: “All the waters are from Ganga and so on, from rivers, seas and
so on, from the ponds, waters collected from the pilgrimage places, and so on, and all
the pacifying plants are citi, prayascitti, Sami, Samakd, Savarmsa, Samyavaka, talasa, palasa,
vasa, simsapa, Simbala sipunakari, darbha grass, apamarga, akrtilostamrttika, valmikavapa,
tips of darva grass, rice, and barley, as well as kapu, viparva, rodaka, vrkkavati, nada,

”

nirdahamti.” To this, the priest asks brahman the permission: “Orm, impelled by
Brhaspati, may 1 do [the rite]?”, given by the formula “Or, do thou, impelled by

Savitar!”.
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At hearing this he pours rice and barley in the copper vessel while reciting
continuously: “Be the divine waters weal for us in order to assistance, to drink; weal
[and] health flow they unto us.”, “May we attain that excellent glory of Savitar the God:

7«

So may he stimulate our prayers.”, “The mothers go on their ways, sisters of them that

7«

make sacrifice mixing milk with honey...”, “Since ye are kindly waters, do ye set us unto

7 “

refreshment, unto sight of great joy...”, “Be the divine waters weal for us in order to
assistance, to drink; weal [and] health flow they unto us...”, “Of golden color, clean,
purifying, in whom [was] born Savitar, in whom Agni; who, of beauteous color, assumed
Agni as embryo - let those waters be weal, pleasant to us...”, “Both, O ye gods, him that
is put down, O ye gods, ye lead up again, and him that hath done evil, O ye gods, O ye
gods, ye make to live again...”, “If it was in the atmosphere, if in the wind, if in the
trees, or if in the bushes — what the cattle heard uttered - let that brahmana come again

M7«

to us.”, “Again, let sense come to me, again soul, property, and brahmana; let the fires of
the sacred hearth again officiate just here in their respective station.”, “Be you
propitious, most wealful to us, very gracious, O SarasvatT; let us not be separated from
the sight of thee.”, “Weal for us let the wind blow; weal for us let the sun burn; be the
days weal for us; [as] weal let the night be applied; weal for us let the dawn shine
forth.”, “We address Agni, the forest trees, the herbs and the plants, Indra, Brihaspati,

7«

the sun: let them free us from distress...”, “May we attain that excellent glory of Savitar
the God: So may he stimulate our prayers.”, “Be the divine waters weal for us in order
to assistance, to drink; weal [and] health flow they unto us.”.

The priest pours a few drops of some available pacifying water in the copper
vessel with pacifying water while reciting: “To earth, to hearing, to the forest-trees - to
Agni [their] overlord, hail! To breath, to the atmosphere, to the birds - to Vayu [their]
overlord, hail! To the sky, to sight, to the asterisms - to Stirya [their] overlord, hail!” He

besprinkles thrice the sacred fires, he sprinkles around thrice and makes the sacrifier

to sip thrice, reciting each time one of the three mantras.
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Having completed the rite for the preparation of the propitiatory water, the

priest continues the rite for which he was summoned by the sacrifier.
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