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Anhang

ANHANG NR. 1

Dr. Sir Muhammad Iqbal, Auszug aus der Presidential Address vor der All-India 

Muslim League, Allahabad Sitzung Dezember 1930*

“What is the problem and its implications? Is religion a private affair? Would you 

like to see Islam, as a moral and political ideal, meeting the same fate in the world 

of Islam as an ethical ideal and to reject it as a polity in favour of national polities, 

in which religious attitude is not permitted to play any part? This question becomes 

of special importance in India where the Muslims happen to be in a minority. The 

proposition that religion is a private individual experience is not surprising on the 

lips of a European. In Europe the conception of Christianity as a monastic order, 

renouncing the world of matter and fixing its gaze entirely on the world of spirit, led, 

by a logical process of thought, to the view embodied in this proposition. The nature 

of the Prophet’s religious experience, as disclosed in the Quran, however, is wholly 

different. It is not mere experience in the sense of a purely biological event, happe

ning inside the experiment and necessitating no reactions on his social environment. 

It is individual experience creative of a social order. Its immediate outcome is the 

fundamentals of a polity with implicit legal concepts whose civic significance can

not be belittled merely because their origin is revelational. The religious idea! of 

Islam, therefore, is organically related to the social order which it has created. The 

rejection of the one will eventually involve the rejection of the other. Therefore the 

construction of a polity on national lines, if it means a displacement of the Islamic 

principle of solidarity, is simply unthinkable to a Muslim. This is a matter which at the 

present moment directly concerns the Muslims of India. “Man”, says Renan, “is en

slaved neither by his race, nor by this religion, nor by the course of rivers, nor by the 

direction of mountain ranges. A great aggreation of men, sane of mind and warm of 

heart, creates a moral consciousness which is called a nation.” Such a formation is 

quite possible, though it involves the long and arduous process of practically 

remaking men and furnishing them with a fresh emotional equipment. It might have 

been a fact in India if the teaching of Kabir and the Divine Faith of Akbar had seized 

the imagination of the masses of this country. Experience, however, shows that the 

various caste-units and religious units in India have shown no inclination to sink 

their respective individualities in a larger whole. Each group is intensely jealous of 

its collective existence. The formation of the kind of moral consciousness which con-

* Quelle: Gwyer/Appadorai, Speeches and Documents on the Indian Constitution 1921—47, 
Vol. II (1957), 435 ff.
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stitutes the essence of a nation in Renan’s sense demands a price which the peoples 

of India are not prepared to pay. The unity of an Indian nation, therefore, must be 

sought, not in the negation, but in the mutual harmony and co-operation of 

the many.

... as far as I have been able to read the Muslim mind, I have no hesitation in de

claring that, if the principle that the Indian Muslim is entitled to full and free devel

opment on the lines of his own culture and tradition in his own Indian homelands is 

recognized as the basis of a permanent communal settlement, he will be ready to 

stake his all for the freedom of India. The principle that each group is entitled to 

free development on its own lines is not inspired by any feeling of narrow commu- 

nalism.

... Communalism, in its higher aspect, then, is indispensable to the formation of a 

harmonious whole in a country like India. The units of Indian society are not territo

rial as in European countries. India is a continent of human groups belonging to 

different races, speaking different languages and professing different religions. Their 

behaviour is not at all determined by a common race-consciousness. Even the Hin

dus do not form a homogeneous group. The principle of European democracy can

not be applied to India without recognizing the fact of communal groups. The Muslim 

demand for the creation of a Muslim India within India is, therefore, perfectly justi

fied ... I would like to see the Punjab, North-West Frontier Province, Sind and Ba

luchistan amalgamated into a single state. Self-government within the British Empire, 

or without the British Empire, the formation of a consolidated North-West Indian 

Muslim state appears to me to be the final destiny of the Muslim at least of North- 

West India. The proposal was put forward before the Nehru Committee. They re

jected it on the ground that, if carried into effect, it would give a very unwieldy state. 

This is true in so far as the area is concerned; in point of population the state con

templated by the proposal would be much less than some of the present Indian 

Provinces. ... The idea need not alarm the Hindus or the British. India is the great

est Muslim country in the world. The life of Islam as a cultural force in this country 

very largely depends on its centralization in a specified territory ...

It is clear that in view of India’s infinite variety in climates, races, languages, creeds 

and social systems, the creation of autonomous states, based on the unity of lan

guage, race, history, religion and identity of economic interests, is the only possible 

way to secure a stable constitutional structure in India. The conception of federation 

underlying the Simon Report necessitates the abolition of the Central Legislative 

Assembly as a popular assembly, and makes it an assembly of federal states. It 

further demands a redistribution of territory on the lines which I have indicated. 

And the Report does recommend both. I give my wholehearted support to this view 

of the matter, and venture to suggest that the redistribution recommended in the 

Simon Report must fulfil two conditions. It must precede the introduction of the new 

Constitution, and must be so devised as to finally solve the communal problem. 

Proper redistribution will make the question of joint and separate electorates auto

matically disappear from the constitutional controversy of India. It is the present 

structure of the Provinces that is largely responsible for this controversy. The Hindu 

thinks that separate electorates are contrary to the spirit of true nationalism, be

cause he understands the word nation to mean a kind of universal amalgamation 

in which no communal entity ought to retain its private individuality. Such a state of
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things, however, does not exist. Nor is it desirable that it should exist. India is a 

land of racial and religious variety. Add to this the general economic inferiority of 

the Muslims, their enormous debt, especially in the Punjab, and their insufficient 

majorities in some of the Provinces as at present constituted, and you will begin to 

see clearly the meaning of our anxiety to retain separate electorates. In such a 

country and in such circumstances territorial electorates cannot secure adequate re

presentation of all interests, and must inevitably lead to the creation of an oligarchy. 

The Muslims of India can have no objection to purely territorial electorates if Pro

vinces are demarcated so as to secure comparatively homogeneous communities 

possessing linguistic, racial, cultural and religious unity . . .

The other difficult problem which confronts the successful working of a federal 

system in India is the problem of India’s defence. ... In federated India, as I under

stand federation, the problem will have only one aspect, i.e. external defence. Apart 

from Provincial armies necessary for maintaining internal peace, the Indian Federal 

Congress can maintain, on the North-West Frontier, a strong Indian Frontier Army, 

composed of units recruited from all Provinces and officered by efficient and ex

perienced military men taken from all communities.”

ANHANG NR. 2

a) Aus der Lahore-Resolution der All-India Muslim League v. 13. 3. 1940*

Resolved that it is the considered view of this Session of the All-India Muslim Lea

gue that no constitutional plan would be workable in this country or acceptable to 

the Muslims unless it is designed on the following basic principles, viz. that geo

graphically contiguous units are demarcated into regions which should be so con

stituted, with such territorial readjustments as may be necessary, that the areas in 

which the Muslims are numerically in a majority as in the North-Western and Eastern 

zones of India should be grouped to constitute ‘Independent States’ in which the 

constituent units shall be autonomous and sovereign.

b) Aus der Resolution der Muslim Legislators’ Convention v. 9. April 1946**

This Convention of the Muslim League Legislators of India, Central and Provincial, 

after careful consideration hereby declares that the Muslim nation will never submit 

to any Constitution for a United India and will never participate in any single con

stitution-making machinery set up for the purpose, and that any formula divised by 

the British Government for transferring power from the British to the peoples of 

India, which does not conform to the following just and equitable principles calcu

lated to maintain internal peace and transqui'llity in the country, will not contribute 

to the solution of the Indian problem;

That the zones comprising Bengal and Assam in the north-east and the Punjab, 

North-West Frontier Province, Sind and Baluchistan in the north-west of India,

* *

Gwyer/Appadorai, ibid. 443. 
Ibid. 569 ff.




