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REPORT OF THE PALI TEXT SOCIETY
FOR 1915.

IN an interim Report for 1914 issued last year to our
subscribers, mention was made of a forthcoming first edition
of that canonical commentary on a great part of the Sutta-
Nipäta, entitled the Niddesa. Of this we publish this year
the first half of the main division, or Mahä-Niddesa, edited
jointly by Professor L. de la Vallee Poussin and Mr. E. J.
Thomas, of the Cambridge University Library. The re-
mainder is ready for press, as is also Dr. W. Stede’s edition
of the sequel, or Culla-Niddesa, prepared on a special
system. The basis of both editions was a transcript made
some years ago by Miss G. Noakes from the Siamese printed
edition, and collated with Singhalese and Burmese MSS.
by the Misses Dibben and Mrs. Powell Brown. The issue
of this venerable exegesis coincides, as it happens, with
that of the medieval commentary on the Sutta-Nipäta,
edited by Mr. Helmer Smith, and forming a contihuation
of the commentary on the Khuddaka-pätha, published by
us last year.

Of other works referred to in our last Report, we publish
three, two of them in this JOURNAL. The former is a first
edition of one of those nine medieval compendia of Abhi-
dhamma, enumerated in the Editor’s Preface to “A Com-
pendium of Philosophy,” and entitled in Burma, Let-thait,
little finger manuals, the last-named being the most
famous of the nine. This makes the fifth that we have
published, the other three having appeared, one in the
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JouRNAL for 1913-14, and two independently last year.
The Editor, a young bhikkhu of Ceylon, has also sent us
an edition of a sixth manual—the “ Sacca-sankhepa,” by
Dhammapäla the Less, author of the “ Visuddhi-Magga
Tikä.” For these we offer him our grateful acknowledg-
ment.

We would also testify to our gratitude for three letters
on “ Paccaya-naya,” the Buddhist theory of Relations, or
mutually -conditioned dhammas, received from Ledi Sadaw,
revealing interesting points of connection with modern
European thought existing in the early traditions of
Abhidhamma. These letters, forming a more or less con-
nected treatise, have been translated by the kindness of
Mr. S. Z. Aung, and should usefully prepare the student of
Abhidhamma for the forthcoming editions of the Commen-
tary on the Patthana, and the first division of that work,
the Tika-patthäna.

This year’s publications also include, as the sixth in
the Translation Series, Mr. F. L. Woodward’s rendering,
from Pali and Singhalese, of the curious little work, edited
twenty years ago by Rhys Davids, and entitled by him
“A Yogävacara’s Manual.” A contribution towards the
expenses of publication was offered by H.H. the late
Rajarshi Raja of Bhinga, and confirmed by the Rani
Sahiba, hence the priority of position given to this unique
and unclassified palm-leaf MS. over more classical works
that need translation.

Many other editions and translations are either ready for
press or well advanced in preparation. Dr. Stede is
devoting himself entirely to the work of the Dictionary.
In Burma, Professor Maung Tin, M.A., successor to Pro-
fessor C. Duroiselle at the College, Rangoon, now repre-
sents the Society in Burma, and is preparing an edition of
the Commentary on the Patisambhidä-magga.

Among our issues in the near future we announce the
first part of an edition of the Commentary on the Anguttara-
Nikäya, by the late Edmund Hardy. The MS. of this was
returned to us late in July, 1914, by Dr. M. Walleser, to
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whose editing we had entrusted a portion of Hardy’s
unfinished work, and who recommended that this first part,
marked by Hardy himself as ready for press, should be
published independently as edited by Hardy alone.

The Society has now entered on the testing stage of its
power to stay during the present cataclysm, and so far is
staying valiantly. Unsolicited donations have arrived, and
although there is a falling off under the head of subscrip-
tions for the current and past issues, this is not because
there have been fewer subscribers—the reverse being true
—but because, during 1915, we had not the good fortune to
be asked for a single complete set—an event that usually
happens once or twice during a twelvemonth. A subscrip-
tion for our output of thirty-five years is equal to as many
annual subscriptions. With the recent inflation in prices,
notably of paper, we are as yet by no means out of the
wood, but we have reason to be hopeful.

THE EDITORS.



I

NÄMARÜPASAMÄSO
BHADANTA-KHEMÄCABIYA-THERENA VIRACITO

LANKA DlPE
GALUNAGARE PARAMAVICITTRÄNANDA- VlHÄRAVÄSINÄ BlCAHMA-

COLAGÄMAJENA DHAMMÄRÄMA-NÄMIKENA BHIKKHUNÄ

LEKHAKA-DOSA-DÜSITA-KHALITATTHÄNA-VIKHALIKARANENA

ÖA1JSODHITO

NÄMARUPASAMÄSA-VINNATTI.

BHADANTA-KHEMÄCARiYA-viRAciTo panäyag Nämarüpasam-
äso ito sattavassänaij upari Laükädipe Batapolagämo
Subhaddärämädhiväsinä Dhammapälattherena Sihalattha-
vannäya saha muddäpito hoti. Tasmiy pana muddäpane
imassa ganthassa puttikäyo (copies) dullabhatarä ahesuij.
Marammaratthato pariyesitvä pi na labhiijsu. Ekaij eva
Sihalakkharehi likhitapotthakai) tena laddhay. Imassa
tikä pi tena na laddhä. Tato pana paechä Ambalaiigoda-
gäme Aggärämaväsi bhadanta-Buddhadattabhikkhu Ma-
rammaratthaij patvä tattha Bernard Free Library pottha-
kälaye poränapotthakäni olokento imaij pakaranaij addasa
Khemappakarananämena vohariyamänaij.1 Disvä tai)
Slhalapotthakaij tena saha saijsandesi. Puna so imassa
tikafi ca tambä yeva potthakälayato likhitvä Slhaladlpaij
pesesi. Sä pana tikä imasmiij parisodhane bahüpakärä
jätä.

Imassa pana kattä tipitakapariyattidharo Kbemäcariyo
1 Referred to in footnotes as B.



Khemäcariya2

ti Säsanavagsädisu dissate. Marammaratthe panäyag
Khemappakarana-nämen’ eva vohariyate ; “ Nämarüpasa-
mäso ” ti nämag tattha apäkatabhävag patto. Tad-eva
käranag pamänag imassa Khemäcariya-viracitabhävassa
jänane. Ye pana Abidhammasangahaganthä Maramma-
ratthe Lakkhanaganthä ti vohariyante, tesu ayag Näma-
rüpasamäso pi antogadho ; vuttag hi Säsanavagse :

. Saccasankhepay Dliammapälathero, Khemay Khema-
thero, te ca sankhepato sayvannitattä sukhena ca lakkhanl-
yattä “Lakkhanaganthä’’ ti vuccanti’ iti (Mrs. Bode’s ed.,
p. 34).

Khemäcariyassa pana nämag Säsanavagsädisu c’ eva
Nikäyasangraha - Saddharmaratnäkarädi -Sihalapotthakesu
ca ganthakäräcariyänag nämävaliyag dissate ; tag eva
pamänag imass’ äcariyassa pandiccajänane ca imassa
ganthassa garubhäva-jänane ca. Tasmä mayag tadatthäya
papancag na karoma.

Great Britain Mahärajje “ Päli Text Society” nämäya
samitiyä kiccädhikäriniyä Mrs. Rhys Davids nämäya
mahäsaya-manti puttiyä ajjhesito panähag Slhalakkba-
rehi ceva Marammakkharehi muddita-potthakäni tikäya
samänetvä yathä-sattiyä parisodhetvä Roman -akkharehi
likhitvä nitthapesig. Imasmig pana parisodhane Aggärä-
maväsi bhadanta-Buddhadatta-Bhikkhu tikäya anuppa-
dänena ca upadesappadänena ca bahüpakärako ahosi.
Tasmä tassa c’ eva Batapolagäme Dhammapälatherassa ca
nämäni bahumänapubbahgamag anussarämi.

Likhitag idag Galle-nagare Parama vicittränandä-
rämädhipatino siri Ariyavagsa-mahätherassa ceva
Gintotagäme Ariyavijjälayädhipatino Äcariya-Medhan-
kara-mahätherassa ca sissabhütena Brahmacola x-
gämajena Dhammärämena bhikkhunä.

July 11, 1915.

1 Bambaredda ca Bambarffinda Lankäyag Rohane patitthito po -
thakesu ägato porä aka-gämo.



NÄMARUPASAMÄSA

NiJIO TASSA BHAGAVATO ARAHATO SAMMÄ SAMBl’DDHASSA

1. Gambhirag nipunag dhammag, marünag 1 yo pakäsayi,
Sahassakkhassa uyyäne, vasag vassag naräsabho ;

2. namassitväna tag Näthag, Dhammag Saiighan ca
sädhukag

Samäsag nämarüpassa, bhannamänag sunätha me.

Tattha saniäsato ekünanavnti cittäni.
Täni catubbidhäni honti. Kathag ? Kusaläkusala-vipä-

ka-kiriyäbhedena, tesu ekavisati kusalaeittäni, dvädasa
akusalacittäni, chattigsa vipäkacittäni, visati kiriyäcittäni.

Catubbidhäni kusaläni, käma-rüpärüpa-lokuttara-bhümi-
bhedena, attha kämävaearäni, panca rüpävacaräni, cattäri
arüpävacaräni, cattäri lokuttaräni ceti

Tattha somanassasahagatag nänasampayuttag asankhä-
rikam ekag, saiikhärikam ekag ; somanassasahagatag
nänavippayuttag asankhärikam ekag, saiikhärikam ekag ;
upekkhäsahagatag nänasampayuttag asankhärikam ekam,
sasaiikhärikam ekag ; upekkhäsahagatag nänavippayuttag
asankhärikam ekag, saiikhärikam ekan ti imäni attha
kämävacarakusalacittäni.

Vitakka-vicära-piti-sukha-cittekaggatäsampayuttag pan-
caiigikag pathamajjhänag. Vicära-piti-sukha-cittekagga-
täsampayuttag caturangikag dutiyajjhänag. Piti-sukha-
cittekaggatäsampayuttag tivangikag tatiyajjhänag. Su-
khacittekaggatäsamf ayuttag duvaiigikag catutthajjbänag.

1 B. madhurag.
3
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Upekkhäcittekaggatä sampayuttaij duvangikaij panca-
majjhänan ti imäni pafica Tüpävacarakusalacittäni.

Äkäsänancäyatanaij, vinnänancäyatanay, äkincannäya-
tanaij, nevasannänäsaniiäyatanan ti imäni cattäri arüpä-
vacarakusalacittäni.

Sakkäyaditthi - vicikicchä - silabbataparämäsatidosappa -
hänakarai]1 sotäpattimaggacittaij. Kämarägabyäpädänap
tanuttakaraij sakadägämimaggacittap. Kämarägabyäpä-
dänaij niravasesapahänakarap anägämimaggacittaij. Rü-
paräga-arüparäga-mäna-uddhacca-avijjänap anavasesapa-
hänakarap arahattamaggacittan ti imäni cattäri lokuttara-
knsalacittäiii.

Imäni ekavisati 2 kusalacittäni.

Akusalacittäni tividhäni, attha lobhasahagatacittäni, dve
patighasampayuttacittäni,3 dve ekahetukacittänlti.

Tattha somanassasabagataij ditthigata - sampayuttap
asaiikhärikam ekap, sasankhärikam ekaij ; somanassa-
sahagataij ditthigata vippayuttap asaiikhärikam ekaij,
sasankhärikam ekaij ; upekkhä - sahagataij ditthigata -
sampayuttap asaiikhärikam ekaij, sasankhärikam ekaij ;
upekkhäsahagatap ditthigatavippayuttap asaiikhärikam
ekaij, sasankhärikam ekaij ti imäni attha lobhasahagata-
eittäni. Domanassasahagataij patighasampayuttap asaii-
khärikam ekaij, sasankhärikam ekan ti imäni dve pafigha-
sampat/uttacittäni. Vicikicchä sahagataij ekaij, uddhacca-
sahagatam ekan ti imäni dve ekahetnkacittäni.

Imäni dcädäsa akusalacittäni.

Vipäkacittäni catubbidhäni, käma-rüpärüpa-lokuttara-
bhümivasena, tevisati kämävacaravipäkacittäni, täni duvi-
dhäni honti : kusalavipäkäni akusalavipäkäni ceti. Kusa-
lavipäkäni solasa, akusalavipäkäni satta; kusalavipäkäni
duvidhäni ahetukäni sahetukäni ceti. Ahetukäni attha,
sahetukäni attha.

1 13. °paramä:äii° (duppäthä). 2 S. omits.
3 S. °-yuttäni citläni.
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Tattha upekkbäsahagataij kusalavipäkaij cakkhuvinnä-
naij, tathä sotavinnänaij, .ghänavinnänaij, jivhävinnänag,
sukhasahagataij käyavinnänaij, kusalavipäkähetukamano-
dhätu-upekkhäsahagataij sampaticchanap, kusalavipäkä-
hetukamanovinnänadhätu-somanassasahagataij santlranaij,
kusalavipäkähetuka - manovinnänadhätu-upekkhäsahagataij
santiranan ti : imäni attha ahetuka-kusalavipäkacittäni.

[Somanassasahagataij nänasampayuttaij asankhärikam
ekaij, sasankhärikam ekaij ; somanassasahagatag fiäna-
vippayuttag asankhärikam ekaij, sasaiikhärikam ekag ;
upekkbäsahagataij nänasampayuttaij asankhärikam ekaij,
sasankhärikam ekaij ; upekkhäsahagatag nänavippayuttag
asankhärikam ekag, sasaiikhärikam ekag ti imäni attha
sahetuka - kusalavipäkacittäni.1] Attha salietuka-kiisala -
ripäkacittäni kusalasadisäni yeva uppajjanti. Kin tu?
vipäkacittäniti ti nänäkaranag.

Upekkhäsahagatag akusalavipäkag cakkhuvinnänag,
tathä sotavinnänaij, ghänavinnänaij, jivhävinnänag, duk-
khasahagatag käyavinnänaij, akusalavipäkähetukamano-
dhätu upekkbäsahagataij sampaticchanaij, akusalavipä-
kähetukamanovinnänadhätu upekkbäsahagataij santiranan
ti imäni satta akusalavipäkähetukacittäni.

Panca rüpäracaravi])äkacittäni kusalasadisäni yeva
uppajjanti.

Cattäri arüpäuacaraiipäkacittäni kusalasadisäni yeva
uppajjanti.

Cattäri lokuttaravipäkacittäni : Sotäpattiphalacittaij,
sakadägämiphalacittaij, anägämiphalacittap, arahattapha-
laeittan ceti : imäni cattäri lokuttaraphalacittäni.

Imäni chattiysa vipäkacittäni.

Kiriyäcittäni bhümivasena tividhäni honti, kämävaca-
räni, rüpävacaräni, arüpävacaräni ceti. Ekädasa kämä-
vacaräni, panca rüpävacaräni, cattäri arüpävacaräni.
Kämävacaräni duvidhäni, ahetukäni sahetukäni ceti,
ahetukäni tini, sahetukäni attha.

1 B. omits.
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Tattha kiriyähetukamanodhätu upekkhäsahagataij pan-
cadvärävajjanap, kiriyähetukamanovinnänadhätu somanas-
sasahagatap hasituppädacittap, kiriyähetukamanovinnä-
nadhätu upekkhäsahagatag votthapanan eeti imäni tini
ahetukakiriyacittäni.

Attha sahetukakiriyacittäni kämävacarakusalasadisäni
yeva arahato uppajjanti. Kin tu ? kiriyäcittäniti nänä-
karanaij. Pailca rüpävacarakiriyäcittäni kusalasadisäni
yeva arahato uppajjanti. Cattäri arüpäiacarakiriyäcittäni
kusalasadisäni yeva arahato uppajjanti.

Imäni visati kiriyäcittüni.
Eray samäsato ekünanavuti cittäni honti.

Tesu dve ävajjanacittäni, dve dassanacittäni, dve sava-
nacittäni, dve ghäyanacittäni, dve säyanacittäni, dve
phusanacittäni, dve sampaticchanacittäni, tini santirana-
cittäni, ekaij votthapanaij. Dve dvitthänikäni, nava titthä-
nikäni, attha catutthänikäni, dve pancatthänikäni. Eku-
navisati patisandhicittäni, ekünavisati bhavaiigacittäni,
ekünavisati cuticittäni, ekädasa tadärammanacittäni, terasa
hasanacittani.

Battiijsa cittäni rüpaij samutthäpenti, iriyäpathaij
sannämenti, vinnatti janayanti. Chabbisati cittäni rüpai]
samutthäpenti, iriyäpathaij sannämenti, vinnatti na jana-
yanti. Ekünavisati cittäni rüpai) samutthäpenti, iriyä-
pathaij na sannämenti, vinnatti na janayanti. Solasa
cittäni rüpaij na samutthäpenti, iriyäpathaij na sannä-
menti, vinnatti na janayanti.

Catupannäsa kämävacaracittäni, pancadasa rüpävacara-
cittäni, dvädasa arüpävacaracittäni, attha lokuttaracittäni,
Atthärasa ahetukäni, dve ekahetukäni, bävisa duhetukäni,
sattacattähsa tihetukäni, pancapannäsa javanacittäniti.

Tattha kiriyähetukamanodhätu pancadväre ävajjanaij
karoti. Kiriyähetukamanovinnänadhätu upekkhäsahaga-
tai) manodväre ävajjanaij karoti. Imäni dve ävajjana-
cittäni.

Kusalavipäkaij cakkhuvinnänaij akusalavipäkag cakkhu-
vinnänan ti imäni dve dassanacittäni ; evam eva dve
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savanacittäni, dve ghäyanacittäni, dve säyanacittäni, dve
phusanacittäniti veditabbäni.

Kusalavipäkähetukamanodhätu upekkhäsahagatag sam-
paticchanacittag, akusalavipäkähetukamanodhätu upek-
khäsahagatag sampaticcbanacittan ceti imäni dve pi
sampaticchanacittäni. Kusalavipäkähetukamanovinnäna-
dhätu somanässasahagatag santiranag, kusalavipäkähetu-
kamanovinnänadhätu upekkhäsahagatag santiranag, akusa-
lavipäkähetukamanovinnänadhätu upekkhäsahagatag santi-
ranan ti imäni tini santiranacittäni.

Kiriyähetukamanovinnänadhätu upekkhäsahagataij, idam
ekag votthapanacittag paiicadväre votthapanag manodväre
ävajjanan ca karoti. Kusalavipäkähetukamanovinnäna-
dhätu somanassasahagatag paiicadväre santiranag chadväre
tadärammanan ca karoti. Imäni dve dvitthänikäni.

Panca rüpävacaravipäkacittäni cattäri arüpävacaravipä-
kacittäni brahmaloke patisandhi bhavangag cuti ca honti.
imäni nava titthänikäni.
' Attha kämävacaramahävipäkacittäni devamanussesu
patisandhi bhavangag chadväre tadärammanag cuti ca
honti. Imäni attha catutthänikäni. Kusalavipäkähetuka-
manovinnänadhätu upekkhäsahagatag manussesu jaccan-
dhajätibadhirädlnag patisandhi bhavangag paiicadväre
santiranag chadväre tadärammanag cuti ca hoti. Aku-
salavipäkähetuka - manovinnänadhätu upekkhäsahagatag
catusu apäyesu patisandhi bhavangag, paiicadväre santi-
ranag chadväre tadärammanag cuti ca hoti. Imäni dve
paj/icatthänikäni.

Attha kämävacara-vipäkacittäni dve upekkhäsahagata-
vipäkähetuka-manovinnänadhätuyo ca kämävacara - kam-
mag 1 vä kammanimittag vä gatinimittag vä gahetvä pati-
sandhi honti. Panca rüpävacaravipäkacittäni cattäri
arüpävacara-vipäkacittäni 2 yassa yassa kulassa jhänassa
yag yag ärammanag, tag tag ärammanag gahetvä brahma-
loke patisandhi honti, imäni ekünavisati patisandhi cittäni
honti. Etäni yeva pavattikkhane bhavaiigäni cutikkhane
cuti ca honti.

1 S. °vacare kammaij. 2 B. inserts ca.
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Attha kämävacaravipäkacittäni tisso vipäkähetuka-mano-
vinnänadhätuyo ca javanacittänaij anantarä tadäramma-
näni hutvä kämävacara-sattänam eva jäyanti ; imäni ekä-
dasa tadärammanacittäni. Kämävacarakusaläni cattäri
somanassasahagatäni, akusaläni cattäri somana-ssasahaga-
täni, panca kiriyacittäni somanassasahagatäniti imäni
terasa hasanacittäni ; tesu puthujjanänaij atthasu kusalä-
kusalesu hasanaij uppajjati; sekhänaij dve ditthigatäni
apanetvä chasu hasanaij uppajjati ; arahantänap pana
pancasu kiriyacittesu hasanaij uppajjati.

Atthakämävacara-kusalacittäni, dvädasa akusalacittäni,
dasa kiriyacittäni, khinäsavassa abhinnäcittaij, sekhapu-
thujjanänaij abhinnäcittan ceti imäni dvattiijsa cittäni
rüpaij samutthäpenti, iriyäpathaij sannämenti, vinnatti
janayanti. Panca rüpävacarakusaläni, panca kiriyacittäni,
cattäri arüpävacarakusaläni, cattäri kiriyäni, cattäri magga-
cittäni, cattäri phalacittäniti imäni chabbisaticittäni rüpaij
samutthäpenti, iriyäpathaij sannämenti, vinnatti na jana-
yanti. Ekädasa kämävacara-kusalavipäkäni dve akusala-
vipäkäni, kiriyähetukamanodhätu-ävajjanag, panca rüpä-
vacara-vipäkacittäniti imäni ekünavlsati cittäni rüpaij
samutthäpenti, iriyäpathaij na sannämenti, vinnatti na
janayanti. Kusaläkusala- vipäkäni dvipancavinnänäni,
•cattäri arüpävacara- vipäkäni, khinäsavassa cuticittag,
sabbasattänaij patisandhicittan ceti imäni solasa cittäni
rüpaij na samutthäpenti, iriyäpathaij na sannämenti,
vinnatti na janayanti.

Attha kämävacara-kusaläni, dvädasa akusaläni, attha
mahävipäkäni, attha parittakusalavipäkäni, satta akusala-
vipäkäni, attha mahäkiriyäni, tini parittakiriyäniti imäni
catupannäsa kämävacaracittäni. Panca rüpävacaraausa-
läni, panca vipäkäni, panca kiriyäniti imäni pancadasa
rüpävacaracittäni. Cattäri arüpävacarakusaläni, cattäri
vipäkäni, cattäri kiriyäniti imäni dvädasa arüpävacara-
cittäni. Cattäri maggacittäni, cattäri phalacittäniti imäni
attha lokuttaracittäni.

Dvipancavinnänäni, tisso inanodhätuyo, panca ahetuka-
manovinnänadhätuyo cäti imäni atthärasa ahetukacittäni.
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Vicikicchäsahagatam ekag, uddhaccasahagatam ekan ti
imäni dve ekahetukäni. Dve dosamohahetukäni, attha
lobhamohahetukäni, dvädasa alobhädosahetukäniti imäni
bävisati duhetukäni. Tihetukäni sesäni sattacattälisa
cittäni. Kusaläkusaläni tettigsa, cattäri lokuttaravipäkäni,
ävajjanag, votthapanan ca vajjetvä sesäni atthärasa kiriya-
cittäniti imäni pancapannäsa javanacittäniti.

Pakinnakay nitthitay.

CITTA-CETASIKA-KATHÄ.

Katame dhammä kusalä1? Yasmig samaye kämäva-
carag kusalag cittag uppannag hoti somanassasahagatag
nänasampayuttag asaiikhärikag rüpärammanag vä saddä-
rammanag vä gandhärammanag vä rasärammanag vä
photthabbärammanag vä dhammärammanag vä, yag yag
vä pan’ärabbha ; tasmig samaye phasso hoti, vedanä hoti,
sannä hoti, cetanä hoti, cittag hoti : pltassapancakaräsi.
Vitakko hoti, vicäro hoti, piti hoti, sukhag hoti, cittass’
ekaggatä hoti : jhänapancakaräsi. Saddhindriyag hoti,
viriyindriyag hoti, satindriyag hoti, samädhindriyag hoti,
pannindriyag hoti, manindriyag hoti, somanassindriyag
hoti, jivitindriyag hoti : indriyatfhakaräsi. Sammäditthi
hoti, samrriäsankappo hoti, sammäväyämo hoti,. sammä-
sati hoti, sammäsamädhi hoti : maggapancakaräsi. Saddhä-
balag hoti, viriyabalag hoti, satibalag hoti, samädhibalag
hoti, pannäbalag hoti, hiribalag hoti, ottappabalag hoti :
balasattakaräsi. Alobho hoti, adoso hoti, amoho hoti :
hetuttikaräsi. Anabhijjhä hoti, avyäpädo hoti, sammä-
ditthi hoti : kammapathat.tikaräsi. Hiri hoti, ottappag
hoti : -lokapäladukaräsi. Käyapassaddhi hoti, cittapassad-
dhi hoti, käyalahutä hoti, cittalahutä hoti, käyamudutä
hoti, cittamudutä hoti, käyakammannatä hoti, cittakam-
mannatä hoti, käyapägunnatä hoti, cittapägunüatä hoti,
käyujjukatä hoti, cittujjukatä hoti : ehayugaladukaräsi.
Sati hoti, sampajannag hoti : iqjakäradiikaräsi. Samatho

1 B. omits. Cf. Dhammasanffani, § 1.
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hoti, vipassanä hoti : yuganandhadukaräsi. Paggäho hoti,
avikkhepo hoti : viriyasamathadukaräsi. Ye vä pana,
tasmip samaye anne pi atthi päticcasamuppannä arüpino
dhamma 1 : ime dhammä kusalä.

Padavibhägato chappannäsa padäni honti, niyataycvä-
panakehi saha samasatthi padäni honti. Tattha niyata-
yeväpanakä näma : chando adhimokkho tattramajjhattatä
manasikäro ti. Yadä pana aniyatayeväpanakehi saha
uppajjanti, tadä ekasatthi padäni honti. Tattha aniyata-
yeiäpanakä näma : karunä muditä sammäväcä sammä-
kammanto sammä-äjivo ti.

Dukavaggädisu yasmä, sangahan ca na yantiti;
cittassa ca puthubhävap, dlpetun ca apannakap,
tasmä yeväpanä dhammä, Munindena pakäsitä ti.

Räsito sattarasa räsi honti : phassapancakaräsi, jhäna-
pancakaräsi, indriyatthakaräsi, maggapancakaräsi, bala-
sattakaräsi, hetuttikaräsi, kammapathattikaräsi, lokapä-
ladukaräsi, chayugaladukaräsi, upakäradukaräsi, yuga-
nandhadukaräsi, viriyasamathadukaräsi ceti.

Yeväpanakehi vinä päthe ägatä asambhinnä tipsa
dhammä honti, yathä : phasso vedanä cetanä cittap vitakko
vicäro piti cittass’ekaggatä saddhä viriyap sati pannä
jivitindriyap hiri ottappap alobho adoso käyapassaddhä-
dayo dvädasa 2 dhammä ceti ime tipsadhammä asambhinnä
honti. Avibhattika - savibhattikavasena duvidhä honti,
atthärasa avibhattikä, dvädasa savibhattikä, yathä : phasso
sannä cetanä vicäro piti jivitindriyap käyapassaddhädayo
dvädasa dhammä ceti ime atthärasa dhammä avibhattikä,
vedanä cittap vitakko cittassekaggatä saddhä viriyap sati
pannä hiri ottappap alobho adoso ti ime dvädasadhammä.
savibhattikä.

Tattha cittay phassapancake cittap, indriyatthake man-
indriyap. Vitakko jhänapancake vitakko, maggapancake
sammäsankappo. Saddhä indriyatthake saddhindriyap,
balasattake saddhäbalap. Hiri balasattake hiribalap,

1 Dhs., § 1. 2 B. °saddhi-cittapassaddhädayo.
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lokapäladuke hiri. Ottappay balasattake ottappabalay,
lokapäladuke ottappay. Alobho hetuttike alobho, kamma-
pathattike anabhijjhä. Adoso hetuttike adoso, kamma-
pathattike abyäpädo. Vedanä phassapancake vedanä,
jhänapancake sukhay, indriyatthake somanassindriyay.
Viriyay indriyatthake viriyay, maggapancake sammävä-
yämo, balasattake viriyabalay, viriyasamathaduke paggäho.
Sati indriyatthake satindriyaij, maggapancake sammäsati,
balasattake satibalay, upakäraduke sati. Samadhi jhäna-
pancake cittass’ ekaggatä, indriyatthake samädhindriyay,
maggapancake sammäsamädhi, balasattake samädhibalay,
yuganandhaduke samatho, viriyasamathaduke avikkhepo.
Pannä indriyatthake pannindriyay, maggapancake sammä-
ditthi, balasattake pannäbalay, hetuttike amoho, kamma-
pathattike sammäditthi, upakäraduke sampajannay, yuga-
nandhaduke vipassanä ti.

Cittay vitakko saddhä ca, hirottappay duhetuyo,
ime dvitthänikä satta, titthänikä ca vedanä,
viriyay sati catutthänä, chatthän’ekaggatä pi ca
sattatthänä mati vuttä, bhinnä dvädasadhä ime ti.

Pathamacittay nitthitay .

Dutiye “ sasankhärikan ” ti visese. Tatiye somanassa-
sahagate nänavippayutte asaiikhärike padavibhägato ekü-
napannäsa-padäni honti ; asambhinna-padäni ekünatiijsä
honti ; tesu avibhattikäni atthärasa, savibhattikäni ekä-
dasa; sattatthänikä pannä parihlnä; ettakay nänäkaranay.
Catutthe “sasankhärikan” ti visese. Pancame upekkhä-
sahagate nänasampayutte asaiikharike pancapannäsa
padäni honti, yathä : phasso vedanä sannä cetanä cittarj
vitakko vicäro upekkhä cittass’ekaggatä saddhä viriyay
sati samädhi pannä manindriyay upekkhindriyay jivit-
indriyay sammäditthiti evam ädayo pathamacittasadisä.
Jhänapancake pitiparihlnattä caturaiigikay jhänay hoti.1
Asambhinnapadäni ekünatiysä honti, avibhattikäni satta-

1 B. Fitiparihinä tatbä caturangajhänaij hoti, parihlnä tathä
caturanga sambhinnapaä&ni.
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rasa, savibhattikäni dvädasa, ettakay nänäkaranay.
Chatthe ' “ sasaiikhärikan ” ti viseso. Sattame upekkhä-
sahagate nänavippayutte asankhärike atthacattälisa padäni
honti, asambhinnapadäni atthavisati honti ; pitiyä ca
nänassa ca parihinattä avibhattikäni sattarasa savibhatti-
käni ekädasa. Atthame “ sasankhärikan ” ti viseso.

Kämävacara-cittakathä nittlütä.

Rüpävacara-pathamajjhänay kämävacara-kusalacitta-
sadisay.

Dutiyajjhäne catupannäsa padäni honti. Dvitthäni-
kassa vitakkassa parihinattä caturangikay jhänay hoti.
Caturaiigiko maggo hoti, asambhinnapadäni ekünatiysä
honti ; avibhattikäni atthärasa ; savibhattikäni ekädasa.

Tatiyajjhäne tepannäsa padäni honti. Vitakka-vicära-
parihlnattä tivangikay jhänay hoti. Asambhinnapadäni
atthavisati honti ; avibhattikäni sattarasa, . savibhattikäni
ekädasa.

Catutthajjhäne dvepaünäsa padäni honti. Pitiyä ca
parihinattä duvangikay jhänay hoti. Asambhinnapadäni
sattavisati honti ; avibhattikäni solasa, savibhattikäni ekä-
dasa.

Imesu catusu jhänesu cattäro niyatayeväpanakä sabbadä
uppajjanti ; karunä muditä aniyatayeväpanakä appamannä-
bhävanäkäle nänä uppajjanti.

Pancamajjhäne dvepannäsa padäni honti, vedanä jhä-
nangesu upekkhä hoti, indriyesu upekkhindriyay hoti ;
asambhinnapadäni sattavisati honti, avibhattikäni solasa,
savibhattikäni ekädasa, niyatayeväpanakä cattäro yeva
sabbadä uppajjanti.

llüpävacava-kusalacetasikä nitthitä.

Arüpävacaräni cattäri jhänäni 1 rüpävacara-pancakaj-
jhänasadisacetasikäni ; ärammanam eva äkäsädi tesay
nänäkaranay.

Sotäpattimaggacittena sahajätadhammä samasatthipa-
1 Ädäsapotthake : Eüpävacaräni pancakajjbänasadisäni cetasikäni.
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däni honti. Häsito sattarasaräsi honti. Cattäro dhammä
adhikä uppajjanti, sammäväcä sammäkammanto sammä-
äjlvo anannätannassämitindriyah ca. Kasmä vä maggo
atthangiko maggo hoti? Navindriyä honti? asambhinna-
padäni tettigsä honti? Sammäväcädinaij pavitthattä
avibhattikäni ekavlsati, sacibhattikäni dvädasa. Sakadä-
gämi-anägämi-arahattamaggä pi sotäpattimaggasadisä va.
Indriyesu annindriyag hoti, ettakag nänäkaranag. Etesu
catusu maggesu chandädayo cattäro nii/atayerüpanakä
uppajjanti.

Kusalacetasikä nitthitä.

Somanassasahagate ditthigatasampayutte asaiikhärike
dvattigsa dhammä honti, yathä : phasso vedanä sannä
cetanä cittaij vitakko vicäro piti sukhag cittekaggatä viri-
yindriyaij samädhindriyag manindriyag somanassindriyaij
(jivitindriyaij) micchäditthi micchäsankappo micchävä-
yämo micchäsamädhi viriyabalag samädhibalag ahirika-
balag anottappabalag lobho moho abhijjhä micchäditthi
ahirikag anottappag samatho paggäho avikkhepo ceti.

Räsito navaräsi honti : phassapancakaräsi jhänapanca-
karäsi indriyapancakaräsi maggacatukkaräsi balacatukka-
räsi hetudukaräsi kammapathadukaräsi kanhadukaräsi
pitthittikaräsi ceti. Solasa asambhinnapadäni honti :
phasso vedanä sannä cetanä cittaij vitakko vicäro piti
cittassekaggatä viriyindriyaij jivitindriyaij micchäditthi
ahirikaij anottappag lobho moho ceti. Tesu avibhattikäni
satta, saribhattikäni nava : phasso sannä cetanä vicäro piti
jivitindriyaij moho ceti ime satta avibhattikä dhammä ;
vedanä cittaij vitakko cittassekaggatä viriyindriyaij micchä-
ditthi ahirikag anottappaij lobho ceti ime nava savi-
bhattikä näma.

Tattha cittay phassapancake cittag, indriyapancake
manindriyag. Vitakko jhänapancake vitakko, magga-
catukke micchäsankappo. Micchäditthi maggacatukko
micchäditthi, kammapathaduke micchäditthi. Ahirikay
balacatukke ahirikabalag, kanhaduke ahirikag. Anottap-
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pay balacatukke anottappabalag, kanhaduke anottappag.
Lobho hetuduke lobho kammapathaduke abhijjhä. Vedanä
phassapancake vedanä, jhänapancake sukhag, indriya-
pancake somanassindriyag. Viriyay indriyapancake viri-
yindriyag, maggacatukke micchäväyämo, balacatukke
viriyabalag, pitthittike paggäho. Samädhi jhänapancake
cittekaggatä, indriyapancake samädhindriyag, magga-
catukke mjcchäsamädhi, balacatukke samädhibalag, pit-
thittike samatho avikkhepo ceti.

Cittag vitakko ditthi ahirikag anottappag lobho ceti
ime cha dvitthänikä, vedanä titthänikä, [viriyag catutthä-
nikag, ekaggatä pancatthänikä,]1 dutiye “ sasankhärikan ”
ti viseso.2

Somanassasahagatesu dvisu ditthigata - vippayuttesu
dvitthänikä ditthi parihinä tigsapadäni honti, pannarasa
asambhinnapadäni honti, avibhattikäni satta, savibhatti-
käni attha, phasso sannä cetanä vicäro piti jivitindriyag
moho ceti ime satta avibhattikä dhammä ; vedanä cittag
vitakko ekaggatä viriyindriyag ahirikag anottappag lobho
ceti ime attha savibhattikä dhammä.

Upekkhäsahagatesu dvisu ditthigatasampayuttesu piti
parihinä ekatigsa padäni honti. Vedanä jhänange upek-
khä hoti, indriyesu upekkhindriyag hoti. Pannarasa
asambhinnapadäni honti, cha avibhattikäni, nava savi-
bhattikäni upekkhäsahagatesu dvisu ditthigata -vippa-
yuttesu ditthiparihinä ekünatigsa padäni honti.

Dvisu domanassasahagatesu ekünatigsa padäni honti :
phasso vedanä sannä cetanä cittag vitakko vicäro dukkhag
cittass’ekaggatä viriyindriyag samädhindriyag manindriyag
domanassindriyag jivitindriyag micchäsaiikappo micchä-
väyämo micchäsamädhi viriyabalag samädhibalag ahiri-
kabalag anottappabalag doso moho byäpädo ahirikag
anottappag samatho paggäho avikkhepo ceti. Cuddasa

1 Ädäsapotthake : Catutthänekaggatä. Ädäsapotthake : sampa-
yuttesu.

2 B. adds the verse :
Viriyag catutthänikag, chatthän’ ekaggatä pi ca,
nava dhammä ime vuttä sambhinnä hi Mahesinä ti.
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asambhinnapadäni honti, yathä : phasso vedanä sannä
cetanä cittag vitakko vicäro cittass’ekaggatä viriyindriyag
jivitindriyag ahirikag anottappag doso moho ceti. Cha
avibhattikä, attha savibhattikä ca, yathä : phasso sannä
cetanä vicäro jivitindriyag moho ti ime cha avibhattikä
dhammä. Vedanä cittag vitakko citass’ekaggatä viriyindri-
yag ahirikag anottappag doso: ime attha savibhattikä
dhammä.

Vicikicchäsahagate tevisati padäni honti : phasso vedanä
sannä cetanä cittag vitakko vicäro upekkhä cittass’ekaggatä
viriyindriyag manindriyag 1 upekkhindriyag jivitindriyag
micchäsankappo micchäväyämo 2 viriyabalag ahirikabalag
anottappabalag vicikicchä moho ahirikag anottappag
paggäho ceti. Cuddasa asambhinnapadäni honti, yathä :
phasso vedanä sannä cetanä cittag vitakko vicäro cittass’-
ekaggatä viriyindriyag jivitindriyag vicikicchä moho ahiri-
kag anottappan ceti. Attha avibhattikäni, cha savibhat-
tikäni : phasso sannä cetanä vicäro cittekaggatä jivitin-
driyag vicikicchä moho : ime attha avibhattikä dhammä.
Vedanä cittag vitakko viriyindriyag ahirikag anottappag :
ime cha savibhattikä dhammä. Cittekaggatä thitimattam
eva hoti ; samädhindriyädini pancatthänäni parihäyanti.

üddhaccasahagate atthavisati padäni honti : phasso
vedanä sannä cetanä cittag vitakko vicäro upekkhä citte-
kaggatä viriyindriyag samädhindriyag manindriyag upek-
khindriyag jivitindriyag micchäsankappo micchäväyämo
micchäsamädhi viriyabalag samädhibalag ahirikabalag
anottappabalag uddhaccag moho ahirikag anottappag
samatho paggäho avikkhepo ceti. Cuddasa asambhinna-
padäni honti : phasso vedanä sannä cetanä cittag vitakko
vicäro cittassekaggatä viriyindriyag jivitindriyag uddhaccag
moho ahirikag anottappan ceti; satta avibhattikäni, satta
savibhattikäni. Phasso sannä cetanä vicäro jivitindriyag
uddhaccag moho ceti ime satta avibhattikä dhammä;
vedanä cittag vitakko ekaggatä viriyindriyag ahirikag
anottappan ceti ime satta savibhattikä dhammä.

Chando adhimokkho uddhaccag manasikäro issä mac-
1 B. omits. a B. adds micckäsamälhi.
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chariyay mäno thinay middhay kukkuccan ceti ime dasa
akusalä yeväpanakä. Chando adhimokkho uddhaccay
manasikäro thinay middhan ceti ime cha yeväpanakä
pancasu sasankhärikesu akusalesu uppajjanti. Asankhäri-
kesu pancasu thinay middhay apanetvä sesä cattäro honti.
Catusu ditthigatavippayuttesu lobhasahagatesu mäno
uppajjati, issä macchariyay kukkuccan ceti ime tayo
dvlsu domanassasahagatacittesu mänä hutvä uppajjanti.
Uddhaccasahagate adhimokkho manasikäro ca dve uppaj-
janti.

Akusalacetasikä nitthitä.

Kusalavipäke cakkhuvinnäne dasadhammä honti : phasso
vedanä sannä cetanä upekkhä cittekaggatä manindriyay
upekkhindriyay jivitindriyay manasikäro ceti. Tayo räsi
honti: phassapancekaräsi, jhänadukaräsi, indriyatikaräsi
ceti. Satta asambhinnapadäni honti, phasso vedanä sannä
cetanä cittay ekaggatä jivitindriyan ceti. Panca avibhatti-
käni: phasso sannä ekaggatä jivitindriyan ti. Dve savi-
bhattikäni: vedanä cittan ceti. Sota-ghäna-jivhä-vinnänäni
cakkhuvinnänasadisäni. Kusalavipäke käyavinnäne sukhä
vedanä hoti, sukhindriyay hoti, ettakay nänäkaranay.
Kusalavipäke manodhätu-sampaticchanacitte vitakka-vicä-
rehi saha dvädasa dhammä honti, sesay cakkhuvinnäna-
sadisay. Kusalavipäkähetuka - manovinnänadhätu - soma-
nassasahagata-citte pitiyä saha terasa dhammä honti,
sukhavedanä hoti, somanassindriyay hoti, ettakay nänä-
karanay. Kusalavipäkähetuka - manovinnänadhätu - upek-
khäsahagate manodhätusadisä 1 ti. Attha mahävipäka-
cittäni kämävacara-kusalasadisäni. Rüpävacaravipäkäni
rüpävacara-kusalasadisäni. Arüpävacara-vipäkäni arüpä-
vacara-kusalasadisäni. Cattäri lokuttaravipäkäni lokuttara-
kusalasadisäni ; catutthe 2 vipäke annätävindriyay hoti,
ettakay nänäkaranay.

Kusalavipäkacetasikä nitthitä.
1 Tikäyarj : Itaräni manovinnänadhätu- santiranacittäni niano-

dhätu sadisäni.
2 B. Arahattaphale.
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Akusalavipäkäni cakkhu - sota - ghäna - jivhävififiänäni
kusalavipäkasadisäni, idha anitthärammane yeva uppaj-
janti, idar) tesag nänäkaranag. Akusalavipäke käya-
vififiäne dukkhä vedanä hoti, dukkhindriyag hoti, ettakag
nänäkaranag. Sampaticchanä santiranäni dve pi kusala-
vipäka-sadisäni.

Akusalavipäkacetasikä nitthitä.

Kiriyähetuka-manodhätu sampaticchanasadisä. Kiriyä-
hetuka-manovififiänadhätu-somanassasahagate citte panca-
dasa dhammä honti : phasso vedanä safifiä cetanä cittag
vitakko vicäro piti sukhag cittekaggatä viriyindriyag
samädhindriyag manindriyag somanassindriyag jivitindri-
yan ceti. Tayo rast honti : phassapaficakaräsi, jhäna-
paficakaräsi, indriyapaficakaräsi ceti. Ekädasa asam-
bhinnapadäni honti : phasso vedanä safinä cetanä cittag
vitakko vicäro piti cittass’ekaggatä viriyindriyag jivitindri-
yafi ceti. Attha avibhattikäni : phasso safifiä cetanä
vitakko vicäro piti viriyindriyag jlvitindriyan ceti. Tini
savibhattikäni : vedanä cittag ekaggatä ceti, ime tayo savi-
bhattikä dhammä. Cittekaggatä titthänikä, vedanä titthä-
nikä. Kiriyähetukamanovififiänadhätu - upekkhäsahagatä
imeh; eva sadisä pitiparihinä uppajjati. Avasesäni kiriya-
cittäni sabhümika-kusalasadisäni yeva uppajjanti. Dvi-
paficavinfiänesu manasikäro eko yeväpanako uppajjati.
Sesesu parittavipäkakiriyesu ca adhimokkho manasikäro
jäyanti. Atthamahävipäkesu atthamahäkiriyesu ca ma-
haggata-vipäkakiriyacittesu ca virativajjä sesä kusalasadisä
yeva uppajjantiti. Kämävacaravipäkesu 1 mahäkiriyesu ca
tisso viratiyo na uppajjanti, ekantakusalattä ; appamafifiäyo
ca2 kämävacara-mahävipäkesu na uppajjanti, ekantaparittä-
rammanattä. Catüsu upekkhäsahagatesu mahäkiriyesu
karunä muditä na dissantiti vadanti. Lokuttaravipäka-
cittesu kusalasadisä yeva uppajjanti.

Kiriyacetasikä nitthitä.3

1 B. “mahävijäkesu. 2 S. B. cha.
3 Tikäyag : Cittacetasikakatkä nitthitä.
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1. Pathav’ äpo tejo ca, väyodhätu tath’ eva ca,
mahäbhütäni etäni cattäriti pavuecare.

2. Cakkhu sotan ca ghänan ca, jivhä käyo tath’ eva ca,
vanno saddo raso gandho itthipurisindriyag tathä,

3. jivitag ceva vinnatti äkäso lahutä pi ca
mudu kammannatä ceva upacayo santati jarä.

4. aniccatä ca ojä ca, vatthurüpag tath’ eva ca,
catuvisati etäni upädä ti pavuecare.

5. Balä sambhavä jäti ca, rogarüpan ca yarj matag1

väyo-väri-dvaya 2-bhedehi sangahitäni yathäkkamag.
6. Rüpag saddo gandharasä, pathavi ca tath’ eva ca,

tejo väyo ca etäni panca cakkhädikäni ca ;
7. sappatighäni vuccanti, tathä olärikäni ca ;

solasa avasesäni sukhumäppatighäni ca.
8. Cakkhädikäni pane’ eva ajjhattikäni vuccare,

tevisat’ avasesäni 3 bahiddhän’ eva honti hi.
9. Rüpai) sanidassanag vuttag, avasesä nidassanag,

sattavisavidhag hoti, tag sabbag paripinditag.
10. Atth’ indriyäni vatthun ca kämmen’ eva bhavanti hi,

vinnaitiyo tathä dve pi citten’ eva bhavanti hi.
11. Saddo utun ca cittan ca upädä jäyate hi so ;

lahutä ceva mudutä, kammannatä tath’ eva ca.
utug cittan ca ähärag, upädä pabhavanti hi ;

12. Vanno gandho raso ceva pathavi tejo ca, mäluto,
upacayo santati äpo oj’ äkäsag catühi tu.

13. Cittag cittajarüpänag uppäde hoti paccayo ;
cittassa tikkhane kammag utu ojä thitikkhane.

14. Kammena visati honti, cittena dasa satta ca ;
pannarasa utunä ca, ähärena catuddasa ;
Jaratäniccatä ceva na kehici bhavanti hi.

15. Yäni kammena cittena, arüpeh’ etäni 4 honti hi;
Ähärajä 6 utujäni rüpehi tu bhavanti hi,
na sambhonti rüpärüpehi’5 jaratäniccatä pi ca.

16. Olärikäni vatthun ca ojä tinindriyäni ca,
äpodhätu ca etäni rüpärüpan ti vuccare ;

1 Tikäyaij : sannnatag. U)ä ä\ a bhavanti hi. 2 B. caya.
3 B. tevisa avasi: ä li. 4 S. B. aiüpe täni (na yujjati).

B. ä ä a;a. 6 S. B. i ü [ ätüpe (na yujjati).
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17. Vinnattiyo duve ceva lahutä kammannatä pi ca,
mudutä upacayo ceva santati ca tathä puna ;
vikärarüpän’ etäni satt’ eva tu bhavanti hi.

18. Jaratäniccatä ceva lakkhanarüpan ti vuccare.
Paricchedarüpam äkäsag ekag yeva tu dipitarj.

19. Catudhä honti kämänag,1 rüpinan ca tidhä pana,
asanninag tathä dvihi bahiddhä utu neva tu.

20. Samatigsäti rüpäni jäyanti patisandhiyä,
thitikkhane ca bhede 2 ca tigsa tips’ eva honti hi;

21. Käyadasakag bhävadasakag vatthudasakam eva ca
evag navuti rüpäni kammajän’ eva sandhiyä

22. Yathä paticca bijäni jäyate ankuro paro,
tathä paticca sukkädig kalalä jäyare ime.

23. Sandhicittassa dutiyag bhavangan ti pavuccati,
ten’ attharüpä jäyanti utu ojä hi solasa.

24. Kammajä navuti ceva, evag jäyati äcayo
sabhuttähärag nissäya, mätujjähatanissitag,
eka-dvihag atikkamma attha rüpäni jäyare,
vatthudasakag 3 käyadasakag bhävadasakam eva ca.

25. Cakkhumhi kammajä honti sambhärä catuvisati,
catupannäsa -sabbäni pinditäni bhavanti hi.

26. Tato 4 sote ca ghäne ca, jivhävatthumhi jäyare,
Käyamhi tu dve dasakä tisambhäräni honti hi ;
Catucattälisa sabbäni pinditäni bhavanti hi.

27. Cakkhädikäni cattäri, vatthurüpag tath’ eva ca,
Ekatthänikarüpäni pane’ eva tu bhavanti hi ;

28. Käyo itthipumattan ca, jivitindriyam eva ca
sabbatthänikarüpäni imäni tu bhavanti hi.

Nämardpasamäso samatto.
1 B. and Tika : laminar). 2 B. bhange.
3 B. cakkhudasakag. 4 B. and 'l'ikä: tatl.ä.

NOTE. — Pages 9, 14 nn. : Adäsapotthake ti fcihalakkharehi mud-
■däpite Nämarüpasamäse atthi Abhidhammapakarat ägata - potthaki-
süti manne.
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ON THE PHILOSOPHY OF RELATIONS

Br LEDI SADAW.

TRANSLATED INTO ENGLISH AND ANNOTATED BY S. Z. AUNG. 1

EDITED BY MBS. RHYS DAVIDS.

I.
We understand from S. Z. Aung’s letter that the Hon. B.

Russell in his philosophy attaches the greatest importance
to relations. These in his view are neither physical nor
mental, but more ultimate than either. Hence relations, in
his view, are in some respects like Plato’s “ideas” (or
universals).2 Relations (paccayä) are no less important in
our philosophy. By “ relations,” with us, is meant that
by which the connection between things—as between a
cause and its effect —is marked. As marks (lakkhanä) are
but features which characterize things, we may say that
these marks pertain to things themselves. In other words,
we may consider them as objective.

There are several kinds of marks common to things in
general (sämanna-lakkhanä), such as (1) marks of Imper-
manence, Ill or Unsubstantiality ; (2) marks of conditioned
things (sahkhata - lakkhanä) ; (3) marks of causation
(idapaccayatä-lakkhanä).

By marks of conditioned things the Buddha meant arisings
and ceasings of things — i.e., changes from one state to

1 The translation of Part I. of this paper was begun by Maung Myo,
B.A., and revised by me.— S. Z. A.

2 See The Problems of Philosophy (London : Home University
Library), chap. ix.
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another. “ Bhikkhus !” said He, “ there are three marks of
conditioned things. Which three ? Arising is apparent ;
ceasing is apparent ; the other state of interval (between
these two events) is apparent.” 1 These happenings are, like
impermanence, etc., common to all conditioned things.
By marks of causation we mean the relation by which we
are enabled to say, “ On this existing, that must have been.
On this happening, that must have arisen.” These causal
relations are important not only in philosophic thought, but
also in popular and scientific knowledge. It is by them
that scientists are enabled to infer cause from effect or vice
versa. Again, we know that abundant rainfalls produce a
prosperous harvest, while scanty rainfalls result in the
failure of crops. If the harvest be successful, prosperity
would accrue to the people ; but if it fail, poverty and
starvation stare them in the face. Plenty of food is con-
ducive to a healthy and happy life, but privation of food
causes suffering and distress. Even lower animals may be
accredited with the power of discerning some of these
causal relations, as when they apprehend danger from a
threatening attitude adopted by men. Our knowledge of
relations may be scientific or unscientific. The causes of
the diseases and the effects of medical treatment are best
known to physicians. Astronomical relations are best
known to those versed in astronomy, and chemical relations
to chemists. This knowledge of relation is either super-
ficial or profound, according as we know little or much of
the different sciences. All kinds of relations in the universe
of existence are treated of in the Great Book of Patthäna
But as the Buddha expounded them in terms of philosophical
language, it is not easy to express them in popular language.

Buddhism has expounded relations by two methods :
(1) The law of happening through a cause (Paticcasamup-

pada-naya) ;
(2) The system of correlation (Patthäna-naya). Such a

statement of causal relations, as “ Because of ignorance,
volitions arise,” and “ Because of (past) volitions, arises

1 Anguttara, i. 152.
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(future) consciousness,” illustrates the former method. It
is simply stating that B happens, because A happens. But
when we say that A as “condition,” “object,” etc., relates
itself to B, we get an illustration of the latter method.

A thorough understanding of the causal relation by the law
of happening through a cause is sufficient for the purposes
of our salvation—i.e., for the attainment of the “ f ru i t ”
and Nibbäna by, and through, the intuition or penetration
of the Path into reality. But the system of correlation
was enunciated by the Buddha with the sole intention of
exercising his omniscience in order to spread knowledge.
It is useful to disciples in developing their analytic insight,
and it puts ordinary folk in the way of acquiring such
insight in future.

Now, in any relation, a thing, A, which, as a causal
term (paccaya), relates itself to another, B (paccaytq)panna') ,
must be one or other of these four : (1) a mental fact ; (2)
a physical fact ; (3) a concept (pannatti) ; or (4) Nibbäna.
But B is either physical or mental ; concept and Nibbäna,
which are absolutely exempt from becoming (or jäti),
being excluded from the latter category. If a mental fact,
A, relates itself to its correlate, B, its relation to B may be
said to be mental, because it is principally derived from
the influence of the mental A. Take the case of a
notoriously ill-tempered man hated by the rest of the
villagers. His illwill, A, relates itself to the hatred, B, of
the villagers. Here he has not actually injured his fellow-
villagers by hurt or abuse. But the influence of his illwill
pervades the whole village and evokes a widespread reaction.
The relations set up by illwill are decidedly mental. So are
the relations of goodwill, in the same way as light and
heat are necessarily included under the concept of Sun.
Similarly the relations of physical things are physical ;
those of concepts, conceptual; and those of Nibbäna,
Nibbänic. As the universe is without an apparent
beginning, so it is not possible to say which of the two
factors of existence— mind and matter—is more ultimate
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than the other, still less to say so of their respective
relations.

Now, we gather from S. Z. Aung’s letter that Plato’s
“ ideas ” correspond to our Atthapannatti, while what are
called “universals ” correspond to Saddapannatti. I might
just as well explain what we mean and understand by these
two terms. Saddapannatti is the name of a thing, as
expressed in a word, or represented by a sign. Atthapannatti
is the idea or notion of that thing, as signified by that
word or sign. For example, when clay is shaped by a
potter’s hand into a vessel, the peculiar form, figure, or
shape gives rise to our idea of it as “jar,” and we attach
the name “ jar ” to it. This name will adhere to it so long
as it retains that shape. But as soon as the jar is broken
up into pieces we no longer call it a jar. In this example
matter is one thing and form another. Clay is not made by
the potter’s hand. It is a component, constituent part of
the earth. It is a natural product both before and after
the potter’s manual labour, and retains its nature through
various stages of transformation. On the other hand, the
form (santhäna) of the jar is just a concept derived from
a combination and arrangement of clay in a certain manner.
It is not inherent in clay. It is artificial and is not a
constant element. The name “ jar,” too, is applicable
only when clay remains in that form. Inasmuch as the
same clay may be made to assume different forms —e.y.,
the form of a cup — all these forms are temporary
phenomena, or mere appearances. The Buddha likened
our consciousness to a professor of legerdemain, or, as
moderns would say, to an expert hypnotist. A skilled
professor can hypnotize his subject into an illusion that the
void space, or an expanse of water, is terra firma, so that a
false jump may result in a death either by a fall or
drowning. The empty or void space here corresponds to
our formal concepts. It is through the hallucination of
our mind that we mistake the mere forms of animate and
inanimate objects for realities. So much for our explana-
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tion of concepts and names of mere forms. But as we
cannot avoid the use of concepts and names even when
dealing with realities (paramattha - dhamma’ s) , we have
recourse to such concepts and names to denote our mind
and mentals (cetasikä, such as “contact,” “feeling,” etc.),
matter and qualities (such as “extension,” “cohesion,”
etc.). Now, the Real, with the sole exception of Nibbäna, is
impermanent because it is subject to a ceaseless flux of
change involved in becoming. But even as space is re-
garded as permanent, general concepts and ideas may be said
to be also permanent, in the sense of exemption from the
phenomena of becoming (i.e., arising and ceasing). How?
Although the name “jar” is no longer applicable to a
particular jar when it is broken up into pieces, yet the general
concepts or notion of jar still remains in our mind to
denote other individual members of that class of vessels.

Relations, however, are not permanent, as are general
concepts of relations.

In our illustrations of illwill and goodwill the particular
relations cease with those mental dispositions, though in
the cases of their relations as object, sufficing condition,
and Karma, their after-effects may subsist long even after
the influence of the causal correlates is withdrawn. So
also the relations of concepts (not the concepts of relations)
and those of Nibbäna continue in existence only as long as
persons who conceive the former and realize the latter are
existent.

We have pointed out that things which relate themselves
to others are either physical, mental, conceptual or Nib-
bänic, and their relations partake of their nature. Con-
fining ourselves to the conditioned, we have further shown
that both correlates in a relation are themselves imperma-
nent, and that they cannot possibly maintain a constant
relation. Our conclusion, therefore, is that relations them-
selves are not permanent in the way that concepts of
relations are permanent.
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I I .

We now propose to explain (1) the exact import of the two
terms “Patthäna” and “ Paceaya,” (2) their mutual con-
nection, and (3) their application to particular forms of
existence.

1.
Thäna (lit. a station) may be defined as that thing in

which, or that event by which, the “ fruit ” or effect is
established.1 Hence it comes to mean the cause by which
an effect is occasioned. 2 The intensive prefix “pa” has
the sense of “ padhänam,” meaning predominance or
pre-eminence. The term Patthäna therefore means the
principal or pre-eminent cause among causes. The
reader of Pali is referred to our work, Patthänuddesadl-
panl, in the concluding pages whereof we explain the same
term. From the above definition of Patthäna, the “ Great
Book ” called Patthäna (of the Abhidhamma-Pitaka) must
be understood as treating of only principal causes.

Effects of such causes are either direct or indirect. The
one well-defined sort of event which bears an indispensable
relation to a given cause is said to be a direct effect. All
other outcomes of this direct effect are indirect effects.
Given the sole, adequate cause, its direct effect invariably
happens. But the indirect effects may, or may not, take
place. There is no necessary connection between a cause
and these indirect effects. In the Patthäna, principal
causes are shown as relating themselves to their direct
effects only. Hence the Patthäna treatise is devoted only
to principal relations between invariable causes and inevit-
able effects.

1 Thäna is defined as titthati phalay ettha, etenäti vä thänay,
2 I have introduced the terms “ cause ” and “ effect ” in the sense used

by the Hon. B. Russell : “ A cause is an event or group of events, of
some known general character, having a known relation to some other
event, called the effect, the relation being of such a kind that only one,
or at any rate only one well-defined sort of event, can have the relation
to a given cause” (Bertrand Russell’s Lowell Lectures, 1914, p. 226).
The italics in the quotation are mine.—Ta.
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For example, greed (lobha) relates itself to its concomi-
tant mental and coexistent physical properties by way of
“special condition” (or hetu). Here these properties
directly spring into being along with their patthäna or
cause. That is, whenever greed occurs, they inevitably
occur, or wherever greed is found as a cause, they are
invariably found as effects.1 But the matter does not
always stop short there. Greed may give rise to a series
of actions in deed, word, or thought, even after its stimulus
is withdrawn. These sequences, then, are mere outcomes
or results of direct effects.

We have not yet explained the term Paccaya. It may be
defined as that event by which a fruit or effect derived from
itself occurs.2

2.
Now, the difference between the two terms is that

“patthäna” is limited to non - transitive relations to its
direct effects, whereas “paccaya” covers not only non-
transitive relations to direct effects, but also transitive
relations to indirect effects. The relation of parents to
their direct offspring represents the non-transitive relation
of patthäna, while the relation of the same parents to
their grandchildren represents the transitive relation of
paccaya. The system of correlation treated of in the Great
Book must therefore be interpreted, after its title Patthäna,
as dealing with the non-transitive relations, and not with
the transitive relations of paccaya’ s.

Commentators paraphrase the word “ paccayo ” by
“ upakärako,” meaning “ rendering service.” A mother
renders service to her child by her function of conception,
gestation, etc., and by her ministering to its wants. Here
the mother, as a paccaya, relates herself to her child, as a

1 Note that effects need not always be later than a cause. The
relation between a cause and its effect may be one of succession, or
coexistence. Compare Russell’s Lowell Lectures, 1914, pp. 215, 216,
217, 220, 226—Ta.

2 Attänam paticca plialam ayati, pavattati etenäti paccayo.
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paccayuppanna, by way of conception, gestation, parturition,
and ministrations. But when an adult filially-minded son
supports his mother in her old age, he, now become a
paccaya, relates himself to his mother, now become a
paccayuppanna, by way of gratitude and support. The
son’s gratitude is conducive to the mother’s comfort and
happiness.

In common parlance, the phrase “to render service’’
means “to do some good to another.” But in the language
of the Patthäna, it includes bad service as well. Thus,
when a wicked son causes a mother’s suffering, he still
relates himself to her by way of paccaya.

We have shown that both terms—patthäna and paccaya
—imply the idea of a causal relation. Elsewhere1 we have
also shown that this relation between two variable terms
cannot possibly be constant. That which is constant is the
general concept of it. And because of this constancy, we
are enabled to state the relation in a general proposition in
the form of a causal law, called the paccayanaya (“ naya ”
literally meaning a rule). This causal law receives a
further epithet of Ananta-naya, because of its applicability
to an “ infinite ” number of particular things (attha) as
expressed by general terms (sadda). 2 It is not customary
to call it samantanaya, or “ universal law.” But the
Great Book itself is styled Anantanaya-samanta-patthäna,
because in it all principal causes, drawn from “all

1 Part I., sujira. Russell maintains that the relation between two
variable objects is constant in a causal law [Lowell Lectures, 1914,
p. 214). What takes part in a causal law, which is but a general
statement in the form of a proposition, is, however, not the inconstant,
particular relation, which is as real, and at the same time as variable,
as the objects themselves, but the mere concept of relation between
two concepts as expressed by general terms. Also cf. p. 231,
ibid.—Ta.

2 Cf. “ Moreover, since the causal law is general, and capable of
applying to many cases, the given particular from which we infer must
follow the inference in virtue of some general characteristic, not in
virtue of its being just the particular that it is” (Lowell Lectures,
p. 214).—Ta.
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directions,” meet in the form of causal laws of “infinite”
applicability. 1

So much for our brief theoretic treatment of the
causal law.

3.
We shall now attempt to show its importance in its

application to particular facts of existence.
With the sole exception of Nibbäna, which is absolute,

all factors of conscious or unconscious existence are relative
—i.e., are not independent of relations.

First take mind. Mind is simply the consciousness of an
object. No mental properties, such as “contact,” feeling,
perception, etc., can possibly be independent of this
simple fact of consciousness. This necessary dependence
of the former on the latter is stated in the first verse of the
Dhanunapada. Consciousness, in turn, is correlated with the
physical bases of eye, ear, nose, tongue, body and “heart.” 2
These subtle bases are so inseparably connected with the
sentient that they are described as sensitive organs. Visual
consciousness proceeds from the physical base of eye, with-
out which there can be no sight, and so for the rest of the
senses. The physical bases are, again, the products of the
four primary qualities of body—viz., extension, cohesion,
heat and motion, all born of karma. In fact, they are but
the specialized manifestations of these four essentials, or
elements, for special functions.

The four essentials of matter depend for their sustenance
and support upon the two material qualities of physical life
and nutrition. The destruction of this vital force, or the
non-assimilation of food, brings about the destruction of
the essentials. Further, these essentials in a conscious
being are never independent of his (reproductive) karma in
a past existence.

Material qualities, born of mind, heat or food, are in
1 Cf. “If the inference from cause to effect is to be indubitable, it

seems that the cause can hardly stop short of the whole universe
(Lowell Lectures, p. 226 ; also cf. p. 221, ibid.).—Ta.

2 On the heart-basis theory see Conypendium, p. 277 f.
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themselves not endowed with vitality, and therefore depend
for their existence upon the karma-born material qualities
which are so endowed, and which constitute the essential
subjective organism. The former undergo different stages
of decomposition so soon as the latter are destroyed.

But the vital force itself which preserves karma-born
qualities from decay is but a derivative of the four essentials
born also of karma. Therefore it is destroyed as soon as
the latter are destroyed. No wonder that the Buddha
likened life to a dewdrop on grass. In short, there is not a
single mental or corporeal quality in a human being that
is absolutely independent of relations to something—nay,
not even in the Devas or Brahmas, who attain their respec-
tive status through the force of their past karma, but are
still subject to birth and death, from which no being is
exempt. Take the case of spiritual beings of the Arüpa
plane of existence. One would think that their mind is
independent of physical basis. But in reality it is not.
Just as an arrow, shot from a bow, travels in its trajectory
through the force applied to the bow-string, so is their
mind, projected, as it were, from their previous physical
constituents by the force of culture (bhävanä) in the past
existence, maintained in its course through the Arüpa plane,
so long as that force has not spent itself.

Coming now to the consideration of inanimate physical
objects—the earth, the sun, the moon, the planets and the
stars—all are composed of the four essentials or elementals
named above.

The element of extension is, so to speak, the substratum
of matter, in which other elements inhere. Without it,
bodies cannot occupy space. It gives rise to our idea of
“ hardness ” or impenetrability of matter. Hardness
implies softness and admits of various degrees. Even
the soft rays of light possess this element of extension.

The element of cohesion pervades the entire mass of the
hardest substance known. It gives rise to our idea of
“ body ” by combining extended particles of matter. The
smallest of these particles may Le so minute and subtle
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that we are compelled to describe them as a mere condition
or mode (äkära), action (kiriya) or state (bhäva), or call
them by any other names1 in worldly technology (loka-
vohära'). Thus atoms or corpuscles (anumrii), ions or
electrons (paramäwumrü), are possible only by reason of
this element of cohesion. When solid bodies are melted,
this element is even more pronounced in the resulting
liquid.2 When bodies are reduced to powder, the same
element is still existent in the smallest particle. When
cohesion ceases to exist, extension also disappears with it.
The one cannot exist without the other. Cohesion and
extension are therefore interdependent upon each other.
Nothing that is subject to condition can independently
exist by itself.

The element of heat means the temperature of bodies,
of which there are various degrees. We call the lower
degrees cold in ordinary parlance, but in philosophy or
science cold (sita-tejo) is not recognized as a separate
power apart from heat. Both heat and cold, then, have the
same function of maturing bodies. To mature is to sharpen
the powers. That is to say, heat makes its coexistent
elements more powerful.

Both heat and cold burn, the former swiftly and the latter
slowly. Heat depends upon the element of extension as its
combustible matter. But just as fuel is consumed by fire,
so is the element of extension, along with its other coexistent
element, consumed by heat.

Thus all material qualities of bodies first come into being,
then develop or mature, and finally decay through the same
element of heat. This same element, considered as one of
the four causes of matter, is also called utu, from " udati,”
“to produce,” because heat is capable of generating and
regenerating material qualities in physical phenomena.

1 E.g., ether-whirls, ether-rings, ethervortices, ether-twists or ether -
strains.—Tu.

2 According to scientists, cohesion is strongest in solids. But the
Buddhist idea is that it is stronger in liquids, because their particles
tend to coalesce even aftc separation, which is not the case in solids
once broken up. — Tn.
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If we closely observe a flame we may see its flickering
ever renewing itself and presenting a continuous light.
Movements that are imperceptible to the eye may be felt.
Even the cold mass of a mountain is undergoing a process
of unperceived regeneration.

All physical phenomena, such as evaporation, cloud,
rain and vegetation, are due to heat.

Ordinarily we speak of vibration with reference to
single object, as when we say that this or that body vibrates.
But in scientific philosophy, each wave-motion1 is con-
sidered as a separate, distinct phenomenon. A variety of
motions gives rise to different phenomena. But if they
occur in one and the same series, they give rise to a change
from the old to the new. Thus when you see objects
vibrating with energy, pulsating with life, you may be
sure that they are undergoing momentary deaths.

So much for the influence of heat, or utu, on the physical
order of things.

The element of motion is inseparably connected with
heat. Motion is the force of heat. In this sense it is its off-
spring. But it also assists heat in determining its intensity.2

We have said that a variety of motions gives rise to
various phenomena generated by the physical cause of utu.
Motion and heat in the physical domain are respectively
analogous to mind and karma in the spiritual. The
Buddha said that the creative evolution of animate things
by mind is marvellous. But the evolution of inanimate
objects by the latter is no less wonderful.

Now, we have shown that the essentials of matter are
mutually dependent upon one another, and that the
secondary qualities of body are dependent upon the
primaries. Thus neither mind nor matter can be indepen-
dent of relation.

We shall now inquire whether relations are real or
1 Kiriyä, in this compound, literally means action or activity, and

includes motion.—Ta.
3 It looks as if the Buddhists were feeling out for the vibratory

theory of heat.—Ta.
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merely conceptual, and then go on to indicate the points
of resemblance and difference among the twenty-four
modes of relation.

III.
In the foregoing we have explained the verbal import or

logical definition of the term paccaya as a cause by which
an effect comes to be. For example, the seed, the soil, the
rain-water, the solar heat, and the air are all causes by
which a tree is produced and is made to grow. Here the
function of the seed is to germinate, and those of the
remaining causes are to assist the process of germination
of the plant and to favour the growth of the tree. But it
is the seed that determines its specific type. Hence a
mango tree cannot be produced out of a tamarind seed.
From this example we can see that no conditioned things
whatsoever can exist without their respective causes.

We have further explained the meaning intended to be
conveyed by that term—namely, that the function of a
cause consists in “ rendering service ” to its effect. For
example, the seed does a service to the tree by the function
or process of germination. The root draws water, which
constitutes the principal food of plants from the soil sus-
taining it. Further, the plant requires a free access of
light and air for its growth. The root, the water, the soil,
the air, and the light all render services to the tree, each
by its own function.

Cause, as defined above, implies some power, energy, or
force (satti) through which its function (Aicca) operates
in a causal relation. And we have shown in our opening
remarks on relations that this power, energy, or force is
physical, mental, conceptual, or Nibbänic, according as the
cause at work is matter, mind, concept, or Nibbäna. It
is therefore obvious that the force itself is ultimately real
(paramatthadhamma).1

1 The learned writer seems to infer the reality of the force from the
reality of the causal terms. But he has omitted to explain why the
force exerted by a concept, which is unreal, should be real. I therefore
venture to offer my own explanation. A concept which enters into a
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Now, there are twenty-four modes of principal causal
relations treated of in Buddhist philosophy.

1. Hetu.
The first causal relation is one by way of “ root ’’-condi-

tions, or hetu's. The term hetu denotes six mental factors —
namely, greed, illwill, and ignorance, and their opposites.
It connotes their function as root conditions. How? Just
as a tree is firmly fixed to the ground by its root, so are
certain correlated effects firmly established on objects by
these root-conditions. Greed, for example, more or less,
firmly fixes its coexistent mental or physical properties on
an agreeable object coveted by it. Through its influence
the whole self for the time being clings to the object which
it grasps. For a time it cannot give it up. Greed, then, is
the root-cause (hetupaccaya), A, which relates itself to B—
i.e., the rest of the mental factors and their coexistent
physical actions—as its effects (hetupaccayuppanna) . And
so for other root-causes.

For details readers are referred to our Patthänudesadlpani.
But briefly put, illwill also more or less firmly establishes
itself and its correlates on an object of hate by way of
aversion or antipathy, and ignorance does no less so by
way of lack of knowledge. The opposite of greed is apparent
in renunciation and in Jhäna exercises ; the opposite of
illwill is apparent in good conduct or higher ethics (brah-
mavihära) ; and the opposite of ignorance, in analytic
philosophical knowledge (Abhidhamma) and in intuitive
or penetrative knowledge of reality {saccadhamma} .

We have already observed that these correspond to the
root of a tree in their function. As the growth of a tree
depends upon the condition of its root, so does the evolu-
tion of the whole universe depend on these six roots and
on them alone. The functions of a root are various. It

causal relation is a particular, as Mr. Russell, too, would say. It is an
idea actually conceived at the moment, and therefore possesses a kind
of reality belonging to a sense-datum. Its force is therefore real. Cf.
Lowell Lectures, 1914, p. 213.—Tn.
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firmly establishes the tree on earth ; it draws up from the
soil the food for the plant ; and it further enables the tree
to stand against the forces of wind and water. As long
as the root is in a sound condition, so long the tree can
subsist, grow, and thrive. No other conditions will avail
should the root fail. Hence the root is the principal con-
dition of a tree’s growth. The six mental factors named
act like roots of the trees of human actions in this world.
In fact, all our actions, in deed, word, or thought, proceed
from these primary sources. Some of our bad acts proceed
from greed, some from illwill, and some from ignorance.
All our good acts are due to their absence.

The entire question of the Why and Wherefore of good
and bad comes under this causal relation.

LITERATURE. — Anguttara - Nikäya ; Tika-nipäta, Third Vagga,
chap. iii. (vol. i., 134 f.) ; the Mülayamaka of the Abhidhamma-Pitaka
(Yam. i., 1 f.).

2. Ärammana.
The next relation is that of an object to a subject, mind,

matter, Nibbäna, and concepts constituting the causal
terms. In' fact, there is nothing in the universe that can-
not function as an object of consciousness. But the subject
is restricted to mind alone. Matter, Nibbäna, or a concept,
not being subjective, cannot enter into relation with an
object.1 Men seek wealth because they cannot get on in
this world without it. Similarly mind seeks its objects,
for it cannot exist without them.

There are six classes of objects : five of sense and one of
thought. A present visible thing causally relates itself to
visual consciousness by way of an object. And so for the
rest of external senses. But all the six classes of objects
can act on the inner sense or mind by entering into causal
relations either in presentative or representative conscious-

1 In other words, the relation of, say, matter, A, as object to mind,
B, is asymmetrical ; that is, B does not bear the same relation to A as
A does to B. The relation of a mental object to a mental subject is
merely non- symmetrical. I am indebted to Mr. Russell for the terms
“ asymmetrical ” and “ non-symmetrical.”—Tn.
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ness. And there are several classes of consciousness (as
detailed in Part I. of the Compendium) to which an object
can relate itself. Past and future objects can likewise act
on present mind. There is no object but can relate itself
to the omniscience of a Buddha.

3. Adhipati.

(a) Sahajätädhipati.

In the causal relation of the dominant to the dominated,
certain mental factors, namely, intention or desire-to-do
(chan da), energy or effort (ririya), mind or will (citta),1 and
reason or intellect (tlmaysa), may be dominant over their
respective coexistent properties. By “ dominant ” we
mean “ peerless.” When any of these four has acquired
such a sufficient force as to dominate the rest, nothing else
can resist its influence, in the same way as no animals can
withstand the power of the lion, king of beasts. These
four factors form the bases of the accomplishment of great
things. A sufficiently powerful intention will, sooner or
later, achieve its object, however great, whether that be
meritorious or otherwise. An equally supreme effort which
surmounts all obstacles and difficulties in labour and hard-
ship will certainly carry its object through. A sufficiently
strong will is equally bound to effect its object. Intellectual
reason which gets the upper hand cannot fail to accomplish
its ends, either in the acquisition of knowledge or in the
solution of intricate problems. Each of these four mentals,
then, may causally relate itself to coexistent properties,
mental or physical, by way of dominance.

(b) Ärammanädkipati.
In this causal relation, certain objects of great regard’

may dominate the percipient mind, as when a person who
1 Citta in this connection always refers to the javana-cittuppäda, or

apperceptional state of consciousness, in which the will asserts itself
over its coexistent properties ; therefore the whole state may be said
to dominate other things coexistent with it.
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seeks gold is possessed and obsessed by the dominant idea
of that precious metal. When so dominated, he cannot
possibly give up or get rid of it, notwithstanding the
troubles and hardships to which he is put by his desire
to get gold. In fact, all agreeable objects may, more or
less, dominate the mind in this way.

LITERATURE. — The Mahävagga-Iddhipädä-Sarjyutta of the Suttanta
(8. v.. 254 f.), and the Iddhipädävibhanga of the Abhidhamma-Pitaka
(Vibh. 216 f.).

4. Anantara.
In the causal relation of one mental to another which

is contiguous to it in time, each preceding state of con-
sciousness causally relates itself to its immediate successor
in a process of thought. For each individual the series is
uninterrupted till existence is completed on finally passing
away, as in the case of an Arahant. There is a not a mere
sequence or succession in time, without any causal connec-
tion between the two correlated terms. But it is the
temporal relation which is necessarily taken account of
by the causal law. In function, therefore, each predecessor
towards its successor is like a parent towards its offspring.
The only difference is that, whereas the parent lives when the
child is born, the predecessor in the mental sequence expires
before its successor appears. Just as an heir normally
inherits the property of his deceased parent, so does a suc-
ceeding unit of consciousness inherit all the energy, all the
functions, and all the impressions of the expired unit.

5. Samanantara.
But because the two states blend themselves in such

a way as to present one continuous mind,1 the same
temporal relation is also spoken of as one of immediate
contiguity in time. This continuity of members of the

1 We may say one continuous spectrum of mind where one colour
shades off into another, so that it is difficult to say where one ends
and where the other begins.—Tn.
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series has led to the theory of immortality being usually
applied to mind, as soul, rather than to body.

22, 23. Natthi ; Vigata.
We have observed that a predecessor expires when its

successor makes its appearance. For this reason, the
same causal relation in mental sequence is also spoken of
as one of absence (Natthipaccaya) and sometimes as one
of abeyance (Vigatapaccaya).1

12. Ascvanä.
The causal relation by way of habitual recurrence is a

species of the foregoing. But it is limited to the sequence
of similar states of consciousness during apperceptional
moments in a process of thought. Mind is most active
during these moments. AU our moral and immoral acts
proceed from these apperceptional states, as also all our
movements inaction and speech. Now, to make an habitual
use of a thing (äsevati) is to cultivate it, and to cultivate
is to practise repeatedly for many times. If, for example,
in reading a lesson many times, each new reading is
more improved than the previous by repetition of the
process, the improvement so effected is called proficiency.2

Such proficiency is culture (bhävanä), and culture is
äsevanä, which is thus the recurrence of an improved state
of affairs by habitual repetition of similar circumstances.
Thus when each previous state has power to effect an
improvement in its immediate successor of the same kind
in this way, the former is said to relate itself causally to
the latter by way of habituation. Apperceptional states of
consciousness of the world of sense-desires can recur only
seven times at the very outside in a process of thought. A

1 Vigata : lit. gone away.
2 An unconscious plagiarism of the following passage from Russell,

Lowell Lectures, p. 230: “If, for example, I read a certain poem
many times, my experience on each occasion is modified by the
previous readings, and my emotions are never repeated exactly.”
Pägunabhäva is the same as päguflilatä of the Compendium.—Ta.
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gradual improvement is effected up to the fourth moment
in this series, when it begins to decline till the process of
repetition ceases at the seventh moment.1 This causal
relation by way of habituation is apparent in the world as
practice, and is useful in the acquisition of the knowledge
of sciences and arts. We have observed that the power of
improvement is appropriated by the apperceptional states
in a process of thought. But the exercise of that power
may be repeated in several thousands of similar processes
in a single day. This process of repetition may be carried
on for many days, months, years, or for many lives. Since
practice makes a man perfect, the ten Perfections of the
Bodhisats were brought about in this way. Some persons
may have sufficient power to exert themselves so as to
attain Jhäna, Super-knowledge, the Path and the Fruit in
this very existence. Äsevanä is to be understood in such
phrases as “to cultivate right views,” etc. But in the
Great Book, according to its title of Patthäna, the causal
relation under discussion is restricted to one which obtains
between two states of consciousness, during apperceptional
moments in a process of thought, because it is the principal
relation of the kind. It is to be understood that the first
apperceptional state causally relates itself to the second
but not to the third, and the second to the third but not to
the fourth, and so on, by way of immediate contiguity in
time. But we may add, that the first causally relates itself
to the third, fourth, etc., by way of sufficing condition.
Further, the two terms of this relation must be necessarily
similar —e.g., both must be appetitives or aversives. That
is, an appetitive cannot causally relate itself to an aversive
in this way.

LITERATURE. — The Mahävagga Sarjyutta of the Suttanta Pitaka
(S. v.).

1 The rise and fall of the power of thought may be represented by a
wave of thought in which the fourth moment forms the crest. Cf. the
translator’s article on “ The Forces of Character ” in Buddhism
(Rangoon, 1908).—TR.
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6. Sahajäta.
We now come to the consideration of the causal relation

of coexistence in time. Just as a flame is accompanied by
heat and light, and sometimes by a peculiar odour of its
own, certain things or events have the power of bringing
about their effects simultaneously with them.

There are four different relations of this kind, namely
the relation of—

(a) A mental to a mental ;
(&) A mental to a physical ;
(c) A physical to a physical ; and
(d) A physical to a mental.

All mentals coexistent in a state of consciousness, forming
any one of the thirty-three modes of grouping dealt with in
Part II. of the Compendium of Philosophy (Abhidhammattha-
sangaha), are related to one another under (a). Here the
relation is symmetrical. That is, the relation between the
two terms A and B holds good as between B and A.

Under (6) we have (i.) the relation of reborn mentals to
karma-born material qualities of body at the moment of
conception ; (ii.) the correlation of mind with physical
organism in life after conception. In the former case both
the mentals and physicals spring into being simultaneously.

Under (<j any one of the four primary qualities of body
causally relates itself to (i.) any one of the remaining three
and (ii.) to their derivatives, in each of the twenty-one
groups, or kaläpa’s, dealt with in Part VI. of the Compen-
dium. It must be remembered that the derivatives cannot
attain the status of a cause or paccaya. That is, the rela-
tion between the primaries, A, and the secondaries, B, is
asymmetrical. In other words, the relation of A to B
cannot be reciprocally borne by B to A.

Under (d) may be instanced the correlation of the basis
of “ heart” to mentals at the moment of conception.

In Part II. of this paper we pointed out how material
qualities give rise to our ideas of “ bodies ” from the
tiniest particle to the biggest mass. But in the Great
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Book, true to its title of Paithäna, only relations of material
qualities within any one kaläpa are principally intended as
illustrations of the causal law embodying the relations of
physicals to physicals by way of coexistence.

This relation of (i.) coexistence includes the following
varieties :

(ii.) Dependence-in-coexistence (8a. Sahajätanissaya) ;
(iii.) Co-presence (21a. Sahajätatthi) ; and
(iv.) Inseparableness-in-coexistence (24a. Sahajäta-avi-

gata) .

Coexistence is not mere juxtaposition in space and time
without any real connection between the two correlated
terms A and B. A may serve as the basis of B, if the
latter depends for its existence on the former, or A may be
inseparably connected with B, if A be indispensable for B’s
coexistence. In either case, both terms must be co-present.

These four form the genus of the relation of coexistence.
The following are its species :

(v.) The relation of reciprocity (7. Annamannapac-
caya') ;

(vi.) The mutual relation of results-to-results in frui-
tion (14. Vipäkapaccaya) ;

(vii.) The relation of association (19. Sampayuttapac-
caya) ; and

(viii.) The relation of dissociation (20. Vippayuttapac-
caya).

We have seen that both terms, A and B, may be either
physical or mental. If A and B be both mentals, or both
primary qualities of body, or if A be the physical basis of
mind, B, at the moment of conception,1 then the relation of
reciprocity obtains.

1 When A and B are both mentals or primaries, the relation of
reciprocity is symmetrical. The correlation of heart with mind at
conception is a special case of reciprocity. Physical bases of mind at
other times in life are dealt with under the relation of pre-existence,
because they spring into being earlier than consciousness, which depends
upon them for existence.— Tn.
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We think a word of explanation is needed to show what
is meant by the relation of fruition. Just as a ripe fruit is
soft, so are the mature results of moral or immoral karmas.
That is, these mental results are inactive and quiescent.
Witness such results in the form of the vital continuum of
a person who is either absent-minded or asleep. When we
are free from cares and anxieties, all our physical comforts
are due to the quieting qualities of results. In this rela-
tion A is always mental, but B may be either mental or
physical.

We now pass on to the discussion of the relation of
association. When waters flowing from different springs
combine in a big river, they are no longer distinguishable
by their sources. There is a thorough fusion. In the same
way, when both A and B are mentals, their coalescence in
coexistence is spoken of as the relation of association. But
just as quicksilver refuses to mix with water, so a mental
and a physical dissociate from each other in coexistence.
In the relation of dissociation, then, A is mental when B is
physical, or vice versa.

Now, if A be mental, it may be (ix.) a root-condition
(hetu), (x.) a mental dominant factor, (xi.) a karma, (xii.) a
mental food, (xiii.) a mental control, (xiv.) a Jhäna-constit-
uent, or (xv.) a Path-constituent.

We have already explained root-conditions and mental
dominants under (1) and (3) above. It only remains here
to observe that the relations of root-condition and mental
dominance are minor species of coexistence.

13a. Kamma.
We now come to the consideration of the Karmic relation

of coexistence. Karma is ultimately reduced to the psycho-
logical factor of volition. And volition is the unique
determination of will. Will-exercise is power over its
coexistent mental properties and physical qualities. In fact,
all our activities in deed, word, or thought are due to its
influence. But here we are not concerned with the aspect
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of will in its relation to effects in after-life. We will advert
to it later.

There remain four other minor species of coexistence to
be briefly discussed.

15. Ähära.
Just as material food supports body, so do mental foods

support mind. Mental “contact” or reaction nourishes con-
comitant properties, especially feeling ; will serves its con-
comitant properties in the execution of deed, word, or thought;
and consciousness also serves as the support of concomitant
properties in thinking about an object. These three mental
foods in nourishing the mind also affect the body. Strictly
speaking, material food is to be excluded from consideration
under this causal relation of coexistence, because it begins
to act only when it reaches its own static stage of metabolic
development. But since it bears the relation from that
moment, it may be included under this head.

LITERATURE.—The Seventh Vagga of the Nidäna-Saijyutta (»S’. ii.,
94-128).

16. Indriya.

We pass on to the causal relation of control in coexist-
ence. Psychic life, consciousness, feeling, faith, energy,
mindfulness, concentrative power of thought, and intuition,
are called Controls, because they exercise control over their
coexistent mental and physical properties, in their respec-
tive departments. Life controls them in the matter of their
prolongation by continuity ; mind, in the matter of thinking
about an object ; pleasure, in causing comfort to body, and
pain, in causing discomfort to it; joy, in happiness, and
grief, in distress ; and equanimity, in indifference. Faith
controls its concomitants in religious convictions ; energy,
in supreme efforts; mindfulness, in contemplative exercises;
concentrative power of thought, in the attainment of Jhäna ;
and intuition, in penetrating the real.

The difference between the relation of dominance and
that of control is this : in the former the dominant factor is
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supreme like an Emperor, whereas in the latter the controls
have compeers, like Kings under the suzerain power, or
ministers under a King. No two dominant factors, each
exercising the paramount authority, can exist side by side,
but many controls may co-operate with one another at the
same time. Physical life does not exercise its influence
over a karma-born group of material qualities till it reaches
its own static stage of development. But it may be in-
cluded under this relation, as in the case of material food.

Self-control practised by Bhikkhus is an instance of this
relation.

LITERATURE. — The Indriya- Sarjyutta of the Mahävagga of the
Suttanta (»S'. v., 193 f.), and the Indriya-Yamaka of the Abhidhamina
(Yam. ii., 61 f.).

17. Jhäna.

Jhäna means a close observation and contemplation of an
object. It is a straight and steady aim at the objective like
that of a hunter with his arrow. Vitakka, or the initial
application of the mind, is a factor of this process consisting
in the direction of its concomitant properties towards the
object ; Vicära, or the sustained application of the mind, is
the hovering, so to speak, of its concomitants over the object;
P iti, or interest, is the satisfaction with it ; Sukha, or happiness,
is the experience of it ; and Ekaggatä, or the individuality
of the object to mind, is the steadiness of mind on object.
It is through the influence of one or other of these factors
in its causal relation to its coexistent properties that in all
our actions we are enabled to carry out our object, to attain
the end in view. Without this influence a hunter would
not be able to take a steady aim at his game. Without it, we
should not be able to observe any distinctions in forms. With-
out it, we should not be able to make or take even a single
right step. A man may aim eastward, but he will swerve
southward, and fall westward. During this wavering step,
his mind may wander to another object and become forget-
ful of the first. In such a state of mental distraction, he
would not be able to repeat even the easiest lesson. The
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mind’s movement from object to object is very rapid. In
fact, the mind is like a wild bull-calf, and the Jhäna factor is
like a tether by which it is roped to a stake. It acts on both
mind and body. It is absent in the external senses— that
is, at the moment of sensing in a process of preservative
consciousness.

LITERATURE. — The Jhänavibhanga of the Abhidhamma (Villi.
244 f.).

18. Mayya.
Path-factors include (a) intuition (or pa/liiä), (b) aim

(vitakka), (c) right speech, (d) right act, (e) right life, (/’)
energy, (g) mindfulness, (/;) individualizing power of mind
(ekaggata), and (i) opinion (ditthi).

Aim, energy, and individuality are common to both good
and bad. But opinion (that is, erroneous view or micchä-
ditthi) pertains to bad only, and the other five to good only.

Wrong speech, wrong act, wrong life, and wrong mind-
fulness are included under the term “ immoral thought ”
(akusala-citta), and are therefore not distinctively set forth
in Buddhist philosophy as factors of the wrong path.

Now', Magga or Path means a road. The advantages of
roads as means of reaching different destinations in all
directions from one’s place are evident. Carts, boats,
ships, carriages, etc., are factors of journey on a road.
Erroneous view is a straight road to evil destiny, and wrong
aim, wrong effort, wrong mindfulness, and wrong concen-
tration are like vehicles plying on that road. Intuition or
penetrative understanding, which is but another name for
right view, is, on the other hand, a main road leading to
happy destiny, aye, toNibbäna, and right aim, right speech,
right act, right life, right effort, right mindfulness, and
right concentration are vehicular means of journey on it.
The remaining mental properties are like travellers, each
on his own business. We may go further and say that all
conscious beings are travellers.

These path-factors may act on both mind and body.
This causal relation follows so closely on the wake of that
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of root-condition that it is possible to find the former in
seventy-one states of consciousness accompanied by root-
conditions.

LITERATURE.— The Mahävagga-Saijyutta (S. v.), and the Atthaka-
nipäta, as well as the Navanipäta of the Anguttara-Nikäya (4. iv.,
150 to end); the Maggavibhanga of the Abhidhamma (Vibh. 235 f.).

19. Purejäta.

The term “pre-existent” (purejäta) must not be under-
stood to mean a wholly antecedent1 state which has expired
before a consequence arises, but a thing, event, or process
which partly precedes, and partly overlaps with, a later
event, or thing, or process to which the earlier causally
relates itself. Such pre-existent things may be either
physical bases or objects of consciousness. Both invariably
take part in a process of external presentative conscious-
ness. How ? Just as a reverberation of notes takes place
when a lyre-string is struck once, even so, when a pre-
existent object strikes an equally pre-existent basis, the
vibration of the continuum, set up by the impact, gives rise
to a series of consciousness with the same object in a
presentative process of thought.

This series terminates only w’hen the object completes
its life-cycle of seventeen mental moments. In a process
of sight, the physical basis of eye partly precedes the visual
consciousness to which it causally relates itself, and the
object also partly precedes the series of consciousness to
which it severally relates in turn.

So, too, for the other external senses.
In the case of the internal sense, each state of conscious-

ness that takes part in a process of thought invariably
depends upon the heart-basis, which springs into being at
the next previous moment.

This causal relation is the function of only eighteen kinds
of predetermined qualities of body, having a normal life-

1 The terms “ antecedent ” and “ consequent,” adopted in the
Compendium, are somewhat misleading.—Tu.
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cycle of seventeen moments and overlapping with the
present. In other words, pre-existent things must continue
to be present if they were to enter into this causal relation.
When the mind attends to past or future objects, concepts,
Nibbäna, or material qualities other than the aforesaid
eighteen, this causal relation does not obtain.

The relation of prior or pre-existing physical basis to
mind is one of dependence (Nissaya), because the latter
depends for its existence upon the former as its basis ;
or one of dissociation (Vippayutta), because mind and
matter refuse to coalesce ; or one of co-presence or in-
separableness (Atthi or Avigata), because the physical
basis is inseparably present along with the mind ; or one
of control (Indriya), because the five physical bases control
the external senses.

Similarly, objects which partly precede consciousness
are latterly co-present and inseparable from their respec-
tive subjects. If such objects be extremely desirable and
much coveted, they may dominate the mind. In that case
the relation of dominance also obtains. Or if they be
sufficiently strong to act on the mind at any later time,
the relation of sufficing condition would obtain.

LITERATURE.—The Ayatana-Sarjyutta of the Suttanta (S. iv., 1 f.) ;
the Ayatanavibhanga (Vibh. 70 f.) ; and the Ayatana-Yamaka of the
Abhidhamma (Yam. i., 52 f.).

11. Pacchäjäta.
The causal relation of post-existence (pacchäjäta) may

also be one of dissociation, co-presence, or inseparable con-
nection by continuance (avigata).

All posterior mentals that spring into being after the
moment of conception are said to be post-existent, because
they are partly preceded by their physical correlates.
That is, the former come into existence only when the
latter reach the static stage of their own development.

Just as middle and final rains are beneficial to a crop
grown at the beginning of the rains, so later mentals
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render service to earlier corporeal qualities born of karma,
mind, heat, or food. In this causal relation of mentals to
physicals by way of post-existence, the terms, though co-
present and inseparably connected by continuance, neces-
sarily dissociate one from the other. Physical life which
controls the body, animal temperature which is but the
primary quality of blood-heat born of karma, and con-
sciousness which is post-existent, constitute the tripod of
conscious existence as treated of in the Mahävedalla-Sutta
of the Fifth Vagga of the Mülapannäsa in the Majjhima,
Nikäya (M. i., 292).

13&. Komma.
We have hitherto discussed only one aspect of karma in

its causal relation by way of coexistence under (6).
We have seen that karma is will, and that will determines

itself. This determination first consists in causing its co-
existent properties to perform their respective functions.
The functioning of the entire mind through its influence
produces (mental) “ results,” and karma-born qualities of
body after it ceases to act. Therefore karma differs in
time from its effects. Hence it is asynchronous. It may
work them out, either in the very present existence, or in
the immediate next rebirth, or in any one life of the
subsequent series, until existence is completed. The act of
volition at the first apperceptional moment, if sufficiently
strong, is capable of effecting its results almost immediately
in the same life ; that at the seventh moment, its results
in the next existence ; and those at the five intermediate
moments, in any life of the series from the third rebirth
onward till Nibbäna is reached, as an opportunity for
fruition presents itself. But should they fail to mature
results within the time limit allotted to each kind for any
reason or other, they become inoperative for ever by being
time-barred.

This fact is very briefly dealt with in Part V. of the
Compendium. Asynchronous karma is important in that
the entire sentient evolution in different planes of
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existence is directly, and that of the physical world is
indirectly, due to it. Just as plants grow from their
respective seeds, so beings evolve from their karmas. Those
who deny this causal relation of asynchronous karma fall
into all sorts of erroneous views.

LITERATURE.— The Säleyyaka, Sutta, the Veranjaka-Sutta, the Cüla-
dhammasamädäna and Mahädhammasamädäna-Suttas of the Fifth
Vagga in Mülapannäsa, Majjhima-Nikäya (M. i., 285, 290, 305, 309) ;
the Bälapandita-Sutta, Second Vagga, the Devadüta-Sutta, Third Vagga,
the Cülakammavibhanga and Mahäkammavibhanga-Suttas (M. iii., 163,
178, 202, 207) ; the Fourth Vagga in Uparipanniisa (Af. ii., 213); the
Apndäna, the Vimänavatthu, the Petavatthu of the Khuddaka
Nikäya.

9. Upanissaya.
By Upanissaya or sufficing condition is meant a powerful

thing or event on which an effect depends for existence.
A dominant object, i.e., an object of great interest, an
immediately expired mental state or any other cause-in-
nature, adequate to produce its own effect, may act as a
sufficing condition.

We have explained the first two of these under (3) and
(4) respectively. We said in our PattJiänuddesadipani
that all causes necessarily taken account of by (päkato :
lit. means evident to) natural philosophers (lokapäkatiya
pandita) are sufficient or adequate to produce their own
effects. In fact, all natural causes (both physical and
spiritual) are adequate. A natural cause may be defined
as thing, event, or action in nature on which its effect
largely depends for existence. Suppose you treated a
friend very kindly and hospitably when he visited you, he
would be a päkata (or a person to whom) something was
done in the past. As such, he may be well depended upon,
when you return his visit, according to his means, position
or status in life. Of course, the extent to which you may
look to him for hospitality depends upon the degree of
attention you paid to him.

If a man were to build a house well, it would be a päkata
or a thing done well. It would afford protection to himself
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and his successors. If a cultivator cleared land for cultiva-
tion, that land would be a päkata, and would be a means of
subsistence for him and his posterity. A student learns his
lessons thoroughly. His learning would stand him in good
stead. All our higher karmas (sublime and spiritual) are
instances of sufficing conditions. So also are our principal
transgressions. By a sufficing condition is meant one that
cannot be effaced—e.g., the five serious crimes of matricide,
parricide, etc.

This causal relation by way of sufficient condition may
be classified into that of—

(a) A present to a present ;
(b) A past to a present ;
(c) A future to a present ; and
(d) A timeless to a present.

Association, environments, and all our physical sur-
roundings may be instanced under (a). All our ancestors
and all our past acts or karmas illustrate (b). All our expec-
tations and anticipations, all our hopes and ideas, come
under (c). No being is ever without these. In fact, all of
us are, more or less, governed by our hopes. We are led
onward by our ideals. We are stimulated to present efforts
by them as our goals. We are regulated in all our actions
by hopes of future reward or dread of future punishment.
All our present efforts, when maturing their fruits in future,
become past sufficing conditions, and the fruits themselves
become the present effects, to which those past efforts
causally relate themselves as sufficing conditions.

Now, «why are Nibbäna and concepts described as time-
less, or out of time (kälavimutta) ? Because they are not
subject to the two principal events of birth and death which
occur in time. Nibbäna is a great sufficing condition for
the wise to cultivate all good and perfections—e.g., charity,
virtue, etc., as well as all purities and factors of enlighten-
ment. Even our relative exemption from all dangers in
this world is longed for by us. Therefore Nibbäna-peace
which we long for is a sufficient condition.
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Again, just as space is a sufficient condition for birds to
fly and for all other creatures to move about, so all our
concepts are sufficient conditions for our intellects to move
about and increase our knowledge.

Or we may classify this causal relation under that of —

(а) A moral to a moral ;
(б) A moral to an immoral ;
(c) A moral to an unmoral ;
(d) (c) and (/) An immoral to a moral, immoral,

or unmoral ;
(<;) (7i) and (i) An unmoral to a moral, immoral,

or unmoral.

(a) Faith, virtue, experience, etc., may lead to ethically
good acts.

(i) But they may also give rise to pride or conceit.
(c) Men like our Bodhisats, in doing good acts, undergo

a great deal of physical discomfort and trouble.
Now, physical pain is a thing unmoral, and good
acts are moral. Again, anyone who fears to
undergo the ordeal and trial is far from achieving
any good. But others reap the fruits of their
labour or good acts according to the degree of
exertion — e.g., as Buddhas Supreme, Buddhas
Special (paccekd), Disciples, and so forth. All
our happy results so achieved are unmoral.

(d) But just as patients seek medicine, or persons in dread
of fire seek water, or nations desirous of immunity
from attack by enemies seek armed peace, so persons
who wish to get rid of bad seek its opposite. A
murderer practises virtue, etc., through repentance.
In this case murder is in causal relation to virtue.
And so for other forms of evil.

(c) Self-love and self-interest lead to commission of evil
deeds of murder, theft, etc.

(/) A wicked man sometimes gets on in this world.
His corruptions stand in causal relation to his
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prosperity, whiclf is as unmoral as adversity he
generally meets with.

(g) (7i) Our physical organs give rise to good and bad
acts.

(?) Our organs are means of enjoyment, or the reverse.
Some are loved for good features and a sweet
voice ; others are hated for the opposites. Some
animals are killed for flesh, some for plumage,
some for skins, some for bones, and some for oil.
Here flesh, plumage, etc., which are unmoral, are
in causal relation to danger or death.

All our wealth, possession, and prosperity are unmorals,
yielding happiness or misery, which are equally unmoral.

To sum up. All causes in nature, other than the re-
maining twenty-three causes or paccayas, specially treated
of in the Great Book, with the exception of dominant
objects, immediately expired mental states, and karmas
capable of effecting results at some future time, are
sufficing conditions.

RECAPITULATION.

A cause which implies some real power, energy, or force,
is adequate to produce its effects. In short it is always (i.)
a sufficing condition (upanissayapaceaya). It may be past,
present, future, or out of time, e.g., as (ii.) an object of
consciousness (ärammana-paccaya). This object is to the
mind like early rains to certain reptiles hibernating in
earthly burrows, or to certain amphibious animals confined
to small collections of water. Now, the causal law which
expresses the relation between two terms necessarily takes
account of temporal relations of (iii.) coexistence (sahajatti)
and succession.

Coexistent causes are always indispensably present (atthi
and acigata). But (iv. and v.) some of them may have
occurred earlier or later than their effects, with which they
partly overlap (pürejäta and pacchäjdta).

In succession, causes need not always be earlier than their
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effects. But expired mental states and (vi.) asynchronous
karmas which wholly precede their effects are always past.
Further (vii.), expired mental states are contiguous in time
to their successors (anantarapaccaya).

But in Part VIII. of the Compendium a different classifi-
cation of relations into six groups was adopted, according
to the two terms of a relation, in the stanza beginning with
the line : “ Mind may to mind sixfold relation bear.”1

1 Compendium, p. 192. In this summary the writer reduces the
twenty-four relations to seven principal relations, instead of the classical
four (Compendium, Section 12, p. 197). But in either case sufficing
condition indicates the nature of a cause, and object is but a species of
this cause. The rest are intended to show the temporal relations of
coexistence, or simultaneity, and sequence, or succession. Cf. Russell
generally on “The Notion of Cause” in Lowell Lectures, 1914. —Ta.
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ÄMBALANGODA,

July 9, 1914.
To the EDITOR JPTS.

SOTTHI BHAVATU,

Nämarüpapariechedassa Maramma-nissayo (athavä
atthavannanä) mayä ito katipayadivasänam upari laddhä.
Sä pi sabbaso na parisuddhä ; tathäpi amhäkag potthake
yäni asuddhapäthäni, täni samoloketvä likhitvä iminä
saha pesemi. Yadi sakkä suddhipattag yojetug, tathä
karotu. Atha ca pana muddita-potthakena sagsandetvä
imag pannag oloketabbag . . .

tumhäkag vissäsiko,
A. P. BüDDHADATTA.

ERRATA IN NÄMARÜPAPARICCHEDA, JPTS 1913-14.
gäthä. pada.

41 . 2 for catudhammä read cha tu dhammä.
68 . 2 for sampattä read samattä.
68 . 4 read vohäräbhoga-bheditä.
88 . 1 read asammosä sabhävesu.
95 . 3 read aparipphandana-rasä.

120 . 1 for salakkhanag read salakkhane.
120 . 2 for lakkhanag read kevalag.
125 . 2 for vanassäsavaraso read vanassävaraso B.
137 . 1 for °baddhäni read “bandhena B.
177 . 1 for °ucca° read °uddhacca°.
240 . 1 for nimitta0 read nimittaij.
246 . 2 for °vatthukä read °vatthunä.
278 . 3 read säsavä ’vajjapäkäni.
299 . 3 for pancadväre read pancaväre.
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gäthä. pada.
333 . 2 for karädito read garädito.
409 . 3 for bhävanäphala0 read bhävanäbala0.
429 . 2 for kammajäti read kammajäni.
432 . 2 for °no bhavä read °ko bbavo.
479 . 1 for satthä yag read yatthäyag.
543 . 4 for sadä read yadä.
551 . 2 for purakkhattena read pürakattena.
581 . 1 for kamma° read kammag.
627 . 1 for parämäsä read parämatthä.
628 . 2 for ca vipassiyä read cävipassiyä.
657 . 4 for kärakä read khädakä.
658 . 1 for anattä c’ahitä read anatthävahitä.
661 . 1 for citt’edag read cintentag.
671 . 2 for °ka-pasädato read °kam asärato.
700 . 3 for dhammänag read dhammesu.
701 . 4 for durammukhä read rudammukhä.
754 . 1 for vuttä yä read vuttäyag.
758 . 2 for °nupassitä read °nusayitä.
768 . 1 for bhavopapatti0 read sä vopapatti0.
808 . 1 for javä-paguna° read java paguna 0.
820 . 4 for nämarüpänam read nämag rüpänam.
859 . 4 read atthacchäyävabhäsini.
866 . 4 read räjaputto ’tujädiko.
867 . 3 for ’vattä° read ’vatthä0.
873 . 4 for jänanag read cetasag.
878 . 3 for ullopa0 read ulläpa“.
909 . 1 for dvära0 read däru°.
929 . 1 for aj jhitthä read ävitthä.
935 . 1 for jumbhanti read jumbhantä.
992 . 2 for parag read padag.

1107 . 3 for mariyädäya read mariyädo ’yam.
1145 . 4 read sobheti jinasäsanag (?).
1155 . 4 read avannamala-vajjanag.
1220 . 1 for accantaräya0 read bhavantaräya (?).
1283-1284 insert between these numbers :

1283a appanäy’ opacärena, tarn evätha samädahag,
yogi samädahag cittag, sikkhatiti pavuccati.
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gäthä. pada.
1313 . 2 for mando read anto.
1325 . 2 for vipanna0 read vipphanda0.
1351 . 1 for vimosäya read vihesäya.
1376 . 1 for sampanna0 read pasanna 0.
1468 . 3 read kasinäpagamäkäsag.
1485 . 1 read bahubhäväd’adhitthänag.
1502 . 1 for cetoparap lakkbanap read cetomalakkhälanaij.
1565 . 3 for panä’ hetu read aläbhe tu.
1587 . 2 for appavattänam read asamatthänam.
1592 . 1 read janakappaccayänaij hi.
1674 . 3 for tathäbhäve read vätäbhäve.
1682 . 2 for kummagga0 read kummaggä.
1724 . 4 read dukkhäyühana-tapparai).
1734 . 3 for cärakä read cäraka.
1792 . 2 for karissati read kariyati.
1812 . 1 for saddhäya read saddhä ca.
1817 . 3 for saddhänubhäväya read saddhänugä tassa.
1845 . 3 for gune thitattä read gunoditattä.
1848 . 1 for °paramatthä read °padatthä.
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Ledi Sadaw ; Dissertation on the Yamaka (1913). Selec-

tions from the same, translated (1914). On the Phil-
osophy of Relations (1916).

Minayeff, J. P. ; ed. of Sandesa-Kathä (1885), Cha-kesa-
dhätu-vagsa (1885), Anägata-vagsa (1886), Gandha-
Vagsa (1886), Simä Viväda (1887), and Kathä-Vatthu
Commentary (1889).

Moore, Justin H. ; Collation of the Iti-vuttaka (1907).
Morris, Richard ; ed. of Anguttara, vols. 1 and 2, Buddha-

vagsa, Cariyä-pitaka, Puggala-pannatti, and Saddham-
mopäyana (1887).

Notes and Queries (1884, 1885, 1886, 1887, 1889, and 1891).
Müller, F. Max; On Kenjur Kasawara (1883).
Müller-Hess, Edward ; ed. of Atthasälini, Khudda-sikkhä,

Müla-sikkhä, Dhamma-sangani, and Theri-gäthä Com-
mentary. Glossary of Pali Proper Names (1888).

Norman, H. C. ; Commentary on the Dhammapada.
Oldenberg, Hermann ; ed. of Thera-gäthä.

List of MSS. in the India Office Library (1882). The Era
of Kaniska; theÄkhyäna Type and the Jdtakas (1912).
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Poussin, L. de la Vallee ; ed. of Mahä-Niddesa (1916-17).
Rhys Davids, T. W. ; ed. of Dlgha, Sumangala, Abhidham-

mattha-sangaha, Däthä-  Vaijsa, and Yogävacara’s
Manual. List of MSS. in the Copenhagen Royal Library
(1883). On spelicans (1887). Persecution of Bud-
dhists in India (1896). The Bhabra Edict of Asoka
(1896). Abbreviations of titles of Pali books (1896
and 1909). Political Divisions in India (1901).

Rhys Davids, Mrs. ; ed. of Vibhanga, Duka-Patthäna,
Yamaka, Patthäna Commentary, Yamaka Commentary
(1912), Translation of Ledi Sadaw’s Dissertation on
the Yamaka (1914). The Earliest Rock Climb (1901).
Index to Sagyutta (1904). Similes in the Nikäyas
(1907 and 1908). Psalms of the Early Buddhists
(1909, 1913). With S. Z. Aung :—Compendium of
Philosophy (1910), Kathä-Vatthu (1915) translations.
With G. Landsberg :—Puggala-Panhatti Commentary.

Rouse, W. H. D. ; Index to the Jätakas (1890). Text and
translation of the Jina-Carita (1905).

Runkle, C. B. ; Index to Warren’s “ Buddhism in Transla-
tions ” (1903).

Saddhänanda, N. ; ed. of Saddhamma-Sangaha (1890).
Schrader, F. Otto ; Nirvana (1905).
Silva, W. A., de ; Pali Books printed in Ceylon (1912).
Smith, Helmer ; Suita-Nipäta (1913). Khuddaka-Pätha

and Commentary. Sutta-Nipäta Corny. (1916-17).
Steinthal, P. ; ed. of Udäna.
Strong, S. A. ; ed. of Mahä-Bodhivagsa.
Sumangala, Rev. Süriyagoda; The Dhammapada, new

edition (1914).
Suzuki, Daisetz T. ; The Zen Sect of Buddhism (1907).
Tailang, L. S. : Dhammapada Commentary Indexes (1915).
Takakusu, J. ; Abhidharma Literature of the Sarvästi-

vädins (1905).
Taylor, Arnold C. ; ed. of Kathä-Vatthu and Patisambhidä.
Thomas, E. J. ; ed. of Mahä-Niddesa (1916-17).
Trenckner, V. ; ed. of Majjhima, vol. 1.
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Warren, H. C. ; Pali MSS. in the Brown University Library

(1885). Digest of Visuddhi Magga (1891).
Watanabe, K. ; A Chinese collection of Iti-vuttakas (1907).

The Story of Kalmäsapäda (1909). Notes on the
Buddha-Carita (1912).

Wenzel, H.; Nägärjuna’s “Friendly Epistle” (1886). Index
to verses in the Divyävadäna (1896).

Windisch, E. ; ed. of Iti-vuttaka. Collation of Udäna (1890).
Woodward, F. L. ; Transl. of The Yogavacara’s Manual

(1916).
Zoysa, Louis de ; List of MSS. in Colombo Museum (1882).

For 1917-18 the issues will be selected from :
1. Sutta-Nipäta Commentary (conclusion). Helmer

Smith.
2. Mahä-Niddesa (conclusion). L. de la Vallee Poussin

and E. J. Thomas.
3. Culla-Niddesa. Dr. W. Stede.
4. Sacca-sankhepa. Rev. P. Dhammäräma.
5. Tikapatthäna and Commentary. Mrs. Rhys Davids.
6. Apadäna.
7. Manorathapürani, part I. E. Hardy.

For 1919 to 1923 the issues will be selected from the
following :— The Sammoha-VinodanI, the Manorathapürani,
the Säratthapakäsinl, the Samantapäsädikä, the Papanca-
südanl, the Sumangala-viläsini, II., III., the Petakopadesa,
the Theragäthä Commentary, the Patisambhidä-magga
Commentary, the Visuddhi Magga, and the RasavähinL

SUBSCRIPTION one guinea a year.

BACK IssuEs, one guinea a year. Separate volumes can
be supplied on payment of the subscription quoted in the
foregoing list. No book can be supplied until the subscrip-
tion for it has been paid. A set of the Journals (20 vols.)
may be purchased for £9. Claims for issues subscribed for
but not received must be sent in within the year following
that of their publication, or they cannot be considered.



TRANSLATION SERIES
{Extra Subscription per volume)

VOLUMES ALREADY PUBLISHED:

1. Psalms of the Early Buddhists, Part I., PsALMs or THE
SisTEits, translated from the Therl-gäthä. By Mrs. Rhys Davids,
M.A., Fellow of University College, London. Price 5s. net.

‘We conclude with best thanks to Mrs. Rhys Davids for the capital work
she has given us . . . and the hope that the Psalms of the Brethren will
follow soon.’-—Journal of the Royal Asiatic Society.

‘Are of much interest as a contribution to the history of women under
.Monasticism and as an expression of the Buddhist view of life.’—Tinies.

‘ Next to her learned husband, the distinguished Professor of Comparative
Religion at the Manchester University, there is probably no more authori-
tative exponent of Pali Buddhistic literature in this country than Mrs. Rhys
Davids, the author of this interesting work, issued in an elegant and attrac-
tive form by the Pali Text Society.’—Manchester Guardian.

2. Compendium of Philosophy, being a translation of the
A bhidhammattha-sangaha. By Shwe Zan Aung, B.A. Revised and
edited by Mrs. Rhys Davids. Price 5s. net.

‘ Here, for the first time in the history of modern research into the ancient
Buddhist lore, we have a work produced by a Buddhist scholar, working in a
Buddhist land with all the immense advantage which a life long training, the
actual religion, and free access to the living tradition of the monasteries
confer ; himself also a deep student of the western pliilosophical systems ;
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and his work is rendered, if possible, of still greater value by the revision
and collaboration of one who may justly be admitted to be the foremost living
occidental authority on the subject. . . . The editor has, with characteristic
acumen and appreciation of their high value, considerably augmented the
usefulness of the work before us by the inclusion, in an appendix of some
60 pp., of a number of notes written by the author in the course of the
correspondence which the work involved. Here, once more, we have
Buddhist psychology as the born and instructed Buddhist student sees it, and
many an occidental Buddhist student will find in these important notes much
matter for deep study as well as great enlightenment.’-—Rangoon Gazette.

‘ . . . la Preface m’a dejä vivement interesse, en particulier par ce qui est
dit aux pages xv, xvi sur 1’opposition du point de vue de la mobilite ou du
Temps au point de vue statique de t Espace.’ — HENRI BEncsON.

3. The Mahävamsa ; or, The Great Chronicle of Ceylon.
Translated into English by Wilhelm Geiger, Ph.D., Professor of
Indogermanic Philology at Erlangen University ; assisted by
Mabel Haynes Bode, Ph.D., Lecturer on Pali at University
College, London. Price 10«. net.

Under the patronage of the Government Oj Ceylon.

‘ We may congratulate both collaborators on the result. . . . We are now
at last provided with reliable and easy means of studying both the great
Ceylonese Buddhist Chronicles.’—Journal of the Royal Asiatic Society.

‘For the third volume no better text could have been chosen than the
“ Mahävamsa,” and no better translator than Wilhelm Geiger. . . . Witli
this translation he has crowned his previous labours in this field. . . . We
can gratefully hail the whole work as a highly valuable contribution to the
history of Buddhism.’— Wimer Zeitschrift für die Kunde des Morgenlandes.

‘ A work which has the greatest value for the ancient history of Ceylon and
of India. . . . No one is better qualified to undertake the translation of this
important work than Professor Geiger. . . . The work is preceded by a
masterly introduction. . . . Through the bewildering maze of chronology
and seemingly self-contradictory statements, Professor Geiger steps with a
sure foot and a clear vision.’— Journal of the Burma Research Society.

4. Psalms of the Early Buddhists, Part IL, PsAi.Ms OF THE

BRETHREN, translated from the Theragäthä, with excerpts from
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the unpublished Commentary by Dhammapäla. By Mrs. Rhys
Davids. Price 10s. net.

‘ The entire contents form a welcome gift both for the scholarly investigator
and for the friend of Buddhist doctrine and literature.’— Wiener Zeitschrift
jur die Kunde des Morgenlandes.

5. Points of Controversy ; or, Subjects of Discourse, translated
from the Kathävatthu of the Abhidhamma-Pitaka. By Shwe
Zan Aung and Mrs. Rhys Davids. Price 10s. net.

‘We acknowledge . . . the deep debt we owe them for their excellent
translation, illuminating notes, and methodical presentation. . . . From
the point of view of scholarship there is nothing in Pali studies in the West
that quite comes up to it.’—The Quest Review.

6. Manual of a Mystic. Translated from The Yogävacara's
Manual, edited 1896. By F. L. Woodward, M.A. Cantab.
Price 5s. net.

In Preparation.

7. Sayyutta Nikäya, Sagäthavagga (Vol. I.), by Mrs. Rhys
Davids.

8. Buddhadatta’s Abhidhammävatära, by S. Z. Aung, B.A.
9. Buddhaghosa’s Atthasdliril, by Maung Tin, M.A.
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List of Donors to the Pali Text Society
down to December 31, 1915.

- • -- - ............
£ s. d.

His Majesty the late King of Siam ... 200 0 0
H.R.H. Prince Krom Mun Devavapsa Varo-

prakar 20 0 0
H.R.H. Prince Prisdang 10 0 0
The Secretary of State for India 31 10 0
Edmund Hardy, the late (three donations) ... 129 0 0
H. V. S. Davids, Esq. ... 3 0 0
L. T. Cave, Esq. ......................................... 5 0 0
R. Hannah, Esq. (two donations) 16 16 0
Miss Horn ..................................................... 10 0 0
Professor Dr. Edw. Müller 10 0 0
General Forlong, the late ............................ 1 1 0
Ed. T. Sturdy, Esq....................... ................ 800 0 0
Mrs. Plimmer (seven donations) 41 0 0
H. C. Warren, the late ... 50 0 0
J. B. Andrews, Esq................................................. 5 0 0
H.M.’s Government 200 0 0
Miss C. M. Ridding ......................................... 10 0 0
R. F. Johnston, Esq. (two donations)................ 3 3 0
H.H. the Raja of Bhinga 100 0 0
F. H. Baynes, Esq. 5 5 0
Edw. Greenly, Esq. (two donations) ... 2 2 0
U. Mon, K.S.M. (Translations Series) 16 13 9
Gilbert H. Richardson, Esq ................................. 5 0 0
Henry Amarasuriya, Esq., J.P., etc................... 25 0 0
Ü. Tun Myaing ..................................................... 1 0 0
Sir Robert Chalmers, K.C.B. ... ................ 25 0 0

£1,725 10 9
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List of Donors to the Pali Dictionary Fund
down to December 31, 1915.

£ s. d.
His Majesty the late King of Siam 500 0 0

Anonymous 1 400 0 0
Mrs. Ludwig Mond 300 0 0

Royal Asiatic Society (ten donations) 105 0 0

Victoria University of Manchester (four
donations) ... 63 0 0

British Academy (five donations) 50 0 0

Gilbert H. Richardson, Esq. (three donations) 15 0 0
Sir Robert Chalmers, K.C.B. ... 10 0 0
Mrs. Flimmer 10 0 0
F L. Woodward, Esq........................................ 0 18 6

1,453 18 6
Deducting Expenditure to date (Contributors,

Postage, etc.) .......................... 37 12 0

£1,416 6 6

1 Not in the custody of the Pali Text Society.



70

E
X

P
E

N
D

IT
U

R
E

.
£ 

S.
 d

.
To

 P
ri

nt
er

s 
...

...
...

...
...

. 
21

6 
5 

3
„ 

„ 
...

...
...

...
...

. 
24

 
0 

0
--

--
--

--
--

--
--

- 
24

0 
5 

3
,, 

Pu
bl

is
he

r’
s 

C
ha

rg
es

 
...

 
...

 
14

 
5 

11
,, 

In
su

ra
nc

e 
of

 S
to

ck
 

...
 

...
 

5 
5 

0
,, 

C
on

tr
ib

ut
or

s 
(8

) 
...

...
...

...
...

...
...

...
...

.. 
71

 
1 

4
„ 

B
oo

ks
 

...
 

...
 

...
 

...
 

4 
18

 
1

„ 
T

yp
in

g 
...

...
...

...
...

...
...

...
...

...
...

...
...

.. 
6 

14
 

8
,, 

Fr
ei

gh
t 

to
 C

ol
om

bo
 

...
...

...
...

...
. 

0 
13

 
1

„ 
C

he
qu

e-
B

oo
k 

...
 

...
 

...
 

0
4

 
2

„ 
B

in
di

ng
, S

ta
ti

on
er

y,
 an

d 
Pe

tty
 C

as
h 

13
 

1 
1

B
al

an
ce

 
at

 
B

an
k 

(le
ss

 
D

ic
tio

na
ry

Fu
nd

),
 D

ec
em

be
r 

31
, 1

91
4 

...
 

63
7 

10
 

5

49
93

 1
9 

0

.M
EN

T 
O

F 
A

C
C

O
U

N
TS

 
FO

R
 

19
14

.
(R

ep
ri

nt
ed

 f
ro

m
 I

nt
er

im
 R

ep
or

t 
fo

r 
19

14
.)

4 
s.

 
d.

63
9 

9 
9

29
0 

17
 

7
30

 
0 

0
33

 1
1 

8

49
93

 1
9 

0

Fu
nd

s 
of

 th
e 

D
ic

tio
na

ry
 a

t 
B

an
k,

 D
ec

em
be

r 3
1,

 19
14

, £
1,

01
6 

6s
. 6

d.

B
al

an
ce

 
at

 
B

an
k 

(le
ss

 
D

ic
tio

na
ry

Fu
nd

),
 J

an
ua

ry
 1

, 1
91

4 1
..

..
..

B
y 

Su
bs

cr
ip

tio
ns

 f
or

 c
ur

re
nt

 a
nd

 p
as

t
ye

ar
s

„ 
D

on
at

io
ns

 .
...

...
...

...
...

...
...

...
...

...
...

...
...

.
„ 

In
te

re
st

 a
t 

B
an

k 
...

...
...

...
...

...
...

...
...

..

R
E

C
E

IP
T

S.



71

E
X

P
E

N
D

IT
U

R
E

.
£ 

8.
 d

.
To

 P
ri

nt
er

s 
...

 
...

 
30

 1
4 

7
„ 

„ 
...

...
...

...
...

 
17

0 
10

 1
0

--
--

--
--

--
--

- 
20

1 
5 

5
„ 

Pu
bl

is
he

r’
s 

C
ha

rg
es

 
...

...
...

...
...

 
10

 1
2 

4
„ 

In
su

ra
nc

e 
of

 S
to

ck
 

...
...

...
...

...
 

5 
5 

0
„ 

C
on

tri
bu

to
rs

 (7
) 

...
 

...
 

...
 

47
 

5 
0

„ 
B

in
di

ng
 

...
 

...
 

...
 

...
 

2 
5 

0
„ 

Ty
pi

ng
 

...
...

...
...

...
...

...
...

...
...

...
...

.. 
0 

10
 

0
„ 

B
oo

ks
 

...
...

...
...

...
...

...
...

...
...

...
...

.. 
1

3
 

0
„ 

St
at

io
ne

ry
, P

os
ta

ge
, e

tc.
...

...
...

...
...

.. 
7 

7 
10

,, 
In

ve
st

m
en

t 
...

...
...

...
...

...
...

...
.. 

52
 1

2 
0

,, 
B

al
an

ce
 a

t 
B

an
k,

 D
ec

em
be

r 
31

,
19

15
 

60
9 

11
 

0
,, 

B
al

an
ce

 in
 h

an
d 

...
 

...
 

...
 

0 
3 

2

£9
37

 1
9 

9

S
T

A
T

E
M

E
N

T
 

O
F 

A
C

C
O

U
N

T
S

 F
O

R
 

19
15

.

R
E

C
E

IP
T

S.
£ 

s.
 d

.
B

al
an

ce
 a

t B
an

k,
 J

an
ua

ry
 1

, 1
91

51
...

 
63

7 
10

 
5

B
al

an
ce

 in
 h

an
d 

...
...

...
...

...
...

...
...

.. 
0 

0 
6

B
y 

Su
bs

cr
ip

tio
ns

 f
or

 c
ur

re
nt

 a
nd

 p
as

t
ye

ar
s 

...
 

...
 

...
 

...
 

21
2 

14
 1

1
,, 

D
on

at
io

ns
 .

.. 
...

 
...

 
...

 
28

 
2 

0
,, 

In
te

re
st

 o
n 

3 
pe

r 
ce

nt
. I

nv
es

tm
en

t
(9

 m
on

th
s)

 
...

 
...

 
...

 
29

 1
5 

5
,, 

In
te

re
st

 a
t B

an
k 

...
 

. .
 

...
 

29
 1

6 
6

£9
37

 1
9 

9

Th
e 

D
ic

tio
na

ry
 F

un
d 

am
ou

nt
ed

 to
 £

1,
01

6 
6s

. 
In

ve
st

m
en

t ;
Th

re
e 

pe
r 

ce
nt

. 
In

di
a 

St
oc

k,
 £

1,
50

0.


	page0001_000.tif
	page0001_001.tif
	page0002_000.tif
	page0002_001.tif
	page0003_000.tif
	page0003_001.tif
	page0004_000.tif
	page0004_001.tif
	page0005_000.tif
	page0005_001.tif
	page0006_000.tif
	page0006_001.tif
	page0007_000.tif
	page0007_001.tif
	page0008_000.tif
	page0008_001.tif
	page0009_000.tif
	page0009_001.tif
	page0010_000.tif
	page0010_001.tif
	page0011_000.tif
	page0011_001.tif
	page0012_000.tif
	page0012_001.tif
	page0013_000.tif
	page0013_001.tif
	page0014_000.tif
	page0014_001.tif
	page0015_000.tif
	page0015_001.tif
	page0016_000.tif
	page0016_001.tif
	page0017_000.tif
	page0017_001.tif
	page0018_000.tif
	page0018_001.tif
	page0019_000.tif
	page0019_001.tif
	page0020_000.tif
	page0020_001.tif
	page0021_000.tif
	page0021_001.tif
	page0022_000.tif
	page0022_001.tif
	page0023_000.tif
	page0023_001.tif
	page0024_000.tif
	page0024_001.tif
	page0025_000.tif
	page0025_001.tif
	page0026_000.tif
	page0026_001.tif
	page0027_000.tif
	page0027_001.tif
	page0028_000.tif
	page0028_001.tif
	page0029_000.tif
	page0029_001.tif
	page0030_000.tif
	page0030_001.tif
	page0031_000.tif
	page0031_001.tif
	page0032_000.tif
	page0032_001.tif
	page0033_000.tif
	page0033_001.tif
	page0034_000.tif
	page0034_001.tif
	page0035_000.tif
	page0035_001.tif
	page0036_000.tif
	page0036_001.tif
	page0037_000.tif
	page0037_001.tif
	page0038_000.tif
	page0038_001.tif
	page0039_000.tif
	page0039_001.tif
	page0040_000.tif
	page0040_001.tif
	page0041_000.tif
	page0041_001.tif
	page0042_000.tif
	page0042_001.tif



