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PALI TEXT SOCTETY.

COMMITTEE OF MANAGEMENT.

Proressor FAUSBOLL. Dr. MORRIS,
Proressor OLDENBERG. M, EMILE SENART, de I'Institut.

Managing Chairman—T. W. RHYS DAVIDS, 3, Brick Court, Temple, E.C.

Hon. Sec. & Treas. for America—Trof. Lanman, Ilarvard College, Cambridge, Mass.

Hon. See. § Treas. for Coylon—E. R. Gooneratne, Esq., Atapattu Mudaliyar, Galle.
(With power to add workers to their number.)

This Society has been started in order to render accessible
to students the rich stores of the earliest Buddhist literature
now lying unedited and practically unused in the various
MSS. scattered throughout the University and other Public
Libraries of Europe.

The historical importance of these Texts can scarcely be
exaggerated, either in respect of their value for the history
of folk-lore, or of religion, or of langnage. It is already
certain that they were all put into their present form within
a very limited period, probably extending to less than a
century and a half (about B.c. 400-250). For that period
they have preserved for us a record, quite uncontaminated
by filtration through any European mind, of the every-day
beliefs and customs of a people nearly related to ourselves,
just as they were passing through the first stages of civiliza-
tion, They are our best authorities for the early history of
that interesting system of religion so nearly allied to some
of the latest speculations among ourselves, and which has
influenced so powerfully, and for so long a time, so great
a portion of the human race—the system of religion which
we now call Buddhism. The sacred books of the early
Buddhists have preserved to us the sole record of the only
religious movement in the world’s history which bears any
close resemblance to early Christianity. In the history
of speech they contain unimpeachable evidence of a stage
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in language midway between the Vedic Sanskrit and the
various modern forms of speech in India. In the history
of Indian literature there is nothing older than these works,
excepting only the Vedic writings; and all the later classical
Sanskrit literature has been profoundly influenced by the
intellectual struggle of which they afford the only direct
evidence. It is not, therefore, too much to say that the
publication of this unique literature will be no less important
for the study of history,—whether anthropological, philo-
logical, literary, or religious,—than the publication of the
Vedas has already been.

The whole will occupy about nine or ten thousand pages
8vo. Of these 2500 pages have already appeared. The ac-
cession of about fifty new members would make it possible
to 1ssue 1000 pages every year.

The Subscription to the Society is only One Guinea a
year, or Five Guineas for six years, payable in advance.
Each subscriber receives, post free, the publications of the
Society, which cost a good deal more than a guinea to
produce.

It is hoped that persons who are desirous to aid the
publication of these important historical texts, but who
do not themselves read Pali, will give Donations to be
spread if necessary over a term of years. Nearly £400
has already been thus given to the Society by public
spirited friends of historical research.

*.* Subscriptions for 1886 are now due, and it is earnestly requested
Lhat subscribers will send in their payments without putting the Chairman
to the expense and trouble of personally asking for them. All who can
conventently do so should send the Five Guineas jor six years, {o
their own benefit and that of the Society also.

The Society keeps no books, and its publications cannot in any

case be sent to subscribers who have not already paid their sub-
scriptions for the year.

Cheques and Post Office Orders should be made payable to the

¢ Pd;i Text Society.” (Address: 8, Brick Court, Temple, London,
E.C.



REPORT

OF THE

PALI TEXT SOCIETY FOR 1885.

Tue Pali Text Society continues to prosper. We have had
this year the accession of 3 new five-guinea subscribers and
of 14 yearly subscribers, raising our numbers in Europe,
America and India to 58 five-guinea and 99 yearly sub-
scribers. The number of the latter in Ceylon has indeed
fallen off, but this was to be expected, and does not now
materially interfere with the position of the Society, as we
are no longer dependent on our Ceylon friends (who helped
us so much when help was of the greatest advantage). We
are now rendered independent of them by the large accession
to our numbers outside Ceylon, and the number of subscrip-
tions still received from there is sufficient for the purchase

of MSS.

Our issues this year are the:

. The Cha-kesa-dhatu-vamsa, edited by Prof. Minayeff.
. The Sandesa-Kath4, edited by Professor Minayeff.

. The Udéna, edited by Dr. Steinthal.

. The Dhamma-Sangani, edited by Dr. Miiller.

. The Anguttara (Nipitas 1-3), edited by Dr. Morris.

[
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Besides this we have a paper of miscellanies from Dr.
Morris, and the usual contents of the Journal. Altogether
our issuc this year is more considerable than it has ever yet
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been, amounting to about 850 pages of print.

PALI TEXT SOCIETY.

I expeected

to be able to add the Anuruddha Sataka, but Mr. Bendall
was not able to get it ready in time for publication in this
year’s Journal.

The full list of work already accomplished is thercfore :

S o o 10

7.
8.

9

10.
11.
12.
13.

14.
15.
16.
17.
18,
19.

Anguttara, Pt. L.

Cariyh-pitaka
Tela-katiha-ghtha

Thera-gathé
Theri-gatha
Déatha-vansa
Paiica-gati-dipana
Puggala-Paiiiatti
Buddha-vamsa

Samyutta

Cha-kesa-dhatu-vamsa
Sandesa-katha
Udana

Dhamma-sangani

Sutta-nipita (Pt.I. Text)

edited by Dr. Morris, 1882,

Abhidhammatha-sangaha ,,
. Ayéranga Sutta
. Kuddha-and Mila-sikkha ,,

$34

Sagatha-vagga of the

Angattara (Nipétas 1-3) ,,

»

Dr. RhysDavids, 1884.
Prof. Jacobi, 1882.
Dr. E. Miiller, 1883.
Dr. Morris, 1882.
Gooneratne Mudaliar,
1884.
Prof. Oldenberg, 1883.
Prof. Pischel, 1883.
Dr. RhysDavids, 1884,
M. Léon Feer, 1884.
Dr. Morris, 1883.
Dr. Morris, 1882.

M. Léon Feer, 1884,
Prof. Fausboll, 1884,
Prof. Minayeff, 1885.
Prof. Minayeff, 1885.
Dr. Steinthal, 1885.
Dr. Miller, 1885.
Dr. Morris, 1885,

Next year we shall issue probably all, certainly most of
the following:

S T o N =
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. Pajjamudhu

. Anuruddha Sataka

. VimAana-vatthu

. Peta-vatthu

. }Digha Nikidya and

Sumangala Vilasint
. Sutta Nipata, Part II.

edited by L. R. Gooneratne, Esq.

b2}

bhd

1

1

1

29

2

Mr. Bendall.

E. R. Gooneratne, Esq.

Prof. Minayeff,

Prof. Rhys Davids and
Prof. Carpenter (Part
1 of each).

Prof. Fausboll.
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Dr. Steinthal of Berlin has undertaken to edit the Maha-

vamsa, so that the works in progress including the above
seven, are :

1.

2.

7.
8.

9.
10.
11.
12.
13.
14.
15.

16.
17.
18.
19.
20.
21.

Digha Nikaya,
Sumangala Vilasini

Samyutta Nikdya,
Part I1.
Anguttura Nikéya,
Part II.
Peta-vatthu
Yiméana-vatthu

Dhammapada
Sutta Nipata, Part
II.
Khuddaka Patha
Tti-vuttaka
Apadéna
Niddesa
Visuddhi Magga
Mahavamsa
Hatthavanagalla-
vihlra-vamsa
Netti Pakarana
Anuruddha Sataka
Sésana-vamsa
Saddhammopéyama
Bodhi-vamsa
Pajjamudhu

ba

b2l

bRl

b

bR

»

»

bRl

bR

bal

»

bR
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to be edited by Prof. Rhys Davids and

Prof. Estlin Carpenter.
Prof. Rhys Davids and
Prof. Iistlin Carpenter.

M. Léon Feer.

Dr. Morris.
Prof. Minayeff.
E. R.
Mudaliyar.
Prof. Fausboll.

Prof. Fausboll.

Prof. Rhys Davids.

Prof. Windisch.
Dr. Griinwedel.
Prof, Bloomfield.
Prof. Lanman.
Dr. Steinthal.

Prof. Rhys Davids.
Prof. Rhys Davids.

Mr. Bendall.

Prof. Minayeff.

Dr. Morris.

Prof. Rhys Davids

E. R
Mudaliyar.

Gooneratne,

Gooneratne,

It will be seen that this list grows in spite of all the

work we have already accomplished.

Our greatest want now, as heretofore, is that of good

MSS.

If it had not been for the help given to us in this

respect by Gooneratne Mudaliyar, it is difficult to see how
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we could have got on at all with our project. We gave last
year a complete list of the MSS, we had received from
various friends in Ceylon and Burma. Since then we
have received, all from Ceylon, and the majority through
Gooneratne Mudaliyar, the following :

Visuddha Magga.

Nettippakarana.

Bodhi-vamsa.

Dhammapada-Atthakathd, presented by D. Ferguson,
Esq., of the “ Ceylon Observer.”

Patisambhida.

Apadina.

Dhamma-sangani.

Sumangala Vildsini.

Samyutta Nikdya.

Papaiica-Sidani.

Peta-vatthu and Commentary.

Ll A
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The MSS. we especially want now are :

Netti-pakarana.

Niddesa (with Atthakath4).
Patisambhida (with Atthakatha).
Bodhi-vamsa.
Lalata-dhAtu-vamsa.
Visuddhi-magga.
Dhammapada Atthakathi.
Paramattha-dipani
Madhurattha-vilasini.
Attha-salinf.
Sammoha-vinodani.
Iti-vuttaka Atthakatha.
Sasana-vamsa.

Our readers will be glad to hear that the next volume
of M. Senart’s edition of the Mahavastu is just ready for
publication. The edition of the Divya Avadéna, by Prof.
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Cowell and Mr. Neil, has appeared, and we hope to have
a long article on this important work in our next year’s
issue.

Finally, I have to apologize very much for the lateness of
the season at which our issue for this year appears. It is
principally due to my continued illness last year, during
which everything got behindhand, and I shall see to it that,
if my health is preserved, it shall not occur again.

T. W. Ruvs Davips.




PALI MSS.

IN THE

BROWN UNIVERSITY LIBRARY

AT PROVIDENCE, R.I, U.S.

By IIENRY C. WARREN.

These MSS. were given to the library by the Rev. Dr.
J. N. Cushing, a graduate of Brown University, who has
been for the past twenty years a Baptist missionary at
Rangoon, Burmah. He is the author of the following
works : “ Elementary Handbook of the Shan Language,”
Rangoon, 1880; ¢ Grammatical Sketch of the Kakhyen
Language,” published by the Royal Asiatic Society in July,
1880 ; ¢ A Shan and English Dictionary,” Rangoon, 1881 ;
and he has recently completed the translation of the DBible
into the Shan language.

Unless otherwise stated, the MSS. of the following list are
on palm-leaves and in Burmese writing. Nos. 6, 7, 12 and
22 were given by Dr. Cushing in 1874 ; the others in 1881.

Vinava-Prraxa.

1. Sutta-Vibharga.  First Part. 153 leaves (ka-do);
11 lines a page. Sakkardj 1237.
2. Sutta-Vibhanga. Sccond Part. The Bhikkhuni-Vi-

bhanga is not given. 106 leaves (dau-phe); 11 lines.
Sakkardj 1237.
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3. Mahdvagga. 225 leaves (ka-dho); 10 lines. Sakkarij
1237.

4. Cilavagga. 226 leaves (dhi-a, but nu is omitted in the
numbering, though the text is without break); 10 lines.
Sakkaraj 1238.

5. Parivarapatha. 158 leaves (ka-dhd) ; 10 lines.
Sakkardj 1237.

6. Contains two works :

a. Parivarapdtha. 151 leaves (ka-de); 9 lines. Sakkardj
1213.

0. Some mixed Pili and Durmese, apparently on the
dhiitangas. 34 leaves (dai-tu); 9 lines. Sakkarij 1225.

7. Kammardca. Chapters I. and IV. 10 copper plates
(na-nau) ; 6 lines. Square Pali writing.

SurTA-Prraxa-CoMMENTARIES.

8. First part of the Sumangalavilisini, comprising the
commentary on the Silakkhandha of the Dighanikdya. 145
leaves (ka-da) ; 10 lines. Sakkaraj 1231.

9. Second part of the Sumangalavilisini, being the com-
mentary on the Mahavagga of the Dighanikdya. 182 leaves
(ka-td); 10 lines, Sakkaraj 1231.

10. Third part of the Sumangalarildsini,or commentary on
the Patikavagga of the Dighanikiya. 129 leaves (ka-tau,
but tau is for to); 9 lines. No date.

Asnipmamyva-Prraxa.

11. Dhammasaigani. 154 leaves (ka-dau); 9 lines.
Sakkardj 1242.

12. Another copy of the Diammasangani. 188 leaves
(ka-to, but leaf na is missing); 8 lines. [Sakkardj] 1203.

13. Vibhanga. 229 leaves (ka-nd, but two leaves are
marked khai) ; 9 lines. No date.

14, Kathdvatthu. 220 leaves (jhi-rtl); 9 lines. Sakkaraj
1242.

15. Puggalapaiiiiatti. 46 leaves (riu-jha); 9 lines.
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16. Dhdatukatha. 52 leaves (ka-nl); 9 lines.

17. Ywnaka to the end of the Dhammayamaka. 299
leaves (ka-méih, but one leaf answers for both jam and jah) ;
9 lines. Sakkaraj 1211.

18. Dukapatthiana. 204 leaves (ka-da, but there is no leaf
jho); 10 lines. Sakkardj 1209.

19, Tikkhapatthdna. 390 leaves (ka-all. One leaf has the
double mark jau and jam. But all is not the last leaf. After
all we have another leaf, unnumbered, on which the work
comes to an end. Furthermore, there is a leaf lost between
this leaf and leaf all); 9 lines. Sakkardj 122-. No digit is
given.

20. A fragment of the Tikkapalthdna. 291 leaves (da-
ghyi); 8 lines. Sakkardj 1172. The leaves measure 213
X 2% inches, while the leaves of the other palm-leaf MSS.
of this collection are only from 18-191 inches, being all of
them (as far as the dating shows) more modern. Their
width is also commonly less. Dr. Cushing says that the part
of this MS. which is missing was stolen from the kyoung or
monastery where it was kept. Our fragment properly begins
with leaf d4, but in the midst of a word. Hence the raison
d’étre for leaf da, which has a more modern appearance, is
written very fine (12 lines on one page) and in another hand.
And yet though leaf da is headed with Namo, ete., the text
begins abruptly, that is, not at the head of a section or sub-
section. But on the sixth line we come to such a division.
It says (I copy the blunders also); paiiidviyassapaccaniya-
nulomanithitam || |l kusalattikamnithitam. Leaf ghyi is
also not a part of our fragment. The MS. comes to an end
on ghyd ; but the date is on ghyi.

21. Tilkapatthana from beginning to paithdvArassa anulo-
maganand nithitd. 90 leaves (ka-ji); 9 lines. This MS.
was written at the order of Dr. Cushing to complete MS. 20.
But if we compare these two MSS. with No. 19, we shall
find that our present MS. goes only to leaf chi of MS. 19,
while 20 begins at leaf ti. One or two other MSS. also of
this collection are copies made at the order of Dr. Cushing;
probably No. 11, and perhaps Nos. 13-15,
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GRAMMAR.

2. Kaccdyana’s Grammar. 95 leaves. This is one of the
MSS. from which the late Rev. Dr. Francis Mason, a Baptist
missionary, compiled his published Pali text of the Grammar.
This edition consisted of only 100 copies, and was sold by
subscription. It was printed in the Burmese character, by
Mukau, at the Karen Institute Press, Toungoo, 1870, and is
referred to by M. I. Senart in his ¢ Grammaire Palic de
Kaccayana ” (p. 7, note) of the following year.

Our present MS. is divided into parts, separated from
each other by blank pages or leaves, and headed with Namo,
ete. Apparently only the five parts composed of leaves ge—
chil originally belonged together. Differcnces in the size,
gilding, ete., of the other parts, added to the evidence furnished
by the numbering, indicate that they are disconnected with
each other and with the five ; but they serve to piece out the
text.

Leaves ka-kai. This part contains all the aphorisms,
but not their expositions. 8 lines. Sakkarij 121-. No
digit is given.

Leaves kau-khd contain the Sandhikappa. 9 lines.
Sakkar4j.

Leaves khe-gha contains the Néamakappa. 8 lines.
Sakkarij 1194.

Leaves gi-gam, the Karakakappa. 8 lines. Sakraj 1194.

Leaves ge-ghd the Saméasakappa. 8 lines. Sakkarj 1183.

Leaves ghi-ghah the Taddhitakappa. 8 lines. [Sakkaraj]
1183 in margin.

Leaves na-nau the [thyétakappa. 8 lines. [Sukkarij]
1183.

Leaves nam-cai the Kibbidhdnakappa. 8 lines. [Sakkarj}
1183.

Leaves co-chii the Unddikappa. 8 lines. [Sakkardj] 1183.

Leaves chii-cham are written in Burmese. 9 lines. No date.




THE

CHA-KESA-DHATU-VAMSA.

EDITED BY

PROFESSOR MINAYEFF, of St. Petersburg.

This is a work by a molern Burmese author, of unknown
name and date, for the present edition of which I have used
two MSS. M! is a collection of short historical works in
Pali, and has the following colophon :(—

kesadhétuvamso gandho sabbajanapasadako |

yo mayé likhito tena paiiiiavd homi ’néagate ||
saddhAdhanam siladhanam hiri-otappiya(m) dhanam |
satidhanail ca cdgo ca paiid me sattamam dhanam (|
imehi sattadbanehi sampannc ca bhavim’ aham |
icchitabbam phalam mayham ijjhatu punno candima ||
ratanam devayAméinam bhonto tesam karom’ aham |
sahassdnam hi tam geham indrabrahméhi p{jitam ||

Our text occupies seven leaves, thah—da.

M? is another copy, said to be made from an old copy, of
the same collection ; but it does not contain the colophon.
It was given to me by Mine Kine Myojah Ah-twin-woon,
the late librarian of the deposed King of Burma, to whom
I beg to express my best thanks. Our text occupies in it
the seven leaves ka-—ke.

Both MSS. are in Burmese writing.



Namo tassa bhagavato arahato sammésambuddhassa.

Buddhai ca dhammai ca ganam namitv,!
aggam visuddham janapuilifakhettam |
chakesadhdtinam ca thlipavamsam
vakkham’ aham sdsanavaddhanaya |

Ekasmim kira samaye amhékam Bhagavd Réjagahe viha-
rati Veluvane Kalandakanivipe. Tatrpi kho bhagavi
catunnam parisdnam dhammam desesi Adikalydnam majjhe
kalyinam pariyosinakalynam sattham sabyaijanam kevala-
paripunnam. tena kho pana samayena Anuruddho Sobhito
Padumuttaro Gunasigaro Nénapandito Revato ’ti cha khiné-
sava ekacchand4 ? hutvi yena bhagavd ten’ upasamkamimsu,?
upasamkamitvid bhagavantam abhividetvd ekamantam nisi-
dimsu.  ekamantam nisinnA kho te khinfsavd bhikkhi
bhagavantam etad avocum. na hi bhante bhagavati ! sama-
tim sapdramiyo plventena ckadesasattahitattham plritd atha
kho sabbasattahitattham kattukdmena plritd. ye keci bhante
sattd dsannatthd tesam tava dassanena ubhayattha siddhé ye
¢’ affie sattd dlratthd honti tesam atthiya bhagavato siri-
rapatibaddham pljaniyavatthum thapetabbam. mahéasa-
muddassa pana bhante avidiire ekasmim paccantadese bahu-
jand vasanti tesam anukamphya pljaniyam datum vartati.
atha kho bhagavd tesam vacanam sutvd mahfkaruniya
samussdhitacitto hutvA janapadavasinam hitakaranattham
dakkhinena hatthena sisam pardmast sisam pardmasitvd
hemavannaramsihi® vijotamdnd cha kesd bhagavato hatthe

1 M2, namitvdna. 2 M2 °nnd.
3 ML “misum ; M2 °misu. 4 M2, °vi.
5 M1, soma°,
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laggimsu. atha kho bhagavi tesam channam arahantdnam
adisi. te pl kho tutthaminahatthd attano sirasd ’va sampa-
ticchimsu, tadd Ayasmé Anando bhagavantam pucchi kim
bhante tasmim janapade sattdnam antarfyo bhagavato dha-
tuyo nissiya bhavissatiti.

na passdmi Ananda tasmim janapade sattanam parihanim
vuddhim eva passAmiti dha mama parinibbinato hi Ananda
paiica vassasahassini mama ssanam patitthitam bhavissati ime
cha kesadhituyo paiicasatddhikadvisahassavassdni rakkhité !
bhavissanti tato param mahip{jisakkiro bhavissati ekekam
cetiyam mahésattabandhiyam ? bhavissatiti byéakasi.

tato Ayasmi Anuruddho bhagavantam vanditvi padakkhi-
nam katva pakkdmi. te pi khindsavd kese labhitvd bhaga-
vantam vanditva Anuruddhena saddhim pakkamimsu. pakka-
mitvd pana 4dkése abbhuggantvi tasmim yeva paccantadese
otaritvi tatth’ ekarattim vasitvd suriynggamanaveldya sarira-
patijagganam katvd tato gdmam pindiya pavisitvd yathd
laddham Aharam yeva paribhufijimsu. tato sabbe pi khini-
savd dakkhinadisdbhigena gantvi sikhaiikuravanasamchan-
nam arunasadisavanpnam  ramaniyabhimibhigam  disvi
tutthacittd hutvA imasmim théne phisukam imasmim ekam
kesadhAtum nidahitum vattatiti atha kho etad ahosi katham
dvuso idha dhitudiyako® laddho amhehiti. tada Anuruddho
aiijalim paggahetva adhitthinam karonto imam gatham aha.

pénam dhanam ca* sakam puttadiram
pubbe tay4 s dinnam anappariipam |

ten’ eva laddham yadi bodhifidnam

patety ® ajj’ imasmim su upatthakdyo7” °ti|j

tam khanai feva Sakkassa pandukambalasilisanam unha-
karam dassesi. Sakko devardja Avajjetva tam kiiranam fatva
labhé vata me suladdhé vata me yo ’ham evam mahinubha-
viya ddyakavirahitbya jinavarakesadhituyd dAyakabhévo

1 Mt dukkhita, 2 M2, °ddhiyam.
3 M1, °pasako. 4 ML ova,
5 ML tassi . . . °ppa®; M2 °mpa. 8 M2 yotajji°.

7 ML, °tthd ko 't
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bhaveyyan ’ti cintetvid devalokato otaritvd nesam channam
arahanténam purato piturahosi. atha kho Anuruddho imam
githam aha.

accheram vata lokasmim sahassakkho sujampati |
pavivittam imam thinam Anubhédvena dhituyd *till

atha thero tam disvd devarija tvam mahiddhiko varapafi-
fiassa dbituyd dayako hohiti dha,

tam sutvd Sakko siddhu bhante ’ti vatvi Anuruddha-
therassa hatthato ekam dhatum gahetvA attano sirasmim
thapetva udaggacitto hutvd iddhiyd 4vAtam mipetva tattha
asitisivakdnam ripam buddhamétuyd rlipam buddhapituno
rlipamp  anupamassa dasabalassa riipail ca suvanpamayam
thapetvA majjhe satta sattaratanarfsi katvh samantato
suvannajilam parikkhipitvd setacchattam usshpetvd tassa
hetthé nénaratanasamujjalam pallafikam mépetva dasabalassa
dhitum sisato oropayitvd Sakkabhiiikirodakena! nhépetvé
bhante bhagavd imasmim théne sakalajanahitattham pafica-
vassasahassapamanam titthd ’ti vatvd thapesi. tam khanafi
fieva catunahutidhikadvesata—sahassayojanapaménd ayam
mahipathavi udakapariyantam? katvd samkampi. Sineru
pabbatargja onami mahésamuddo samkhubbhi. dasasahassa-
cakkaviladevatd tutthacitti hutvd nénimangalabhandani
gabetvd satthuno riipam plijayimsu. atha Sakko dhatuyo
upari cetiyam cakkavattimanisannibham manipadipam plijetva
manimayam cetivam akasi. tathd manicetiyd bahi kanaka-
mayar cetiyam karetvd andgate antardyabhavattham cakkéani
parikkhipitvad cetiyam bandhesi. Ayasma Anuruddho tam
dhatum attano &nitabhévappakisanattham attano patimar{-
pam,® uttaradisibhimukham karetvA thapesi Sakko devariji
pi ekam suvanpaguham karetvd dhétupljam akési. cetiyé-
vidlire ekam nidhim * thapesi tam ekam devaputtam rakkha-
pesi sabbe cha arahantd samjitapitipAmojji hutvd cetiyam
paiicapatitthitena vanditvd nisidimsu.  tasmim khane Sakko
adhitthdnam karonto imam githam 4ha.

1 M2 sakkabhifigiro®. 2 M. udakam.
3 M!. °nuriipam. ¢ M2 nimi.
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ciram ev’ idha titthatu thiipavaram
yadi tvam munino sirato ’va bhavam
janakdyam imam patipitu sadd

tava tejavarena jina ! ojago |l

iti vatva tutthacitto hutvd cetiyam padakkkhinam katva
paiicapatitthitena vanditva pakkimi.

Sakkath{ipavamso nitthito.

tassdvidlire dakkhinadisibhiige tigdvutantaram maggam
gantva sabbe? cha khinasava nandvidhavalukarasiparikipnam
paramaramaniyam kelasapabbatasannibham rukkhatinapasa-
nasakkharakathalarahitam katasudhdkammam iv’ angapam
sakalajanaramaniyam® ekam thdnam disvd cintayimsu
sappayam idam kho 4dvuso thinam imasmim ckam kesadha-
tum amhehi thapetabban ’ti atha kho Ayasmi Sobhito imassa
dhitussa diyakapariyesane mama bhiro ’ti vatvd ekamsam
uttarsangam karitv janumandalam pathaviyam nidhaya
afijalim paggayha jinadhituvaram vanditvad patthanam
karonto imam gétham &ha.

dayako patipitv* ajja tejasd tava nayaka |
sabbasattahitatthiya idha thassati ce dipam 3|

icc evam paramanipaccakaram katvd patthanam karontassa
eva valihakagabbhato Pajjunno nadma devaputto mahantehi
parivirehi parivuto ninividham paramadassaniyataram alam-
kiram alamkéritvd sakaviménato oruyha tassa purato patura-
host. atha kho Ayasma Sobhito tam disvd upésaka tvam ulara-
nubhévo angirasassa apatimassa bhagavato dhatudiyako hohiti
dha. Pajjunno mahardjd pt tam® vacanam sutvd sidhu
bhante aham eva tassa ddyako bhaveyyan ’ti vatvi tena hi
tvam uphsaka thlpassa bandhanatthinam vicdrehiti’ aha.
tasmim khane Pajjunno mahérajs iddhiyd ekum avatam

ML jana. 2 MU om. 3 MU ©jala®,
4 M2 patiddt’ ajja. 5 M, iddham . . . ce varam.
6 M2, piti®, T MU vidharahiti.
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karitvd tattha dhitugabbham mépetvd tasmim sattaratana-
mayam 4&sanam paiifdpetvAd vuttappakiram asitimahdsiva-
kédnam bimbam buddhabimbam buddhaméatipitimam bimbai
ca suvannamayam patisamkharitvd dsanamajjhe sattaratana-
mayam dhitucankotakam thapetvd tam jinadhituvaram
chabbannaramsihi  vijotaménam dibbagandhodakena nhé-
petva idh’ eva bhante titthatu sakalajanahitdyd ’ti vatva
channam arahantinam rucim gahetvd tasmim yeva canko-
take thapesi. tasmim khane hetthdvuttappakirani pathavi-
kampanédini acchariydni ahesum. atha kho Pajjunno maha-
rija dhituvaram samjatapemo hutvad imam ghtham &ha.

evam mahinubhivassa asamassa mahesino |
dhatuyd diayako asmi aho me puiifiasameayo ||

evam vaivd bhagavato kesadhftum paificapatitthitena van-
ditva attano kayarilhapirupanam?! omuiicitvd? dullabham
vata dassanan ’'ti vatvd dhitupljum akési. sabbe pi devd
attano attano anurlipaptijam karimsu. tato Pajjunno maha-
rajd nanaratanamissakdhi itthakdhi cetiyam bandhapesi.
cetiyaniganam pi sodhépetvi tassa samantato pakéram pari-
kkhipitva tassividire ekam pokkharanim mépetvd catlisu
disisu nidhim nidahitvd dhatup{jam akasi. sabbe pi khini-
sava idam cetiyam anfdgate satabyAmam bhavissati dhamma-
raja piidh’ eva bhavissatiti bydkarimsu. tam pana cetiyam
samantato kili. vithikddinam® thipassa vicAritatta* paccha

.

sobhandéyacetiyan * "ti pakatum.
Pajjunnathlipavamso nitthito.

atha kho sabbe pi khindsavd tato nivattitvd samudda-
tire samantato asckarukkhasumchannam ekam thinam atthi
pacchimadisabhige ca ’ssa kandaraparikkhittam ahosi. tam
disva sabbe pi khindsavd cintayimsu. katham panivuso imas-
mim padese amhehi pariyesitabbam dhatupatthakatthaya 6 *ti.

UMY “payopanam. 2 ML ortihitvd.
3 M2 vidhikdnam, 4 M2, °ttha,
5 ML sundaya®. 6 M2 “pisakatthayd i,
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atha kho 4yasmad Padumuttaro tesam paficannam khinasa-
vanam etad avoca aham eva dhitudiyakam pariyeseyyan 'ti
vatvd  buddhagunapatisamyuttiya géithdya adhitthinam
karonto imam ghtham &ha.

sa cc tvam sabbalokagga janogham tiritum idha |
tapassi tava ! tejena patthanam me samijjhatu® |
ajja thiipassa dayakam labheyyam jinasiraja |

icc evam patthanam karontassa samuddarakkhika Mani-
mekhald nima devadhith buddhinubhivena dissamdna ® viya
sabbAbharanehi alamkaritvd mahantchi parivarehi parivuta
samuddato paiifidyamanariipd pAturahosi. atha kho thera
evam Ahamsu. kappati upisike dhituyd thipam kiretum
sa ce sakkhissasi tvam eva asamassa purisusabhassa dhatu-
diyaka hohiti. ath’ assd etad ahosi. aham matugématta-
bhéve thitamhi* thiipavicdrane katam ® pariccayanam katha-
ham bhante kareyyan ’ti &ha. sace upasike imesam
paccantadesaviisinam  bhatim  ddtum sakkhissasi khippam
eva cte cetiyam karissantiti fha. sd sidhil 't patisanitvd
anndtakavesena gantvd tesu bhatim datvd 8 cetiyam pati-
samkhéripesi. tc manussd tasmim théne dhatugabbham
asitihattham gambhiram karimsu. atha kho s devadhiti
iddhiyd anitaratanam samantato risim katvd girivepulato?
cakkavattino maniratanasadisam padipam viya jalaménam
ekaratanagharam ® manidhfitugabbhassa majjhe thapesi.
tass” upari dhdtukarandakam mépetvd thapesi. saha thapa-
nen’ eva mahdpathavi kampi akédlavijjulatyi ramanivam
vassam vassi. sabbe devatd sidhukéram adamsu,  tato
Manimekhald  bhagavato dhituyd mahésakkiaram katva
cetiyam bandhdpesi. Dbundhitvd ca pana cetiye nitthite
adhitthanam karento imam gatham &ha.

paiica vassasahassini jinagabbho patitthatu |
tejena tav ime sattd jinantu amatam padan ’ti||

1 ML, dhapayi taga. 2 M* samajjhatu.
3 M2 cAriyaména. 4 ML adds: va. 5 M2 °nokatam; M!. °tham,
& M2, katva. 7 ML vemu®. 8 M °ghanam.
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evam vatva devadhitd pasannd ! Manimekhali |
thapetva kesath(ip’ assa? ussipesi samantato.|

sd tadi arahantanam pidde natvina devatd |
pahatthacittd pakkdmi pavittha ® sakabhavanan ’til|

Manimekhaldya thipavamso nitthito.

tato uttardya disiya sabbe arahantd gantva sikhapalla-
valamkate sitacchiye ekasmim nigrodharukkhe adhivatthd
devatd te Agacchante disvd kim bhante idha Agacchathd ’ti
pucchitvi tato tehi dvuso imam thanam sappiyam imasmim
thdne ckam jinavarakesadhituthapanattham Agatamhd ’ti
vutte sadhu bhante aham pi tumhehi saddhim anumodanam
kareyyan ’ti 4ha.

atha kho 4yasma Gunasigaro dbétfipatthakapariyesane
mam’ eva bharo *ti dhatlpatthakatthiya aijalim paggahetva
adhbitthdnam karonto imam gatham &ha.

dayako sulabho hotu sa ce tvam munibuddhajam |
hitdya sabbasattassa thassati satatam idhall

evam vatvi tam dbiAtum namassamino ’va nisidi. tasmim
khane jinadhdtuyAd A4nubhavena theradhitthinabalena ca
satthu adinam é&nubhdvena ca patthavitena A&nitd vinia-
tasisanavanijaparipannd? ckd névd tasmim yeva padese
anupattd ahosi. atha kho vanijd bhikkhusamgham disva
mayam  samuddacard dullabham  channam khindsavinam
santikam upagantva samghassa dassanan ’ti cintetvA navikam
arocesum. mnaviko pi tam sutva samghe pasannaméinaso saha
vanijehi mahindviyva oruyba khuddakanivam abhirtihitva s
tesam channam khipdsavinam santikam upagantvi samgham
vanditva kim idha ayyanam kiccam atthiti pucchi.

mayan tam kho upéisaka ekam satthu sarirajam |
dhéatum lokahitatthiya thapanattham idhagata *ti ||

1 M®, sampannd. * M1, kesadliipassa ; MZ °dhdtum assa.
3 M2 pavittham. 4 M~ “nnako,
5 M~ yhitva,
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tam sutvd niviko tutthaménaso te vinije Amantetva 1Abha
vata bho suladdham vata bho amhehi ye! mayam evam
mahiddhikam janahitivaham satthu sariradhdtum passimé
’ti.  mahisamuddasmim bho ecirakilam samecarantinam
idisam ldbham na laddhapubban ’ti. tumhe hi mama sahiva
bhavatha aham eva thiipam kareyyan ’ti &ha. te pi kho vanija
sadh{l ’ti sampaticchimsu. rukkbadevatd pi manussavesam
katvd aham pi tumhékam sahiyo bhaveyyan ’ti dha. te sabbe
pi therdnam santikam upasamkamitvd yathdnuripam dénam
datvi there vanditvA nisidimsu. atha kho niviko aham
eva bhante dhituthlpakiranc ussukkam kareyyan ’ti yaci.
therd pi sidhu updsaka karohiti dhamsu. niviko purise
Andpetvd bahudhanam vissajjetvd dhitugabbham karitva
tasmim gabbhe sattaratanini pliretvAi gabbhassa majjhe
buddhiraham  dsanam  paiidpetvd  gunasigaratherassa
hatthato tam dhatum gahetvd thapesi. saha thapanen’
eva sabbini acchariyfni pAturahesum. atha kho niviko
pahatthacitto imam gétham aha.

lokacariyabhiitassa asamassa mahesino |
dhituyd diyako asmi libhd me vata mérisd ? *ti ||

evam vatvd tam cetiyam paiicapatitthitena vanditva niné-
vidham dhajapatikam ussipetvi cetiyam padakkhinam katvi
arahantinam pade vanditvi vanijehi parivuto nivam ar{thitva
attano nagaram yasi.® rukkhadevatd cetiyam tussitvd yav’
ajjakala pi dighdyuka hutvd tam cetiyam raklkhati,

Addhikanivikath{ipavamso nitthito.

tato picinadisibhigena gangétire ekam ramaniyam thinam

atthi. sabbe khindsavd tattha gantvd idam kho Avuso
thianam chiyudakasampannam imasmim thine ekam dhitum
thapetum vattatiti. atha kho Nanapanditathero dayakavici-
nane mama bhéro ’ti vatvd ekam jinumandalam pathaviyam
nidhaya aijalim sirasi patitthapetvi gtham &ha.

yo dhiro lokandyako asamo purisisabho |

ce asi* dhétu tass’ eva labheyyam tava dayakan ’ti ||

1 M2 yeva. 2 M2 ssati. 3 ML, niyydsi. 4 M2 abhi.
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evam nipaccakdram katvd kathentass’ eva eko nigardja
nimena Varuno nama so ndgabhavanato saparivirena dgantva
therassa purato paturahosi. tadd négarija there vanditva
Agamanakiranam pucchitvd bhagavato sariradhitutthapana-
tthiya m-eva idhigatamhd upisakd ’ti vutte tena hi bhante
dhétucetiye mama bharam karotha ’ti yAcitva tehi dinnokéaso
hutva sakaparisam dmantetvd pahatthaménaso hutvid dhitu-
gabbhatthiya pathavim sodhdpetvd A&vatam khanipetva
dhatugabbham devavimanasadisam karipetvd tassa majjhe
ekam ratanamayam pallaikam mépetvd setachattam ussi-
petva dhitucankotakam sirasd sampaticchitvi ekam anaggham
manikarandakam katvd paramukkamsapattam® Adaram katva
therfnam ruciyd anurlipain eva thapesi tam khanai fieva
hetthavuttapakarini pi sabbapatihdriyani paturahesum niga-
raja pi udaggacitto hutvé attano aparibhogam aparam pi ekam
maniratanam cakkavattirafiiio? manisadisam anaggham?® sabba-
kamadadam attano givato omuiicitva bhagavato dhatupljam
akési sabbe nlgaparisd naccantd giyantd sabbaturiyini
vAdentd ugghosimsu.* sabbe devati néinipakiram sidhu-
kiram adamsu.® tasmim khane nigo dhituthlipam parama-
dassaniyam katvd bandhépesi. nitthite thipe nigo pada-
kkhinam katvd onatasiso hutvd vanditvd imam gatham &ha.

kappakotihi yam buddham dullabham amatehi pi |
dhituyd diyako assam bhavami kusalatthiko ||
evamn vatvana Yaruno ndgardji mahiddhiko |
pahatthacitto pakkimi nigehi parivarito ||

Varunandgardjathipavamso nitthito.
. o - s

tato uttarfya disdya gantvd khindsavd bhikkh nacch-
sannam nitidfiram addhikfnam ® gamanigamanasampannam
ekam thinam disvd idad hi kho dvuso théunam sappiyam
imasmim thdne avasittham ckam kesadhdtum thapetabban ’ti.
atha kho dyasmato Revatassa etad ahosi.  sabbesam pafican-

1 M2 paraputtam saputtam. 2 M2 Svattivati®, 3 )2 agghani.
4 M'. Ssamsu. 5 M. akamsu. 5 M2, M2 atthi®.
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nam arahantinam manoratho matthakam patto dhétuddyaka-
patildbhena tathdham imasmim padese ekam ddyakam labhey-
yam yam nundham dhituthlpaddyakatthiya patthanam
kareyyan ’ti. atha kho Revatathero satthari parama-
ukkamsapattam ! ddaram saminetva® evam &ha. sa ce bhante
kapppasatasahassidhikéni cattdri asamkheyyini paramiyo
pliretvd paiica mahdpariccigam pariccajitva devamanussehi
dukkaram kammam karitvd buddhabbdvam patto si ajja
tavinubhivena thipadiyako idhdnuppatto® hottl *ti adhittha-
nam katvad imam gétham &ha.

sa ce lokahitatthiya anujin’ idha néyako |
dhatuthipassa dayakam labheyyam tejasi tava ’ti.

evam patthayantass’ eva Damild véiniji saddhAsampanné
satta mahinivd jinadbitutejena dnitd viya hutvd aifam
desam gantum asamatthf tasmim yeva thine anuppattd
ahesum. te pi kho vénija! dlrato ’va bhikkhusamgham
disvina dhatukimd jetthandvikem 4drocesum. tam sutva
néviko tena hi aham pi gawmissdmiti vatvi aniichi nivikehi
parivuto tesamsantikam gantvéi khinasavinam datva payirupi-
sitva te khinsave pucchimsu. kimpan’idha bhante dgatatthi’ti
dasabalassa purisdjuiifiassa bhagavato kesadhitum paninam
hitiya thapetum &gatamhd ’ti dhamsu. atha kho tesam
sattannam nAvikdnam vimjanaid ca ctad ahosi. mayam hi
pubbe bhagavato dassanakale chabbannaramsihi jalamana-
sariram sabbapitihdriyvam passimhi idani bhagavato sarira-
kesadbftuyA® Anubhivo kidiso ’ti cintayantinam kankha
uppajjati.  tesam kankhachedanattham kesadhdtu patihéri-
yam akdsi. tena vuttam.

dasseti dhdtuyd yasmim vamakamn patihAriyam |
kandambamile ® pattd 7 *va lokalocanapidanan *ti.8 ||

atha kho te pi nivikd vinija ca tam patihdriyam disv
samjatasaddhd hutva attano attano anurtpam plijasakkiram

1 M2, samattham, 2 MU sampdd-tha. 3 M2 idanuppatto.
4 M3, tivds. 5 M ragukesa’, 6 M1, mpa’.
7 M2, sattd., 8 MU “mpinikan.
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karimsu dhituyd sakkdram katvid khindsavAnam santikam
gantvd thiipakaranokésam yacitvA khindsavehi dinnokasa te
néavika vanija vuttanayen’ eva dhdtugabbham kiretvi tasmim
sabbaratanarasi katvd buddhiraham 4sanam paiiipetva tela-
padipam jaletvd buddhabimbam asitisivakinam bimbam
kiretvd majjhe suvannacankotakam thapetvd Revatatherassa
hatthato anupamam kesadhitum sampatiechitvd gandho-
dakena nhipetvd suvannarajatamayehi pupphehi dipehi ca
dhitum méapetval cankotake thapesum tam khanaii ieva
hetthavuttappakarani pathavikampanddini acchariyéni patu-
rahesum dasasahassacakkaviladevatd sddhukdram adamsu.
te navikd cetiyam bandhitvd nitthite cetiye anekappakéra-
dhajapatikam samussipetva cetiyam vanditvAd bhante mayam
Damila-upasaka afiiamsampassi 2 tam kesadh&tum saddahitva
evarlipam karomd ’ti ahamsu. tato tam cetiyam saddhiya
kéritattd saddbécetiyan 'ti vadanti Damilehi karitatth Dami-
lacetiyan ’ti pi vadanti. te pi kho navika vénija cetiyam ca
ripetvd arahantinam dinam datvd sakasakanfvam &rlyha
pakkamimsu. cha khindsava paripunpasamkappé ahesum.

Sattanévikathlipavamso nitthito.

tam pi desam kesadhitfinam nivésatthinattd * Kesavatiti*
alapati.

Chakesadhétuvamso nitthito.

1 M, °tu kha ma°©, 2 ML samphass.
3 MY, niviisanam. 4 ML kesavd®; M2 kesiva’.
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jayatu.

Mahékiruniko natho hitdya sabbapininam |

Pliretvh pAramim sabbam patto sambodhim uttamam |
Etena saccavajjena sotthi vo hotu sabbada ||
Mahakaruniko natho hitiya sabbapininam |
Paficacattalisavassam thatvd dhammam adesayt |
Etena saccavajjena sotthi vo hotu sabbadi ||
Mahékédruniko natho hitdya sabbapéninam |
Paiicasahassavassam pi patitthapesi sdsanam |

Etena saccavajjena sotthi vo hotu sabbada || ||

Sotthipasatthapavarodirabuddhidnubuddhapabodhanattha -
nabhfite satahatthagajopamadhuragatamahijamburukkhasa-
malamkate paiicasataparittadipaparivire mahé-Jambudipe
anekesam Suvannabhummirattha-Rimafifia-rattha-Sirikhetta-
rattha-Jayavaddhanarattha-Ayuddhayarattha - Haribhufijara-
ttha-Khemarattha-Kambojarattha-Sivirattha- Cinarattha-Ma-
havihikaratthddi-mahératthdnam padhinapimokkhasammate
Stindparantarattha-Tambadiparatthasamkhate Marammaman-
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dale Sudhammapura-Hamsévatipura-Dhaiifiavatipura-Dva-
rivatipura-Navapura-Ketumatipura - Manipurddyanekamahé -
nagardnam ketumakutasamkase dvArakotthigarattaméalatora-
naparikhédisabbangapaccangasampanne nénaratanavicitrasu-
vannalimpitinekapésidak{itdgaradipatimandite kanakarajata-
phalikédiratanapabhajalituggatachattitichattaketudhajdlam-
katacetiyaguhivasavibhiisite Yonaka-Siyama-Kasiya-Cina-
Ramaiinaka- Pasi- Parangi-Velanta-Angilissidininajanapari-
janamarammajananivasekhattiyabrahmanavessasuddasamkha-
tacatujatigottaparipunne dasasaddévivittaniyataghosane Ama-
ravatidevanagaram iva nikhilasiriniketane paramavisuddhavi-
pulodétasisanasamujjotane Amarapuribhidhinamahénagare
Mahésammatadyasambhinnakhattiyasikiyarajanvayaravivam-
sajitassa anekasatasimantarijinam indassa ratanakumuda-
afijanagiripamukhanekasetakuiijarasdmino catusamgahapaii-
cabalachandyakéichrasattdparihiniya-atthuposathanavaman -
pamadasardjadhammadigunaganadhivisassa satatam samitam
ratanattayapariyanassa siripavaravijaydnantayasatribhavana-
dityadhipatipanditamahddhammarajadhirdjandmassa  mahé-
dhammaraiiio atthadhammanusisakena! ubhato vibhanga-
dhérapddyupajjhéyicariyangasamannigatena nettitikasilak-
khandhatikddyanekagandhak&ramahiveyydkaranena sabbat-
tha sisanibhivuddhim abhipatthentena Ratanabhummi-
Kittimah&viharddi-nekasuvannaviharavisind upasampadiya
sattavisativassena Nél_lébhivamsa-dhammasenﬁpati—némadhey-
yena mahdtherena Tambapannisamkhéte Lanképatitthine
Sihala-dipe Sirivaddhanibhidhéne Samkantapure? vasantassa
Sirirajadhirdjasthandmamahérafifio® atthadhamménusisakassa
Dhammakkhandhabhidhdnassa amhadkam aditthasahiyassa
mahéatherassa ¢’ eva bhikkhusamghassa ca tatth’ eva Rohana-
janapade Valutaragimadisu vasantassa Dhammarakkhitatthe-
rassa ¢’ eva bhikkhusamghassa ca pesitd jinasdsanasamyutta
’yam sandesakatha.

Sammésambuddhaparinibbinato kira dvinnam vassasatdnam

! B. °sane. * B. marg. note: semkhandha.
3 He reigned in Kaudy 1781-1798.—[Rh.D.)}
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upari chattimsatime ! jinasisanavasse sampatte siri-Dhamma-
sokandmassa mahfidhammaréjassa kdle Moggaliputtatissatthe-
rena pesitam Mah&mahindattheram paticea Sthaladipe shsa-
nam suppatitthitam ariyajanaparipunnam iva jdtam bhikkhu-
bhikkhuninam hatthapasiranidijanitavitaviyitam nivasana-
parupanakésivapajjotasujotam.? Idam hi kdranam Aarabbha
Bhagavd pi tikkhattum Lankadipam gantvd dipdrakkham
akési parinibbinasamaye pi samipam &gatam Sakkam deva-
nam indam dipirakkham karesi.

Evam Devinam piyatissa-rdja-kalato patthiya cirakilam
pi rdjdnurdjam Acariyapdcariyam sissdnusissam Sthaladipe
sisanam patitthsi, tatth’ eva mahakhindsavd pi tepitakam
pavacanam potthakir{ilham akamsu. Buddhaghosattheraddayo
piatthakathitikddikam dhammavinayasamvannanam abhisam-
kharimsu.

Tato aparabhdge pana Mahavijayabihurdjakéle® Lankadipe
micchidittharibhayena sisanavinfsanato ganapliranamattam
pi silavantabhikkh{ alabhitvd Mahavijayabdhurdja Jambu-
dipe Ramainiavisaye Anuruddhardjassa santikam d{ite pesetva
Jambudipabhikkh{ &harépetvd puna sdsanam patitthapesi.

Tato aparabhdge Vimaladhammasuriya-mahddhammaraja-
kéile* Parangi-nimaka-micchiditthribhayena sisanavinisa-
nato bhikkh{inam abh4vena Vimaladhammasuriya-mahadham-
marijd Rakkhangavisaye Dhaiifiavatiraiiio santikam dte
pesetva bhikkh{i 4hardpetvi puna sdsanapajjotim akési.

Tato pi aparabhige Kittisirirdjasiha-maharajakéile® ten’
eva micchadittharibhayena sisanavindsanato ekassa pi
upasampadabhikkhuno abhdvena Kittisirirdjasihamahéraja
Jambudipe Siyamadesasamkhéate S&mindadese Ayuddhaya-
raiifio santikam diite pesetvd bhikkhi dhardpetvA puna sisa-
napatitthdnam akési.

1 C. %same. 2 C. °pArumpa®.

3 Vijaya-bahu the first reigned 1071-1126.—[Rh.D.]

4 There were two kings of this name who reigned respectively 1592-1604,
and 1687-1707. Purangi is Pali for Frank, and ZParangi-wmicchiditthi is
Christianity. Wimala Dharma the First had been brought up by the Portuguese
as a Christian.—[Rh.D.].

® Reigned 1747-1781.—[Rh.D.]
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Evam pubbe apariméniriyajanasevite tividhasaddhamma-
pajjotajotane sdsanakiranam A&rabbha Bhagavatd Arahatd
Sammésambuddhena anekavlraparipilite devinamindapa-
riggahite pi Tambapannadipavare sadevakalokdnusisakassa
satthuno anekadhd ssanantaradhnam paccavekkhetva
dhammasamvegappattiyd ativiyakiruiifiacitto

Kadaham Tambapannimhi sisanass’ upatitthiya
Upakérena kenaci bhaveyyam upatthambhako ’ti abhinham
manasikasim,

Sammésambuddhaparinibbinato pana catucattdlisatisata-
dvisahasse jinasdsanavasse dvidvirasapariharanato bavisati-
sattasatekasahasse khachapaiicapariharanato dvasatthisata-
sahasse ca sirisakarije! Vesbkhapunnamiyam Sihaladipato
dgate Jambusiriniketanam Amarapurdbhidhinam mahéina-
garam patte tih’ upasakebi saha cha simanere disvi tesam
nadmam gottam A&cariyarn phcariyam kéranbkiranai ca
pucchitvé sutvé ativiyasomanassappatto diirato agate fiatijane
fidtisamgho viya pariggahesim. Saddhidyanekagunadhiva-
sassa Sakyédsihanvayajitassa amhdkam mahédhammarajassa
pi pasddaniyam kiranam vatvd &rocetvd sammépaccayehi
anuggahdpesim. Rakkhangadesato A4nitassa dharaméine
bhagavati sammukhdpatisamkbatassa MahAmuni nima
mahébuddhapatibhigassa visasataratanubbedhamahipésddam
Asanne Asokdrime Ratanabhummikittimahédvihirato uttara-
disdbhige dgantukinam &laye padarikivéise visipesim.

Tasmim yeva vasse vasslipagammadivase channam sima-
nerdnam sddhukam ubhato suddhikaranena puna simanerapa-
bbajjam addsim. Kappéasikakoseyyacivarddipaccaydnuggahena
ovidanusésanididhammanuggahena ca paritosesim. Anto-
vassam pi teméasam upasampadipekkham katvd patimokkham
sammavAcesim. Nadandmaii ca upésakam pabbajjapekkham
katvd lingadandakammasekhiyasikkhdpadani sikkhépesim.
Vassam vutthakile pana upasampadipekkhénam channam
sdmanerdnam pabbajjipekkhassa ca Nadandmassa upisakassa

! All these=1801 a.p.—[Rh.D.]
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pabbajjlpasampadirababhivam kumudakundasaradacandika-
saménasetagajapatino mahddhammaraiiio &rocesim.

Pisinachattam iva sisanagarusisanamémako mabhidham-
mardjd pi tesam pattacivarddisamanaparikkhdram sabbam
niyyAdetvd te pi gihilingagihdpanena,! suvannamaya-
manikiitamakutakundalavalayamuttdhirapdman gasuvanna-
mélidyanekdlamkiranena rdjavatthakaficukanivisanena ca
devardjavesasadisam cakkavattirdjavesam hardpetva, sdgaran-
tamahipélarajinucchavikiya hatthidantakhacitasuvannasivi-
kaya abhirlihapetva, balabhanumandalasadise duve duve
nindbharanalamkatasuvannachatte sisopari dhiretvé, maram-
mabhésiya Kryin? icc abhidhdnam nigadantakanakamani-
paribhiisitam® venuchattarijabhandam ddikam* katva, aneka-
satarijakakudhabhandapasiranena upasobhetvi, ndnadesaku-
lasamudécinna® turiyavidagitanata® nitakddimangala’ chane-
na8 anekasahassathénantarappattasenipatidyamaccaparijana-
rdjaparivirena ca pariviripetvd, Masakkasiradevanagarasa-
dise Amarapuranagare vith&nuvithiparicaranena Vejayanta-
devapisidasadisapannésasataratanuccayapésddabhisitam rija-
nivesanam pavesetva, tatth’ eva mangalachanigirandmake
tibhummike suvannak{itigire dakkhinamahesididevorodha-
ganena mahd-upardjédirdjakulaganena mahasenidpatidiraja-
maccaganena asigihadiparicdrakaganena ca saha catupari-
samajjhe nisinno sakalasimantarijapariviro mahfsammati-
dyasambhinnasakyaréjakulappasuto saddhésilasutacigidigu-
naganddhiviso dhavalagajapatimahddhammaréji tesam pac-
caydnuggahadhamménuggahaii ca sammasambodhipaccayam
katvd, chaddantahatthirdjasondasadisena suvannabhinkérena
dakkhinodakam pétesi. _

Tato param pana te yathd vuttena sabblipakiranena
saddhim rdjanivesanato pacchimuttaradisibhige anto nagare
yeva thitam tidasapure Sudhammasilipatibhdgam Sudham-
mam nima tibhummikam suvannamahédsilam ahardpetvi,

1 B. °gam g&°. 2 B. kui iccha®. 3 B. guntakanaka®.
¢ B. &dim. s B. °kinna®. ¢ B. Snatta®.
? B. °mangula®. & B. “janena.
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imesam pabbajjam upasampadad ca dethd ’ti samghassa
niyyéidesi.

Atha  NAnibhivamsadhammasenapatimahatherapamukho
ekapannéasaparimano bhikkhusamgho Sudhammasiliya samipe
thitdya hatthinathalsuvannathlipavhayacetiyasamalamkatiya
Suvannaguhdya ndma ekadasavipattisamatikkantiya tividha-
sampattiyuttdya simiya sannipatitvd, samméasambuddhapari-
nibbanato catucattélisatisatadvisahasse jinasisanavasse dvidvi-
rasapariharanato bivisatisattasatekasahasse khachapaiicapari-
haranato dvésatthisatasahasse ca sirisakardje sampatte Katti-
kamasajunhapakkhacatuddasidine dividvipahirevelatikkante
dvighatipamane chayépadachakkakale catutimsiyuvassam
Ambagahapitiyam > pima shmaneram Ambagahatissam 3
nima katvé Napibhivamsadhammasenapatittherena upajjhi-
yena upasampédesi. Uttaradevivibiravasi thero Pasidaviha-
ravasi thero Sonnalekhagaravihiravési thero ca tayo kamma-
vacabhdnaki upasampadacariyi.

Tasmim yeva divase divd dvipaharavelatikkante catughati-
pamane navachdyapadakale atthavisdyuvassam Mahédampam
nama simaneram Mah&dampatissam,® ndma katvd ten’ eva
upajjhayena upasampéidesi. Te yeva tayo kammavicabhanaké
upasampadicariyé.

Tasmim yeva ahani divd dvipaharavelatikkante chaghati-
paméne ekadasachdyipddakale paificavisiyuvassam Koccha-
godham,® nima simaneram Kocchagodhatissam nima
katvd ten’ eva upajjhiyena upasampédesi. Jayabhumma-
nubhavanavihiravisi thero Ratanabhummirammavihiravasi
thero RavivamsakittisGrimaccavibaravasi thero ca tayo
kammavacibhanakd upasampadacariyé.

Tadahe yeva divé dvipaharaveldtikkante sattaghatipaméne
terasachayipadakale bévisatdyuvassam  Brdhmanavattam
nima simaneram Brihmanatissam® nima katvd ten’ eva
upajjhiyena upasampidesi. Te yeva tayo kammavicibha-
nak4 upasampadacariya.

Tadahu yeva divd tipaharavelatikkante ekaghatipaméne

1 C, °nata’. 2 B. °tiyam. 3 B. °pitiyam.
¢ B. uttamamba®. % B. adds kosgodham. ¢ B. jmopalitatissam.
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papnérasachiydpidakale visatiyuvassam Bogahavattam,!
padma simaneram Bogahatissam? nima katvd ten’ eva
upajjhiyena upasampadesi. Pasinussipanavihéravési thero
Ratanabhummirammavihiravisi thero Ravivamsakittisliri-
maccaviharavasi thero ca tayo kammavicadbhanakd upasam-
padécariy4.

Tadahani?® yeva divd tipahiravelatikkante tighatipamane
sattarasachiyApadakale visatAyuvassam Vaturagammam néma
sAmaneram VAturatissam ndma® katva ten’ eva upajjhdyena
upasampadesi. Te yeva tayo kammavéicdbhanaka upasam-
padécariya.

Tam divase yeva Nadam nima upisakam pi® Nandbhivam-
sadhammasendpatittheren’ eva upajjhiyena pabbijesi. So
yeva sikkhipadaddyako pabbajjacariyo. Pabbajjpariyosine
ca tatth’ eva simimilake Dhammatissam nama sdmanera-
nimam akési.

Tato param pana ekidhike yathd vutte jinasisanavasse
sirisakardje ca sampatte Vesikhamésajunhapakkhaterasadine
divd ekapahiravelitikkante ekaghatipaméine navachdyapa-
dakile chattimsiyuvassam Dhammatissam ndma tam siman-
eram 8 Nanaibhivamsadhammasendpatittherena upajjhiyena
upasampidesi. Ratanabhummirammaviharavési thero Sonna-
lekhagaravihiravisi thero ca dve kammavicibhinaka
upasampadécariya.

Evam pana mhehi Tambapannikdnam pattacivaradikappi-
yapaccayehi pabbajjlipasampadiya oviddnusisaniyd uddesa-
paripucchiya cavanadhammakhandhapuijamatte 7 sarire cute
pi acavanadhammamangalasafiiutta—Ambagahatissadyabhi-
dhinadinena ca dhammémisinuggahanam katam. Tad etam
na labhasakkarasilokddihetu, atha kho Lankadipe cirataram ®
sisanapatitthinopiyakarassa Bhagavato Arahato Samméisam-
buddhassa varasasanabhivuddhijutikirdnam theravamsapadi-
pinam Mahémahindattherddinam Mahdvihéravisinaii ca

1 C. Bho®.  B. jayatujinatissa®. 3 B. tadani.
¢ B. dhammadharatissa. 5 B. -p-.
¢ B. tissandmam katva. 7 B. °puiina.

8 B. thi®.



24 SANDESA-KATHA.

bahulam pemaméanagiravasakkaccakaranena. Idin’ etarahi
vijjaméndnam tumhékaii ca dhammavidinam pesaldnam
pagganhitukdmena sardjakulasimaccasaparijanasanegamajé-
napadassa ca tidhdbhinnasihalindassa mahidhammaréjassa
ditthadhammikasampardyikatthdbhipatthanena sabbalokinu-
sisakassa satthuno sudullabhavarasisanidbhivuddhijutipacci-
simsanahetu y’eva katam.

Tathd hi tesam idhAgatinam simanerinam upasakinail
ca pathamam eva panitajjhdsayabhivibhivam vimam-
setvd, panitajjhésayabhivam tathato thetato fiatva, yathd
dhammam yathd vinayam ovAdinusisanam kattukdmena
Sekhiyavatta-Kbandhakavattam pathato atthato adhippé-
vato ca vibhavetvd, tesu vattesu pariydpannam * parimanda-
lam pArupissdmiti sikkhd karaniyd ’ti’”’! adikam ‘“suppa-
ticchanno antaraghare gamissdmiti sikkhd karaniyd ’ti”
ddikaii ca Sekhiyavattam, ‘‘sace ArAme kélo A&rocito hoti
timandalam paticchddentena parimandalam nivdsetvd kaya-
bandhanam bandhitva sagunam katva samghétiyo parnpitva
ganthikam patimuficitvd dhovitva pattam gahetva sidhukam
ataraminena gimo pavisitabbo na v ’okkamma therdnam
bhikkhinam purato gantabbam suppaticchannena antara-
ghare gantabban ’ti” 4dikam, ‘“ pindachrikena bhikkhave
bhikkhund iddni gimam pavisissimiti timandalam paticcha-
dentena parimandalam nivdsetvd kiyabandhanam bandhitva
sagunam katvd samghétiyo pérupitva,® ganthikam patimufi-
citvd dhovitva pattam gahetvi sddhukam ataraminena gimo
pavisitabbo. Suppaticchannena antaraghare gantabban ’ti”
Adikam* ca Khandhakavattam samméimanasi kirdpetvi,
yathé upasampannehi gimédipavesane parimandalam suppatic-
channam ca nivisanapirupanam® kitabbam tathd simanerehi
piti yath4 dhammam yathdvinayam nivésanapirupananayam
uggahépesim.

Tattha pana Sekhiyavatta-Khandhakavattam simanerehi
na sikkhitabbam bhikkh{i 4rabbha pafifattattd ’ti kassaci

! QOldenberg, Vinayapitakam, vol. iv. p. 185, 2 B. pirumpitvd
3 B. parumpi®. ¢ Ibid. vol. ii. p. 213. ® B. pirumpa’.
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4samk4 siyd, tamnivattanattham ayam MahA&vaggatthakatha-
patho udéharitabbo. Yava pana attand sikkhitabbasikkhé-
padini na janiti, samghétipattacivaradhiranatthinanisajja-
disu panabhojanadividhimhi ca na kusalo hoti, tiva bhojana-
silam v saldkabhijanatthanam vi afifiam v4 tathar(pattha-
nam na pesetabbo, santikivacaro yeva katabbo, baladirako
viya patijaggitabbo, sabbam assa kappiyakappiyam &cikkhi-
tabbam nivisanapirupanadisu A&bhisamacarikesu vinetabbo.
Tena pi anujindmi bhikkhave dasah’ angehi samannégatam
shmaneram nisetun ’ti! evam parato vuttini dasa nésanangéni
arakd parivajjetva abhisamacdrikam pariplrentena dasavidhe
sile sidhukam sikkhitabban ’ti. Ettha hi nivisanaparupané-
dis®i ’ti Adind simanerinam Sekhiyavatta-Khandhakavattesu
sddhukam sikkhitabbatam dasseti.?

Tatthdpi abhisamacérikasaddena sekhiyavattakhandha-
kavattapariydyo 'ti kassaci 4samké siya, tam nivattanattham
idam tikéattayavacanam. Abhisamacérikesu vinetabbo ’ti
imind Sekhiya-upajjhdyavattiddi-adbhisamicarikasilam anena
plretabbam. Tattha ca kattabbassa akarane akattabbassa ca
karane dandakammaraho *ti dipetiti siratthadipani-vacanam.
Abhisamacérikesu vinetabbo ’ti imin4 Sekhiyavatta-Khandha-
kavattesu aiiesu ca sukkavisatthi-ddilokavajjasikkhapadesu
sdmanerehi vattitabbam. Tattha avattamino alajji danda-
kammaraho ’ti dassetiti Vimativinodani-vacanam. Abhi-
samécarikesu vinetabbo 'ti vacanato Sekhiya-upajjhiyavatté-
di-abhisamécérikasilam anena plretabbam. Tattha carittassa
akarane varittassa ca karane dandakamméiraho ’ti dipetiti
Vajirabuddhi-tikd-vacanam. Idam hi tikéttayavacanam.
Abhisamécarikasaddassa Sekhiyavatta-Khandhakavattapari-
yayabhéve sidhukam parupanarakkhanatthiya urabandhana-
vattam yuttarlipam suttinuloman’ti evam pi kassaci 4samké
siyd, tam nivattanattham ayam clilavaggapali. Na bhi-
kkhave katisuttam dhéretabbam yo dhareyya apatti dukka-
tassd ’ti® Tatriyam atthakathd. Katisuttan ’ti yam kifici

! Mahdvagga I. 60. 2 B. %i.
? This must be Cullavagga V. 2. 1; but Oldenberg reads there (as at X. 16)
kafi-suttakam, and gives no various reading. (Rh. D.)
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katipilandhanam antamaso suttatantumattam piti urabandha-
navattena bandhitabbatthinaii ca katipariyipannam eva.
Tathd hi Parijikakandatthakathiyam vuttam pitthi ve
majjhivattato pana hadayavétato ca patthiya ydvad nakha-
sikh8 ayam katiparicchedo "ti. Acariyupajjhéyénam dcinnam
pi  dhammikam eva vattati nAdhammikam. Teniha
Samgitikhandhake® kappati bhante idam me upajjhiyena
ajjhécinnan idam me Acariyena ajjhécinnan ’ti ajjhéca-
ritun ’ti. Acinnakappo kho avuso ekacco kappati. Ekacco
na kappatiti,. ~ Tad atthakathiyam pi ca ekacco kappa-
titi dhammikam &cinnam sandhiya vuttan ’ti 4ha. Tasmé
jinashsanam pasinacchattam iva garum karontena yatha
dhammam yath4 vinayam patipajjantena dhammaviding
lajjin4 ujupathagimind yatind yatha Pacityadyatthakathdyam
vuttam, ganthikam patimuiicitvA anuvitantena givam pati-
cchidetvd ubho kanne samam katvd patisamharitvi yiva
manibandham paticchidetva antaraghare gantabban ’ti, tatha
upasampannehi viya simanerehi pi nivAsanapirupanam
kétabban ’ti nittham ettha gantabbam.

Amhikam pi dipe Simindadesasamkbite Siyamaratthe
ekacchnam  pili-atthakathitikddigandhesu  yathibhitam
attham ajdnantdnam Yonakabhikkhfinam edisam simaneri-
nam ovddacdrittam atthi. Tam pi uddhamma-ubbinayabh-
vena chaddédpetvd mahardja sisanasuddhim akési.

Varasisanajotane pi Lanké&dipe Mahamahindattheradito
pabhuti MahavihdravasittherAnutheram yathd dhammam
yathd vinayam sfmanerinam parimandalasuppaticchanna-
pirupanacarittam hoti. Tathd hi Piyangudipavésitissatthe-
rassa vitarogena saddhivihirikam Cfilanigam nima simane-
ram yagupatiggahanatthiya Cllagimam pesanakile, tassa
simanerassa civaram parupitvd tasmim gime Ciliyd nima
upédsikiya geham upagatabbdvam sihalavatthupakarane
dasalekhaya likhitapotthake gekarange.

“Samghitim pArupitvina pattahattho vicakkhano, okkhitta-
cakkhu satimé Ciliyd purato thito ’ti’’ 4ha. Sihaladipe yeva
Devagiriviharavasittherassa vatibddhena saddhiviharikam

!} Cullavagga, XII. 1. 10=XII. 2. 8.
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simaneram telapatiggahanatthiya gimam pesanakéle, tassa
sdmanerassa civaram parupitvd gimam pavitthabhdvam
Sahassavatthupakarane pafica lekhiya likhitapotthake naka-
range evam &ha. “ Atha aparabhige Devagirivibare ekassa
bhikkhussa vatibAdho dvAdasa samvacchardni bAdheti. So
thero ekadivasam simaneram pakkositvd simanera bhikkhiya
caritvi telam Anehiti 4ha. Tato sdmanero civaram parupitva
sakalagimam bhikkhaya caritvd kifici alabhitva gacchati.
Tato so amacco simaneram disvd bhante kim pariyesathd
’ti 4ha. S&manero attano Agatakiranam amaccassa kathesi.
Tam sutvA amacco tena hi bhante idh’ eva hothd ’ti vatvi,
tassa hatthato thailakam gahetvd anto pavisetvd churikam
milena thapetva, atthakahipanagghanakam telam thélakam
pliretva, simanerassa adasiti.” Tasmd attano jivitam iva
sisanavaram pemaménasena sikkhdya garukdrakena uddham-
mam ubbinayam andciram parivajjitukdmena dhamma-
vinayasaiifiuttam samdciram attandpi patipajjitabbam pare-
sam pi ovaditabbam anusisitabbam.

Aiffam pi Siyamadesasamkhéta-Yonakaratthavasinam
atthakathidya pélim tikdya atthakatham gandhantarena
gandhantaram samsandetvd, bhagavato samgahakdnai ca
abhippidyam ajdnantinam ekaccAnam Yonakabhikkhiinam
gimadipavesane pathamam ekamsam ekam civaram karitva
pacchi tass’ upari ekam v dve vA civardni ubhato péru-
panacarittam atthi. Tad etam pi uddhamma-ubbinayabha-
vena chaddapetva sdsanasuddhim akisi maharéja.

Evam pan’ amhdkam idh’ 4gatdnam Sihalabhikkhnam
dhamméimisinuggahanam tumhékaii ca dhammapatisamyutta-
sandesapesanam kappinam kotisatena pi ativiyadullabha-
shsanavardbhivuddhijotihetu yeva ’ti yoniso manasi kitabbam.
Mayam hi sabbattha sdsanavardbhivuddhijotim abhipatthema.
Visesato Tambapannidipavare. Taft hi pubbe sisanavari-
bhivuddhijotitthdnam ariyajanaparipunnam iva jatam amata-
mahénibbinotaranatitthabhlitam. Tasmé

Battimsayojanam digham atthérasahi vitthatam
Lankidipavaram nédma Tambapanniti tam ahu
Tatthariyanivutthai ca Mahimeghavanadikam
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Mahébodhim siripadam Sonnamiliii ca cetiyam
Thipardmam Kalyaniyam solasatthanakam pi eca
Dine dine pi plijema vippasannena cetasé "ti

iti buddhAnubuddhapabodhanatthinabhlite mah4jambudipe
amaranagarasamkise Amarapuribhidhénamahénagare ane-
karatthasdminidndmandalarajadhipatibhlitassa kumudakunda-
saradacandikdsamanadhavalinekasetibhapatino siripavaravi-
jayanantayasatribhavanédityddhipatipanditamahddhamma-
r4jadhirajabhidhdnassa maharijassa garund Asokirdmara-
tanabhummikittddyanekasuvannamahiviharavisind Nanabhi-
vamsadhammasenépatindmind mahiganind mahaveyyékara-
nena upajjhéciriyabhivappattena mahatherena Sihaldgatinam
sattannam bhikkh{inam hatthe datvd Sihaladipe dipavare
Samkantanagare Sirivaddhanavhaye anekasdmantardjamoli-
makutabhtitassa mahddhammarijassa garuno Dhamma-
kkhandhabhidhinassa mahitherassa ¢’ eva Rohanajanapada-
vasi-Dhammarakkhitattherassa ca tad aiiiiesail ca jinasisana-
mémakénam bhikkhuvarinam pesitd jinasdsanapatisaiiiutts
Sandesakatha.

Ayam pana Sandesakathi sammésambuddhaparinibba-
nato paficacatti]isatisatadvisahasse jinassanavasse dvidvirasa-
pariharanato tevisatisattasatekasahasse. Khachapaiicapari-
haranato tesatthisatasahasse ca sirisakarije sampatte Vesé-
khamésajunhapakkhadvidasiyam gurudine divd ekappaha-
rakile andybsena nitth&pitd. Tass’ eva Vesikhamasassa
punnamiyam ravidine divd catunddikale pesita ’ti.

Lankédipe Anuruddhattherena katam Abhidhammattha-
samgaham. Tatth’ eva Sumangalasdmittherena katam Abhi-
dhammatthavibhivinim nima tikam. Jambudipe Arimadda-
nipure Chapadattherena katam Samkhepavannanam nima
tikafi ca amhikam dhammadénatthdya Sihalabhikkhu-
samghassa dema. Sisanamilabhlitum imam pakaranattayam
sddh{tkam vécetha dhéretha. Sabbam pi ca vinayabhidham-
masuttantapabhedam gandhajitam rdjanucchavikadiite pesite
amhidkam mab4rdji dassati. Mayam pi usséham karoma.
Idam pi sésanapatisaiifiuttavacanam satatam sisanahitaké-
mena manasi kitabban ’ti.
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NOTES AND QUERIES.

BY

Tue Rev. RICHARD MORRIS, M.A., LL.D.

AKKHANAVEDHI.

Dhanuggaho Asadiso rijaputto mahabbalo || direpéiti
akkhanavedhi mahikiyappadalano (J&t. ii. p. 91).

For a parallel passage see Anguttara-Nikdya, iii. 131,
p. 284:—

Idha bhikkhave bhikkhu dérepéti ca hoti akkhana-
vedhi ca mahato ca kiyassa padileti.

In the Divydvadéna, p. 59, we find dlre-vedha and
akshunna-vedha ¢an act of throwing the spear so as to
graze the mark.’

The Sanskrit akshunna seems to be a mere corruption of
the Pali akkhana ¢lightning.’ See the Commentator’s
note to the gathd in Jat. il. p. 91, L 11-12.

ATTHIMINJA.

This word occurs in Jaina Prakrit. Dr. Jacobi, in his
translation of the Acéréﬁga Sutta 1. 1. 6 (Sacred Books of the
East, vol. xxii. p. 12), says: “I do not know the meaning of
this word (atthimiija), which is rendered [by the Sanskrit
Commentary] asthi-mifji.”

The Pali atthimiija, as is well known, signifies ‘bone-
marrow,” and the latter part of the compound Childers refers
to Sk. majja without attempting to show by what steps
minj4 has grown out of majja.
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Dr. Jacobi’s quotation of asthi-miija' is important as
proof of a Sk. mifij4, d.e. mriiij4, of. Sk. mrij4, wiping,
smearing, from the root mrij, of which there was probably
a nasalized form mriiij, and from which majj4, evidently
a prakritised form, could be derived.

Other etymologies of majji suggest themselves: (1)
majja=Dby assimilation mafija from the root maij, to wipe,
smear (cf. A.S. smeru, fat, smear, with Gr. ocudew,
to rub, wipe; Sk. y/lip, smear, daub, lepa, salve, grease);
(2) majjd = maiiji =marja (cf. Prikrit maijara for
mérjara) from the root mrij.

I do not think that Pali mifij& in atthi-minja can be
derived from Sk. majj, but that PAli and Jaina Prakrit
retain an older form.

ARAGHATTA.

Cakkavattaka, Cullavagga, v. 16. 2, in Vinaya Texts,
pt. iii. p. 112, is neatly rendered by ‘ wheel and axle.” The
translators give Buddhaghosa’s note, which they describe as
‘unintelligible '—arahatta-ghati-yanta. The explana-
tion of the Commentator, however, may easily be rendered
intelligible by a very slight correction of the manuscript
reading. 1 would propose to amend it to araghatta-
ghatiyanta. The former part of this compound is the
Sk. araghatta, and corresponds exactly to the Hindi arhat
or rahat, ‘a well-wheel, the so-called Persian wheel—a string
of earthen pots attached to a revolving wheel over a well,
which go down empty and come up full, and tilt the water
into a trough.” While on the subject of wells it may be
noted that karakataka (Cull. v. 16. 2) cannot be ‘a
bullock machine,” or a bullock draw-well, but a hook in the
form of a crab’s claw, to which the ¢ bucket’ was attached
instead of to the tiild or cakkavattaka. The Commentator
says that the long ropes used for the purpose of drawing up

U T assume that mifija is not after all a coinage by the Commentator,
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the bucket were worked either by hand (over a wheel) or by
a bullock. Compare, too, Buddhaghosa’s note on camma-
khanda (Vinaya Texts, pt. iii. p. 113) :—

Cammakhandam néma thlaya vd karakatake! vd yoje-
tabbam cammabhéjanam.

UJTAGGHATI, UJJHAGGATI

Childers has ujjhaggiké, loud laughter, but not ujjha-
ggati. See Theri-Giatha, pp. 131, 183 ; Puggala-Paiiiiatti,
p- 67. The simple verb jagghati? (not in Childers) is in
Jat. iii. p. 223, 1. 25. See Suttavibhanga, 1. p. 128;
Anguttara, 1ii. 67. 5.

UBBANDHATI.

Childers has no record of this verb, which with rajjuya
probably means to ‘strangle.” See Jat. i. p. 504. In a
parallel passage in Jat. 1ii. p. 345, rajjuyd is omitted.
See Sutta Vibhanga, L. p. 73; Theri-Géthé, v. 80, p. 131.

There is a verb ubbhandati (not in Childers) in Mahé-
vagga viii. 13, 1, “to bundle up, wrap up’; and, with a
different meaning, a verb ubbhandeti (Theri-Githa, p. 204).

ULLOKA.

TUlloka (see Cilimika), “a cloth placed under the bed-
stead or chair to keep the stuffing from coming out,” Cull.
vi. 2. 7, Mahévagga i. 25. 15; ‘a cloth to remove cobwebs,’
Cull. viii. 1. 3. The translators of the Vinaya Texts give no
etymology of the word, and seem to look upon it as a
corrupt form. May it not be considered a variant of ulloca
an awning, for the chair during the process of upholstering
would be turned up, and the cloth would become, so to
speak, ‘an awning’? Inthe Aupapatika Sutta, § 32, we find
a form ulloga =ulloka, and ulloya=ulloca.

1 MS. katadakatake.
2 Sk. has no 4/jhagg, +/jaggh; of. Sk. 4/kakk, khakkh.
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USSOLHIEA.
Childers has Ussolhi, but not Ussolhika. Cf.

Na hi n{in’ imassa samanassa || tucchakotthasmim musikA.
Ussolhikiya naccanti || tendyam samano sukhi.

(Samyutta Nikaya, vii. 1. 10, pp. 170, 171).

EKODI-BHAVA.!

“This term has been variously explained by Pali and
Buddhist scholars. Burnouf renders it by ‘unity’ (of
mind), Gogerly by ¢ purity,” Prof. Rhys Davids by ‘exalta-
tion.” Childers defines it by ¢ predominance’; but adds
that he does not feel competent to give a decided opinion
as to the exact meaning of ekodi-bhava. According to
a commentary quoted in his dictionary, Ekopr=eka-+tudi
(from udeti), and is a synonym (adhi-vacana) of Samédhi.
Prof. Xern, in the introduction to his translation of the
‘Saddharma-Pundarika’ (‘Sacred Books of the East,
vol. xxi. p. xvii), calls attention to the corresponding term,
ekoti-bhéva in the ¢Lalita-Vistara,” p. 439, 1. 6, which
he connects with the dmaf Aeyduevor Exorr in the ‘Satapa-
thabrahmana,” xii. 2. 2. 4. Referring to the P. W, s.0.
011, we find that Exot1 (used in the plural) means ‘having
the same objects or desires of enjoyment (as food, etc.).
This use of so rare a term does not help us to explain the
Buddhist sense of ekodi, nor does the word ekoti-bhiva
of the ¢Lalita-Vistara’ throw any light upon the subject
beyond the fact that it does duty for the ekodi-bhéava
of the Southern Buddhists.

Childers, unfortunately, gives no references for the use of
ekodi-bhéva except one stock passage descriptive of the
four jhanas. The following passage goes to show that
¢ekodi-bhavo’ is connected with Samédhi (a more ad-
vanced state of meditation than Jhéna):

1 See “ Academy ** for March 27th, 1886, p. 222.
\ P
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¢ Paiicangike samadhimhi sante ekodibhavite!
patippassaddhiladdh’ amhi,’ ete.
(Thera-Géatha, v. 916.)

In verse 962 of the Sutta-Nipita’ we find Exop1 un-
combined in the phrase ‘ekodi nipako sato,” i.e. infent on one
olject, wise and thoughtful (see Prof. Fausboll’s translation,
¢Sacred Books of the East, vol. x. p. 181). With this
compare a similar passage (where the plural is used) in the
Samyutta-Nikiya, ii. 2. 1. The commentator explains ekodi
by ekaggacitta. The Burmese (Phayre MS.) version has
ekodhi, which is probably an attempt to secure a reading
that shall be more self-evident and intelligible than ekodi.
It nevertheless points, I venture to think, to the real
etymology of the word, from eka and odhi (or avadhi=
‘end, point, aim’). The loss of aspiration seen in ekodi
is not altogether unknown in PAli, and may be due to the
following aspirate in ekodi-bhédva, for the use of ekodi
uncombined is known only to occur in one stock phrase.
Ekodi-bhava will therefore signify concentration (of the
mind) on one object, i.e. on Arahatship or Nirvana, in which
there is no mental or bodily disturbance of any kind.?
Hence we find, instead of ekodi nipako sato, the phrase
(similar in meaning) acapalo nipako samvutindriyo.

It is well known that the Jainas, in their philosophical
system, employed many terms in common with the
Buddhists; so that we are not surprised to find corre-
sponding closely in meaning to ekodibhdva the terms
(used in reference to pure jhana) egatta-bhéva, egatti-
bhiva=ekigratd.? With this compare the Jaina ‘manaso
egattibhéva’ (Aupapatika Sutta, p. 59) with the Pili

! Ekodhibh{ito occurs in the Satipatthina-vagga of the Samyutta-Nikiya.
See Anguttara-Nikaya, iii. 100, 4.

2 ¢f. Sufifato saméadhi, animitto samadhi, appanihito saméadhi
(Milinda-Panha, p. 337; Anguttara, iii. 163, p. 299).

3 In the Yoga philosophy ekdgratd is defined as ¢ fixedness of the thinking
principle upon any sensuous object to which it may be directed; ekaggata
1s never, 1 think, thus used in Pali. Certain of the Kammatthina exercises con-
sisted in fixing the mind on some sensuous object.
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‘manaso ekodibhava’ (Brahmajila Sutta). The Jainas
were not ignorant of the term avadhi, ¢/ ohi-fdna=
avadhi-jidna (Aupapatika Sutta, §§ 30, 41); but they
restricted it to ‘the knowledge of special objects produced
by right intuition (samyag-darsana=—P4li sammé-das-
sana), ete., as destroying the natural hindrances’ (see Life
and Essays of Colebrooke, vol. i. p. 415). Prof. Jacobi defines
‘ohi-idna’ as a sort of supernatural knowledge, and notes
that the Jaina theories and terminology, relating to the
various degrees of knowledge up to omniscience, differ from
those of the Brahmanic philosophers and Buddhists! Tt is
worth noticing, however, that the Jaina kevala, the
highest degree of knowledge, consisting in omniscience,
is identical with the Buddhist kevala or Nirvina (¢f.
kevali, Thera-Géaths, v. 679; Sutta-Nipita, v. 82; Sam-
yutta-Nikdya, vii. i. 8-9). In the Yoga philosophy kai-
valya denoted isolation of the ‘self’ from the phenomenal
world, consisting in absolute extirpation of pain. This final
deliverance from the bondage of ‘rebirth’ among men
or gods was the final reward of meditation (samadhi), and
approximated closely to the Buddhist Nirvana.

Before taking leave of ekodibhéva, we must bear in
mind the fact, pointed out by Prof. Kern (Saddharma-
Pundarika, p. xvi), that certain parts of the Northern
Buddhist books, more especially the verses, have been
Sanskritized to a very large extent, so that they ought
to be restored as much as possible to a more primitive
form before a comparison with Pali can lead to a satisfactory
result” The Pali forms, however, may still be allowed to
throw some light upon these modernized and altered texts,
and ekodi seems to be a case in point. To the Southern
Buddhists, ekoti for eka 4 iti would be unintelligible,
for no known text gives any example of this rare word {tti,
which seems to belong only to the Vedic and Brahmana
periods ; while to the Northern Buddhists the Prakritized

! Sce an interesting note on ohi-fidna, in Dr. Hoernle’s edition of the ¢ Uvisaga-
dusio,” fase. 1. p. 18,
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form, ekodi or ekodhi, would be equally perplexing, and
would cause them to Sanskritize it as best they could-
A very good instance of this Sanskritizing process in the
‘Saddharma-Pundarika’ (pp. 142, 146, 395), which has
escaped the keen eye of Prof. Kern, is seen in syandanika-
githodilla (var. lect.—odigilla,—odigalla), translated by
‘ gutters and dirty pools.” Prof. Kern acknowledges that his
rendering of glithodilla is conjectural. Here we may call
in Pali to throw some light upon the whole compound
syandanika® Not seldom we find the Pali terms canda-
nikd and oligalla occurring together (see Anguttara-
Nikdya, III. vi. 8; Milinda-Paiiha, p. 220; Sabbisava
Sutta), the former meaning, according to the Abhidhanappa-
dipikd, ‘a dirty pool at the entrance of a village,” the latter
‘a dirty pool near a village” The Pali candaniké
is probably to be referred to a more original candanika,
from the root cand, and signifies a turbid pool, or one liable
to become so on account of not being inclosed (see Thera
Gatha, 1. 567 ; Cullavagga, v. 17.1). Buddhaghosa defines
it as asucikalalak@po. The Sanskrit syandanika,
according to the lexicographers, does not mean a tank, well,
or pool, but “a drop of saliva,’ and the meaning ‘gutter’
given to it by Prof. Kern is deduced by him from the root
syand (¢f. syandana, oozing water). It is one of those
words that may be restored to its primitive form, since it is
in fact a clever Sanskritizing of Pali candanika. Gltho-
dilla should, I think, be rendered ¢cesspool,” answering to
Pali glthak@po. DBut the latter part of ‘glithodilla==
gltha4-udilla’ offers many difficulties. Prof. Kern quotes
the Pali oligalla as a parallel form; and, at the first
glance, udilla (udigilla or udigalla) looks very much
like a Sanskritizing of a more primitive oligalla, with an
attempt, perhaps, to connect it with udu. All the MSS,
I have examined have the dental, and not the cerebral,
! in oligalla, though Dr. Trenckner finds the word with
the cerebral / in the Milinda-Paiiha. The form udilla may
point to an older udikilla, from avadiz==avati ¢pit,
well”; while the Pali oligalla may stand for a more
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original allagalla, from alla ‘wet’=(ulla, olla, well-
known Prakrit forms, Sanskrit Ardra) ‘swampy, marshy,’
and galla=—Sanskrit garta, Prakrit gadda ¢well, pit.’

Prof. Jacobi, in the Glossary to ¢Ausgewéhlte Erzih-
Iungen in MAhéarashtrl, gives us a form ‘ulli = schmiere.’

But all this is by way of conjecture. When we have
more Buddhist and Jaina texts, we may perhaps be able
to solve the difficulties offered by this and numerous other
points in PAli philology.”

Prof. Max Miller, on the substance of the above, con-
tributed the following interesting note to the “Academy ” for
April 8rd, 1886, p. 241 :—

¢ After reading Dr. Morris’s suggestive article on ‘ Eko-
dibhéva’ in last week’s ‘Academy,” I looked through
my Buddhist slips, and found there a note that a MS. of the
India Office Library reads Ekotibh&va in the ‘Lalita-
Vistara,” p. 439, 1. 5, and that the same reading occurs on
p- 147, 1. 8, instead of ekdbhibhéva. Added to this, I
find a query, ‘Could it be for ekakotibhiva?’ I am
not certain whether this is my own conjecture, or whether
some one else has suggested it before. Of course the
meaning of ekakoti and ekakotibhidva would be clear.
It would be the same as ekidgra and ekigrabhéva.
Ekéagra occurs in the very first line of Manu, and is well
explained there by vishay&ntarivyadkshiptakitta,
‘ concentrated, his mind not being distracted by any other
objects.” Koti is used for the two ends of a bow, and
particularly in philosophical writings for the two alternatives
of an argument. Ekakoti would, therefore, mean being
absorbed in one view. I do not give much for ekoti in
the Satapathabrdhmana, explained as meaning ‘ having
the same course.” It looks to me like an attempt to explain
a Bhasha word which had ceased to be intelligible. I agree
with Dr. Morris that the explanation sent to Childers by
his friend Subhiiti is likewise very artificial. Schiefner’s
explanation, too, which Dr. Morris does not mention, namely,
that ekotibhéva represents ekdvali- or ekolibhéva, is
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not convineing. Dr. Morris proposes ek&vadhi- or
ekodhibhava, which would give a good meaning, namely,
“absorbed in one limit,’ if the transition of avadhi, the
Jaina ohi, into odi, and, again, the representation of odi
by Sanskrit oti, could be supported by analogous cases. To
take ekoti as an irregular contraction of ekakoti is, no
doubt, unusual. It reminds us of ‘mineralogy’ instead of
‘mineralology.” But unless something unusual had hap-
pened, native commentators would probably have been less
at a loss to account for this mysterious word. However, I
only mention this derivation. I do not claim either the
merit or the responsibility of it.”

Prof. Eggeling was kind enough, at the request of Dr.
Rhys Davids, to send the following note on ekoti:—

“The passage in question (Sat. Br. K. xii. 2, 2, 4) runs as
follows : — Prishthyabhiplavau tantre kurviteti ha sméha
Paingyah ; tayoh stotrini ca Sastrani ca samcirayed iti. Sa
yat samcérayati tasmid ime pr4nd nadni santa ekotayah,
saménam (tim anusamcaranti.

‘Let him make the Prishthya and Abhiplava the two
tantras,’ said Paingya; ‘and let him make both the
Stotras and Sastras in (or, of) these two run together (? 7.c.
in the same manner).” Now, because he makes them run
together (Pin the same manner), therefore these vital airs
(of man), though being distinct, are ekoti, run together
along one and the same {ti.

The question is, What is here the meaning of tantra and
fti?  Prof. Weber (in Bottl.-Roth’s Dict.) takes tantra
in the metaphorical sense of ‘normal form, fundamental
order’; and ti (from av ‘to favour’) in that of *striving
after a goal, course.” My own interpretation is rather
different. I take tantra in its original sense of ‘warp,’
and Uti (from v4, ‘to weave’) in that of  web, weft.’

He is to make the Prishthya and Abhiplava the warps of
two (sacrificial) webs. And because he makes the stotras
and Sastras run together therein (F as the woof), therefore
these vital airs of man are ‘one-webbed,” run along one and
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the same web. While I certainly think that this is the
meaning of the passage, it seems to be quite possible that
a play on the word ti is intended here, viz. that it may
have both the meaning of ¢ web’ and ¢ course.’

Prof. Weber seems to think that the passage (with {1t1)
is corrupt or incomplete ; but I have compared the Bodleian
MS. of the Kanva recension, and find that 1t has the same
rendering of this passage.

Whether this ‘ekoti’ has anything to do with the
ekotibhéva of the Lalitavistara is very doubtful, at all
events I do not think that any chronological (or synchro-
nistic) inferences can be drawn from this coincidence.”

OPADHIKA.

“Yajaménam manussinam
puiiiapekh&napininam
karotam opadhikam puiifiam
kattha dinnam mahapphalan ti.”’
(Samyutta-Nikdya, vi. 2, p. 233.)

The only meaning that Childers assigns to opadhika
is ‘belonging to upadhi’; but this gives no explanation
of the word in the githa above quoted.

Bearing in mind such phrases as “ puiiiidni anekéni
karoti,” ¢“pufifiam anappakam karoti,” opadhika must
mean ‘exceedingly great,’ and be connected with Sk. upa-
dhika.! The Editors of the Divydvadéna register an equally
puzzling aupadhika (p. 542, 1. 17-28).

KUKKUTA-SAMPATIKA.

This occurs in Anguttara Nikaya, 1ii. 56, with reference to
a shower of sparks or of hot ashes.
In the Divyévadéna, p. 316, 1. 11, we have kukutasam-

! Opadhika cannot be referred to upadahati (mot in Childers). See
Milinda-pafiha, pp. 108, 109, 164; Suttavibhanga, ii. p. 148.
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pata! and in the Index of Words the Editors suggest
kukura [? kuk{la].

The form kukkuta is no doubt correct, being an onoma-
topoeic word, of which kukkula or kukkula is a variant
(see Jataka, ii. p. 134 ; Samyutta, x. 7, p. 209).

Kukkuta also signifies a cock, and from its red comb the
cock was used as a symbol of fire. Margaret Hunt, the
translator of Grimm’s Household Tales, vol. ii. p. 128, says,
«T will set a red cock on your roof is the incendiary’s threat
in Germany, where fire is compared to a cock flying from
house to house. Grimm’s Deutsche Mythologie, p. 568.
Red cock-crawing—a cant term for fire-raising in the south
of Scotland.”

CILIMIKA, CILLAKA.

The word Cilimika occurs in Cullavagga, vi. 2. 6. 7, and=
cimilik4a in Suttavibhanga, ii. 40 (cf. note 5 on Mahévagga,
vii. 1.5). Dr. E. Miiller refers cilimika to Sk. cilamilika,
cilimilika, ciliminik4 ¢an ornament,’ but the translators
of the Vinaya Texts render it ¢carpet,” ‘rug,’ and suggest
its connection with cola [Pcela]. Buddhaghosa explains
cilimika as tdlapannédihi katd. This shows that it
was a kind of cloth made from leaves, bark, etc., like the
Hindi jhilamili ‘a kind of cloth,” jhilamild ‘a kind
of gauze,” cf. Marathi jhilamild ‘ornamental shreds of
paper, fringe.’ With these forms we must connect Hindi
cilavana, cilamana, a kind of gauze used as a Venetian
blind. The Pali cilimik& may have been applied to a
carpet or rug on account of its fringe or edging. Cilimik4
is used by the Commentator to explain ulloka, ‘a cloth,’
“duster’ (Cull. vi. 2. 7). Here perhaps we should compare
Sk. jhilli “cloth,” jhillik4 ‘a cloth or rag used for apply-
ing colour on unguents,” from cira ‘rag, cloth.” For the
forms with initial jh=c compare Sk. jhiri, jhirika, jhil-
lika ‘a cricket,” with ¢iri, cirika, c¢illi, cillika ‘acricket.’

1 Kukkutasampita occurs in Suttavibhanga, iI. p. 63.
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There is a Pali ciLraka (not in Childers) signifying ¢ bark
cloth.” It occurs in a somewhat difficult passage in Theri-
Giéth4, v. 390 :—

Dittha hi maya sucittd sombha daruka-cillaka navi |

Tantihi ca khilakehi ca vinibaddhad vividham panaccitd
113901

Tamh’ uddhate tanti-khilake visatthe vikale paripakkate|

Avinde khandaso kate kimhi tattha manam nivesaye ? (1391 ||

Tathipamam dehakéni mam tehi dhammehi vind na vattanti

Dhammehi vind na vattanti kimhi tattha manam nive-

saye ? (1392

“T have seen forsooth a new and beautifully formed figure
(or puppet) made up of wood and bark, fastened together by
strings and pins, and made to go through various motions
(like a dancer). But when the pins were pulled out, and
both pins and strings detached and scattered about, you
would not find (any ripa or form) in the broken-up figure,
(for) on what ! in that (figure) would you fix the mind (as
the real form or rfipa)? The body (with its various limbs)
making-up me such a figure (as this dancing puppet) does
not exist apart from these conditions (of its several parts, i.e.
the four dhatus). On what then in that (bodily frame of
mine) would you fix the mind (as the riipa) since without
these conditions it does not exist ?”

Sombh4 (not in Childers) is explained by the Commentary,
p- 211, as sombhaké, which really gives usno help to the
meaning of the word. It seems here evidently to have the
meaning of potthaka (not in Childers) ‘a figure made of
wood,” ‘a modelled figure’ ¢f. Sk. pusta, pustaka).

Sombhé must be referred to the 4/ gumbh or 4/¢ubh.?

1 Ie. on what particular part of the figure when reduced to fragments.

? Is sobhaankam (sobhapakaranam) in the Majjhima sila, rendered ¢ balls’
by Dr. Davids (Buddhist Suttas, p. 192), to be referred to sombh4 in the
passage translated above, and to be rendered by ¢ puppet shows’ ?



NOTES AND QUERIES. 41

With regard to cilimika, cillaka and cira, Sk. lexico-
graphers offer no etymology. I would venture to suggest an
onomatopoeic root cir or c¢il ‘to crackle’ (¢f. our ‘scrap’
from ‘scrape’), seen in Hindi ciracirdun, cilaciland ‘to
crackle’; cirani ‘to rend, tear’; cirl ‘a cut, tear’; jhila-
mildna ‘to crackle’; jhiri ¢crack, slit, bark.’

CHANDAKA.

Chandakam samharati (not in Childers) seems to mean
‘to raise a subscription,” ‘make a collection.” (Cf. Hindi
candd uthand ‘get up a subscription,” ‘contribute.” See
Jat. i p. 422 ; Jat. ii. pp. 45, 196 ; Suttavibhanga, ii. p. 250.

DHAMSATL.

Childers registers dhamseti ‘to fell,” ¢destroy,” but not
dhamsati ‘to fall,” ‘fall away from’ (with the ablative).
Cf. Jat. iii. p. 260, where dhamsati is explained in the
Commentary by parihiyyati; also Jat. iii. p. 457, “sag-
gatthdnd dbamsati,” explained in the Com. by * &kasato
bhassitvA pathavim pavissati.,” Dhamsate occurs in
Thera-Gatha, v. 225, “sukhi so dhamsate,” and in v. 610,
“ dussilo pana mittehi dhamsate pdpam &caram.”

NIKUJATL

Under this head Childers has omitted to register two
distinet verbs. The first must be referred to the Sk. nikfij
‘to chirp, warble, hum.’

Kinasmim vanasandacarini kokild va madhuram nikdjitam
Tam jardya khalitam tahim tahim sacecavddivacanam anaii-

fiathd (Theri-Géatha, v. 261).

The second nik{jati (of onomatopoeic origin with the first)
is not found in Sanskrit. It means ‘to twang’ Cf. Sk.

! ¢f. Khippam giram eraya vaggu vaggum hamso va paggayha sanikam nikijam
Bindussarena suvikappitena (Thera-Géathd, v. 1270).
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veiiij (weakened form of a root kifij or kuiij) ‘to twang,
jingle’; ciiijini ‘a bow-string’; and ¢ kuiij ‘to rustle’

Yathd cipo ninnamati jiya cipo nik{jati (Jat. iii. No. 397,
p- 823,L 7).

NIKKINATI.

Childers registers kinati and vikkinati, but not nikki-
nati, but see Milinda-paiiha, p. 284. Does advapitum in
Milinda, p. 279, mean “to cast off” or ‘to give as a present,’
“labhati pitd puttam inatto vA ajivakapakato v Avapitum
va vikkipitum v& ti.”

NIBBHOGA.

Ajifiatra ottha-nibbhog4 niyam janéti kificanan ti (Jat.
1i. No. 247, p. 264).

The only meaning assigned to nibbhoga in Childers’s
Dictionary is ‘ wretched, miserable,” but in the passage above
quoted from the Jataka-book nibbhoga signifies ‘a dis-
tortion’; ottha-nibbhoga=ottha-bhafijana! ‘making a
wry face’ (Jat. ii. p. 263, 1. 25). Nibbhoga, not used in
this sense in Sanskrit, is from nirbhuj, ¢/ Sanskrit
oshthau nirbhujati ‘to distort one’s lips, make a wry
face,”! corresponding to Pili ottham bhafijati (Pottham
bhufijati), Jat. ii. pp. 263, 264.

PAVECCHATI axp ANUPPAVECCHATI?

The words pavecchati and anuppavecchati present
many difficulties to Pali scholars, and no satisfactory
explanation has, as yet, been given of them.

Dr. Trenckner has pointed out (““Pali Miscellanies,” p. 61)
that “pavecchati ‘to give,’ is traditionally explained by
paveseti (as if causal), or by deti, and looks like a

1 ¢f. Sk. bhafijana, bhafijanaka ¢ contortion of the lips, decay of the teeth.’
2 Bee ““ Academy '’ for Sept. 26th, 1885, p. 207.
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derivative from avikshat; but neither vi¢ nor vish
makes good sense. In the meaning it agrees with Sanskrit
prayacchati, but the identification presents some
phonetical difficulties.”

Though pavecchati means ‘to give,’ the syntactical
use of deti is not quite the same; the latter usually takes
an accusative and dative, the former an accusative and
locative. Childers is altogether silent about this construe-
tion ; but compare the use of pavecchati in the follow-
ing passages:

“ Adeyyesu dadam dinam deyyesu na pavecchati”
(Jat. nii. p. 12; see also p. 172.)
‘“Kalena tamhi havyam pavecchati.”
(Sutta-Nipata, vv. 463-4, 490.)
“ Appasmim ye pavecchanti esa dhammo sanantato.”
(Samyutta-Nikdya, I. iv. 2.)

This employment of an accusative and locative seems to
indicate that the original meaning of pavecchati was
probably not ‘ to give,” but ‘to pour down (on),” and hence
to ¢ bestow, give.

Instead of referring it to the root vig¢ or vish, it might
well be derived from the root vrish (‘varsh’), ¢to rain,’
‘to induce to rain’ (causal). Cf Pali acchati, from the
root 4s, through the aorist acchi.

It is worth noting that, traditionally, the meaning of
‘give’ is assigned to vrish by the Sanskrit lexicographers.
But the Sanskrit pra-vrish is represented in Pali by the
verb pavassati, used impersonally, or with ‘deva’ or
‘megha’ as subject. Cf. ‘pavassa deva’ (Sutta-Nipita,
vv. 18, 19, 20); ‘mahimegho pavassi’ (Jat. 1. p. 503);
see also Samyutta-Nikdya, iii. 3, 4, where abhivassati
occurs, and again in viii. 7. See Milinda-Paiiha, p. 152.

No examples, however, of such phrases as ‘devo pavecchati.’
‘megho pavecchati,”! have as yet been pointed out; but

! The Burmese MSS. read pavacchati and anuppavacchati.
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anuppavecchati does occur with deva as its subject in an
inedited portion of the Anguttara-Nikdya, II1. 83, p. 135:
‘“devo ca sammadhiram anuppaveccheyya.”

“ Puna ca param brihmana etarahi manussd adhammara-
garattd . . . tesam adhammarigarattinam . . . devo na
sammAdhiram anuppavecchati, tena dubbhikkham hoti”
(6. IIL. 56, p. 160). See Divydvadana, pp. 25, 437;
Milinda-Pafiha, p. 375.

There is no very great change of meaning between ‘to
cause to rain,’ ‘to pour down,” etc., and ‘to give.” Even in
our own language we are not altogether unfamiliar with
such phrases (used devotionally) as ‘to shower down,” ‘to
pour down,’ and ‘to shed,’” in the sense of ‘to give,” ‘bestow,’
etc. There is a somewhat difficult passage in the Sutta-
Nipata (vv. 208, 209), where anuppavecchati?® occurs in
the sense of deti, but where the original meaning, perhaps,
is implied in the metaphor employed in v. 209 :

“(208) Yo jatam ucchijja na ropayeyya
jdyantam assa ndnuppavecche
tam &4hu ekam muninam carantam
adakkhi so santipadam mahesi.

(209) Sankhiya vatth&ini paméya bijam
Sineham assa ndnuppavecche.”

Prof. Fausboll translates the foregoing verses as follows :

“ Whosoever after cutting down the [sin that has] arisen
does not let [it again] take root, and does not give way to it
while springing up towards him, him, the solitary wandering,
they call a Muni: such a great Isi has seen the state of
peace.

“(209) Having considered the causes [of sin and] killed
the seed, let him not give way to desire for it.”

Anuppavecchati cannot mean ‘to give way to,” nor
does assa (v. 208) mean fowards him; the dative must be

! Childers, in the Addenda to his Pali Dictionary, explains anuppa-
vecchati by ¢ to enter,” from +/vig; but this gives no sense.



NOTES AND QUERIES. 45

here used to express ‘to’ or ¢ for’ (the sake of) as in v. 209
and in the second quotation from the Anguttara-Nikéya.

There is a great difficulty in the reading jAyantam
(in v. 208), the present participle of jayati; what we
require, as seen in v. 209, is a noun of some kind in the
accusative. At first sight one is tempted to read yépanam
‘sustenance,” or paniyam ‘water,” corresponding to sine-
ham in v. 209 ; but, bearing in mind the use of deti in the
sense of ‘allow,” ¢permit,” we might, without much violence
to the original reading, substitute the infinitive of jayati,
that is to say, put a verbal noun instead of the present
participle, and then we should get the following gramimatical
rendering :

“ Whosoever, after having uprooted the [sin that has]
arisen would not replant it, and would not allow it fo grow up
[again], him, the solitary wandering,” ete.

The next verse (209) reads very awkwardly in its English
dress, and there seems a want of balance in the first part of
it, ‘having considered . . . having killed’; but this could
easily be got rid of by taking pamiya as equivalent to
paminitvé, signifyving ‘having discerned,” ¢/. ¢ Yo c¢’idha
kammam kurute paméya,’ ete. (Jat. iii. p. 114).

The meaning of the foregoing passage might be expressed
in the following terms:

“Having considered the causes [of sin, 7.e. having got
at the root of sin}, having discerned the seed [i.e. having
having found out the germs of sin], let him not allow any
desire for it [to arise again, whereby the sin shall be enabled
to grow up and come to maturity].’

Sineha (sneha) does not only mean ‘desire,’” but, in regard
to seed, signifies (fructifying) moisture, as in the following
passage from the Samyutta-Nikaya, v. 9:

“Yathd aiilataram bijam khette vuttam virthati patha-
virasafi chgamma sinehaii ca tad ubhayam evam khandha
ca dhétuyo cha ca dyatand ime hetum paticca sambhutd
hetubhang4 nirujjhare.”

“ As some seed cast into a fleld grows up by reason of the
earth’s sap and the [life-giving] moisture [in the earth]
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[and] by both of these, so the elements of being, the senses
and the objects of sense, spring up by reason of a cause, and
by the destruction of a cause are annihilated.”

If, however, we are to take paméya in the sense of
“having killed,” for it can be so translated, then sankhiya
must be referred not to the Sanskrit sankhy4a, but to the
causal of sanksi, and may be rendered ‘having destroyed,’
i.e. “the sage having once destroyed the root, and having
killed the germ of human passion by leading a solitary life,
is not to revive it by going back to his former association
with the world and worldly pursuits.” This interpretation
fits in well with v. 207, the commencement of the Munisutta:

“ From intimacy [with the world] arises fear, from house-
hold life arises defilement ; the homeless state, freedom from
association [with the world]—this is, indeed, the view of a
Muni.”

PAMUNCATI SADDHAM.

In Mahdvagga, i. v. 7, Samyutta, vi. 1, 2 DBrahma
Sahampati entreats the Buddha to open the door of the
Immortal (Z.e. of Nirvéna), and to let those who were able to
understand, hear the doctrine the Blessed One alone had
discovered. In answer to this request, Buddha repeated the
following stanza :

‘“ Aparutd tesam amatassa dvard || ye sotavanto pamuii-
cantu saddhaml”’

This is rendered by the translators of the Vinaya Texts
(Sacred Books of the East, vol. xiii. p. 88) as follows:

“Wide open is the door of the Immortal to all who have
ears to hear ; let them send forth faith to meet it.”

Mr. Bendall, in the Journal of the Pali Text Society for
1883 (pp. 77-85), draws attention to the translation of
pamuficantu by ‘send forth to meet it,” and points out that
it would be difficult, if not impossible, to verify this sense of
the verb. He suggests that saddham in the stanza quoted
above is not ‘faith,” but ‘an offering to the manes,” repre-
senting the older Brahmanical faith, and that pamuiicantu
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signifies ¢ let them relinguish.’ But the thought of Brahm4
Sahampati, on hearing the Buddha’s reply to his request,
does not support either the translation given by Dr.
Oldenberg and Prof. Davids or that suggested by their
eritic :

“Then Brahma Sahampati understood ¢the Blessed
One grants my request that he should preach the
doctrine.” ”

As the gathé stands translated no such request is granted.
We must therefore endeavour to look at the Pali a little more
closely.

Tesam I take to refer to those whose mental eyes were
clear, and who were able and willing to receive the teaching
of the dhamma; sotavanto does not, I think, here mean
‘having ears,’ though this sense is supported by the
Thibetan version of the Sanskrit equivalent of the Pali
original. In Sanskrit sota signifies not only the ear,
but conversancy with Vedic revelation and sacred lore,
so that sotavd, in a Buddhistic sense, might be almost
equivalent to Pali tevijjo. It would be here only applicable
to Buddha, who claimed to have acquired, as the result of
long meditation, a new way to Nirvana, self-revealed, aund at
first known only to himself. To saddham I would give
its ordinary meaning of fuith.

The next difficulty is with pamuiicantu. The trans-
lators of the Vinaya Texts seem to have overlooked a use
of the verb pamuiicati in the sense of utter,” ¢ declare.’

“Vécam pamuiice kusalam nétivelam ”
(Sutta Nipata, v. 973).

Fortunately we have an example of the use of pamui-
cati with saddham, where the meaning seems tolerably
clear.

“Yath4 ahu Vakkali muttasaddho
Evam eva tvam pi pamuficayassu (? pamuiicassu) saddham.”
(Sutta-Nipata, v. 1146.)
This is translated by Prof. Fausbsll (Sacred Books of the
East, vol. x. p. 213) as follows :—“ As V. was delivered
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by faith, so shalt thou let faith deliver thee.” Prof. Rhys
Davids, in his Hibbert Lectures, gives a different rendering,
but both are open to great objections.

Muttasaddho does not mean delivered by faith, for that
is expressed by the familiar term saddhévimutto. I
would suggest the following alteration :—*“ As V. was one
by whom the faith was proclaimed, so shalt thou proclaim
the faith.”

Now in v. 1131 Pingiya, to whom the words in v. 1146
are addressed, says, ‘“ Pardyanam anuglyissam ” I will pro-
claim the way to the further shore (i.e. Nirvana). Taking
sotavanto, pamuiicantu, etc., in the senses already sug-
gested, the stanza from the Mahdvagga might be rendered
thus :—

“ Wide ope to them are now Nirvana’s gates,
Let them who know the truth the faith declare.”

Of course Buddha was the only one coneersant with the
truth (sotava), and so Brahmi Sahampati understood it,
and departed, knowing full well that his request was granted.

Professor Kern has found the same difficulty in the trans-
lation of the verb pamuiicati. He says:—“1 do not under-
stand this pamuicantu ‘let them cast off, loose or emit.’
Perhaps we have to read payuiijantu let them produce.””
(Saddharma-pundarika, p. xii, note 6.)

PASSA.

Childers has not registered this word, which occurs in
Thera-Gatha, v. 61, p. 9.

Passati passo passantam apassantafi ca passati
Apassanto apassantam passantaii ca na passati ti.

With the above quotation compare Upanishad, pt. ii.
Sacred Books of the East, vol. xv. p. 345, where Prof.
Max Miller quotes from the Chhéndogya Upanishad the
following lines : —

Na pasyo mrityum pasyati na rogam nota duhkhatdm
Sarvam ha pasyah pasyati sarvam apnoti sarvasah.
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PUNARABHISHEKA.

Punarabhisheka is mentioned in the Aitareya Brah-
mana, 8. 5. i. (ed. Aufrecht, p. 214), and is alluded to in the
Vaddhakistkara Jataka (No. 283, ii. p. 409), translated by
the present writer in the Folk Lore Journal, vol. iv. pt. i.
pp- 48-52.

The Jitaka story says, *They made kings sit in a fine
chair made of Udambara wood, and consecrated him with
three shells.”

BHASTA.

The only meaning assigned to bhastd in Childers is
‘bellows,” but it occurs in the sense of (1) ‘goat’ (=aja),
Jat. iii. p. 278; (2) ‘leathern bag,’” ‘a skin,” Jat. iii. p. 346;
Thera-Gétha, vv. 1134, 1138 ; Theri-Gaths, p. 202, L. 19.

MAKKATIEA.

In Jat. ii. p. 70, mukha-makkatikam karoti means
‘to make monkey-faces,” ‘to make grimaces,’ ¢f. makkavi-
karadini karoti (Jat. ii. p. 447); and makkatiyéni
karoti (Jat. ii. p. 448).

In the first ghth4 to Jat. No. 299, ii. p. 448, okkandikam
kilati seems to be equivalent to makkatam karoti. The
Com. explains okkandikam by “migo viya okkandikatva.”
If okkandikam kilati signify ‘to cut capers,’ ¢gambol,’
it is to be referred to the ¢/skand; or if it be the same as
‘kikim karoti’ (see Jat. il. p. 71), then we should have to
refer it to the / krand.

MOKKHACIKA.

This word occurs in the Majjhimasila. Dr. Rhys Davids,
translating Buddhaghosa’s note, explains it by ¢ tumbling.’

Childers renders it ‘tumbling, acrobatic feats” Turning
summersaults is certainly one part of the amusement
expressed by mokkhacika (see Vinaya Texts, pt. ii. p.
184), but how is the word to be etymologically explained ?
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The first part of the term~mokkha from ¢ mue—may mean
‘tumbling, falling,” but what is cika? T take it to mean
‘turning’ from a root cik, a weakened form of ycak *to
turn, whirl’ (¢f. Sk. cakita ¢shaking,’ cak-ra ‘a wheel’;
Hindi cakcaka ¢ flashing’), a nasalized form of which we
have in Sk. cafic-ala; Hindi caiicala ‘lightning,’ cafica-
nané ‘to thrust, shoot.’

For weakened forms like cik ! from cak, compare the Sk.
roots ang and ing; ¢am and ¢im; ¢as and ¢is. Not only
have we in PAli traces of a root cik from cak, but also a
root cing ‘to turn or go round’ (not found in Sansk.), in
cingulaka ‘a mimic windmill made with palm leaves.’

Cingulaka was probably an old game of ¢whirligigs.’
In Jain Prékrit it is called vatta-khedda (see Aupapatika-
sutta, § 107, p. 77).2

There must have been a noun cing-ula ‘a wheel,” for we
find in the Anguttara-Nikiya iii. 15. 2, the denominative
cinguldyitvd ‘causing a wheel to go round.” This root
cing in the sense of ‘to jump,” explains Sk. cing-ata
(a prawn, shrimp), which the Sanskrit lexicographers have
not ventured to refer to any root.

LANGHAKA.

Langhaka (not in Childers) is an ‘acrobat.” See
Milinda-paiha, pp. 34, 191, 331 ; Jat. i. 431. Langhana-
sippa=—"*the art of jumping over swords or knives,” Jat, i.
p. 430.

Cf. “langhana-dhévana-gita-naccidini” (Jat. ii. 431);
langhi (Jat. ii. p. 363 ; Jat. iil. p. 226).

LOCANA.

The only meaning given to locana by Childers is ¢ eye,’
but there is another locana in the phrase kesamassulo-

1 ¢f. Hindi cikaland ¢to chew slowly’; eikandné ¢to rub, polish,”

? In this section of the Aupapitika Sutta we find danda-yuddha
and ndliyd-yuddha. See note on Danda-yuddha in the ‘‘ Journal of the
Pali Text Society,”” 1884.
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cana (Puggala-Pafifiatti, p. 55; Anguttara-Nikaya, iii. 151 ;
Jat. iil. pp. 74, 235). Here locana has the sense of the
Sanskrit luiicana ‘pulling or tearing out,’ and is a deri-

vative of a verb loceti (not in Childers), the causative of
luicati.

locana ; loceti :: mocana : moceti.
loceti : luilcati ;2 mocetl : muilcati.

The usual causative of luiicati is luficeti (not in
Childers), ¢f. kese luiicetva (Theri-Géathd, Com. p. 186) :—

Te sidhil ti tassd thlatthing kese luficetvad pabbajesum.

But locayati occurs once in our printed texts :—
Paiicapaniifsa vassini rajojallam adhirayim
Bhuiijanto masikam bhattam kesamassum alocayim.

(Thera-Gétha, v. 283.)
VALETI.

Childers has no examples of the verb valeti ¢to” twist,
wring,’ ¢f. givam valeti ‘ to wring the neck ’ (of a bird), Jat.
i. p. 436. In Jit. i p. 452, we find the expression ¢sitake
valeti,” where valeti may perhaps mean to fold ?

VIKANNAKA.

This word (not in Childers) occurs in Jét. i. p. 227, 1. 27 ;
p- 228,11, 2, 7, and signifies a harpoon for spearing a crocodile.
The Com. explains vikannaka by vikannakasalla.

VIDAMSAKA.

Danta-vidamsaka, ‘a harsh grating laugh,’ literally
gnashing of the teeth’ (Anguttara-Nikaya, iii. 103, p. 261,
L 4; Jat. iil. p. 222,1. 7).

VIDDHA.

In the following passage viddha seems to mean °open,
clear’:



52 NOTES AND QUERIES.

“Seyyathdpi nima saradasamaye viddhe vigatavaldhake
deve adicco nabham abbhussukkaméino! sabbam akasa-
gatam tamam abhivihacca! bhasate ca tapate ca virocate
ca, ete.” Anguttara-Nikaya, iii. 92, 2, p. 242; Samyutta-
Nikéya, ii. 8, 11, p. 65.

VETI.

Veti=Sk. vy-eti ‘wanes,” does not occur in Childers’
dictionary.  Cf. Udeti apflirati veti cando (J&t. iil
p. 154, 1. 6).

SANKASAYATI

Sankasiyati ‘to be dejected’ is not in Childers, but see
Anguttara, ii. iv. 8, p. 69 ; Samyutta-Nikiya, p. 202.

SANKOCANA.

Mukha-sankocana ‘contortion of the mouth, wry face’
(J4s. iii. p. 57. See note on NIBBHOGA).

SAMADHIGANHATI.

Pili, in common with Sanskrit, employs the term sama-
dhigacchati (see Thera-githa, v. 4, p. 2), but samadhi-
grinhéti does not appear in the Sanskrit dictionaries. We
find, however, this verb in P&li with the meaning of “to
get,” ‘obtain,” probably through confusion wth samadhi-
gacchati.

¢ Atthi kho mahéiriji eko dhammo yo ubho [atthe] sama-
dhiggayha titthati ditthadhammikai ¢’ eva attham sampa-
rayikaii ¢ ti (S~myutta-Nikaya, iii. 2, 7, p. 86).

In the gith4, p. 87, to the foregoing passage adhigan-
hati (not in Sanskrit) is used in the sense of samadhi-
ganhéti.

‘“ Appamatto ubho atthe adhiganh4ti pandito.”

1 Not in Childers.
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In the Anguttara-Nikdya, v. 31, adhiganhiti seems to
mean ‘ to surpass.” “ Yo so Sumane diyako so amum addya-
kam devabh{ito saméno paficahi thanehi adhiganhéti dibbena

AD

Ayuna,” etc.

SAKATIKA.

Childers gives Sikatika as an adjective, but it occurs
in the Samyutta Nikdya ii. 3. 3. p. 57, in the sense of ‘a
carter.”! See Jat. iii. p. 104. The Milinda Paiiha, pp. 66,
194, bas the same gatha in a more correct form :—

Patigace’ eva tam kayird yam jaiid hitam attano:
Na sakatikacintiya, mantidhiro parakkame
Yathd sdkatiko nidma samam hitvd mahdpatham
Visamam maggam &ruyha akkhacchinno va jhayati.

SARADDHA.

Childers has a form sdraddho, which he explains as
su-draddho, but this does not apply to asdraddho in the
Anguttara-Nikaya iii. 40-1, p. 148; 128. 2, which must be
referred to samrambhati. Cf. Pili sirambha.

SINGI.

Anguttara-Nikiya, iv. 26 :

“Ye te bhikkhave bhikkh&i kub4 thaddh4 lapéd singi
unnali asaméihitd na me te bhikkhave bhikkh& mamaka.” 2

Childers has no such form as singi, nor is it found in the
Sanskrit Dictionaries.

The Commentary has the following note:

“Singi ti tattha katamam singam ? Yam singam
singiratd cituriyam parikkhatatd parikkhattiyan ti evam
vuttehi singa-sadisehi pakatakilesehi samannégat4.”

Lapa is not in Childers, but the Commentary explains it
by upalapaka ¢a fawner, intriguer.’ See Childers, s.c.
lapako.

! ¢f. sakuntika (not in Childers) ‘a fowler, bird-catcher * (Thera.
Gatha, v, 299‘}.
? kuha thaddh4 lapa singt carissanty ariys viya (Thera-Gatha, v. 959, p. 87).
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SOTTI.

Sotti (Anguttara-Nikaya, iii. 70, 5, p. 208) stands for
kuruvindakasotti, and is the same as kuruvindakasutti
in Cull. v. 1. 3. Dr. Oldenberg gives Buddhaghosa’s ex-
planation of kuravindakasutti, which may be compared
with the commentator’s note on sotti :—

“kuruvindakasuttiyd ti kuruvindakapésinacunnini
libhaya (sic) bandhitvd katakulika-kaldpako vuccati, tam
ubhosu antesu gahetvd sariram ghamsanti’” (Cullavagga,
p- 315).

“Sottin ti kuruvindasottim kuruvindakapésinacunnehi
saddhim ldkha yojetvd manike katvi vijjhitva sutte dvutitva
tam mani-kalipa-pantim ubhato gahetvd pitthim gham-
senti”’ (Com. to Anguttara-Nikdya).

Sotti is therefore a ‘back-seratcher,” made after the
fushion of a string of beads. Léabhaya in Dr. Oldenberg’s
note must be a blunder for lakhaya.

SELETI.

Gayanti selenti ca vidayanti ca (Buddbavamsa, i. 36,
p. 3). See Sutta-Nipéta, v. 682, p. 128, where the Editor
prints selenti, but the Commentary to the Buddhavamsa
does not support the cerebral /.

Childers makes no mention of the verb seleti to shout,’
but records the derivative selanam (with dental 7) ‘noise,’
¢ shouting,” without giving any information as to the ety-
mology of the word. The Commentary to the Buddhavamsa
defines selenti by “mukhena selita-saddam karonti.”

The etymology of the verb seleti is doubtful. If we
read seleti, it might be connected with Sk. svarati, Pali
sarati; but if seleti is the true form, then it ought
perhaps to be referred to the root ¢ligh ‘to praise,’

1 ¢f. Aupapétika Sutta, p. 56
Gayantd viyantd naccanti taha hasanta-hasantéd (? -bhésantd).
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‘applaud.” Cf. the Prékrit salaha, a substitute for ¢lagh
(Hemacandra, iv. 88).

Pali has the verb silaghati, Sk. claghati; but seleti
may possibly be a contracted causative, and represent a
Prakrit salhayati (silhayati) for salahayati (silahayati).

Dr. E. Miller (Pali Grammar, p. 7) wrongly explains
seleti as ¢Adayati ‘to fall off,’ and adds that usselheti
(Cullavagga i. 13, 2=Suttavibhanga i. 1, 80— usselhenti
pl appothenti pi”’) is a compound of this verb seleti, and
does not mean, as the translators of the Vinaya Texts affirm,
“to exhibit signs of anger.’

Usselheti, I venture to think, is connected with seleti
from the y/¢lagh, and signifies ¢ to shout out,” a meaning that
suits the sense of the context in the passage referred to.

SUPI, SUPEYYA.
Childers has sfipa, but not s{ipi (=sfipasampanna), Jat.
iil. p. 828, or sipeyyapanna ‘curry-leaf,” ¢ curry-stuff’ (Jat.
i p. 99).

EMENDATIONS.
I

Vilumpat’ eva puriso ydvassa upakappati
Yadé c’aiiiie vilumpati so vilutto vilumpati

(J4t. ii. No. 240, p. 239.)

In a parallel passage in the Samyutta-Nikdya iii. 2. 5,
p- 85, we find the following additional lines :—

Théanamhi maiiiiati balo | ydva pdpam na paccati ||

Yada ca paccati pipam [latha bilo dukkham nigacchati |l
Hant4 labhati hantiram | jetdram labhati jayam ||
Alkkosako ca akkosam || rosetaraii ca rosako ||

Atha kamma-vivattena |l vilutto vilumpati il

The verses as they stand in the Jitaka text do not make
very good sense.
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“A man e’en plunders as long as it is profitable to him,
(but) when others plunder (him, then) the plunder’d
plunders.”

The additions of the Samyutta seem to show that, since
the slayer meets a slayer (i.c. is slain), etc., we ought to alter
the text of the Jataka verse so as to translate * the plunderer
is plundered,’ instead of  the plunder’d plunders.’

The note in the Commentary to the Jataka verses is as
follows :—

So vilutto vilumpati ti atha so vilumpako aiiehi
vilumpati, vilumpate! ti pi pitho, ayam ev’ attho . . .
evam vilumpako puna vilumpam pépuniti ti.

If we read “so vilutto viluppati,” it makes sense “he
being plunder’d is grieved,” but the true reading is perhaps
“so viluttd vilumpate ”’ ¢ the plunderer is plundered.’

Viluttad would represent a Sk. viloptri ‘a plunderer,
¢ spoiler,” and correspond to the nouns hantd and jetd in
the Samyutta gathés.

I1.

Balafi ca vata me khinam, patheyyaii ca na vijjati
Sanke panuparodhéya, handa déni vajim’ ahan ti
(Asanka Jataka, No. 380, p. 249.)

The Commentary explains sanke by #asankédmi. T
propose to read ‘4sanke panuparodham,’ ete, for sanke
pénuparodhéya.” The sense seems to require it, and it
would not be against the metre.

The king mentioned in the story is trying to guess the
name of the girl he wishes to marry. At the end of his
speech he says, “sanke, etc.”” Whereupon the girl says,
“0 king, you know my name; you have just spoken it.”
As the maiden’s name is Asanka, the king most probably
said “Asanke pinuparodham.” ¢f. tass’ uparodham
parisannkaméno (J4t. iii. p. 210).

! For vilumpate see Jat. iii. p. 513,
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II1.*

¢ Samkhéya lokasmim parovarini
yassa jitam n’atthi kuhiici loke
santo vidh{imo anigho miréaso
atdri so jatijaran ti brimiti.”
(Sutta-Niphta, v. 1048, p. 191.)

This verse occurs in the Anguttara-Nikdya iii. 32, p. 133,
from which Prof. Fausbill gives Dr. Trenckner’s quotation.
Here again the reading is inaccurate :—*“ Samkhaya lokasmim
parovardni yassa jinam (or yasmimijitam) n’atthi,” etc.

The translator, of course, deals with what he finds in his
text, and renders the foregoing verse as follows :

“ Having considered everything in the world . . . he who
is not defeated anywhere in the world, who is calm without
the fume of passion, free from woe, free from desire, he
crossed over birth and old age, so I say.”

The translator takes yassa jitan n’atthi to mean,
literally, ‘to whom there is no defeat, jitan being here
used as a noun. But jitam, I venture to think, is never
employed in the sense of defeat—c¢f. jitam apajitam
kayird, etc.=victoriam . . . cladem facere potest
(Dhammapada, v. 105). The usual term for defeat is
pardjayo in contradistinction to jayo and vijayo (Jat. iii.
pp- 6, 7; Dham. v. 201). Yassa jitam is here plainly a
scribal blunder (¢f. Dham, v. 179).

The editor gives the variant reading yassaihitam
probably for yassa ’ngitam, and this again for ‘yass’
ingitam,” which gives good sense.

It seems that the older copyists had some difficulty with
this verse, for the Sinhalese MSS. of the Anguttara-Nikdya
(Devaditavagga, iii. 4. 2) that I have consulted, read
yasamsi-jitam (or yasmsi-jitam), whilst the Burmese
(Phayre) MS. has yassiiicitam, from which it is not

* For IIL. IV. V., see ** Arademy”’ for Sept. 19th, 1885, pp. 189, 190.
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difficult to see that the true reading is yass’ ifijitam.
‘Injitam’ or ‘ingitam’ means °motion,” limited often to
¢ evil affections’ (see Dhammapada, v. 2535, ¢ N’atthi
Buddhinam iijitam’=‘Non est Buddharum motus’;
¢f. Thera-gatha, v. 386; Sutta-Nipata, v. 1041; Samyutta-
Nikéya, v. 5).

A copy of the Commentary to the Anguttara, prepared
for me by the learned Buddhist priest Subhiiti, reads yass’
iijitam, and says that the satta injitdni by which an
Arahat is unmoved are rdga, dosa, moha, mana, ditthi,
kilesa, duccarita. Buddhaghosa’s reading is of course
the frue one, and must be admitted into the text.

Iv.*

“ AfifiAya sabbéni nivesanfini
anikdmayam afifiataram pi tesam
sa ve muni vitagedho agidho
ndyQhati pargato bi hoti.”
(Sutta-Nipata, v. 210, p. 37.)

This is rendered as follows in the * Sacred Books of the
East” (vol. x. p. 34):

“He who has penetrated all resting-places (of the mind
and) does not wish for any of them, such a Muni indeed,
free from covetousness and free from greediness, does not
gather up (resting places) ; for he has reached the other shore.”

Prof. Fausbéll has translated ndyGhati (not in Childers)
as if it were navyf{ihati. The word ayfihati does not
mean ‘to gather up,’” but to ‘strive,’ ‘use exertion,” ‘en-
deavour.” In Buddhistic phraseology he who has gone to the
Jurther shore has reached Nirvina. An Arahat is free
from passion, and has no internal struggles (see Sutta-
Nipata, v. 177).

In the Samyutta-Nikdya, I. i. 1, Buddha, in answer to
the question how he crossed the stream, replies:

(a) “Khviham Avuso appatittham andytham ogham
atarin ti.”
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(3) “Yada sviham &vuso santitthdmi tadissu
samsidémi yad4 sviham dvuso 4y Ghéami

tadassu nibbuyh&mi.” !

ie. “T1 indeed, not (now) ezerting myself, crossed the
shoreless stream.” [The commentary explains anaytham
by aviyamanto.]

“ When, sir, I remained quiet, then, in fact, I sank;
(but) when I exerted myself, then, indeed, I reached the
shore.”

This notion is referred to again in the Samyutta-Nikéya,
II.i. 5

¢ yiva na gddham labhati
nadisu ayfihati sabbagattehi jantu
gadhafi ca laddhana thale thito so
nayhhati paragato hi so ti.”

“Until & man gets a firm footing (on the land) he strives
with all his might and main? in the stream; but, when he
has gained a firm footing, and stands on ferra firma, he
no longer strives, for he has reached the further shore”’ (see
Samyutta-Nikaya, ed. Feer, p. 53).

The Pili root yh corresponds to Sanskrit ¢/ dh;?® cf.
viythati (or vyQhati), ‘to dig or gather up sand or
dust,” and see Suttavibhanga, part i. p. 48:  pamsum
viyQhanto,” Com. to Ambavatthasutta.

V.*
€€ . . . . . . -
munim moneyyasampannam tidisam yafilam dgatam
bhakutim vinayitvina paiijalikd namassatha
3
(Sutta-Nipita, v. 484, p. 85).
In the translation (p. 79) the phrase bhakutim vinayit-
vana is altogether disregarded, and there is no note to inform
the reader that anything is missing.

! Nibbuyhati is not in Childers’ Dictionary (see Theri-Gdthd, v. 468).
2 Litcrally ¢ with all his limbs.’
3 See Milinda-Paftha, pp. 108, 110.
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“ The Muni who is endowed with wisdom, such a one who
has resorted to offerings,! him you should worship.”

Bhakutim vineti is to be compared with bhakutim
karoti in the Jitaka book (¢f. bhrikutim kritvd Divya-
vadéna p. 625), and bhakutikabhdkutika in the Vinaya
Texts (see “Notes and Queries” in the Pili Journal for 1884,
p-90). Bhakutim vineti means to put away frowning,
hence, to have a calm, unruffled countenance, to put on a
smiling face.

VI

Madh ’ti maiiiiaména ye tam visam samésisisum
tesamn tam katukam &si, maranam ten’ upigamum.

(Jat. iii. No. 366, p. 201.)

The metre of the first line is irregular; for samésisisum
we ought perhaps to adopt the reading of Cs. samésisum
from the root a¢ ‘to eat.’? Bd. reads akhadisu.

TRACES OF JATAKA STORIES IN THE EX-
TENDED MEANINGS OF WORDS.

The Hindi 0d (=P4li udda) not only signifies ‘an otter,’
but also ¢a disputed point’ (* this sense,” says Platt, * arises
from a story of otters disputing over a distribution of their
prey ).

The story here referred to is the Dabbhapuppha-Jataka,
No. 400, iii. p. 332, translated by the present writer in the
Folklore Journal, vol. iv. pt. i. pp. 52-54. An inferior
version occurs in Ralston’s “ Thibetan Tales,” No. xxiv.
p. 3832, in which the names of the otters are omitted, and
the jackal’s name MAyavi is changed to Mukhara.

The Moral of the story is omitted in the Thibetan
version :—

1 Should it not be “such a one who has attained to offerings,” 4.e. by his
merits as a sage ?
? Cf. Asissam in Thera-Géathd, v. 223, p. 29, and asita in Milinda-

Paiiha, p. 375.
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Evam evam manussesu vivido yattha jayati
Dhammattham patidhavanti, so hi nesam vindyako,
Dharépi tattha jiyanti réjakoso ca vaddhatiti.

(Jat. iii, p. 336.)

“ Thus when disputes 'mong men arise,
To law they have recourse.
The judge their suit full soon decides
(And fees they have to pay),
And though their means grow less and less,
The king’s chest fuller gets.’

The only meaning Childers gives to vindyaka is
‘a spiritual teacher or leader, a Buddha,” (Thera-Géthi,
v. 288), but here vindyaka = vinicchayasémika ‘the
judge by whom disputes are settled.’

PARTICIPLES ix 4 axp T4.

In Prikrit we find vamdittd—vanditvi (see Hema-
candra, ed. Pischel, pt. ii. p. 82), and desittd—deca-
yitva (Ib. p. 26).

In Pili we have similar forms, laddhd—=1labhdhvai
is of course well known, but ¢/. anutthitd (Samyutta-Nikaya,
xi. 1, 2), sindtd (Zb. vii. 2, 11).

For Sk. ya we find by assimilation ¢, as in manta (Sutta-
Nipita, v. 455, p. 80), 4manta, explained by 4mantetva
in the Commentary, Jat. iii. p. 209.! Cf. ajjhosa (=
ajjhosadya, Milinda, p. 69), Thera-Gétha, v. 794, p. 77.

Prof. Fausboll quotes the form datthu = disva, but
probably this is like Jain Préikrit kattu, where the infinitive
is used for the gerund.

! Forms like okkamma, ete., are, of course, common enough, but those
like manta, etc., are rare.
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DEVADUTA.—(DEATH’S MESSENGERS.)
[AN OLp StorY wiTH MODERN VARTATIONS.]

The term Devad{itd occurs in the Mzhideva Jataka,
No. 9,1 p. 73.

Uttamangaruki mayham ime jata
Patabh{itd devadtid pabbajjisamayo mama ti.

“These grey hairs that have come upon my head are
Death’s-messengers appearing to me, etc.”

Dr. Rhys Davids, in his translation, p. 17, of this Jataka,
renders devad{itd by ¢ Angel-messengers’ instead of ¢ Death’s-
messengers.’

Devadfita—Yama-purisa or Yama-dtta. The Com.
to the Jitaka explains deva by maccu. Cf. the following
verse (235) from the Dhammapada :—

Pandapaléso va idani ’si,
Yamapurisd pi ca tam upatthits.

“Thou art now [grey-haired] like a sear leaf, and Deaf/’s
messengers have €’en waited on thee.”

We find a curious modern parallel to the moral of the
Buddhist verses, in which grey hairs are spoken of as the
messengers of death. A modern divine, addressing his youth-
ful hearers, says: ‘“ The first grey hair upon our heads is
Deatl’s finger laid upon our brow; the first failure in our
agility or our sensational acuteness is Deatl’s message to us”’
(Dr. Jessopp’s Norwich School Sermons, 1864, p. 169).

The messengers of Death are three!'—Old Age, Sickness
and Death. When an evil-liver in word, deed and
thought, says Buddha, disappeared from this world, and
underwent re-birth in Hell, he was brought before Yama
who sharply interrogated and questioned him, ‘ Did you see
Death’s first messenger P’ he asked. ‘I did not,” replied

1 T’ imAni bhikkhave devadiitini (Anguttara-Nikdya, iii. 35, p. 138),
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the sinner. ¢ What! did you never see an old man or
woman bent down with age, palsied, wrinkled and grey-
headed?’ ‘I have seen such a one,’ answered the man.
‘Did not you, a man of mature age and intelligence, take
note that you were subject to old age, and would not escape
it ; and did you thereupon determine to conduct yourself well
in word, deed and thought?’ ¢Through remissness, I did
not take note of this,” replied the man. Then Yama
questioned the culprit as to Death’s second messenger (the
sight of a man or woman suffering from sickness and disease,
or bed-ridden), and lastly, as to the fhird messenger—
a dead man or woman in various stages of corruption.
In each case the offender had to confess that, through
negligence, he had not applied the sickness and mortality
of his fellow-creatures to his own case. For his remissness
he was condemned by Yama to the severest tortures, and
handed over to hell’s warders to undergo the sentence uttered
against him (see Anguttara Nikiya—Devadita Vagga, iii.
35, pp. 138-142). The account of Buddha’s ‘drives’ previous
to the “ great renunciation ’’ ! points the same moral lesson—
namely, that old age, sickness and death remind us that we
are mortal (see Anguttara, iii. 38, 39).

Many a modern preacher and moralist has made use of this
illustration without knowing how old the story and its appli-
cation are. The following is a nineteenth-century parallel
by the late Headmaster of one of our public schools :—

“ Death, says the story, and a certain man once made a
bargain, the man stipulating that Death should send him so
many warnings before he came. And one day, years there-
after, to his great amazement the King of Terrors stood
before him. He had broken the bargain, so said the man,
while he clung eagerly to life. Death, he alleged, had sent
him no warnings.

‘No warnings !’ was the answer; ‘his eyes were dim, and

1 See Buddhist Birth Stories, pp. 76, 77; Max Miller’s Selected Essays,
vol. i. p. 537, ii. p. 197. ’
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his ears dull of hearing, his gums were toothless, and on his
bent and palsied head his grey locks were all but gone,
these, the Heralds of Death, had come to him, but their
voices had been unnoticed,”” (*“Some Help for School Life,”
by J. Percival, M.A., LL.D., 1880, pp. 121, 122.)

It is worth noting that both Dr. Jessopp and Dr. Percival
refer only to one messenger—old age—leaving out the fact
that the sickness and death of others are equally *“ Heralds
of Death.” The Buddhist story is much more telling and
effective than its modern representatives.

A variant of the ‘story’ to which Dr. Percival refers
occurs in L’Estrange’s Fables,! No. CCCL., entitled ¢ An
Old Man that was willing to put off Death.” “ There goes
a story that Death call’d upon an old man, and bad him
come along with him, The man excus’d himself that
t’ other world was a great journy to take upon so short a
warning, and begg’d a little time only to make his will
before he dy’d. Why (says Death) you have had warning
enough one would think to have made ready before this.
In truth, says the Old Man, this is the first time that
ever I saw ye in my whole life. That’s false says Death,
for you have had daily examples of mortality before your
eyes, in people of all sorts, ages and degrees; and is not
the frequent spectacle of other peoples’ deaths a memento
sufficient to make you think of your own? Your dim and
hollow eyes methinks, the loss of your hearing, and the
faltering of the rest of your senses, should mind ye, without
more ado, that Death has laid hold of ye already; And is
this a time of day, d’ ye think, to stand shuffling it off still ?
Your peremptory hour, I tell ye, is now come, there’s is no
thought of a reprieve in the case of Fate.

[Moral.] “Want of warning is no excuse in the case of
Death ; for every moment of our lives either is or ought to
be a time of preparation for ’t.”

L’Estrange’s version is translated from the 149th fable in

1 London, 1694,
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the Asop of Abstemius (ed. Massarius, Venice, 1519),
entitled ““ De sene Mortem differre volente.” !

“Senex quidam Mortem, qu@e eum & vita ereptura ad-
venerat, rogabat vt paululum differret, dum testamentum
conderet, et cmtera ad tantum iter necessaria prepararet.
Cui Mors, cur non inquit, hactenus preparasti, toties a me
admonitus. Et quum ille eam nunquam a se visam amplius
diceret, quum inguit, non @quales tuos modo, quorum nulli
feré iam restant, verum etiwm iuuenes, pueros, infantes
quotidie rapiebant, non te admonebam mortalitatis tus ?
Cum oculos hebescere, auditum minui, cacterosque sensus in
dies deficere, corpus ingravescere sentiebas, nonne tibi me
propinquam esse dicebam? et te admonitum negas. Quare
vlterius differendum non est.

“ Heee fabula indicat ita viuendum, quasi mortem semper
adesse cernamus.”

La Fontaine’s fable of ¢ La Mort et le Mourant >’ (Bk. viii.
fab. 1.) may be compared with the above, together with the
following metrical Latin fable, entitled “ Senex et Mors”? :—

“ Annos homo centum qui fere compleverat
Demum advenire Mortem sensit ; et, nimis
Properanter illam sic agere secum, querens,
Oravit, ut ne prits obire cogerit,

Perfecta quam essent sua queedam negotia :

Saltem expectaret, dum ex nepote filii

Brevi futuras conclusisset nuptias;

Factoque rite testamento, ab omnibus

Remotam rixis familiam relinqueret :

Quod si migrandum hine sibi fuisse tam citd
Preemonitus esset . . . Hic senem ultra Mors loqui
Non passa: Funeris habet mille nuntios

Senectus longa, dixit ; et preedam abstulit.”

! See also No. 99 in ¢ Mythologia esopica,”” by Neveletus (Franc. 1610).

2 See Fabulie JEsopiw, by F. J. Desbillons, Bk. vii, No. xxiii. (Manheim,
1768). Cf. « L' Hore di ricreatione,” p. 195, by Lodovico Guicciardini (Venice,
15680), or < Heures de récréation et aprés disnées,”” by L. G. 1603, p. 139.
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Desbillons refers to “Pilpay, p. 153,” without mentioning
any edition. This reference may be to the French transla-
tion of the Anwér-i-Suhaill by David Sahid of Ispahan,
under the title of “Livre des Lumiéres ou la conduite des
Royes composé par le sage Pilpay 7 (Paris, 1644).

I can find nothing in the Anwar-i-Suhaili except the
following verse, referring to “grey hairs” as “ Death’s
messenger ”’ (see the quotation from the Jataka book at the
beginning of this article) :—

“When the changing watch of age strikes the drum of deep
distress,

The heart grows cold to joyous things, to mirth and
happiness.

The white hair comes, its message gives from Fate and terror’s king,

And the crooked back and stooping jform Death’s salutation
bring” (BEastwick’s Translation, p. 72).

This story, as Grimm has pointed out, was known in Europe
as early as the thirteenth century, but does not occur in the
Greek or Roman fable-poets,

Grimm’s tale of “Death’s Messengers” bears a close
resemblance to the Latin story in the Aesop of Joach.
Camerarius, No. 484 (1564, pp. 347, 348), entitled “De
Mortis nuntiis.”

“ Cum Hercules reliquisset superatum Letum ad bustum
Alcestidos, vbi illud jaceret anhelans et exanimatum,
misertum illius quendam Phercoum qui transiens aspexisset,
recreasse ipsum et perfecisse ferunt, vt vires pristinas
recuperaret. Ob hoc beneficlum TLetum promisisse illi
memoriam & se gratl animi, et clum non prorsus parcere
ei posset, non tamen se oppressurum esse de improuiso bene-
factorem suum, sed missurum prius qui monerent quique
indicarent qudd appropinguaret Letum. His policitis
Pherazus elatus, animo securo vitam egif, cumque minimé
metueret, Letum ad se auferendum adesse cognovit. Questus
igitur ille grauissimé perhibetur, se circumuentum fraude
arripi, et Lete vanitatem accussasse: neminem enim pre-
nuntiasse aduentum ipsius. Cul Letum narrant demonstrasse,
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plurimos & se nuntios ad eum peruenisse. Nam et annos ante
sex febri, et post duos rursum, grauedine ac destillationibus
eum laborasse. Intereaque seepe cum tussi, swmpe capitis
doloribus conflictatum, proximé etiam anhelasse. Quibus
omnibus ut accedentis Leti nuntiis non longissimé illud abesse
commoneri debuerit. Quin etiam, inquit, paullo ante adven-
tum meum, germanum fratrem ad te misi, veternosum illum
soporem, in quo aliquantisper pro mortuo iacuisti. Ita pro-
bata fide sua, quodque promissum fecisset, Pherccum lamen-
tantem et muliebriter eiulantem abripuit.

“Decemur de valetudine imbecillitate et morbis cogno-
scendam mortalitatem, neque mortem omnibus necessario
oppetendam, nimium perhorrescendam esse.”” !

The following is Grimm’s tale, No. 177, Death’s Messengers.

“In ancient times a giant was once travelling on a great
highway, when suddenly an unknown man sprang up before
him, and said < Halt, not one step further!’ ‘What!’ cried
the giant, ¢ a creature whom I can crush between my fingers
wants to block my way ? Who art thou that thou darest to
speak so boldly ?” ¢I am Death,” answered the other. ¢No
one resists me, and thou also must obey my commands’
But the giant refused, and began to struggle with Death.
It was a long, violent battle ; at last the giant got the upper
hand, and struck Death down with his fist, so that he
dropped by a stone. The giant went his way, and Decath
lay there conquered, and so weak that he could not get up
again. ¢ What will be done now,” said he, “if I stay lying
here in a corner? No one will die now in the world, and it
will get so full of people they won’t have room to stand
beside each other.” In the meantime a young man came along
the road, who was strong and healthy, singing a song, and
glancing around on every side. When he saw the half-fuinting
one, he went compassionately to him, raised him up, poured a
strengthening draught out of his flask for him, and waited
till he came round. ‘Dost thou know,” said the stranger, whilst

1 The above is from the edition of 1571 (Lug ), p. 465.
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he was getting up, ‘who I am, and who it is whom thou hast
helped on his legs again ?’ “No,” answered the youth, ‘I do
not know thee.” ‘I am Death,’ said he, ‘I spare no one, and
can make no exception with thee,—but that thou mayst see
that I am grateful, I promise thee that I will not fall on
thee unexpectedly, but will send my messengers to thee
before I come and take thee away.” ¢ Well,” said the youth,
‘it is something gained that I shall know when thou comest,
and at any rate be safe from thee for so long.” Then he
went on his way, and was light-hearted, and enjoyed himself,
and lived without thought. But youth and health did not last
long, soon came sicknesses and sorrows, which tormented him
by day, and took away his rest by night.” ¢ Die, I shall not,’
said he to himself, ‘for Death will send his messengers
before that, but I do wish these wretched days of sickness
were over.” As soon as he felt himself well again, he began
once more to live merrily. Then one day some one tapped
him on the shoulder. He looked round, and Death stood
beside him, and said,  Follow me, the hour of thy departure
from this world has come.” ¢ What,” replied the man, ¢ wilt
thou break thy word ? Didst thou not promise me that thou
wouldst send thy messengers to me before coming thyself,
I have seen none!’ ‘Silence!’ answered Death. ¢Have I
not sent one messenger to thee after another? Did not fever
come and smite thee, and shuke thee and cast thee down?
Has dizziness not bewildered thy head ? Has not gout
twitched thee in all thy limbs? Did not thine ears sing ?
Did not toothache bite into thy cheeks? Was it not dark
before thine eyes? And besides all that, has not my own
brother Sleep reminded thee every night of me ? Didst thou
not lie by night as if thou wert already dead?’ The man
could make no answer; he yielded to his fate, and went
away with Death.” (* Grimm’s Household Tales,”” translated
by Margaret Hunt, 1884, vol. ii. pp. 277, 278 ; 456, 457.)

I now add two English poetical versions, the first from
Arwaker’s “Select Fables” (Lond. 1708), based on Abste-
mius’ version, the second from “ Mrs. Piozzi (Thrale’s),
Autobiography ”” (ed. Hayward, Lond. 1861), vol. ii. p. 165.
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1.
Fable xiv. Bk. iv.

Tue Owp Maxn Lota 10 Drig,
or,

CoONSIDER YOUR LATTER-END.

“ A Wretch, that on the World’s uneasy Stage
Had acted long, ev’n to decrepit Age,
At the last Scene, thought he too soon had done ;
And when Death call’d him, begg’d he might stay on.
He said, His greatest Bus’ness was to do
And hop'd the Fates wou’d not surprise him so;
But spare him, that he might provision make
For that long Journey which he was to take.

Death ask'd him why he had that Work deferr’d,

Since he had warn’d him oft’ to be prepar’d.
He answer’d, He had never seen his Face,
And hop’d he would allow him Days of Grace.
But Death reply’d ; You often saw me near,
My Face in sev’ral Objects did appear ;

I have not only your Coevals slain,

?Till but a few, a very few remain ;

But Young-men, Children, New-born infants too,
And all to caution and admonish you :

All to remind you of your Mortal State,

And that my Coming wou’d be sure, tho late.

When you perceiv’d your Eye-balls sink away,
Your Hearing fuil, and ev’ry Sense decay ;

‘When you discern’d your Teeth forsake their Place,
Your wrinkl’d Forehead, and your meagre Face ;
Then you my Visage, in your own, might see,
Which every Day was representing Me.

When you observ’d your Blood begin to freeze,
Your bowing Body, and your bending Knees;
While scarce your feeble Legs your Weight cou’d bear,
Did not these Symptoms tell you I was near ?

And can you yet pretend to be surpriz’d ?
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Then Die, your Folly shou’d be thus chastis’d.
If 'till to-morrow, I your Life reprieve,
You ’till to-morrow will deferr to Live:
As you have done, still you, from Day to Day,
Repentance and Amendment will delay.

Tae MoRAL.

Since we must Die, but where, is not declar’d,

‘We shou’d for Death’s Approach be still prepar’d :

Our Life’s uncertain : Time shou’d so be pass’d,

As if each Minute was to be our last :

Since on the Way in which our Lives we spend,

Our future Joys, or Miseries, depend ;

They best for Heav'ns reserv’d Abodes prepare,

Who Living, keep their Conversation there.
They who in Endless Pleasures wou’d on High

For ever Live, to Sin must daily die.

If our Repentance we procrastinate,

Our good Desires at last, will be too late.

Virtue has got the Start in Life’s swift Race,

And, to o’ertake her, we must mend our Pace;

Else, what we shou’d obtain, we ne’r shall find,

While she still keeps before, and we behind.”

II.
Tar THrREE WARNINGS.
A Tale.

“The tree of deepest root is found
Least willing still to quit the ground;
"Twas therefore said by ancient sages,
That love of life increased with years.
So much, that in our latter stages,
‘When pains grow sharp, and sickness rages,
The greatest love of life appears.
This great affection to believe,

‘Which all confess, but few perceive,
If old affections can’t prevail,
Be pleased to hear a modern tale.
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‘When Sports went round, and all were gay,
On neighbour Dobson’s wedding-day,
Death call’d aside the jocund groom,
‘With him into another room :

And looking grave, You must, says he,
Quit your sweet bride and come with me,
With you, and quit my Susan’s side ?
With you! the hapless husband cried ;
Young as I am ; ’tis monstrous hard ;
Besides, in truth, I’'m not prepared :

My thoughts on other matters go,

This is my wedding-night you know.
What more he urged, I have not heard,
His reasons could not well be stronger,
So Death the poor delinquent spared,
And left to live a little longer.

Yet calling up a serious look,

His hour-glass tumbled while he spoke,
Neighbour, he said, farewell! No more
Shall Death disturb your mirthful hour,
And further to avoid all blame

Of cruelty upon my name,

To give you time for preparation,

And fit you for your future station,
Three several warnings you shall have,
Before you're summoned to the grave :
Willing, for once, I'll quit my prey,
And grant a kind reprieve ;

In hopes you’ll have no more to say,
But when I call again this way,

‘Well pleas’d the world will leave.

To these conditions both consented,

And parted perfectly contented.

‘What next the hero of our tale befell,
How long he lived, how wise, how well,
How roundly he pursued his course,
And smok’d his pipe and strok’d his horse
The willing muse shall tell :
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He chaffer’d then, he bought, he sold,
Nor once perceived his growing old,
Nor thought of Death as near:

His friends not false, his wife no shrew,
Many his gains, his children few,

He pass’d his hours in peace ;

But while he view’d his wealth increase,
While thus along life’s dusty road,

The beaten track content he trod,

Old Time, whose haste no mortal spares
Uncall’d, unheeded, unawares,

Brought him on his eightieth year.
And now one night in musing mood,
As all alone he sate,

Th’ unwelcome messenger of fate

Once more before him stood.

Half stilled with anger and surprise,

So soon return’d ! old Dobson cries.

So soon, d’ye call it ! Death replies.
Surely, my friend, you’re but in jest ;
Since I was here before

*Tis six-and-thirty years at least,

And you are now four-score.

So much the worse, the clown rejoin’d,
To spare the aged would be kind ;
However, see your search be legal,

And your authority—Is’t regal ?

Else you are come on a fool’s errand,
With but a secretary’s warrant.
Besides, you promised me three warnings,
‘Which I have looked for nights and mornings;
But for that loss of time and ease

I can recover damages.

I know, cries Death, that at the best,

I seldom am a welcome guest ;

But don’t be captious, friend, at least ;
I little thought you’d still be able

To stump about your farm and stable;
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Your years have run to a great length,

I wish you joy tho’ of your strength.
Hold, says the farmer, not so fast,

I have been lame these four years past.
And no great wonder, Death replies ;
However, you still keep your eyes,

And sure to see one’s loves and friends,
For legs and arms would make amends.
Perhaps, says Dobson, so it might,

But, latterly, I've lost my sight.

This is a shoeking story, faith,

Yet there’s some comfort still, says Death ;
Each strives your sadness to amuse,

I warrant you have all the news.

There’s none, cries he, and if there were,
I’ve grown so deaf, I could not hear,
Nay then, the spectre stern rejoined,
These are unjustifiable yearnings ;

If you are lame, and deaf, and blind,
You’ve had your three sufficient warnings;
So come along, no more we'll part ;

He said, and touched him with his dart ;
And now old Dobson turning pale,
Yields to his fate—so ends my tale.”

In this last version of an old Oriental fable the changes
are remarkable ; not only does the story carry us from the
East to the West, from India to England, but actually removes
the locality from the gloomy abode of Hell to a festive scene

With La Fontaine’s fable of “La Mort et le Mourant ”
compare the following old French version from ¢ Trois cent
svixante et six AroLoGuEs d’Esope” par G. Haudent, 1547
(ed. Lorimer, Rouen, 1877), Part II. No. 156 :—

D’u~n vieir, HoMME & pE LA MorT.

Comme la mort adiournait vn vieillard
Et pretendoit le naurer de son dard
11 luy pria qu’en ce val transitoire
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Elle voulsist le laisser viure encoire
Veu qu'il n’auoit adone testamenté
Aussi qu’en riens ne s’estoit dementé
De preparer ce qu’appartient de faire
Ainsque venir en tel cas & affaire
Luy requerant fort d’auoir patience

Que de

son ame & de sa conscience

Eust a penser, auant que le saisir

Et qu’a son corps faire aulcon desplaisir,
Mais ceste mort luy demanda, pourquoy
Il n’auoit eu de ce regard en soy

Quand il voyoit chascun coup de ses yeulx
Qu’elle prenoit aultant ieunes que vieulx
Et qu’il n’y a plus auleun personnage
Qui a present soit viuant de son eage
Qui estoit bien assez pour ’aduertir
Qu’il se debuoit a mourir conuertir,

A quoy ne sceust ce vieillard contredire
Mais s’excusa tant seullement par dire
Qu’il n’auoit veue oncques icelle mort
Insinuant quau vray auroit grand tort
D’ainsi le prendre, a la quelle replicque
A Theure mesme icelle mort replicque
Quand de ton corps la force decliner
T’apparoisoit & tes sentz definer,!
N’estoit ce pas chose a toy bien certaine
Que ie venoye et estois fort prochaine
Ouy pour tout vray pourtant estime & croy
Que ie n’auray en riens pitié de toy
Ains te feray mourir presentement
Malgré ton veul & ton consentement.

! ¢f. the following passage from the sermons of J. Gerson, Antwerp, 1706.

Vol. 1II. Col. 914 :—

*¢ Vides signa judicii tui per vniversum corpus tuum et animam tuam: ecaput
tuum ﬂoret et fit canum lumen oculorum debilitatur memoria defecit, ingenium

induratur.”

Bot I rede a man he amende hym here,
Or ]Je dede [Death] come, or his messangeﬂ ;

.Hlo mfssangere mn/ be callzd sekness.

(Hampole's Pricke of Conscience, p. 56, 1. 2020, 2024.)
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Le Moral.

La fable nous peult demonstrer
Qu’ayons a viure en telle sorte
Que nous estimons rencontrer
Tousiours la mort en nostre porte.

It seems very probable that ¢ Death’s Messengers ™ is one

of those Buddhist stories, not met with in the Jataka baok, or
in the Kalilag and Damnag literature, which found its way into
Europe through various channels, and became very popular
in the Middle-ages. See “ Buddhist Birth Stories,” p. xlix,
§ 5, 6; Crane’s «Italian Popular Tales,” pp. 851-360 ;
Keith-Falconer’s ¢ Kalilah and Dimnvahb,” pp. xiii-xvi;
Max Miiller's ““Selected Essays,” vol. i. pp. 500-548.

PARALLEL PASSAGES.
L.

The Bhisupuppha Jataka, No. 392, vol. iii. p. 307, contains
an amusing story about sfealing a smell. A shorter form of
this incident, containing all the githéds of the Jataka tale,
occurs in the Paduma-puppha sutta of the Samyutta-
Nikaya, ix. 14, pp. 204, 205.

11.

The ghthas 291, 294 in Theri-Gatha, p. 34, may be com-
pared with verses 175, 176 in the Gajakumbha Jataka,
No. 345, iii. p. 139.

II1.

With Theri Gétha, vv. 488-492, p. 171, compare a prose
passage in Anguttara-Nikdya, v. 76 (see Jat. ii. v. 23-24,
p- 313, Suttavibhanga, ii. p. 134).

For “atthi-kankalasannibhd”! (Theri-Gatha, v. 488)
the Anguttara has ““atthi-kankalfipamé.” ?

! The Burmese MSS. read -kankala®.
? The Copenhagen MS.reads katikhaldpama.
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Kankala (not in Childers) signifies ‘a skeleton.’

For atthi-kankédla we sometimes find atthi-sankha-
lik4 =atthi-sanghata (Suttavibhanga, i. pp. 105, 272-38,
and ¢f. Thera-Géth4, v. 570, p. 60.

The form “atthi-sankalikd occurs in Mahivastu, pp.
22, 24.

The Editor thinks! that sankhalika (Jat.i. p. 433,1 17)
ought to be corrected to sankalika. But a a chain of bones,
like our ‘bag of bones, may well express the notion of
a bony skeleton, not a mere keap of boues, as suggested by
sankalika.

IV.

Andho’ ham hatanetto ’smi, kantaraddhana pakkhanno
Sayamdino pi gacchissam na sahfyena papenéti.

(Thera-Githa, v. 95, p. 14.)
With the above compare the following :—

Handédham hatacakkbu ’smi kantdraddhinam égato,
Semé na gacchadmi n’atthi bile sahdyata.
(Dhammapada, p. 86.)

For “sema na gacchdmin” we must either read “saya-
méno pi gacchldmi,” or “seménako pi gacchdmi,” as

in Thera-Gath4, v. 14, p. 3.
V.

Pattam gandhacunnehi ubbattetva, ete.
(Jat. 1. p. 238, 1. 7))

Pattam gahetva gandhehi ubbattetva, etc.
(Samanta- Pasadika in Suttavibhanga, 1. p. 329.)

Childers has ubbattana ‘shampooing the body,” and
ubbatteti, ‘to draw out, root out,” but not ubbatteti, ‘to
rub clean, cleanse.” Cf. Divydvadéna, pp. 12, 36.

Though Pali discriminates between ubbatteti and ubba-
tteti, both are from the root vrit with ud.?

! Mahdvastu, p. 387.
2 See Jacobi's Aus. Erz. in Mahardshtri, p. 59, 1. 35.
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20 T. B. Panabokke, Ratemahatmaya, Dumbra, Kandy.

21 Cila Sumana Sthawira, Seluttirdrama Ratgama.

22 Ménana Hewa Aris, of Batipola.

28 Saddhétissa Sthawira, Seluttdrirama, Blssa, Galle.

24 Sugata Shsana Dhaja Winayacirya Dhammélankara
Sthawira, of Mahd Kappina Madalindirdma,

25 Siwaka Sthawira, of Jayasekardrama, Maradana, Colombo.

26 Siri Sunanda Sthawira, of Seluttirdrama, Randombe.

27 Buddhasiri Tissa Sthawira, of Ambagahapitiye Wihara,
Welitara,

28 Saddhinanda Sthawira, of Asokd Rima Kalutara.

29 Andris de Silva Gunawardana, Vidhana Aracci, Amba-
Jangoda.

30 Asabha Tissa Sthawira, of Ambagahapitiye Wihéra,
Welitota.

31 Sugatapala Sthawira, of Waskaduwa.

32 Dhammaratana Sthawira, Ambagahapitiye Wihlra,
Welitota.

33 Sarana Tissa Sthawira, of Ambagahapitiye Wihéra,
Welitota,
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34 Samiddhankara Sthawira, of Ambagahapitiye Wihéra,
Waelitota.

35 Silananda Sthawira, of Kalyana Wihara, Kaluwamodera.

36 Sugata Tissa Sthawira, of Ambagahapitiye Wihara,
Waelitota.

37 Dhamma Siri Sthawira, of Sumittdrdma Kalutota.

38 Albaradura Siman, of Ratgama.

39 Dompe Buddharakkhita Sthawira, High Priest of Kelani.

40 Paiiidmoli Sthawira, of Ambagahapitiye Wihara,
Welitota.

41 Sorata Sthawira, of Ambagahapitiye Wihara, Welitara.

42 Medhawi Tissa Sthawira, Kshetrasanne Wihara, Welitara.

43 Dipawisirada Tissa Sthawira, of Dokunewatte Wihéra,
Kalutura.

44 Silasumana Tissa Sthawira, of Sudarsand Rama, Duwegoda.

45 Sirisumana Tissa Sthawira, of Gangarama, Moragalla.

46 Gunaratana Sthawira, of Viwekardma, Moragalla.

47 Jinaratana Sthawira, of Randombe.

48 Wimaladhira Sthawira, of Galkande Wihéara, Welitara.

49 Sumana Tissa Sthawira, of Ambagahapitiye Wihara,
Welitara.
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10.
11.
12.
13.

14.
15,
16.
17.
18.
19.

. Sumangala Vilésini) ' ’
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WORKS ALREADY PUBLISHED.

. Anguttara edited by Dr. Morris, 1882.

. Abhidhammattha-sangaha ,, ,, Dr. R. Davids, 1884.

. Ayéraflga Sutta ,» s Prof. Jacobi, 1882.
Kuddha- and M{la-sikkha ,, ,, Dr. E. Miller, 1883,

. Cariyé-pitaka » » Dr. Morris, 1882,

. Tela-katdha-gatha ,» 5 Gooneratne Mudaliar,

1884,
Thera-géitha » » Prof.Oldenberg, 1883.
Theri-ghtha ,, 5 Prof. Pischel, 1883,

. Datha-vansa ., » Dr. R. Davids, 1884,
Paiica-gati-dipana s 5 M. Léon Feer, 1884,
Puggala-Paijifatti 5 Dr. Morris, 1883,
Buddha-vamsa » 5 Dr. Morris, 1882.
Saghtha-vagga of the Sam-

yutta w » M. Léon Feer, 1884.
Sutta-nipita (Pt. I. Text) ,, ,, Pro. Fausboll, 1884.
Cha-kesa-dhatu-vamsa » 5 Prof. Minayeff, 1885,
Sandesa-katha » » Prof. Minayeff, 1885.
Udéna 5, Prof. Steinthal, 1885,
Dhammasangani w », Dr. Miller, 1885.
Anguttara (Nipdtas 1-3) ,, ,, Dr. Morris, 1885.

WORKS IN PROGRESS.

Digha Nikaya ? to be edited by Pr;i-dR;i’st;vi%s

Carpenter.

. Samyutta Nikdya, Part

1I. ' ” M. Léon Feer.



88 WORKS IN PROGRESS.

4. Anguttara Nikaya, Part
1I. to be edited by Dr. Morris.
5. Peta-vatthu ’ ’ Prof. Minayeff.

6. Viméina-vatthu ’ ” E. R. Gooneratne,
Mudaliyar.

7. Dhammapada ’ . Prof. Fausboll.

8. Sutta Nipita, Part IT. ,, ” Prof. Fausboll.

9. Khuddaka Patha
10. Tti-vuttaka

» " Prof. Rhys Davids,
» . Prof. Windisch.

11. Apadina ” » Dr. Griinwedel.
12. Niddesa ’ ’ Prof. Bloomfield.
13. Visuddhi-magga ’ ' Prof. Lanman.
14. Mahédvamsa ’ ’ Dr. Steinthal.
15. Hatthavanagallavihara-

vamsa ” ’ Prof. Rhys Davids.
16. Netti Pakarana ’ ’ Prof. Rhys Davids.
17. Anuruddha Sataka ' ’ Mr. Bendall.
18. Sisana-vamsa ' ’ Prof. Minayeff.
19. Saddbhammopiyama » Dr. Morris.
20. Bodhi-vamsa ” » Prof. Rhys Davids.
21. Pajjamudhu ’ " E. R. Gooneratne,

Mudaliyar.
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