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(With power to add workers to their number.)

This Society has been started in order to render accessible
to students the rich stores of the earliest Buddhist literature
now lying unedited and practically unused in the various
MSS. scattered throughout the University and other Public
Libraries of Europe.

The historical importance of these Texts can scarcely be
exaggerated, either in respect of their value for the history
of folk-lore, or of religion, or of language. It is already
certain that they were all put into their present form within
a very limited period, probably extending to less than a
century and a half (about B.c. 400 -250). For that period
they have preserved for us a record, quite uncontaminated
by filtration through any European mind, of the every-day
beliefs and customs of a people nearly related to ourselves,
just as they were passing through the first stages of civiliza-
tion. They are our best authorities for the early history of
that interesting system of religion so nearly allied to some
of the latest speculations among ourselves, and which has
influenced so powerfully, and for so long a time, so great
a portion of the human race— the system of religion which
we now call Buddhism. The sacred books of the early
Buddhists have preserved to us the sole record of the only
religious movement in the world’s history which bears any
close resemblance to early Christianity. In the history
of speech they contain unimpeachable evidence of a stage
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in language midway between the Vedic Sanskrit and the
various modern forms of speech in India. In the history
of Indian literature there is nothing older than these works,
excepting only the Vedic writings ; and all the later classical
Sanskrit literature has been profoundly influenced by the
intellectual struggle of which they afford the only direct
evidence. It is not, therefore, too much to say that the
publication of this unique literature will be no less important
for the study of history,— whether anthropological, philo-
logical, literary, or religious,—than the publication of the
Vedas has already been.

The whole will occupy about nine or ten thousand pages
8vo. Of these 2500 pages have already appeared. The ac-
cession of about fifty new members would make it possible
to issue 1000 pages every year.

The Subsc r ip t i on  to the Society is only One Guinea  a
year, or Five Gu ineas  for six years, payable in advance.
Each subscriber receives, post free, the publications of the
Society, which cost a good deal more than a guinea to
produce.

It is hoped that persons who are desirous to aid the
publication of these important historical texts, but who
do not themselves read Pali, will give Dona t ions  to be
spread if necessary over a term of years. Nearly £400
has already been thus given to the Society by public
spirited friends of historical research.

*** Subscriptions for 1886 are now due, and it is earnestly requested
that subscribers will send in their payments without putting the Chairman
to the expense and trouble of personally asking for them. All who can
conveniently do so should send the Five Gu ineas  for six years, to
their own benefit and that of the Society also.

The Society keeps no books, and its publications cannot in any
ease be sent to subscribers who have not already paid their sub-
scriptions for the year.

Cheques and Post Office Orders should be made payable to the
“ Pdli Text Society.” (Address : 3, Brick Court, Temple, London,
E.C.)



REPORT
OF THE

PALI  TEXT SOCIETY FOR 1885.

THE Päli Text Society continues to prosper. We have had
this year the accession of 3 new five-guinea subscribers and
of 14 yearly subscribers, raising our numbers in Europe,
America and India to 58 five-guinea and 99 yearly sub-
scribers. The number of the latter in Ceylon has indeed
fallen off, but this was to be expected, and does not now
materially interfere with the position of the Society, as we
are no longer dependent on our Ceylon friends (who helped
us so much when help was of the greatest advantage). We
are now rendered independent of them by the large accession
to our numbers outside Ceylon, and the number of subscrip-
tions still received from there is sufficient for the purchase
of MSS.

Our issues this year are the :
1. The Cha-kesa-dhatu-vamsa, edited by Prof. Minayeff.
2. The Sandesa-Kathä, edited by Professor Minayeff.
3. The Udäna, edited by Dr. Stein thal.
4. The Dhamma-Sangani, edited by Dr. Müller.
5. The Anguttara (Nipätas 1-3), edited by Dr. Morris.

Besides this we have a paper of miscellanies from Dr.
Morris, and the usual contents of the Journal. Altogether
our issue this year is more considerable than it has ever yet
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been, amounting to about 850 pages of print. I expected
to be able to add the Anuruddha Sataka, but Mr. Bendall
was not able to get it ready in time for publication in this
year’s Journal.

The full list of work already accomplished is therefore :

Anguttara, Pt. I. edited by Dr. Morris, 1882.
Abhidhammatha-sahgaha „
Ayarahga Sutta ,,
Kuddba-and Mula-sikkhä ,,
Cariya-pitaka ,,
Tela-katäha-gäthä ,,

,, Dr. RhysDavids, 1884.
„ Prof. Jacobi, 1882.
,, Dr. E. Miiller, 1883.
„ Dr. Morris, 1882.
,, Gooneratne Mudaliar,

1.
2.
3.
4.
5.
6.

1884.
Prof. Oldenberg, 1883 .
Prof. Pischel, 1883.
Dr. RhysDavids, 1884.
M. Leon Feer, 1884.
Dr. Morris, 1883.
Dr. Morris, 1882.

M. Leon Feer, 1884.
Prof. Fausböll, 1884.
Prof. Minayeff, 1885.
Prof. Minayeff, 1885.
Dr. Steinthal, 1885.
Dr. Miiller, 1885.
Dr. Morris, 1885.

7. Thera-gäthä
8. Theri-gäthä
9. Däthä-vahsa

10. Panca-gati-dipana
11. Puggala-Pannatti
12. Buddha-vamsa
13. Sagatha-vagga of the

Samyutta
14. Sutta-nipata(Pt.LText)
15. Cha-kesa-dhatu-vamsa
16. Sandesa-katha
17. Ddana
18. Dhamma-sahgani
19. Anguttara (Nipätas 1-3)

Next year we shall issue probably all, certainly most of
the following :

by E. R. Gooneratne, Esq.
,, Mr. Bendall.
,, E. R. Gooneratne, Esq.
„ Prof. Minayeff.
„ Prof. Rhys Davids and
,, Prof. Carpenter (Part

1 of each).
,, Prof. Fausböll.

1. Pajjamudhu edited
2. Anuruddha Sataka ,,
3. Vimana-vatthu ,,
4. Peta-vatthu ,,
5. ) Digha Nikaya and ,,
6. J Sumahgala Viläsini ,,

7. Sutta Nipäta, Part II. „
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Dr. Steinthal of Berlin has undertaken to edit the Mahä-
vanisa, so that the works in progress including the above
seven, are :

1. Digha Nikäya, to be edited by Prof. Rhys Davids and
Prof. Estlin Carpenter.

2. SumangalaVilasini ,, „ Prof. Rhys Davids and
Prof. Estlin Carpenter.

3. Samyutta Nikäya,
Part II. ,, ,, M. Leon Feer.

4. Anguttura Nikäya,
Part II. ,, ,, Dr. Morris.

5. Peta-vatthu ,, ,, Prof. Minayeff.
6. Vimana-vatthu ,, ,, E. R. Gooneratne,

Mudaliyar.
7. Dhammapada ,, ,, Prof. Fausböll.
8. Sutta Nipäta, Part

II. ,, ,, Prof. Fausböll.
9. Khuddaka Patha ,, „ Prof. Rhys Davids.

10. Iti-vuttaka ,, ,, Prof. Windisch.
11. Apadäna „ ,, Dr. Grünwedel.
12. Niddesa ,, ,, Prof. Bloomfield.
13. Visuddhi Magga ,, ,, Prof. Lanman.
14. Mahavainsa ,, ,, Dr. Steinthal.
15. Hatthavanagalla-

vihära-vamsa ,, ,, Prof. Rhys Davids.
16. Netti Pakarana ,, ,, Prof. Rhys Davuds.
17. Anuruddha Sataka ,, ,, Mr. Bendall.
18. Säsana-vamsa ,, ,, Prof. Minayeff.
19. Saddhammopayaraa ,, ,, Dr. Morris.
20. Bodhi-vamsa ,, ,, Prof. Rhys Davids
21. Pajjamudhu „ ,, E. R. Gooneratne,

Mudaliyar.

It will be seen that this list grows in spite of all the
work we have already accomplished.

Our greatest want now, as heretofore, is that of good
MSS. If it had not been for the help given to us in this
respect by Gooneratne Mudaliyar, it is difficult to see how
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we could, have got on at all with our project. We gave last
year a complete list of the MSS. we had received from
various friends in Ceylon and Burma. Since then we
have received, all from Ceylon, and the majority through
Gooneratne Mudaliyär, the following :

1. Visuddha Magga.
2. Nettippakarana.
3. Bodhi-vamsa.
4. Dhammapada- Atthakathä, presented by D. Ferguson,

Esq., of the “ Ceylon Observer.”
5. Patisambhidä.
6. Apadäna.
7. Dhamma-sangani.
8. Sumangala Viläsini.
9. Samyutta Nikäya.

10. Papanca-Südani.
11. Peta-vatthu and Commentary.

The MSS. we especially want now are :

Netti- pakarana.
Niddesa (with Atthakathä).
Patisambhidä (with Atthakathä).
Bodhi-vamsa.
Laläta-dhätu-vamsa.
Visuddhi-magga.
Dhammapada Atthakathä.
Paramattha-dipani
Madhurattha-viläsini.
Attha-sälini.
Sammoha-vinodani.
Iti-vuttaka Atthakathä.
Säsan a-vamsa.

Our readers will be glad to hear that the next volume
of M. Senart’s edition of the Mahavastu is just ready for
publication. The edition of the Divya Avadäna, by Prof.
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Cowell and Mr. Neil, has appeared, and we hope to have
a long article on this important wrork in our next year’s
issue.

Finally, I have to apologize very much for the lateness of
the season at which our issue for this year appears. It is
principally due to my continued illness last year, during
which everything got behindhand, and I shall see to it that,
if my health is preserved, it shall not occur again.

T. W.  ÜHYS DAVIDS.



PALI  MSS.
IN THE

BROWN UNIVERSITY LIBRARY

AT PROVIDENCE, R.I., U.S.

Bv HENRY C. WARREN.

These MSS. were given to the library by the Rev. Dr.
J. N. Cushing, a graduate of Brown University, who has
been for the past twenty years a Baptist missionary at
Rangoon, Burmah. He is the author of the following
works : “ Elementary Handbook of the Shan Language,”
Rangoon, 1880 ; “ Grammatical Sketch of the Kakhyen
Language,” published by the Royal Asiatic Society in July,
1880 ; “A Shan and English Dictionary,” Rangoon, 1881 ;
and he has recently completed the translation of the Bible
into the Shan language.

Unless otherwise stated, the MSS. of the following list are
on palm-leaves and in Burmese writing. Nos. 6, 7, 12 and
22 were given by Dr. Cushing in 1874 ; the others in 1881.

VlNAYA-PlTAKA.

1. Sutta-Vibhahga. First Part. 153 leaves (ka-do) ;
11 lines a page. Sakkaräj 1237.

2. Sutta- Vibhanga. Second Part. The Bhikkhuni-Vi-
bhahga is not given. 106 leaves (dau-phe) ; 11 lines.
Sakkaräj 1237.
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3. Hlahavagga. 225 leaves (ka-dho) ; 10 lines. Sakkaräj
1237.

4. Ctilavagga. 226 leaves (dhi-a, but nu is omitted, in the
numbering, though the text is without break) ; 10 lines.
Sakkaräj 1238.

5. Pai’ivarapalha. 158 leaves (ka-dha) ; 10 lines.
Sakkaräj 1237.

6. Contains two works :
a. Parivärapäfha. 151 leaves (ka-de) ; 9 lines. Sakkaräj

1213.
b. Some mixed Pali and Burmese, apparently on the

dhutangas. 34 leaves (dai-tu) ; 9 lines. Sakkaräj 1225.
7. Kammaväca. Chapters I. and IV. 10 copper plates

(ha-nau) ; 6 lines. Square Pali writing.

SuTTA-PlTAKA-CoMMENTARIES.

8. First part of the Sumahgalaviläsinl, comprising the
commentary on the Silakkhandha of the Dighanikäya. 145
leaves (ka-da) ; 10 lines. Sakkaräj 1231.

9. Second part of the Suinaiigalarilasinl, being the com-
mentary on the Mahävagga of the Dighanikäya. 182 leaves
(ka-tä) ; 10 lines. Sakkaräj 1231.

10. Third part of the Sumahgalavilasinl,or commentary on
the Pätikavagga of the Dighanikäya. 129 leaves (ka-tau,
but tau is for to) ; 9 lines. No date.

ÄBHIDHAMMA-PlTAKA.

11. Dhamniasangani. 154 leaves (ka-dau) ; 9 lines.
Sakkaräj 1242.

12. Another copy of the Dhammasangani. 188 leaves
(ka-to, but leaf na is missing) ; 8 lines. [Sakkaräj] 1203.

13. Vibhanga. 229 leaves (ka-nä, but two leaves are
marked khai) ; 9 lines. No date.

14. Kathavatthu. 220 leaves (jhi-ru) ; 9 lines. Sakkaräj
1242.

15. Puggabapannatti. 46 leaves (iiu-jha) ; 9 lines.
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16. Dhatukathd. 52 leaves (ka-iii) ; 9 lines.
17. Yamaha to the end of the Dhamma.yamaka. 299

leaves (ka-mah, but one leaf answers for both jam and jäh) ;
9 lines. Sakkaräj 1211.

18. Dukapatthana. 204 leaves (ka-da, but there is no leaf
jho) ; 10 lines. Sakkaräj 1209.

19. Tikkhapatthana. 390 leaves (ka-au. One leaf has the
double mark jau and jam. But aü is not the last leaf. After
au we have another leaf, unnumbered, on which the work
comes to an end. Furthermore, there is a leaf lost between
this leaf and leaf au) ; 9 lines. Sakkaräj 122-. No digit is
given.

20. A fragment of the Tikkapatthana. 291 leaves (da-
ghyi) ; 8 lines. Sakkaräj 1172. The leaves measure 21 j
X 2j inches, w’hile the leaves of the other palm-leaf MSS.

of this collection are only from 18-19 J inches, being all of
them (as far as the dating shows) more modern. Their
width is also commonly less. Dr. Cushing says that the part
of this MS. which is missing was stolen from the kyoung or
monastery where it was kept. Our fragment properly begins
with leaf da, but in the midst of a word. Hence the raison
d’etre for leaf da, which has a more modern appearance, is
written very fine (12 lines on one page) and in another hand.
And yet though leaf da is headed with Namo, etc., the text
begins abruptly, that is, not at the head of a section or sub-
section. But on the sixth line we come to such a division.
It says (I copy the blunders also) ; panäväyassapaccaniyä-
nulomanithitam || || kusalattikamnithitam. Leaf ghyi is
also not a part of our fragment. The MS. conies to an end
on ghyä ; but the date is on ghyi.

21. Tikkapatthana from beginning to panhävärassa anulo-
magananä nithitä. 90 leaves (ka-jü) ; 9 lines. This MS.
was written at the order of Dr. Cushing to complete MS. 20.
But if we compare these two MSS. with No. 19, we shall
find that our present MS. goes only to leaf chi of MS. 19,
while 20 begins at leaf ti. One or two other MSS. also of
this collection are copies made at the order of Dr. Cushing ;
probably No. 11, and perhaps Nos. 13-15.
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GRAMMAR.

22. Kaccayana’ s Grammar. 95 leaves. This is one of the
MSS. from which the late Rev. Dr. Francis Mason, a Baptist
missionary, compiled his published Pali text of the Grammar.
This edition consisted of only 100 copies, and was sold by
subscription. It was printed in the Burmese character, by
Mukau, at the Karen Institute Press, Toungoo, 1870, and is
referred to by M. E. Senart in his “ Grammaire Pälie de
Kaccayana ” (p. 7, note) of the following year.

Our present MS. is divided into parts, separated from
each other by blank pages or leaves, and headed with Namo,
etc. Apparently only the five parts composed of leaves ge —
chu originally belonged together. Differences in the size,
gilding, etc., of the other parts, added to the evidence furnished
by the numbering, indicate that they are disconnected with
each other and with the five ; but they serve to piece out the
text.

Leaves ka-kai. This part contains all the aphorisms,
but not their expositions. 8 lines. Sakkaräj 121-. No
digit is given.

Leaves kau-kha contain the Sandhikappa. 9 lines.
Sakkaräj.

Leaves khe-gha contains the Nämakappa. 8 lines.
Sakkaräj 1194.

Leaves gi-gam, the Kärakakappa. 8 lines. Sakraj 1194.
Leaves ge-gha the Samäsakappa. 8 lines. Sakkaräj 1183.
Leaves ghi-ghah the Taddhitakappa. 8 lines. [Sakkaräj]

1183 in margin.
Leaves na-iiau the Akhyätakappa. 8 lines. [Sakkaräj]

1183.
Leaves nam-cai the Kibbidhänakappa. 8 linos. [Sakkaräj]

1183.
Leaves co-chu the Unädikappa. 8 lines. [Sakkaräj] 1183.
Leaves chu-cham are written in Burmese. 9 lines. No date.
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THE

CHAKES  ADHATU-V  AMS A.

EDITED BY

PROFESSOR MIXAYEFF, of St. Petersburg.

This is a work by a modern Burmese author, of unknown
name and date, for the present edition of which I have used
two MSS. M1 is a collection of short historical works in
Pali, and has the following colophon :—

kesadhätuvamso gandho sabbajanapasädako |
yo mayä likhito tena pafinavä homi ’nägate II
saddhädhanam siladhanam hiri-otappiya(m) dhanam |
satidhanan ca cägo ca pafina me sattamam dhanam ||
imehi sattadhanehi sanipanne ca bhavatn’ aham |
icchitabbam phalam mayham ijjhatu punno candima II
ratanam devayämänam bhonto tesam karom’ aham |
sahassänam hi tarn geham indrabrahmähi püjitam II

Our text occupies seven leaves, thah —dii.
M2 is another copy, said to be made from an old copy, of

the same collection ; but it does not contain the colophon.
It was given to me by Mine Eine Myojah Ah-twin-woon,
the late librarian of the deposed King of Burma, to whom
I beg to express my best thanks. Our text occupies in it
the seven leaves ka —ke.

Both MSS. are in Burmese writing.
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Namo tassa bhagavato arahato sammäsambuddhassa.

Buddhafi ca dhammafi ca ganam namitvä,1

aggam visuddham janapunnakhettam |
chakesadhätunam ca thüpavamsam
vakkhäm’ aham säsanavaddhanäya !|

Ekasmim kira samaye amhäkam Bhagavä Räjagahe viha-
rati Veluvane Kalandakaniväpe. Taträpi kho bhagavä
catunnam parisänam dhammam. desesi ädikalyänam majjhe
kalyänam pariyosänakalyänam sattham sabyanjanam kevala-
paripunnam. tena kho pana samayena Anuruddho Sobhito
Padumuttaro Gunasägaro Nänapandito Revato ’ti cha khinä-
savä ekacchandä 2 hutvä yena bhagavä ten’ upasamkamimsu,3

upasamkamitvä bhagavantam abhivädetvä ekamantam nisi-
dimsu. ekamantam nisinnä kho te khinäsavä bhikkhu
bhagavantam etad avocum. na hi bhante bhagavatä 4 sama-
tim sapäramiyo pürentena ekadesasattahitattham puritä atha
kho sabbasattahitattham kattukämena puritä. ye keci bhante
sattä äsannatthä tesam tava dassanena ubhayattha siddhä ye
c’ anile sattä düratthä honti tesam atthäya bhagavato säri-
rapatibaddham püjaniyavatthum thapetabbam. mahäsa-
muddassa pana bhante avidüre ekasmim paccantadese bahu-
janä vasanti tesam anukampäya püjaniyam datum vartati.
atha kho bhagavä tesam vacanam sutvä mahäkarunäya
samussähitacitto hutvä janapadaväsinam hitakaranattham
dakkhinena hatthena sisam parämasi sisam parämasitvä
hemavannaramsihi 5 vijotamänä cha kesä bhagavato hatthe

2 M 2. °nna.
1 M2. °va.

1 M2. namitväna.
3 M1. ‘’misum ; M2. °niisu.
6 M1. soma°.
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laggimsu. atha kho bhagavä tesam channam arahantänam
adäsi. te pi kho tutthamänahatthä attano sirasä ’va sampa-
ticchimsu. tadä äyasmä Änando bhagavantam puccbi kim
bhante tasmim janapade sattänam antaräyo bhagavato dhä-
tuyo nissäya bhavissatiti.

na passämi Änanda tasmim janapade sattänam parihänim
vuddhim eva passämiti aha mama parinibbänato hi Ananda
paiica vassasahassäni mama säsanam patitthitam bhavissati ime
cha kesadhätuyo pancasatädhikadvisahassavassäni rakkhitä 1

bhavissanti tato param mahäpüjäsakkäro bhavissati ekekam
cetiyam mahäsattabandhiyam 2 bhavissatiti byäkäsi.

tato äyasmä Anuruddho bhagavantam vanditvä padakkhi-
nam katvä pakkämi. te pi khinäsavä kese labhitvä bhaga-
vantam vanditvä Anuruddhena saddhim pakkamimsu. pakka-
mitvä pana äkäse abbhuggantvä tasmim yeva paccantadese
otaritvä tatth’ ekarattim vasitvä suriyuggamanaveläya sarira-
patijagganam katvä tato gämam pindäya pavisitvä yathä
laddham äharam yeva paribhunjimsu. tato sabbe pi khinä-
savä dakkhinadisäbhägena gantvä säkhankuravanasamchan-
nam arunasadisavannam ramaniyabhümibhägam disvä
tutthacittä hutvä imasmim thäne phäsukam imasmim ekam
kesadhätum nidahitum vattatiti atha kho etad ahosi katham
ävuso idha dbätudäyako 3* laddho amhehiti. tadä Anuruddho
anjalim paggahetvä adhitthänam karonto imam gätham äha.

pänam dhanam ca 1 sakam puttadäram
pubbe tayä 5 dinnam anapparupam |
ten’ eva laddham yadi bodhinänam
pätetv 6 ajj’ imasmim su upatthakäyo " °ti ||

tarn khanafi neva Sakkassa pandukambalasiläsanam unliä-
käram dassesi. Sakko devaräjä ävaijetvä tamkäranam natvä
läbhä vata me suladdhä vata me yo ’liam evam mahänubhä-
väya däyakavirahitäya jinavarakesadhätuyä däyakabhävo

1 'M1, dukkhita.
3 M1. “päsako.
5 M1. tassa . . . °pna° ; M2. °mpa.
’ M1. ko ’t;.

2 M 2. °ddhiyam.
1 M1. va.
6 M2. votajji“.
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bhaveyyan ’ti cintetvä devalokato otaritvä nesam channam
arahantänam purato päturahosi. atha kho Anuruddho imam
gätham aha.

accheram vata lokasmim sahassakkho sujampati |
pavivittam imam thänarn änubhävena dhätuyä ’till

atha thero tarn disvä devaraja tvam mahiddhiko varapan-
fiassa dhatuyä däyako hohiti aha.

tarn sutvä Sakko sädhu bhante ’ti vatvä Anuruddha-
therassa hatthato ekam dhätum gahetvä attano sirasmim
thapetvä udaggacitto hutvä iddhiyä ävätam mäpetvä tattha
asitisävakänam rupam buddhamätuyä rüpam buddhapituno
rüpam anupamassa dasabalassa rüpafi ca suvannamayam
thapetvä majjhe satta sattaratanaräsi katvä samantato
suvannajälam parikkhipitvä setacchattam ussäpetvä tassa
hetthä nänäratanasamuj jalam pallankam mäpetvä dasabalassa
dhätum sisato oropayitvä Sakkabhinkärodakena 1 nhäpetvä
bhante bhagavä imasmim thäne sakalajanahitattham panca-
vassasahassapamänam tittliä ’ti vatvä thapesi. tarn khanan
neva catunahutädhikadvesata—sahassayojanapamänä ayam
mahäpathavi udakapariyantam3 katvä samkampi. Sineru
pabbataräjä onami mahäsamuddo samkhubbhi. dasasahassa-
cakkaväladevatä tutthacittä hutvä nänämangalabhandäni
gahetvä satthuno rupam püjayimsu. atha Sakko dhätuyo
upari cetiyam cakkavattimanisannibham manipadipam püjetvä
manimayam cetiyam akäsi. tathä manicetiyä bahi kanaka-
mayam cetiyam käretvä anägate antaräyäbhävattham cakkäni
parikkhipitvä cetiyam bandhesi. Äyasmä Anuruddho tarn
dhätum attano änitabhävappakäsanattham attano patimärü-
pam,3 uttaradisäbhimukham käretvä thapesi Sakko devaräjä
pi ekam suvannaguham käretvä dhätupüjam akäsi. cetiyä-
vidure ekam nidhim 4 thapesi tarn ekam devaputtam rakkhä-
pesi sabbe cha arahantä samjätapitipämojjä hutvä cetiyam
pancapatitthitena vanditvä nisidimsu. tasmim khane Sakko
adhitthänam karonto imam gätham äha.

1 M2. sakkabhingäro0. 2 M1. udakam.
3 M1. °nurüpam. 4 M 2. nimi.
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ciram ev’ idha titthatu thüpavaram
yadi tvam munino sirato ’va bhavam |
janakäyam imam patipätu sadä
tava tejavarena jina 1 ojago II

iti vatvä tutthacitto hutvä cetiyam padakkkhinam katvä
pancapatittliitena vanditvä pakkämi.

Sakkathupavamso nitthito.

tassävidüre dakkhinadisäbhäge tigävutantaram maggam
gantvä sabbe 2 cba khinäsavä nänävidhavälukaräsiparikinnam
paramaramaniyam keläsapabbatasannibham rukkhatinapäsä-
nasakkharakathalarahitam katasudhäkammam iv’ aiiganam
sakalajanaramaniyam 3 ekam thänam disvä cintayimsu
sappäyam idam kho ävuso thänam imasmim ekam kesadhä-
tum amhehi thapetabban ’ti atha kho äyasmä Sobhito imassa
dhätussa däyakapariyesane mama bhäro ’ti vatvä ekamsam
uttaräsahgam karitvä jänumandalam pathaviyani nidhäya
afijalim paggayha jinadhätuvaram vanditvä patthanam
karonto imam gätham äha.

däyako patipätv 4 ajja tejasä tava näyaka |
sabbasattahitatthäya idha thassati ce dipam 5 ll

icc evam paramanipaccakäram katvä patthanam karontassa
eva valähakagabbhato Pajjunno näma devaputto mahantelii
parivärehi parivuto nänävidham paramadassaniyataram alam-
käram alamkäritvä sakavimänato oruyha tassa purato pätura-
hosi. atha kho äyasmä Sobhito tarn disvä upäsaka tvam ulärä-
nubhävo arigirasassa apatimassa bhagavato dhätudäyako hohiti
äha. Pajjunno mahäräjä pi tarn 6 vacanam sutvä sädhu
bhanto aham eva tassa däyako bhaveyyan ’ti vatvä tena hi
tvam upäsaka thupassa bandhanat thänam vicärehiti ' äha.
tasmim khane Pajjunno mahäräjä iddhiyä ekam ävätam

2 M1. om. 3 M l . c jala°.
6 M1. iddham . . . ce varam.
7 M 1. vidliaräliiti.

1 M1. jana.
4 M3. patidat’ ajja.
6 M2. plti°.
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karitvä tattha dhätugabbham mäpetvä tasmim sattaratana-
mayam äsanam paiiiiäpetvä vuttappakäram asitimahäsäva-
känam bimbam buddhabimbam buddhamätäpitunam bimbaii
ca suvannamayam patisamkharitvä äsanamajjhe sattaratana-
mayam dhätucahkotakam tbapctvä tarn jinadhätuvaram
chabbannaramsihi vijotamänam dibbagandhodakcna nhä-
petvä idh’ eva bliante titthatu sakalajanahitäyä ’ti vatvä
channam arahantänam rucim gahetvä tasmim yeva cahko-
take thapesi. tasmim kliane hetthävuttappakäräni pathavi-
kampanädini acchariyäni ahesuin. atha kho Pajjunno maha-
raja dhätuvaram samjätapcmo hutvä imam gätham aha.

evam mahänubhävassa asamassa mahesino |
dhätuyä däyako asmi aho me punnasamcayo II

evam vatvä bhagavato kesadhätum paficapatitthitena van-
ditvä attano käyärulhapärupanam 1 omuncitvä 2 dullabham
vata dassanan ’ti vatvä dhätupujam akäsi. sabbe pi devä
attano attano anurupapujam karim.su. tato Pajjunno maha-
raja nänäratanamissakähi itthakähi cctiyam bandhäpesi.
cetiyaiiganam pi sodhäpetvä tassa samantato päkäram pari-
kkhipitvä tassävidüre ekam pokkharanim mäpetvä catfisu
disäsu nidhim nidahitvä dhätupujam akäsi. sabbe pi khinä-
savä idam cetiyam anägate satabyämam bhavissati dhamma-
räjä pi idh’ eva bhavissatiti byäkarimsu. tarn pana cetiyam
samantato kili. vithikädinam 3 thupassa vicäritattä 4 pacchä
sobhandäyacetiyan 5 ’ti päkatain.

Pajjunnathüpavuniso nittliito.

atha kho sabbe pi khinäsavä tato nivattitvä samudda-
tire samantato asokarukkhasumchannam ekam thänam atthi
pacchimadisäbhäge ca ’ssa kandaraparikkhittam ahosi. tarn
disvä sabbe -pi khinäsavä eintayimsu. katham panävuso imas-
mim padese amhehi pariyesitabbam dhätupatthakatthäyä 6 ’ti.

Jt’. Oi>üyopan.i in.
M-. vkliiikänam.

5 M1. sundäya '.

2 M1. orühitvä.
4 M 2. °ttha.
6 M2. °päsakatthäya ’ti.
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atha kho äyasmä Padumuttaro tesam pancannam khinäsa-
vänam etad avoca aham eva dhätudäyakam pariyeseyyan ’ti
vatvä buddhagunapatisamyuttäya gäthäya adhitthänam
karoiito imam gätham aha.

sa ce tvam sabbalokagga janogham täritum idha |
tapassi tava 1 tejena patthanani ine samijjhatu 3 |
ajja thupassa däyakam labheyyani jinasiraja [|

icc evam patthanani karontassa samuddarakkhikä Mani-
mekhalä näma devadhitä buddhänubhävena dissamänä 3 viya
sabbäbharanehi alamkaritvä maliantehi parivärehi parivutä
samuddato panfiäyamänarupä päturahosi. atha kho therä
evam ähamsu. kappati upäsike dhätuyä thüpam käretum
sa ce sakkhissasi tvam eva asamassa purisusabhassa dhätu-
däyakä hohiti. ath’ assä etad ahosi. aham mätugämatta-
bhäve thitamhi 4 thupavicärane katam 5 pariccayanam kathä-
ham bhante kareyyan ’ti aha. sace upäsike imesani
paccantadesaväsinam bhatini datum sakkhissasi khippam
eva ete cetiyam karissantiti aha. sa sädhu ’ti patisunitvä
afmätakavesena gantvä tesu bhatini datvä 6 cetiyam pati-
samkhäräpesi. to manussä tasmini thäne dhätugabbham
asitihattham gambhirani karimsu. atha kho sä devadhitä
iddhiyä änitaratanani sainantato räsim katvä girivepulato 7

cakkavattino maniratanasadisam padipam viya jalamänam
ekaratanagharam 8 nianidhätugabbhassa majjhe thapesi.
tass’ upari dhätukarandakam mäpetvä thapesi. saha thapa-
nen’ eva mahäpatliavi kampi akälavijjulatä ramaniyam
vassani vassi. sabbe devafä sädhukärani adamsu. tato
Manimekhalä bhagavato dhätuyä mahäsakkärani katvä
cetiyam bandhäpesi. bandhit vä ca pana cetiye nitthite
adhitthänani karoiito imam gätham aha.

panca vassasahassäni jinagabbho patitthatu |
tejena tav ime sattä jänantu amatam padan ’ti ||

1 Al1, dhäpayi taga. 2 AP. samajjhatu.
3 AP. cäriyamänä. 4 AP. adds : va. 5 M2. °no katam; M1. °tham.
6 M2. katvä. 7 M1. vemü°. 6 Al1. °glianam.
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evam vatvä devadhitä pasannä 1 Manimekhalä |
thäpetvä kesathup’ assa 2 ussäpesi samautato.il
sä tadä arahantänam päde natväua devatä |
pahatthacittä pakkämi pavitthä 3 sakabhavanan ’ti ||

Manimekhaläya thüpavamso nitthito.

tato uttaräya disäya sabbe arahantä gantvä säkhäpalla-
valamkate sitacchäye ekasmim nigrodharukkhe adhivatthä
devatä te ägacchante disvä kirn bhante idha ägacchathä ’ti
pucchitvä tato tehi ävuso imam thänam sappäyam imasmim
thäne ekam jinavarakesadhätuthapanattham ägatamhä ’ti
vutte sädhu bhante aham pi tumhehi saddhim anumodanam
kareyyan ’ti aha.

atha kho äyasmä Gunasägaro dhätüpatthakapariyesane
mam’ eva bhäro ’ti dhätupatthakattliäya anjalim paggahetvä
adhittliänam karonto imam gätham aha.

däyako sulabho hotu sa ce tvam munibuddhajam |
hitäya sabbasattassa thassati satatam idha II

evam vatvä tarn dhätum namassamäno ’va nisidi. tasmim
khane jinadhätuyä änubhävena therädhitthänabalena ca
satthu ädiuam änubhävena ca patthavätena änitä vifinä-
tasäsanavänijaparipunnä 4 ekä nävä tasmim yeva padese
anupattä ahosi. atha kho vänijä bhikkhusamgham disvä
mayam samuddacarä dullabham channam khinäsavänam
santikam upagantvä samghassa dassanan. ’ti cintetvä nävikam
ärocesum. näviko pi tarn sutvä samghc pasannamänaso saha
vänijehi mahänäväya oruyha khuddakanävam abhiruhitvä 5

tesam channam khinäsavänam santikam upagantvä samgham
vanditvä kirn idha ayyänam kiccam atthiti pucchi.

mayan tarn kho upäsaka ekam satthu sarirajam I
dhätum lokahitatthäya thapanattham idhägatä ’ti II

M2. sampanna.
M 2. pavittham.
M2. ‘yhit'vä. ’

2 kcsadliüpassa ; M2. °dhätum assa.
4 M2. cnnako.
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tarn sutvä näviko tutthamänaso te vänije ämantetvä läbhä
vata bho suladdham vata bho amhehi ye 1 mayam evani
mahiddhikam janahitävaham satthu sariradhätum passämä
’ti. mahäsamuddasmim bho cirakälam samcarantänam
idisam läbham na laddhapubban ’ti. tumlie hi mama sahäyä
bhavatha aham eva thüpam kareyyan ’ti aha. te pi kho vänijä
sädhu ’ti sampaticchimsu. rukkhadevatä pi manussavesam
katvä aham pi tumhäkam sahäyo bhaveyyan ’ti aha. te sabbe
pi theränam santikam upasamkamitvä yathänurupam dänam
datvä there vanditvä nisidimsu. atha kho näviko aham
eva bhante dhätuthüpakäranc ussukkam kareyyan ’ti yäci.
therä pi sädhu upäsaka karohiti ähamsu. näviko purise
änäpetvä bahudhanam vissajjetvä dhätugabbham karitvä
tasmim gabbhe sattaratanäni püretvä gabbhassa majjhe
buddhäraham äsanam pannäpetvä gunasägaratherassa
hatthato tarn, dhätum gahetvä thapesi. saha thapanen’
eva sabbäni acchariyäni päturahesum. atha kho näviko
pahatthacitto imam gätham aha.

lokacariyabhutassa asamassa mahesino |
dhätuyä däyako asmi läbhä me vata märisä 2 ’ti ||

evam vatvä tarn cetiyam pancapatitthitena vanditvä nänä-
vidham dhajapatäkam ussäpetvä cetiyam padakkhinam katvä
arahantänam päde vanditvä vänijehi parivuto nävam ärühitvä
attano nagaram yäsi.3 rukkhadevatä cetiyam tussitvä yäv’
ajjakälä pi dighäyukä hutvä tarn cetiyam rakkhati.

Addhikanävikathupavamso nitthito.

tato päcinadisäbhägena gangätire ekam ramaniyara tbänam
atthi. sabbe khinäsavä tattha gantvä idam kho ävuso
thänam chäyudakasampannam imasmim thäne ekam dhätum
thapetum vattatiti. atha kho Nänapanditathero däyakavici-
nane mama bhäro ’ti vatvä ekam jänumandalam pathaviyam
nidhäya anjalim sirasi patitthapetvä gätham aha.

yo dhiro lokanäyako asamo purisäsabho |
ce asi 4 dhätu fass’ eva labheyyam tava däyakan ’ti II

1 M2. yeva. 2 M2. °ssati. 3 M1. niyyasi. 4 M2. abhi.
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evam. nipaccakäram katvä kathentass’ eva eko nägaräjä
nämenaVaruno näma so nägabhavanato saparivärena ägantvä
therassa purato päturahosi. tadä nägaräjä there vanditvä
ägamanakäranam pucchitvä bhagavato sariradhätutthapana-
tthäya m-eva idhägatamhä upäsakä ’ti vutte tena hi bhante
dhätucetiye mama bhäram karothä ’ti yäcitvä tehi dinnokäso
hutvä sakaparisam ämantetvä pahatthamänaso hutvä dhätu-
gabbhatthäya pathavim sodhäpetvä ävätam khanäpetvä
dhätugabbham devavimänasadisam käräpetvä tassa majjhe
ekam ratanamayam pallankara mäpetvä setachattani ussä-
petvä dhätucankotakam sirasä sampaticchitvä ekam'anaggham
manikarandakam katvä paramukkamsapattam 1 ädaram katvä
theränam ruciyä anurüpam eva thapesi tarn khanan neva
hetthävuttapakäräni pi sabbapätihäriyäni päturahesum näga-
räjä pi udaggacitto hutvä attano aparibhogam aparam pi ekam
maniratanamcakkavattirafino 2 manisadisam anaggham 3 sabba-
kämadadam attano givato omuncitvä bhagavato dhätupüjam
akäsi sabbe nägaparisä naccantä gäyantä sabbaturiyäni
vädentä ugghosimsu.4 sabbe devatä nänäpakäram sädhu-
kärani adamsu.5 tasmim khane nägo dhätuthupam parama-
dassaniyam katvä bandhäpesi. nitthite thüpe nägo pada-
kkhinam katvä onatasiso hutvä vanditvä imam gätham äha.

kappakotihi yarn buddham dullabham amatehi pi |
dhätuyä däyako assam bhaväini kusalatthiko ||
evam vatväna Varuno nägaräjä maliiddhiko |
pahatthacitto pakkämi nägehi parivärito II

Varunanägaräjathüpavamso nitthito.

tato uttaräya disäya gantvä khinäsavä bhikkhu naccä-
sannam nätiduram addhikänam G gamanägamanasampannain
ekam thänani disvä idaii hi kho ävuso thänam sappäyam
imasmim thäne avasittliam ekam kcsadhätum tliapetabban ’ti.
atha kho äyasmato Revatassa et ad ahosi. sabbesam pancan -

1 M-. par:i]>uttam sapnttain. - "vattivati’. 3 5i J. ajrghani.
4 M1. ‘sam>u. 5 AI . akainsu. 6 Sl1., M3. atthi°.
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nam arahantänam manoratho matthakam patto dhätudäyaka-
patilabhena tathäbam imasmim padese ekam däyakam labhey-
yam yam nunäham dhätuthüpadäyakatthäya patthanam
kareyyan ’ti. atha kho Revatathero sattbari parama-
ukkamsapattam 1 ädaram samänetvä 2 evam aha. sa ce bhante
kapppasatasahassädhikäni cattäri asamkheyyäni päramiyo
püretvä pafica mahäpariccägam pariccajitvä devamanussehi
dukkaram kammam karitvä buddhabbävam patto si ajja
tavänubhävena thüpadäyako idliänuppatto 3 hotu ’ti adhittlia-
nam katvä imam gätham aha.

sa ce lokahitatthäya anujän’ idha näyako |
dhätuthüpassa däyakam labheyyam tejasä tavä ’ti. II

evam patthayantass’ ova Damilä vänijä saddhäsampannä
satta mahänävä jinadbätutejena änitä viya hutvä aiinam
desam gantum asamatthä tasmim yeva thane anuppattä
ahesum. te pi kho vänijä 1 diirato ’va bhikkhusamgham
disväna dhätukämä jctthanävikam ärocesum. tarn sutvä
näviko tcna hi ahani pi gatnissämiti vatvä annehi nävikehi
parivuto tesamsantikain gantvä khinäsavänam datvä payirupä-
sitvä te kbinäsave pucchimsu. kimpan’ idha bhante ägatatthä ’ti
dasabalassa purisäjannassa bhagavato kcsadhätum päninam
bitäya thapetum ägatamliä ’ti ähamsu. atha kho tesam
sattannam nävikänam vänijänafi ca etad ahosi. mayam hi
pubbe bhagavato dassanakäle chabbannaramsibi jalamäna-
sariram sabbapätihäriyam passimhä idäni bhagavato sarira-
kesadhätuyä 5 änubhävo kidiso ’ti cintayantänam kaiikhä
uppajjati. tesam kahkliaehedanattham kesadhätu pätihäri-
yam akäsi. tena vuttam.

dasseti dhätuvä vasmim vamakam nätihärivam I
kandambamüle 6 pattä ’ ’va lokalocanapinclanan ’ti.8 II

atha kho te pi nävikä vänijä ca tarn pätihäriyam disvä
sarajätasaddhä hutvä attano attano anurüpam püjäsakkärara

2 M1. sanipad' tliä.
5 M! . rajakcRi';
8 M l. °nipinikan.

1 M2. samattliam.
4 M 2. tiva°.
7 M2. satta.

3 M2. idanuppatto.
8 M1. °mpa°.
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karimsu dhätuyä sakkäram katvä khiiiäsavänam santikam
gantvä thüpakaranokäsam yäcitvä khinäsavehi dinnokäsä te
nävikä vänijä vuttanayen’ eva dhätugabbham käretvä tasmira
sabbaratanarasi katvä buddhärahara äsauam pannäpetvä tela-
padipam jäletvä buddhabimbam asitisävakänam bimbani
käretvä majjhe suvannacaiikotakam thapetvä Revatatherassa
hatthato anupamam kesadhätum sampaticchitvä gandho-
dakena nhäpetvä suvannarajataniayehi pupphehi dipehi ca
dhätum mäpetvä 1 cankotake thapesum tarn khahafi neva
hetthävuttappakäräni pathavikampanädini acchariyäni pätu-
rahesum dasasahassacakkaväladevatä sädhukäram adamsu.
te nävikä cetiyam bandhitvä nitthite cetiye anekappakära-
dhajapatäkam samussäpetvä cetiyam vanditvä bhante mayam
Damila-upäsakä aiinamsampassä 2 tarn kesadhätum saddahitvä
evarupam karomä ’ti ahamsu. tato tarn cetiyam saddhäya
käritattä saddhäcetiyan ’ti vadanti Damilehi käritattä Dami-
lacetiyan ’ti pi vadanti. te pi kho nävikä vänijä cetiyam ca
mäpetvä arahantänam dänam datvä sakasakanävam äruyha
pakkamimsu. cha khinäsavä paripunnasamkappä ahesum.

Sattanä vikath upavamso nitthito.

tarn pi desam kesadhätunam niväsatthänattä 3 Kesavatiti 1

älapati.
Chakesadhätuvamso nitthito.

1 M1. °tu kha mä°.
3 M l. niväsanam.

2 M1. samphassä.
4 M1. kesavä°; M2. kcsäva“.
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jayatu.

Mahäkäruniko nätho hitäya sabbapäninam |
Püretvä päramim sabbam patto sambodhim uttamam |
Etena saccavajjena sotthi vo hotu sabbadä II
Mahäkäruniko nätho hitäya sabbapäninam |
Pancacattälisavassam thatvä dhammam adesayi |
Etena saccavajjena sotthi vo hotu sabbadä ||
Mahäkäruniko nätho hitäya sabbapäninam |
Pancasahassavassam pi patitthapesi säsanam |
Etena saccavajjena sotthi vo hotu sabbadä || ||

Sotthipasatthapavarodärabuddhänubuddhapabodhanatthä-
nabhüte satahatthagajopamadhuragatamahäjamburukkhasa-
malamkate pancasataparittadipapariväre mahä-Jambudipe
anekesam Suvannabhummirattha-Rämanna-rattha-Sirikhetta-
rattha-Jayavaddhanarattha-Ayuddhayarattha-Haribhunjara-
ttba-Khemarattha-Kambojarattha-Sivirattha- Cinarattha-Ma-
hävihikaratthädi-mahäratthänam padbänapämokkhasammate
Sünäparantarattha-Tambadiparatthasamkhäte Marammaman-
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dale Sudhammapura-Hamsävatipura-Dhanfiavatipura-Dvä-
rävatipura-Navapura-Ketumatipura - Manipurädyanekamabä -
nagaränam ketumakutasamkäse dvärakotthägärattamälatora-
naparikbädisabbahgapaecahgasampanne nänäratanavicitrasu-
vannalimpitänekapäsädakütägärädipatimandite kanakarajata-
phalikädiratanapabhäjalituggatachattätichattaketudhajälam-
katacetiyagubäväsavibbusite Yonaka-Siyama-Kasiya-Cina-
Rämannaka- Pasi-Parahgi-Velanta-Arigilissädinänäjanapari-
janamarammajananiväsekhattiyabräbmanavessasuddasamkbä-
tacatujatigottaparipunne dasasaddävivittaniyatagbosane Ama-
ravatidevanagaram iva nikbilasiriniketane paramavisuddbavi-
pulodätasäsanasamujjotane Amarapuräbbidhänamabänagare
Mahäsammatädyasambbinnakhattiyasäkiyaräjänvayaravivam-
sajätassa anekasatasämantarajänam indassa ratanakumuda-
anjanagiripamukbänekasetakunjarasämino catusamgabapaü-
cabalachanäyakäcärasattäparihäniya - atthuposatbanavamanü -
pamadasaräjadhammädigunaganädhiväsassa satatam samitam
ratanattayaparäyanassa siripavaravijayänantayasatribbavanä-
dityädhipatipanditamahädhammaräjädhiräjanämassa mabä-
dbammaranno attbadbammänusäsakena 1 ubhato vibhanga-
dhäranadyupajjhäyäcariyahgasamannägatena nettitikäsilak-
kbandhatikädyanekagandhakäramahäveyyäkaranena sabbat-
tha säsanäbhivuddbim abhipatthentena Ratanabhummi-
Kittimabävihärädi-nekasiivannavihäraväsinä upasampadäya
sattavisativassena Nänäbhivamsa-dbammasenäpati-nämadhey-
yena mabätberena Tambapannisamkbäte Lankäpatitthäne
Sihala-dipe Sirivaddbanäbhidhäne Samkantapure 2 vasantassa
Siriräjädhiräjasibanämamahäranno 3 atthadbammänusäsakassa
Dhammakkhandhäbbidbänassa ambäkam aditthasabäyassa
mabätherassa c’ eva bhikkhusamgbassa ca tatth’ eva Rohana-
janapade Välutaragämädisu vasantassa Dhammarakkhitatthe-
rassa c’ eva bhikkbusamgbassa ca pesitä jinasäsanasamyuttä
’yam sandesakathä.

Sammäsambuddhaparinibbanato kira dvinnam vassasatänam

1 B. °sane. 2 B. marg, note: sernkhandha.
3 He reigned in Kandy 1781-1798.—[Rh .D. j
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upari chattimsatime 1 jinasäsanavasse sampatte siri-Dhamma-
sokanämassa mahädhammaräjassa käle Moggaliputtatissatthe-
rena pesitam Mahämahindattheram paticca Sihaladipe säsa-
nam suppatitthitam ariyajanaparipunnam iva jätam bhikkhu-
bhikkhuninam hatthapasäranädijanitavätaväyitam niväsana-
pärupanakäsävapajjotasujotam.2 Idam hi käranam ärabbba
Bhagavä pi tikkhattum Lahkädipam gantvä dipärakkham
akäsi parinibbänasamaye pi samipam ägatam Sakkam devä-
nam indam dipärakkham käresi.

Evam Devänam piyatissa-räja-kälato patthäya cirakälam
pi räjänuräjam äcariyapäcariyam sissänusissam Sihaladipe
säsanam patitthäsi. tatth’ eva mahäkhinäsavä pi tepitakam
pävacanam potthakärülham akamsu. Buddhaghosattherädayo
pi atthakathätikä iikam dhammavinayasam vannanam abhisam-
kharimsu.

Tato aparabhäge pana Mahävijayabähuräjakäle 3 Lahkädipe
micchäditthäribhayena säsanavinäsanato ganapüranamattam
pi silavantabhikkhü alabhitvä Mahävijayabähuräjä Jambu-
dipe Rämannavisaye Anuruddharäjassa santikam düte pesetvä
Jambudipabhikkhü äharäpetvä puna säsanam patitthäpesi.

Tato aparabhäge Vimaladhammasuriya-mahädhammaräja-
käle 4 Parahgi-näinaka-micchäditthäribhayena säsanavinäsa-
nato bhikkhünam abhävena Vimaladhammasuriya-mahädham-
maräjä Rakkhahgavisaye Dhannavatiranno santikam düte
pesetvä bhikkhü äharäpetvä puna säsanapajjotim akäsi.

Tato pi aparabhäge Kittisiriräjasiha-mahäräjakäle 5 ten’
eva micchäditthäribhayena säsanavinäsanato ekassa pi
upasampadabhikkhuno abhävena Kittisiriräjasihamahäräjä
Jambudipe Siyamadesasamkhäte Sämindadese Ayuddhaya-
rafino santikam düte pesetvä bhikkhü äharäpetvä puna säsa-
napatitthänam akäsi.

1 C. °same. 2 C. °pärumpa°.
3 Vijaya-bähu the first reigned 1071-1126.—[Kh.D.]
4 There were two kings of this name who reigned respectively 1592-1604,

and 1687-1707. Parang i is Pali for Frank, and rarangi-micehiiditthi is
Christianity. Wimala Dharma the First had been brought up by the Portuguese
as a Christian.—[Rh.D.].

5 Reigned 1747-1781.—[Rh.D.]
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Evam pubbe aparimänäriyajanaaevite tividhasaddhamma-
pajjotajotane säsanakäranam ärabbha Bhagavatä Arahatä
Sammäsambuddhena anekaväraparipälite devänamindapa-
riggahite pi Tambapannadipavare sadevakalokänusäsakassa
satthuno anekadhä säsanantaradhänam paccavekkhetvä
dhammasamvegappattiyä ativiyakärunnacitto

Kadäham Tambapannimhi säsanass’ upatitthiyä
Upakärena kenaci bhaveyyam upattbambhako ’ti abbinham

manasäkäsim.

Sammäsambuddhaparinibbänato pana catucattälisatisata-
d visahasse jinasäsanavasse dvidvirasapariharanato bävisati-
sattasatekasahasse khachapaficapariharanato dvasatthisata-
sabasse ca sirisakaräje 1 Vesäkhapunnamiyam Sihaladipato
ägate Jambusiriniketanam Amarapurabhidhänam mahäna-
garam patte tih’ upasakehi saha cha sämanere disvä tesam
nämam gottam äcariyam päcariyam käranäkäranan ca
pucchitvä sutvä ativiyasomanassappatto dürato ägate nätijane
nätisamgho viya pariggahesim. Saddhädyanekagunädhivä-
sassa Sakyäsihanvayajätassa amhäkam mabädhanimaräjassa
pi pasädaniyam käranam vatvä ärocetvä sammäpaccayebi
anuggahäpesim. Rakkharigadesato änitassa dharamäne
bhagavati sammukhäpatisamkhatassa Mahämuni näma
mabäbuddhapatibbägassa visasataratanubbedhamahäpäsädam
äsanne Asokäräme Ratanabhummikittimahävihärato uttara-
disäbhäge ägantukänam älaye padarikäväse väsäpesim.

Tasmim yeva vasse vassüpagammadivase cbannam säma-
neränam sädhukam ubhato suddhikaranena puna sämanerapa-
bbajjam adäsim. Kappäsikakoseyyacivarädipaccayänuggahena
ovädänusäsanädidhammänuggahena ca paritosesim. Anto-
vassam pi temäsam upasampadäpekkham katvä pätimokkham
sammäväcesim. Nädanäman ca upäsakam pabbajjäpekkham
katvä lirigadandakammasekhiyasikkhäpadäni sikkhäpesim.
Vassam vutthakäle pana upasampadäpekkhänam cbannam
sämaneränam pabbajjäpekkhassa ca Nädanämassa upäsakassa

1 All these = 1801 A.D.—[Eh.D.]
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pabbaj j upasampadärababhävam kumudakundasaradacandikä-
samänasetagajapatino mahadhammaranno arocesim.

Päsänachattam iva säsanagarusäsanamämako mabädham-
maräjä pi tesam pattacivarädisamanaparikkhäram sabbam
niyyädetvä te pi gihilirigagähäpanena,1 suvannamaya-
manikütamakutakundalavalayamuttäbärapäman gasu vann a-
mälädyanekälamkäranena räjavatthakancukaniväsanena ca
devaräjavesasadisam cakkavattiräjavesam haräpetvä, sagaran-
tamahipälaräjänuccbavikäya hatthidantakhacitasuvannasivi-
käya abhirühäpetvä, bälabhänumandalasadise duve duve
nanäbharanälamkatasuvannachatte sisopari dhäretvä, maram-
mabhäsäya Kryin 3 icc abhidhänam nägadantakanakamani-
paribhäsitam 3 venuchattaräjabhandam ädikam 4 katvä, aneka-
sataräjakakudhabhandapasäranena upasobhetvä, nänädesaku-
lasamudäcinna 5 turiyavadagitanata 6 nätakadimangala 7 chane-
na 8 anekasahassathänantarappattasenäpatädyamaccaparijana-
räjaparivärena ca pariväräpetvä, Masakkasäradevanagarasa-
dise Amarapuranagare vithänuvithiparicaranena Vejayanta-
devapäsädasadisapannäsasataratanuccayapäsädabhüsitam räja-
nivesanam pavesetvä, tatth’ eva marigalachanägäranämake
tibhummike suvannakütägäre dakkhinamahesädidevorodha-
ganena mahä-uparäjädiräjakulaganena mahasenäpatädiräjä-
maccaganena asigähädiparicärakaganena ca saha catupari-
samajjhe nisinno sakalasämantaräjapariväro mahäsammatä-
dyasambhinnasakyaräjakulappasuto saddhäsilasutacägädigu-
naganädhiväso dhavalagajapatimahädhammaräjä tesam. pac-
cayänuggahadhammänuggahan ca sammäsambodhipaccayam
katvä, chaddantahatthiräjasondasadisena suvannabhihkärena
dakkhinodakam pätesi.

Tato param pana te yathä vuttena sabbüpakäranena
saddhim räjanivesanato pacchimuttaradisäbbäge anto nagare
yeva thitam tidasapure Sudhammasäläpatibhägam Sudham-
mam näma tibhummikam suvannamahäsälam äharäpetvä,

1 B. “gam gä°, 2 B. kun icchä’. 3 B. guntakanaka”.
4 B. ädim. 6 B. °kinna°. 6 B. °natta°.
7 B. °mangula°. 8 B. °janena.
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imesam pabbajjam upasampadan ca dethä ’ti samghassa
niyyädesi.

Atha Nänäbhivamsadhammasenäpatimahätherapamukho
ekapannäsaparimäno bhikkhusamghoSudhammasäläya samipe
thitäya hatthinatha’ suvannathüpavhayacetiyasamalanikatäya
Suvannaguhäya näma ekädasavipattisamatikkantiyä tividha-
sampattiyuttäya sirnäya sannipatitvä, sammäsambuddhapari-
nibbänato catucattälisatisatadvisahasse jinasäsanavasse dvidvi-
rasapariharanato bävisatisattasatekasahasse khachapancapari-
haranato dväsatthisatasahasse ca sirisakaräje sampatte Katti-
kamäsaj unhapakkhacätuddasidine divädvipahärevelätikkante
dvighatipamäne chäyäpädacbakkakäle catutimsäyuvassam
Ambagahapitiyam 2 näma sämaneram Ambagahatissam 3

näma katvä Nänäbhivamsadhammasenäpatittherena upajjhä-
yena upasampädesi. Uttaradevivibäraväsi thero Päsädavihä-
raväsi thero Sonnalekhägäravihäraväsi thero ca tayo kamma-
väcäbhänakä upasampadäcariyä.

Tasmim yeva divase divä dvipaharavelätikkante catughati-
pamäne navachäyäpädakäle atthavisäyuvassam Mahädampam
näma sämaneram Mahädampatissam,4 näma katvä ten’ eva
upajjhäyena upasampädesi. Te yeva tayo kammaväcäbhänakä
upasampadäcariyä.

Tasmim yeva ahani divä dvipaharavelätikkante chaghati-
pamäne ekädasachäyäpädakäle pancavisäyuvassam Koccha-
godham,5 näma sämaneram Kocchagodhatissam näma
katvä ten’ eva upajjhäyena upasampädesi. Jayabhummä-
nubhavanavihäraväsi thero Ratanabhummirammavihäraväsi
thero Ravivamsakittisürämaccavihäraväsi thero ca tayo
kammaväcäbhänakä upasampadäcariyä.

Tadahe yeva divä dvipaharavelätikkante sattaghatipamäne
terasachäyäpädakäle bävisatäyuvassam Brähmanavattam
näma sämaneram Brähmanatissam 6 näma katvä ten’ eva
upajjhäyena upasampädesi. Te yeva tayo kammaväcäbhä-
nakä upasampadäcariyä.

Tadahu yeva divä tipaharavelätikkante ekaghatipamäne

1 C. °nata°.
* B. uttamamba’.

2 B. °tiyam.
5 B. adds kosgodham.

’ B. °pitiyam.
5 B. jmopalitatissam.
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pannärasachäyäpädakäle visatäyuvassam Bogahavattam,1

näma sämaneram Bogahatissam 2 näma katvä ten’ eva
upajjhäyena upasampädesi. Päsänussäpanavihäraväsi thero
Ratanabhummirammavihäraväsi thero Ravivamsakittisürä-
maccavihäraväsi thero ca tayo kammaväcäbhänakä upasam-
padäcariyä.

Tadahani 3 yeva divä tipahäravelätikkante tighatipamäne
sattarasachäyäpädakäle visatäyuvassam Väturagammam näma
sämaneram Väturatissam näma 4 katvä ten’ eva upajjhäyena
upasampädesi. Te yeva tayo kammaväcäbhänakä upasam-
padäcariyä.

Tamdivase yeva Nädam näma upäsakam pi 5 Nänäbhivam-
sadhammasenäpatittheren’ eva upajjhäyena pabbäjesi. So
yeva sikkhäpadadäyako pabbajjäcariyo. Pabbajjäpariyosäne
ca tatth’ eva simämälake Dhammatissam näma sämanera-
nämam akäsi.

Tato param pana ekädhike yathä vutte jinasäsanavasse
sirisakaräje ca sampatte Vesäkbamäsajunhapakkhaterasadine
divä ekapahäravelätikkante ekaghatipamäne navachäyäpä-
dakäle chattimsäyuvassam Dhammatissam näma tarn säman-
eram 6 Nänäbhivamsadhammasenäpatittherena upajjhäyena
upasampädesi. Ratanabhummirammavihäraväsi thero Sonna-
lekhägäravihäraväsi thero ca dve kammaväcäbhänakä
upasampadäcariyä.

Evam pana ’mhehi Tambapannikänam pattacivarädikappi-
yapaccayehi pabbajjüpasampadäya ovädänusäsaniyä uddesa-
paripucchäya cavanadhammakhandhapunjamatte 7 sarire cute
pi acavanadhammamangalasannutta — Ambagahatissädyabhi-
dhänadänena ca dhammämisänuggahanam katam. Tad etam
na läbhasakkärasilokädihetu, atha kho Lankädipe cirataram 8

säsanapatitthänopäyakarassa Bhagavato Arahato Sammäsam-
buddbassa varasäsanäbhivuddhijutikäränam theravamsapadi-
pänam Mahämahindattherädinam Mahävihäraväsinan ca

3 B. tadäni.
5 B. -p-.
7 B. °punna.

1 C. Bho°. 2 B. jayatujinatissa°.
4 B. dhammädhäratissa.
6 B. tissanämam katvä.
8 B. thi°.
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bahulam pemamänagäravasakkaccakaranena. Idän’ etarahi
vijjamänänam tumhäkan ca dhammavädinam pesalänam
pagganhitukämena saräjakulasämaccasaparijanasanegamajä-
napadassa ca tidhäbhinnasihalindassa mahädhammaräjassa
ditthadhammikasamparäyikatthäbhipatthanena sabbalokänu-
säsakassa satthuno Budullabhavarasäsanäbhivuddhijutipaccä-
simsanahetu y’eva katam.

Tathä hi tesam idhägatänam sämaneränam upäsakänan
ca pathamam eva panitajjhäsayabhäväbhävam vimam-
setvä, panitajjhäsayabhävam tathato thetato natvä, yathä
dhammam yathä vinayam ovädänusäsanam kattukämena
Sekhiyavatta-Khandhakavattam päthato atthato adhippä-
yato ca vibhävetvä, tesu vattesu pariyäpannam “ parimanda-
lam pärupissämiti sikkhä karaniyä ’ti” 1 ädikam “suppa-
ticchanno antaraghare gamissämiti sikkhä karaniyä ’ti”
ädikan ca Sekhiyavattam, “sace äräme kälo ärocito hoti
timandalam paticchädentena parimandalam niväsetvä käya-
bandhanam bandhitvä sagunam katvä samghätiyo pärupitvä 2

ganthikam patimuncitvä dhovitvä pattam gahetvä sädhukam
ataramänena gämo pavisitabbo na v ’okkamma theränam
bhikkhünam purato gantabbam suppaticchannena antara-
ghare gantabban ’ti ” ädikam, “ pindacärikena bhikkhave
bhikkhunä idäni gämam pavisissämiti timandalam paticchä-
dentena parimandalam niväsetvä käyabandhanam bandhitvä
sagunam katvä samghätiyo pärupitvä,3 ganthikam patimun-
citvä dhovitvä pattam gahetvä sädhukam ataramänena gämo
pavisitabbo. Suppaticchannena antaraghare gantabban ’ti ”
ädikam 4 ca Khandhakavattam samtnämanasi käräpetvä,
yathä upasampannehi gämädipavesaneparimandalamsuppatic-
channam ca niväsanapärupanam 5 kätabbam tathä sämanerehi
piti yathä dhammam yathävinayam niväsanapärupananayam
uggahäpesim.

Tattha pana Sekhiyavatta-Khandhakavattam sämanerehi
na sikkhitabbam bhikkhü ärabbha pannattattä ’ti kassaci

Oldenberg, Vinayapitakam, vol. iv. p. 185.
B. pärumpi“. ‘ Ibid. vol. ii. p. 213.

2 B. pärumpitvä
6 B. pärumpa0.
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äsamkä siyä, tamnivattanattham ayam Mahävaggatthakathä-
pätho udäharitabbo. Yäva pana attanä sikkhitabbasikkbä-
padäni na jänäti, samghätipattacivaradhäranatthänanisajjä-
disu pänabhojanädividhimhi ca na kusalo hoti, täva bhojana-
sälam vä saläkabhäjanatthänam vä annam vä tathärüpatthä-
nam na pesetabbo, santikävacaro yeva kätabbo, bäladärako
viya patijaggitabbo, sabbam assa kappiyäkappiyam äcikkhi-
tabbam niväsanapärupanädisu äbhisamäcärikesu vinetabbo.
Tena pi anujänämi bhikkhave dasah’ arigehi samannägatam
sämaneram näsetnn ’ti 1 evam parato vuttäni dasa näsanangäni
ärakä parivajjetvä äbhisamäcärikam paripurentena dasavidhe
sile sädhukam sikkhitabban ’ti. Ettha hi niväsanapärupanä-
disü ’ti ädinä sätnaneränam Sekhiyavatta-Khandhakavattesu
sädhukam sikkhitabbatam dasseti. 2

Tatthäpi äbhisamäcärikasaddena sekhiyavattakhandha-
kavattapariyäyo ’ti kassaci äsamkä siyä, tarn nivattanattham
idam tikättayavacanam. Äbhisamäcärikesu vinetabbo ’ti
iminä Sekhiya-upajjhäyavattädi-äbhisamäcärikasilam anena
püretabbam. Tattha ca kattabbassa akarane akattabbassa ca
karane dandakammäraho ’ti dipetiti säratthadipani-vacanam.
Äbhisamäcärikesu vinetabbo ’ti iminä Sekhiyavatta-Khandha-
kavattesu annesu ca sukkavisatthi-ädilokavajjasikkhäpadesu
sämanerehi vattitabbam. Tattha avattamäno alajji danda-
kammäraho ’ti dassetiti Vimativinodani-vacanam. Äbhi-
samäcärikesu vinetabbo ’ti vacanato Sekhiya-upajjhäyavattä-
di-äbhisamäcärikasilam anena püretabbam. Tattha cärittassa
akarane värittassa ca karane dandakammäraho ’ti dipetiti
Vaiirabuddhi-tikä-vacanam. Idam hi tikättayavacanam.
Äbhisamäcärikasaddassa Sekhiyavatta-Khandhakavattapari-
yäyabhäve sädhukam pärupanarakkhanatthäya urabandhana-
vattam yuttarupam suttänuloman ’ti evam pi kassaci äsamkä
siyä, tarn nivattanattham ayam cülavaggapäli. Na bhi-
kkhave katisuttam dhäretabbam yo dhäreyya äpatti dukka-
tassä ’ti.3 Taträyam atthakathä. Katisuttan ’ti yam kinci

1 Mahävagga I. 60. 2 B. °si.
3 This must be Cullavagga V. 2. 1 ; but Oldenberg reads there (as at X. 16)

kati-suttakam, and gives no various reading. (Rh. D.)
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katipilandhanam antamaso suttatantumattam piti urabandha-
navattena bandhitabbatthänan ca katipariyäpannam eva.
Tathä hi Päräjikakandatthakathäyam vuttam pitthi ve
majjhävattato pana hadayävätato ca patthäya yävad nakha-
sikhä ayam katiparicchedo ’ti. Äcariyupajjhäyänam äcinnam
pi dhammikam eva vattati nädhammikam. Tenaha
Samgitikhandhake 1 kappati bhante idam me upajjhäyena
ajjhäcinnan idam me äcariyena ajjhäcinnan ’ti ajjhäca-
ritun ’ti. Acinnakappo kho ävuso ekacco kappati. Ekacco
na kappatiti. Tad atthakathäyam pi ca ekacco kappa-
titi dhammikam äcinnam sandhäya vuttan ’ti aha. Tasmä
jinasäsanam päsänacchattam iva garum karontena yathä
dhammam yathä vinayam patipajjantena dhammavädinä
lajjinä ujupathagäminä yatinä yathä Päcityädyatthakathäyam
vuttam, ganthikam patimuncitvä anuvätantena givam pati-
cchädetvä ubho kanne samam katvä patisamharitvä yäva
manibandham paticchädetvä antaraghare gantabban ’ti, tathä
upasampannehi viya sämanerehi pi niväsanapärupanam
kätabban ’ti nittham ettha gantabbam.

Amhäkam pi dipe Sämindadesasamkhäte Siyamaratthe
ekaccänam päli-atthakathätikädigandhesu yathäbhutam
attham ajänantänam Yonakabhikkhünam edisam sämanerä-
nam ovädacärittam atthi. Tarn pi uddhamma-ubbinayabbä-
vena chaddäpetvä mahäräjä säsanasuddhim akäsi.

Varasäsanajotane pi Lahkädipe Mahämahindattherädito
pabhuti Mahävihäraväsittheränutheram yathä dhammam
yathä vinayam sämaneränam parimandalasuppaticchanna-
pärupanacärittam hoti. Tathä hi Piyahgudipaväsitissatthe-
rassa vätarogena saddhivihärikam Cülanägam näma sämane-
ram yägupatiggahanatthäya Culagämam pesanakäle, tassa
sämanerassa civaram pärupitvä tasmim gäme Cüliyä näma
upäsikäya geham upagatabhävam sihalavatthupakarane
dasalekhäya likhitapotthake gekärange.

“ Samghätim pärupitväna pattahattho vicakkhano, okkhitta-
cakkhu satimä Cüliyä purato thito ’ti” äha. Sihaladipe yeva
Devagirivihäraväsittherassa vätäbädhena saddhivihärikam

1 Cullavagga, XII. 1. 10=XI I .  2. 8.
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sämaneram telapatiggahanatthäya gämam pesanakäle, tassa
sämanerassa civaram pärupitvä gämam pavitthabhävam
Sahassavatthupakarane panca lekhäya likhitapotthake naka-
rahge evam aha. “ Atha aparabhäge Devagirivihäre ekassa
bhikkhussa vätäbädho dvädasa samvaccharäni bädheti. So
thero ekadivasam sämaneram pakkositvä sämanera bhikkhäya
caritvä telam änehiti aha. Tato sämanero civaram pärupitvä
sakalagämam bhikkhäya caritvä kinci alabhitvä gacchati.
Tato so amacco sämaneram disvä bhante kirn pariyesathä
’ti äha. Sämanero attano ägatakäranam amaccassa kathesi.
Tarn sutvä amacco tena hi bhante idh’ eva hothä ’ti vatvä,
tassa hatthato thälakara gahetvä anto pavisetvä churikam
mülena thapetvä, atthakahäpanagghanakam telam thälakam
püretvä,. sämanerassa adäsiti.” Tasmä attano jivitam iva
säsanavaram pemamänasena sikkhäya garukärakena uddham-
mam ubbinayam anäcäram parivajjitukämena dhamma-
vinayasanfiuttam samäcäram attanäpi patipajjitabbam pare-
sam pi ovaditabbam anusäsitabbam.

Annam pi Siyamadesasamkhäta-Yonakaratthaväsinam
atthakathäya pälim tikäya atthakatham gandhantarena
gandhantaram samsandetvä, bhagavato samgahakänan ca
abhippäyam ajänantänam ekaccänam Yonakabhikkhünam
gämädipavesane pathamam ekamsam ekam civaram karitvä
pacchä tass’ upari ekam vä dve vä civaräni ubhato päru-
panacärittam atthi. Tad etam pi uddhamma-ubbinayabhä-
vena chaddäpetvä säsanasuddhim akäsi mahäräjä.

Evam pan’ amhäkam idh’ ägatänam Sihalabhikkhünam
dhammämisänuggahanam tumhäkan ca dhammapatisamyutta-
sandesapesanam kappänam kotisatena pi ativiyadullabha-
säsanavaräbhivuddhijotihetu yevä ’ti yoniso manasi kätabbam.
Mayam hi sabbattha säsanavaräbhivucldhijotim abhipatthema.
Visesato Tambapannidipavare. Tan hi pubbe säsanavarä-
bhivuddhijotitthänam ariyajanaparipunnam iva jätam amata-
mahänibbänotaranatitthabhütam. Tasmä

Battimsayojanam digham atthärasahi vitthatam
Lahkädipavaram näma Tambapanniti tarn ahu
Tatthäriyanivutthaii ca Mahämeghavanädikam
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Mahäbodhim siripadam Sonnamälin ca cetiyam
Thüpärämam Kalyäniyam solasatthänakam pi ca
Dine dine pi püjema vippasannena cetasä ’ti

iti buddhänubuddhapabodhanatthänabbäte mahäjambudipe
amaranagarasamkäse Amarapuräbhidhänamahänagare ane-
karatthasäminänämandalaräjädhipatibhütassa kumudakunda-
saradacandikäsamänadhavalänekasetibhapatino siripavaravi-
jayänantayasatribhavanädity ädhipatipanditam ahädhamma-
räjädhiräjäbhidhänassa mahäräjassa garunä Asokärämara-
tanabhummikittädyanekasuvannamahävihäraväsinä Nänäbhi-
vamsadhammasenäpatinäminä mahäganinä mahäveyyäkara-
nena upajjbäcäriyabhävappattena mabätherena Sihalägatänam
sattannam bhikkhünam batthe datvä Sihaladipe dipavare
Samkantanagare Sirivaddhanavhaye anekasämantaräjamoli-
makutabbütassa mahädhammaräjassa garuno Dhamrna-
kkhandhäbbidbänassa mahätherassa c’ eva Rohanajanapada-
väsi-Dhammarakkbitattherassa ca tad annesan ca jinasäsana-
mämakänam bhikkhuvaränam pesitä j inasäsanapatisannuttä
Sandesakathä.

Ayam pana Sandesakathä sammäsambuddhaparinibbä-
nato pancacattälisatisatadvisabasse jinasäsanavasse dvidvirasa-
pariharanato tevisatisattasatekasahasse. Khachapancapari-
haranato tesatthisatasabasse ca sirisakaräje sampatte Vesä-
khamäsajunhapakkhadvädasiyam gurudine divä ekappahä-
rakäle anäyäsena nitthäpitä. Tass’ eva Vesäkhamäsassa
punnamiyam ravidine divä catunädikäle pesitä ’ti.

Lahkädipe Anuruddhattherena katam Abhidharnmattha-
samgaham. Tatth’ eva Sumahgalasämittherena katam Abhi-
dhammatthavibhävinim näma tikam. Jambudipe Arimadda-
näpure Chapadattherena katam Samkhepavannanam näma
tikan ca ambäkam dbammadänattbäya Sihalabhikkhu-
samghassa dema. Säsanamülabhütum imam pakaranattayam
sädhükam väcetba dhäretha. Sabbam pi ca vinayäbhidham-
masuttantapabhedam gandhajätam räjänucchavikadüte pesite
amhäkam mahäräjä dassati. Mayam pi ussäham karoma.
Idam pi säsanapatisannuttavacanam satatam säsanahitakä-
mena manasi kätabban ’ti.
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NOTES AND QUERIES ,
BY

THE REV. RICHARD MORRIS, M.A., LL.D.

AKKHANAVEDHI.

Dhanuggaho Asadiso räjaputto mahabbalo II durepäti
akkhanavedh i  mahäkäyappadälano (Jät. ii. p. 91).

For a parallel passage see Anguttara-Nikäya, iii. 131,
p. 284

Idha bhikkhave bhikkhu du repä t i  ca hoti akkhana -
vedhi  ca mahato ca käyassa padäletä.

In the Divyävadäna, p. 59, we find dü re -vedha  and
akshunna -vedha  ‘an act of throwing the spear so as to
graze the mark.’

The Sanskrit ak shunna  seems to be a mere corruption of
the Pali akkhana  ‘lightning.’ See the Commentator’s
note to the gäthä in Jät. ii. p. 91, 1. 11-12.

ATTHIMINJÄ.

This word occurs in Jaina Präkrit. Dr. Jacobi, in his
translation of the Äcäränga Sutta i. 1. 6 (Sacred Books of the
East, vol. xxii. p. 12), says : “ I do not know the meaning of
this word (atthiminjä), which is rendered [by the Sanskrit
Commentary] a s th i -  minj a.”

The Päli atthiminjä, as is well known, signifies ‘bone-
marrow,’ and the latter part of the compound Childers refers
to Sk. majjä without attempting to show by what steps
m i fi j ä has grown out of m aj j ä.
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Dr. Jacobi’s quotation of a s th i -min j ä  1 is important as
proof of a Sk. minjä,  i.e. mrin j ä ,  cf. Sk. mri jä ,  wiping,
smearing, from the root mri j, of which there was probably
a nasalized form mrinj ,  and from which maj jä ,  evidently
a präkritised form, could be derived.

Other etymologies of ma j j ä  suggest themselves : (1)
majjä = by assimilation man ja from the root manj,  to wipe,
smear (cf. A.S. smeru, fat, smear,  with Gr. o-fiaetv,
to rub, wipe; Sk. y/lip, smear, daub, lepa, salve, grease) ;
(2) majjä = manjä = mar jä  (cf. Präkrit man ja ra  for
mär j a r a )  from the root mri j .

I do not think that Pali m in j ä  in a t t h i -min j ä  can be
derived from Sk. maj jä ,  but that Päli and Jaina Präkrit
retain an older form.

ARAGHATTA.
Cakkava t t aka ,  Cullavagga, v. 16. 2, in Viiiaya Texts,

pt. iii. p. 112, is neatly rendered by ‘ wheel and axle.’ The
translators give Buddhaghosa’s note, which they describe as
‘unintelligible’—araha t t a -gha t i -yan t a .  The explana-
tion of the Commentator, however, may easily be rendered
intelligible by a very slight correction of the manuscript
reading. I would propose to amend it to a r agha t t a -
gha t iyan t a .  The former part of this compound is the
Sk. a r agha t t a ,  and corresponds exactly to the Hindi arhat
or rahat, ‘a well-wheel, the so-called Persian wheel —a string
of earthen pots attached to a revolving wheel over a well,
which go down empty and come up full, and tilt the water
into a trough.’ While on the subject of wells it may be
noted that ka raka t aka  (Cull. v. 16. 2) cannot be ‘a
bullock machine,’ or a bullock draw-well, but a hook in the
form of a crab’s claw, to which the ‘ bucket ’ was attached
instead of to the tülä or c akkava t t aka .  The Commentator
says that the long ropes used for the purpose of drawing up

1 I assume that min j  a is not after all a coinage by the Commentator.
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the bucket were worked either by hand (over a wheel) or by
a bullock. Compare, too, Buddhaghosa’s note on camma-
khanda (Vinaya Texts, pt. iii. p. 113) :—-

Cammakhandam näma tüläya vä karakatake 1 vä yoje-
tabbam cammabhäjanam.

UJJAGGHATI, UJJHAGGATI.

Childers has u j j hagg ikä ,  loud laughter, but not u j j ha -
gga t i .  See Theri-Gäthä, pp. 131, 183 ; Puggala-Pannatti,
p. 67. The simple verb j aggha t i  2 (not in Childers) is in
Jät. iii. p. 223, 1. 25. See Suttavibhanga, i. p. 128 ;
Anguttara, iii. 67. 5.

UBBANDHATI.

Childers has no record of this verb, which with r a j j uyä
probably means to ‘ strangle.’ See Jät. i. p. 504. In a
parallel passage in Jät. iii. p. 345, r a j j uyä  is omitted.
See Sutta Vibhanga, I. p. 73 ; Theri-Gäthä, v. 80, p. 131.

There is a verb ubbhanda t i  (not in Childers) in Maha-
vagga viii. 13, 1, ‘ to bundle up, wrap up ’ ; and, with a
different meaning, a verb ubbhande t i  (Theri-Gäthä, p. 204).

ULLOKA.

Ul loka  (see C i l imikä ) ,  ‘ a cloth placed under the bed-
stead or chair to keep the stuffing from coming out,’ Cull,
vi. 2. 7, Mahävagga i. 25. 15 ; ‘a cloth to remove cobwebs,’
Cull. viii. 1. 3. The translators of the Vinaya Texts give no
etymology of the word, and seem to look upon it as a
corrupt form. May it not be considered a variant of u l loca
an awning, for the chair during the process of upholstering
would be turned up, and the cloth would become, so to
speak, ‘an awning ’ ? In the Aupapätika Sutta, § 32, we find
a form u l loga  = ul loka,  and ulloy a = ul loca .

1 MS. katadakatake.
2 Sk. has no Vjhagg, Vjaggh; cf. Sk. Vkakk, khakkh.
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USSOLHIKÄ.

Childers has Ussolhi ,  but not Usso lh ikä .  Cf.

Na hi nun’ imassa samanassa || tucchakotthasmim musikä.
Ussolhikäya naccanti || tenäyam samano sukhi.

(Samyutta Nikäya, vii. 1. 10, pp. 170, 171).

EKODI-BHAVA. 1

“This term has been variously explained by Pali and
Buddhist scholars. Burnouf renders it by ‘ unity ’ (of
mind), Gogerly by ‘ purity,’ Prof. Rhys Davids by ‘ exalta-
tion.’ Childers defines it by ‘ predominance ’ ; but adds
that he does not feel competent to give a decided opinion
as to the exact meaning of ekod i -bhäva .  According to
a commentary quoted in his dictionary, EKODi = eka + udi
(from ude t i ) ,  and is a synonym (adhi-vacana) of Samadhi.
Prof. Kern, in the introduction to his translation of the
‘ Saddharma-Pundarika ’ (‘Sacred Books of the East,’
vol. xxi. p. xvii), calls attention to the corresponding term,
eko t i -bhäva  in the ‘ Lalita-Vistara,’ p. 439, 1. 6, which
he connects with the arra Xeyo/ievov EKOTi in the ‘ Satapa-
thabrahmana,’ xii. 2. 2. 4. Referring to the P. W., s.v.
LTi, we find that EKOTi (used in the plural) means ‘having
the same objects or desires of enjoyment (as food, etc.).’
This use of so rare a term does not help us to explain the
Buddhist sense of ekodi,  nor does the word eko t i -bhäva
of the ‘ Lalita-Vistara ’ throw any light upon the subject
beyond the fact that it does duty for the ekod i -bhäva
of the Southern Buddhists.

Childers, unfortunately, gives no references for the use of
ekod i -bhäva  except one stock passage descriptive of the
four jhänas .  The following passage goes to show that
‘ ekodi-bhävo ’ is connected with Samädh i  (a more ad-
vanced state of meditation than Jhäna )  :

1 See “ Academy ” for March 27th, 1886, p. 222.
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‘Pancangike samädhimhi sante ekod ibhäv i t e  1

patippassaddhiladdh’ amhi,’ etc.
(Thera-Gäthä, v. 916.)

In verse 962 of the ‘ Sutta-Nipäta ’ we find EKODI un-
combined in the phrase ‘ekodi  nipako sato,’ i.e. intent on one
object, wise and thoughtful (see Prof. Fausböll’s translation,
‘Sacred Books of the East,’ vol. x. p. 181). With this
compare a similar passage (where the plural is used) in the
Samyutta-Nikäya, ii. 2. 1. The commentator explains ekodi
by ekaggac i t t a .  The Burmese (Phayre MS.) version has
ekodh i ,  which is probably an attempt to secure a reading
that shall be more self-evident and intelligible than ekodi.
It nevertheless points, I venture to think, to the real
etymology of the word, from eka and odhi (or avadh i  =
‘end, point, aim’). The loss of aspiration seen in ekodi
is not altogether unknown in Pali, and may be due to the
following aspirate in ekod i -bhäva ,  for the use of ekodi
uncombined is known only to occur in one stock phrase.
Ekod i -bhäva  will therefore signify concentration (of the
mind) on one object, i.e. on Arahatship or Nirvana, in which
there is no mental or bodily disturbance of any kind.2

Hence we find, instead of ekodi n ipako  sato, the phrase
(similar in meaning) acapa lo  n ipako  samvu t ind r iyo .

It is well known that the Jainas, in their philosophical
system, employed many terms in common with the
Buddhists ; so that we are not surprised to find corre-
sponding closely in meaning to ekod ibhäva  the terms
(used in reference to pure jhäna) ega t t a -bhäva ,  ega t t i -
bhäva=ekägratä.3 With this compare the Jaina ‘manaso
ega t t i bhäva ’  (Aupapätika Sutta, p. 59) with the Pali

1 Ekodh ibhu to  occurs in the Satipatthäna-vagga of the Samyutta-Nikäya.
See Anguttara-Nikäya, iii. 100, 4.

2 Cf. Sunnato s amadh i ,  animitto s amadh i ,  appanihito s amadh i
(Milinda-Panha, p. 337 ; Anguttara, iii. 163, p. 299).

3 In the Yoga philosophy ekäg ra t ä  is defined as ‘ fixedness of the thinking
principle upon any sensuous object to which it may be directed; ekagga t ä
is never, 1 think, thus used in Pali. Certain of the Kammatthana exercises con-
sisted in fixing the mind on some sensuous object.
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‘manaso ekod ibhäva ’  (Brahmajala Sutta). The Jainas
were not ignorant of the term avadh i ,  cf. ohi-nana=
avadhi-jnäna (Aupapätika Sutta, g§ 30, 41) ; but they
restricted it to ‘the knowledge of special objects produced
by right intuition (samyag-darsana = Pali s amma-das -
sana) ,  etc., as destroying the natural hindrances’ (see Life
and Essays of Colebrooke, vol. i. p. 415). Prof. Jacobi defines
‘ohi-nana’  as a sort of supernatural knowledge, and notes
that the Jaina theories and terminology, relating to the
various degrees of knowledge up to omniscience, differ from
those of the Brahmanic philosophers and Buddhists.1 It is
worth noticing, however, that the Jaina kevala ,  the
highest degree of knowledge, consisting in omniscience,
is identical with the Buddhist keva l a  or Nirvana (cf.
keva l i ,  Thera-Gäthä, v. 679; S.utta-Nipata, v. 82; Sam-
yutta-Nikaya, vii. i. 8-9). In the Yoga philosophy kai-
va lya  denoted isolation of the ‘self’ from the phenomenal
world, consisting in absolute extirpation of pain. This final
deliverance from the bondage of ‘ rebirth ’ among men
or gods was the final reward of meditation (samadhi), and
approximated closely to the Buddhist Nirvana.

Before taking leave of ekod ibhäva ,  we must bear in
mind the fact, pointed out by Prof. Kern (Saddharma-
Pundarika, p. xvi), that certain parts of the Northern
Buddhist books, more especially the verses, have been
Sanskritized to a very large extent, ‘ so that they ought
to be restored as much as possible to a more primitive
form before a comparison with Pali can lead to a satisfactory
result.’ The Pali forms, however, may still be allowed to
throw some light upon these modernized and altered texts,
and ekodi  seems to be a case in point. To the Southern
Buddhists, ekoti  for ekapu t i  would be unintelligible,
for no known text gives any example of this rare word üt i ,
which seems to belong only to the Vedic and Brahmana
periods ; while to the Northern Buddhists the Präkritized

1 See an interesting note on ohi-nana, in Dr. Hoernle’s edition of the “ Uvasaga-
dasiio,” fase. i. p. 4».
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form, ekodi  or ekodh i ,  would be equally perplexing, and
would cause them to Sanskritize it as best they could-
A very good instance of this Sanskritizing process in the
‘ Saddharma-Pundarika ’ (pp. 142, 146, 395), which has
escaped the keen eye of Prof. Kern, is seen in syandan ika -
gü thod i l l a  (yar. led.—odigilla, —odigalla), translated by
‘ gutters and dirty pools.’ Prof. Kern acknowledges that his
rendering of gu thod i l l a  is conjectural. Here we may call
in Pali to throw some light upon the whole compound
syandan ika  0. Not seldom we find the Pali terms canda -
nikä and o l i ga l l a  occurring together (see Ahguttara-
Nikäya, III .  vi. 8 ; Milinda-Panha, p. 220 ; Sabbäsava
Sutta), the former meaning, according to the Abhidhänappa-
dipikä, ‘ a dirty pool at the entrance of a village,’ the latter
‘a dirty pool near a village.’ The Pali c andan ikä
is probably to be referred to a more original candanikä,
from the root cand, and signifies a turbid pool, or one liable
to become so on account of not being inclosed (see Thera
Gäthä, 1. 567 ; Cullavagga, v. 17. 1). Buddhaghosa defines
it as a suc ika l a l aküpo .  The Sanskrit syandan ika ,
according to the lexicographers, does not mean a tank, well,
or pool, but ‘a drop of saliva,’ and the meaning ‘gutter’
given to it by Prof. Kern is deduced by him from the root
syand (cf. syandana ,  oozing water). It is one of those
words that may be restored to its primitive form, since it is
in fact a clever Sanskritizing of Pali c andan ikä .  Gu tho -
dil la  should, I think, be rendered ‘cesspool,’ answering to
Pali gü thakupo .  But the latter part of ‘ guthodilla —
gütha + udilla ’ offers many difficulties. Prof. Kern quotes
the Päli o l i ga l l a  as a parallel form ; and, at the first
glance, ud i l l a  (ud ig i l l a  or ud iga l l a )  looks very much
like a Sanskritizing of a more primitive o l i ga l l a ,  with an
attempt, perhaps, to connect it with udu. All the MSS.
I have examined have the dental, and not the cerebral,
I in o l iga l l a ,  though Dr. Trenckner finds the word with
the cerebral I in the Milinda-Panha. The form udilla may
point to an older ud ik i l l a ,  from avadi  — ava t i  ‘pit,
well’; while the Pali o l i ga l l a  may stand for a more
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original a l l aga l l a ,  from alia ‘ wet ’ = (ulla, olla, well-
known Prakrit forms, Sanskrit ä rd ra )  ‘ swampy, marshy,’
and g a11a = Sanskrit ga r t a ,  Prakrit gadda  ‘ well, pit.’

Prof. J acobi, in the Glossary to ‘ Ausgewählte Erzäh-
lungen in Mähäräshtri,’ gives us a form ‘ ulli = schmiere.’

But all this is by way of conjecture. When we have
more Buddhist and Jaina texts, we may perhaps be able
to solve the difficulties offered by this and numerous other
points in Päli philology.”

Prof. Max Müller, on the substance of the above, con-
tributed the following interesting note to the “Academy” for
April 3rd, 1886, p. 241 :—

“After  reading Dr. Morris’s suggestive article on ‘ Eko-
d ibhäva ’  in last week’s ‘Academy,’ I looked through
my Buddhist slips, and found there a note that a MS. of the
India Office Library reads Eko t ibhava  in the ‘ Lälita-
Vistara,’ p. 439, 1. 5, and that the same reading occurs on
p. 147, 1. 8, instead of ekäbh ibhäva .  Added to this, I
find a query, ‘Could it be for ekako t ibhäva? ’  I am
not certain whether this is my own conjecture, or whether
some one else has suggested it before. Of course the
meaning of ekako t i  and ekako t ibhäva  would be clear.
It would be the same as ekäg ra  and ekäg rabhäva .
Ekäg ra  occurs in the very first line of Manu, and is well
explained there by vishay  än t a r ävy  aksh ip t a / i i t t a ,
‘ concentrated, his mind not being distracted by any other
objects.’ Koti  is used for the two ends of a bow, and
particularly in philosophical writings for the two alternatives
of an argument. Ekako t i  would, therefore, mean being
absorbed in one view. I do not give much for ekot i  in
the Sa t apa thab rähmana ,  explained as meaning ‘having
the same course.’ It looks to me like an attempt to explain
a Bhäshä word which had ceased to be intelligible. I agree
with Dr. Morris that the explanation sent to Childers by
his friend Subhuti is likewise very artificial. Schiefner’s
explanation, too, which Dr. Morris does not mention, namely,
that eko t ibhava  represents ekäva l i -  or eko l ibhäva ,  is
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not convincing. Dr. Morris proposes ekävadh i -  or
ekodh ibhava ,  which would give a good meaning, namely,
‘absorbed in one limit,’ if the transition of avadh i ,  the
Jaina ohi, into odi, and, again, the representation of odi
by Sanskrit oti, could be supported by analogous cases. To
take ekot i  as an irregular contraction of ekako t i  is, no
doubt, unusual. It reminds us of ‘ mineralogy ’ instead of
‘ mineralology.’ But unless something unusual had hap-
pened, native commentators would probably have been less
at a loss to account for this mysterious word. However, I
only mention this derivation. I do not claim either the
merit or the responsibility of it.”

Prof. Eggeling was kind enough, at the request of Dr.
Rhys Davids, to send the following note on ekot i  :—

“ The passage in question (Sat. Br. K. xii. 2, 2, 4) runs as
follows : — Prishthyabhiplavau tantre kurviteti ha smaha
Paihgyah ; tayoh stoträni ca sastrani ca samcarayed iti. Sa
yat samcärayati tasmäd ime pränä nana santa ekotayah,
samänam utirn anusamcaranti.

‘ Let him make the Prishthya and Abhiplava the two
tan t ras , ’  said Paingya ; ‘and let him make both the
Stotras and Sastras in (or, of) these two run together (? i.e.
in the same manner).’ Now, because he makes them run
together (Pin the same manner), therefore these vital airs
(of man), though being distinct, are eko t i ,  run together
along one and the same üti.

The question is, What is here the meaning of t an t r a  and
üti ? Prof. Weber (in Böttl.-Roth’s Diet.) takes t an t r a
in the metaphorical sense of ‘ normal form, fundamental
order ’ ; and üti (from a v ‘ to favour ’) in that of ‘ striving
after a goal, course.’ My own interpretation is rather
different. I take t an t r a  in its original sense of ‘warp,’
and üti (from vä, ‘to weave ’) in that of ‘ web, weft.’

He is to make the Prishthya and Abhiplava the warps of
two (sacrificial) webs. And because he makes the stotras
and sastras run together therein (r as the woof), therefore
these vital airs of man are ‘one-webbed,’ run along one and
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the same web. While I certainly think that this is the
meaning of the passage, it seems to be quite possible that
a play on the word üti is intended here, viz. that it may
have both the meaning of ‘ web ’ and ‘ course.’

Prof. Weber seems to think that the passage (with uti)
is corrupt or incomplete ; but I have compared the Bodleian
JIS. of the Känva recension, and find that it has the same
rendering of this passage.

Whether this ‘ eko t i ’  has anything to do with the
eko t ibhäva  of the Lalitavistara is very doubtful, at all
events I do not think that any chronological (or synchro-
nistic) inferences can be drawn from this coincidence.”

OPADHIKA.

“Yajamänam manussanam.
punnapekhänapäninam
karotam opadh ikam punnam
kattha dinnam mahapphalan ti.”

(Samyutta-Nikäya, vi. 2, p. 233.)

The only meaning that Childers assigns to opadh ika
is ‘belonging to upadhi’; but this gives no explanation
of the word in the gäthä above quoted.

Bearing in mind such phrases as “ punnäni anekäni
karoti,” “punnam anappakam karoti,” opadh ika  must
mean ‘exceedingly great,’ and be connected with Sk. upä-
dh ika .1 The Editors of the Divyävadäna register an equally
puzzling aupadh ika  (p. 542, 1. 17-28).

KUKKUTA-SAMPÄTIKA.

This occurs in Anguttara Nikaya, iii. 56, with reference to
a shower of sparks or of hot ashes.

In the Divyävadäna, p. 316, 1. 11, we have kuku ta sam-

1 Opadhika cannot be referred to npadaha t i  (not in Childers). See
Milinda-panha, pp. 108, 100, 164; Suttavibhanga, ii. p. 148.
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päta, 1 and in the Index of Words the Editors suggest
kukura  [? kuküla].

The form kukku ta  is no doubt correct, being an onoma-
topoeic word, of which kukkula or kukku la  is a variant
(see Jätaka, ii. p. 134 ; Samyutta, x. 7, p. 209).

Kukkuta also signifies a cock, and from its red comb the
cock was used as a symbol of fire. Margaret Hunt, the
translator of Grimm’s Household Tales, vol. ii. p. 128, says,
“ I will set a red cock on your roof is the incendiary’s threat
in Germany, where fire is compared to a cock flying from
house to house. Grimm’s Deutsche Mythologie, p. Ö68.
Red cock-crawing—a cant term for fire-raising in the south
of Scotland.”

CILIMIKÄ, CILLAKA.

The word Cilimikä occurs in Cullavagga, vi. 2. 6. 7, and=
c imi l i kä  in Suttavibhanga, ii. 40 (cf. note 5 on Mahävagga,
vii. 1. 5). Dr. E. Muller refers c i l im ikä  to Sk. c i l ami l i ka ,
c i l imi l ika ,  c i l im in ika  ‘ an ornament,’ but the translators
of the Vinaya Texts render it ‘ carpet,’ ‘ rug,’ and suggest
its connection with cola [ ?ce la j .  Buddhaghosa explains
c i l im ikä  as t ä l apannäd ih i  katä.  This shows that it
was a kind of cloth made from leaves, bark, etc., like the
Hindi j h i l ami l i  ‘a kind of cloth,’ j h i l ami l ä  ‘a kind
of gauze,’ cf. Maräthi j h i l ami l ä  ‘ornamental shreds of
paper, fringe.’ With these forms we must connect Hindi
c i l avana ,  c i l amana ,  a kind of gauze used as a Venetian
blind. The Pali c i l im ikä  may have been applied to a
carpet or rug on account of its fringe or edging. C i l imikä
is used by the Commentator to explain u l loka ,  ‘a cloth,’
‘duster’ (Cull. vi. 2. 7). Here perhaps we should compare
Sk. j h i l l i  ‘cloth,’ j h i l l i kä  ‘a cloth or rag used for apply-
ing colour on unguents,’ from cira ‘rag, cloth.’ For the
forms with initial jh = c compare Sk. jh i r i ,  j h i r i ka ,  jh i l -
li ka ‘a cricket,’ with cir i ,  c i r ika ,  cil l i ,  c i l l i ka  ‘acricket.’

Kukkutasampata occurs in Suttavibhanga, II .  p. 63.
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There is a Pali ciLLAKA (not in Childers) signifying ‘ bark
cloth.’ It occurs in a somewhat difficult passage in Theri-
Gäthä, v. 390 :—

Ditthä hi mayä sucittä sombhä däruka-cillakä navä |
Tantihi ca khilakehi ca vinibaddhä vividham panaccitä

II 390 II
Tamh’ uddhate tanti-khilake visatthe vikale paripakkate |
Avinde khandaso kate kimhi tattha manam nivesaye ? II 391 II
Tathüpamam dehakäni mam tehi dhammehi vihä na vattanti
Dhammehi vinä na vattanti kimhi tattha manam nive-

saye? || 392 1|

“ I have seen forsooth a new and beautifully formed figure
(or puppet) made up of wood and bark, fastened together by
strings and pins, and made to go through various motions
(like a dancer'). But when the pins were pulled out, and
both pins and strings detached and scattered about, you
would not find (any rupa or form) in the broken-up figure,
(for) on what 1 in that (figure) would you fix the mind (as
the real form or rupa) ? The body (with its various limbs)
making-up me such a figure (as this dancing puppet) does
not exist apart from these conditions (of its several parts, i.e.
the four dhä tus ) .  On what then in that (bodily frame of
mine) would you fix the mind (as the rupa) since without
these conditions it does not exist ? ”

S o m b h ä (not in Childers) is explained by the Commentary,
p. 211, as sombhaka ,  which really gives us no help to the
meaning of the word. It seems here evidently to have the
meaning of po t thaka  (not in Childers) ‘a figure made of
wood,’ ‘a modelled figure’ cf. Sk. pus ta ,  pus taka) .

Sombhä  must be referred to the Vcumbh or cubh.2

1 I.e. on what particular part of the figure when reduced to fragments.
2 Is sobhaankam (sobhanakaranam) in the Maj jhima sila, rendered ‘ balls ’

by Dr. Davids (Buddhist Suttas, p. 192), to be referred to sombhä  in the
passage translated above, and to be rendered by ‘ puppet shows ’ ?
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With regard to c i l im ika ,  c i l l aka  and c i r a ,  Sk. lexico-
graphers offer no etymology. I would venture to suggest an
onomatopoeic root cir or cil ‘to crackle’ (c/. our ‘scrap’
from ‘scrape’), seen in Hindi c i r ac i r änä ,  c i l a c i l änä  ‘to
crackle’; cirana ‘to rend, tear ’ ;  ciri ‘a cut, t ea r ’ ;  jhila-
milänä ‘to crackle’; jh i r i  ‘crack, slit, bark.’

CHAND AKA.

Chandakam samharati (not in Childers) seems to mean
‘ to raise a subscription,’ ‘ make a collection.’ Cf. Hindi
candä uthänä ‘get up a subscription,’ ‘contribute.’ See
Jät. i. p. 422 ; Jät. ii. pp. 45, 196 ; Suttavibhanga, ii. p. 250.

DHAMSATI.

Childers registers dhamseti ‘ to fell,’ ‘ destroy,’ but not
dhamsati ‘to fall,’ ‘fall away from’ (with the ablative).
Cf. Jät. iii. p. 260, where dhamsa t i  is explained in the
Commentary by pa r ih iyya t i ;  also Jät. iii. p. 457, “sag-
gatthänä dhamsa t i , ”  explained in the Com. by “ äkäsato
bhas s i t vä  pathavim pavissati.” Dhamsa te  occurs in
Thera-Gäthä, v. 225, “ sukhä so dhamsate,” and in v. 610,
“ dussilo pana mittehi dhamsate papam acararn.”

NIKUJATI.

Under this head Childers has omitted to register two
distinct verbs. The first must be referred to the Sk. n ikü j
‘ to chirp, warble, hum.’

Känasmim vanasandacärini kokilä va madhuram niküj  i tam
Tam jaräya khalitam tahim tahim saccavädivacanam anan-

iiathä (Theri-Gäthä, v. 261).1

The second niküjati (of onomatopoeic origin with the first)
is not found in Sanskrit. It means ‘to twang.’ Cf. Sk.

1 Cf. Khippam giram eraya vaggu vaggum hamso va paggayha sanikam niküjam
Bindussarena suvikappitena (Thera-Gäthä, v. 1270).
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•v/cinj (weakened form of a root kinj  or kunj)  ‘to twang,
jingle’ ; gin jini ‘ a bow-string ’ ; and kunj  ‘to rustle.’

Yatha cäpo ninnamati jiyä cäpo nikujati (Jät. iii. No. 397,
p. 323, 1. 7).

NIKKINÄTI.

Childers registers kinäti and v ikk inä t i ,  but not n ikk i -
näti ,  but see Milinda-panha, p. 284. Does ävap i tum in
Milinda, p. 279, mean ‘to cast off’ or ‘to give as a present,’
“labhati pitä puttam inatto vä äjivakapakato vä avap i tum
vä vikkinitum vä ti.”

NIBBHOGA.

Annatra ottha-nibbhogä näyam jänäti kincanan ti (Jät.
ii. No. 247, p. 264).

The only meaning assigned to n ibbhoga  in Childers’s
Dictionary is ‘ wretched, miserable,’ but in the passage above
quoted from the Jätaka-book n ibbhoga  signifies ‘a dis-
tortion’; o t t ha -n ibbhoga=o t tha -bhan  jana 1 ‘ making a
wry face’ (Jät. ii. p. 263, 1. 25). Nibbhoga, not used in
this sense in Sanskrit, is from n i rbhu j ,  cf. Sanskrit
o sh thau  n i rbhu ja t i  ‘to distort one’s lips, make a wry
face,’ 1 corresponding to Pali o t t ham bhan ja t i  (fottliam
bhunjati), Jät. ii. pp. 263, 264.

PAVECCHATI AND ANUPPAVECCHATI.2

The words paveccha t i  and anuppa  veccha t i  present
many difficulties to Pali scholars, and no satisfactory
explanation has, as yet, been given of them.

Dr. Trenckner has pointed out (“Pali Miscellanies,” p. 61)
that “paveccha t i  ‘to give,’ is traditionally explained by
pavese t i  (as if causal), or by deti ,  and looks like a

1 Cf. Sk. bhanjana, bhanjanaka ‘ contortion of the lips, decay of the teeth.’
2 See “Academy” for Sept. 26th, 188Ö, p. 207.



43NOTES AND QUERIES.

derivative from av iksha t ;  but neither vic nor vish
makes good sense. In the meaning it agrees with Sanskrit
p r ayaccha t i ,  but the identification presents some
phonetical difficulties.”

Though paveccha t i  means ‘to give,’ the syntactical
use of det i  is not quite the same; the latter usually takes
an accusative and dative, the former an accusative and
locative. Childers is altogether silent about this construc-
tion ; but compare the use of paveccha t i  in the follow-
ing passages :

“ Ädeyyesu dadam dänam deyyesu na paveccha t i . ”
(Jät. iii. p. 12 ; see also p. 172.)

“Kälena tamhi havyam paveccha t i . ”
(Sutta-Nipäta, vv. 463-4, 490.)

“Appasmim ye pavecchan t i  esa dhammo sanantato.”
(Samyutta-Nikäya, I. iv. 2.)

This employment of an accusative and locative seems to
indicate that the original meaning of paveccha t i  was
probably not ‘ to give,’ but ‘ to pour down (on),’ and hence
to ‘ bestow, give.’

Instead of referring it to the root vic or vish, it might
well be derived from the root vrish (‘varsh’), ‘to rain,’
‘to induce to rain’ (causal). Cf. Pali a ccha t i ,  from the
root äs, through the aorist acchi.

It is worth noting that, traditionally, the meaning of
‘give’ is assigned to vr ish  by the Sanskrit lexicographers.
But the Sanskrit p r a -v r i sh  is represented in Pali by the
verb pavas sa t i ,  used impersonally, or with ‘deva’ or
‘megha’ as subject. Cf. ‘pavassa  deva’ (Sutta-Nipäta,
vv. 18, 19, 20); ‘mahämegho pävas s i ’  (Jät. i. p. 503);
see also Samyutta-Nikäya, iii. 3, 4, where abh ivas sa t i
occurs, and again in viii. 7. See Milinda-Panha, p. 152.

No examples, however, of such phrases as ‘devo pavecchati.’
‘ megho pavecchati,’ 1 have as yet been pointed out ; but

The Burmese MBS. read pavaccha t i  and anuppavaccha t i .
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anuppaveccha t i  does occur with deva as its subject in an
inedited portion of the Ahguttara-Nikäya, III. 33, p. 135 :
“devo ca sammädhäram anuppaveccheyya . ”

“ Puna ca param brähmana etarahi manussä adhammarä-
garattä . . . tesam adhammarägarattänam . . . devo na
sammädhäram anuppaveccha t i ,  tena dubbhikkham hoti ”
(lb. III. 56, p. 160). See Divyävadäna, pp. 25, 437 ;
Milinda-Panha, p. 375.

There is no very great change of meaning between ‘to
cause to rain,’ ‘to pour down,’ etc., and ‘to give.’ Even in
our own language we are not altogether unfamiliar with
such phrases (used devotionally) as ‘ to shower down,’ ‘ to
pour down,’ and ‘to shed,’ in the sense of ‘to give,’ ‘bestow,’
etc. There is a somewhat difficult passage in the Sutta-
Nipäta (vv. 208, 209), where anuppaveccha t i  1 occurs in
the sense of deti,  but where the original meaning, perhaps,
is implied in the metaphor employed in v. 209 :

“ (208) Yo jäfam ucchijja na ropayeyya
jäyantam assa nänuppavecche
tarn ähu ekam muninam carantam
adakkhi so santipadam mahesi.

(209) Sankhäya vatthuni pamäya bijam
Sineham assa nänuppavecche . ”

Prof. Fausböll translates the foregoing verses as follows :
“ Whosoever after cutting down the [sin that has] arisen

does not let [it again] take root, and does not give way to it
while springing up towards him, him, the solitary wandering,
they call a Muni : such a great Isi has seen the state of
peace.

“ (209) Having considered the causes [of sin and] killed
the seed, let him not give way to desire for it.”

Anuppaveccha t i  cannot mean ‘to give way to,’ nor
does assa (v. 208) mean towards him', the dative must be

1 Childers, in the Addenda to his Pali Dictionary, explains anuppa -
veccha t i  by ‘ to enter,’ from. y vi$ ; but this gives no sense.
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here used to express ‘ to ’ or ‘ for ’ (the sake of) as in v. 209
and in the second quotation from the Anguttara-Nikäya.

There is a great difficulty in the reading j äyan tam
(in v. 208), the present participle of j äya t i ;  what we
require, as seen in v. 209, is a noun of some kind in the
accusative. At first sight one is tempted to read yäpanam
‘sustenance,’ or pan iyam ‘ water,’ corresponding to sine-
ham in v. 209 ; but, bearing in mind the use of det i  in the
sense of ‘ allow,’ ‘ permit,’ we might, without much violence
to the original reading, substitute the inf in i t ive  of j aya t i ,
that is to say, put a verbal noun instead of the present
participle, and then we should get the following grammatical
rendering :

“ Whosoever, after having uprooted the [sin that has]
arisen would not replant it, and would not allow it to grow up
[again], him, the solitary wandering,” etc.

The next verse (209) reads very awkwardly in its English
dress, and there seems a want of balance in the first part of
it, ‘ having considered . . . having killed ’ ; but this could
easily be got rid of by taking pamäya  as equivalent to
pamin i tva ,  signifying ‘having discerned,’ cf. ‘ Yo c’idha
kammam kurute pamäya , ’  etc. (Jät. iii. p. 114).

The meaning of the foregoing passage might be expressed
in the following terms :

“Having considered the causes [of sin, i.e. having got
at the root of sin], having discerned the seed [i.e. having
having found out the germs of sin], let him not allow any
desire for it [to arise again, whereby the sin shall be enabled
to grow up and come to maturity].’

S ineha  (sneha) does not only mean ‘ desire,’ but, in regard
to seed, signifies (fructifying) moisture, as in the following
passage from the Samyutta-Nikäya, v. 9 :

“ Yathä annataram bijam khette vuttam virühati patha-
virasan cägamma s inehan  ca tad ubhayam evam khandhä
ca dhätuyo cha ca äyatanä ime hetum paticca sambhutä
hetubhangä nirujjhare.”

“ As some seed cast into a field grows up by reason of the
earth’s sap and the [life-giving] moisture [in the earth]
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[and] by both of these, so the elements of being, the senses
and the objects of sense, spring up by reason of a cause, and
by the destruction of a cause are annihilated.”

If, however, we are to take parnaya in the sense of
‘having killed,’ for it can be so translated, then s ankhaya
must be referred not to the Sanskrit s ankhyä ,  but to the
causal of sariksi, and may be rendered ‘having destroyed,’
i.e. “the sage having once destroyed the root, and having
hilled the germ of human passion by leading a solitary life,
is not to revive it by going back to his former association
with the world and worldly pursuits.” This interpretation
fits in well with v. 207, the commencement of the Utlunisutta :

“ From intimacy [with the world] arises fear, from house-
hold life arises defilement ; the homeless state, freedom from
association [with the world]—this is, indeed, the view of a
Muni.”

PAMUNCATI SADDHAM.

In Mahävagga, i. v. 7, Samyutta, vi. 1, 2 Brahma
Sahampati entreats the Buddha to open the door of the
Immortal (i.e. of Nirväna), and to let those who were able to
understand, hear the doctrine the Blessed One alone had
discovered. In answer to this request, Buddha repeated the
following stanza :

“ Apärutä tesam amatassa dvärä II ye sotavanto pamui i -
can tu  s addham  ||”

This is rendered by the translators of the Vinaya Texts
(Sacred Books of the East, vol. xiii. p. 88) as follows :

“ Wide open is the door of the Immortal to all who have
ears to hear ; let them send forth faith to meet it.”

Mr. Bendall, in the Journal of the Pali Text Society for
1883 (pp. 77-85), draws attention to the translation of
pamuncantu by ‘send forth to meet it,’ and points out that
it would be difficult, if not impossible, to verify this sense of
the verb. He suggests that s addham in the stanza quoted
above is not ‘ faith,’ but ‘ an offering to the manes,’ repre-
senting the older Brahmanical faith, and that pamuncan tu



47NOTES AND QUERIES.

signifies ‘ let them relinquish’ But the thought of Brahma
Sahampati, on hearing the Buddha’s reply to his request,
does not support either the translation given by Dr.
Oldenberg and Prof. Davids or that suggested by their
critic :

“Then Brahma Sahampati understood ‘the Blessed
One grants my request that he should preach the
doctrine.’ ”

As the gäthä stands translated no such request is granted.
We must therefore endeavour to look at the Pali a little more
closely.

Tesam I take to refer to those whose mental eyes were
clear, and who were able and willing to receive the teaching
of the dhamma;  so t avan to  does not, I think, here mean
‘ having ears,’ though this sense is supported by the
Thibetan version of the Sanskrit equivalent of the Pali
original. In Sanskrit sota signifies not only the ear,
but conversancy with Vedic revelation and sacred lore,
so that sotavä, in a Buddhistic sense, might be almost
equivalent to Pali t ev i j jo .  It would be here only applicable
to Buddha, who claimed to have acquired, as the result of
long meditation, a new way to Nirvana, self- revealed, and at
first known only to himself. To s addham I would give
its ordinary meaning of faith.

The next difficulty is with pamuncan tu .  The trans-
lators of the Vinaya Texts seem to have overlooked a use
of the verb pamuncati in the sense of ‘ utter,’ ‘ declare.’

“ Vacarn pamufice kusalam nativelam ”
(Sutta Nipäta, v. 973).

Fortunately we have an example of the use of pamun-
cati with s addham,  w'here the meaning seems tolerably
clear.

“ Yathä ahu Vakkali muttasaddho
Evam eva tvam pi pamuncayassu (? pamuncassu) saddham.”

(Sutta-Nipäta, v. 1146.)
This is translated by Prof. Fausböll (Sacred Books of the

East, vol. x. p. 213) as follows:— “As V. was delivered
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by faith, so shalt thou let faith deliver thee.” Prof. Rhys
Davids, in his Hibbert Lectures, gives a different rendering,
but both are open to great objections.

Mut t a saddho  does not mean delivered by faith, for that
is expressed by the familiar term saddhäv imut to .  I
would suggest the following alteration:  — “As V. was one
by whom the faith was proclaimed, so shalt thou proclaim
the faith.”

Now in v. 1131 Pingiya, to whom the words in v. 1146
are addressed, says, “ Päräyanam anugäyissam ” I will pro-
claim the way to the further shore (i.e. Nirvana). Taking
so t avan to ,  pamuncan tu ,  etc., in the senses already sug-
gested, the stanza from the Mahävagga might be rendered
thus :—

“ Wide ope to them are now Nirvana’s gates,
Let them who know the truth the faith declare.”

Of course Buddha was the only one conversant with the
truth (sotavä), and so Brahma Sahampati understood it,
and departed, knowing full well that his request was granted.

Professor Kern has found the same difficulty in the trans-
lation of the verb pamuncati. He says : — “ I do not under-
stand this pamuncantu ‘ let them cast off, loose or emit.’
Perhaps we have to read payunjantu ‘ let them produce.’ ”
(Saddharma-pundarika, p. xii, note 6.)

PASSA.
Childers has not registered this word, which occurs in

Thera-Gäthä, v. 61, p. 9.
Passati passo passantam apassantan ca passati
Apassanto apassantam passantan ca na passati ti.

With the above quotation compare Upanishad, pt. ii.
Sacred Books of the East, vol. xv. p. 345, where Prof.
Max Müller quotes from the Chhandogya Upanishad the
following lines : —

Na pasyo mrityum pasyati na rogam nota duhkhatam
Sarvam ha pasyah pasyati sarvam äpnoti sarvasah.
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PUN ARAB HISHEKA.

Puna rabh i sheka  is mentioned in the Aitareya Bräh-
mana, 8. 5. i. (ed. Aufrecht, p. 214), and is alluded to in the
Vaddhakisükara Jätaka (No. 283, ii. p. 409), translated by
the present writer in the Folk Lore Journal, vol. iv. pt. i.
pp. 48-52.

The Jätaka story says, “ They made kings sit in a fine
chair made of Udambara wood, and consecrated him with
three shells.”

BHASTÄ.

The only meaning assigned to bhas t a  in Childers is
‘bellows,’ but it occurs in the sense of (1) ‘goat’  ( = aja),
Jät. iii. p. 278 ; (2) ‘leathern bag,’ ‘a skin,’ Jät. iii. p. 346 ;
Thera-Gätha, vv. 1134, 1138; Theri-Gäthä, p. 202, 1. 19.

MAKKATIKA.

In Jät. ii. p. 70, m ukha -makka t ikam ka ro t i  means
‘to make monkey-faces,’ ‘to make grimaces,’ cf. makkav i -
kä rad in i  karoti (Jät. ii. p. 447); and makka t iyän i
ka ro t i  (Jät. ii. p. 448).

In the first gäthä to Jät. No. 299, ii. p. 448, okkand ikam
ki l a t i  seems to be equivalent to makka tam ka ro t i .  The
Com. explains okkand ikam by “ migo viya okkandikatvä.”
If okkand ikam k i l a t i  signify ‘to cut capers,’ ‘gambol,’
it is to be referred to the - / skand ;  or if it be the same as
‘ kikim ka ro t i  ’ (see Jät. ii. p. 71), then we should have to
refer it to the / k r and .

MOKKHACIKA.

This word occurs in the Majjhimasila. Dr. Rhys Davids,
translating Buddhaghosa’s note, explains it by ‘ tumbling.’

Childers renders it ‘ tumbling, acrobatic feats.’ Turning
summersaults is certainly one part of the amusement
expressed by mokkhac ika  (see Vinaya Texts, pt. ii. p.
184), but how is the word to be etymologically explained?
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The first part of the term — mokkha  from y'rnw— may mean
‘tumbling, falling,’ but what is c ika?  I take it to mean
‘turning’ from a root cik, a weakened form of V ca k ‘to
turn, whirl’ (c/. Sk. c ak i t a  ‘shaking,’ cak-ra ‘a wheel’;
Hindi c akcaka '  flashing’), a nasalized form of which we
have in Sk. canc -a l a  ; Hindi c anca l a  ‘lightning,’ canca-
nänä  ‘to thrust, shoot.’

For weakened forms like cik 1 from cak, compare the Sk.
roots ang and ing ; 9am and cim ; $as and cis. Not only
have we in Pali traces of a root cik from cak, but also a
root c ing  ‘to turn or go round’ (not found in Sansk.), in
c ingu laka  ‘a mimic windmill made with palm leaves.’

C ingu laka  was probably an old game of ‘whirligigs.’
In Jain Prakrit it is called vatta-khedda (see Aupapätika-
sutta, 107, p. 77).2

There must have been a noun c ing -u l a  ‘ a wheel,’ for we
find in the Anguttara-Nikäya iii. 15. 2, the denominative
c ingu läy i tvä  ‘causing a wheel to go round.’ This root
cihg in the sense of ‘to jump,’ explains Sk. c ing-a ta
(a prawn, shrimp), which the Sanskrit lexicographers have
not ventured to refer to any root.

LANGHAKA.
Langhaka  (not in Childers) is an ‘acrobat.’ See

Milinda-panha, pp. 34, 191, 331 ; Jät. i. 431. Langhana -
sippazz:‘the art of jumping over swords or knives,’ Jät. i.
p. 430.

Cf. “ langhana-dhävana-gita-naccädini ” (Jät. ii. 431);
l angh i  (Jät. ii. p. 363 ; Jät. iii. p. 226).

LOCANA.

The only meaning given to l ocana  by Childers is ‘eye,’
but there is another locana in the phrase kesamassu lo-

1 Cf. Hindi c ika l anä  ‘ to chew slowly ’ ; cik an ana  1 to rub, polish.’
2 In this section of the Aupapatika Sutta we find danda -yuddha

and nä l i yä -yuddha .  See note on Danda-yuddha in the ‘‘ journal of the
Pali Text Society,” 1884.
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can a (Puggala-Pannatti, p. 55 ; Anguttara-Nikäya, iii. 151 ;
Jät. iii. pp. 74, 235). Here locana has the sense of the
Sanskrit luficana ‘pulling or tearing out,’ and is a deri-
vative of a verb loceti (not in Childers), the causative of
lunca t i .

locana : loceti ; ; mocana : moceti.
loceti : luncati ; ; moceti : muncati.

The usual causative of l unca t i  is lunceti (not in
Childers), cf. kese l unce tvä  (Theri-Gäthä, Com. p. 186) :—

Te sädhu ti tassä tälatthinä kese luncetvä pabbajesum.

But l ocaya t i  occurs once in our printed texts :—

Paucapannäsa vassäni rajojallam adhärayim
Bhunjanto mäsikam bhattam kesamassum a locay im.

(Thera-Gätha, v. 283.)

VALETI.

Childers has no examples of the verb va l e t i  ‘to ‘twist,
wring,’ cf. givam valeti ‘to wring the neck ’ (of a bird), Jät.
i. p. 436. In Jät. i. p. 452, we find the expression ‘ sätake
vale t i , ’  where va l e t i  may perhaps mean to fold ?

VIKANNAKA.

This word (not in Childers) occurs in Jät. i. p. 227, 1. 27 ;
p. 228, 11. 2, 7, and signifies a harpoon for spearing a crocodile.
The Com. explains v ikannaka  by v ikannakasa l l a .

VIDAMSAKA.

Danta-vidamsaka, ‘a harsh grating laugh,’ literally
gnashing of the teeth’ (Anguttara-Nikäya, iii. 103, p. 261,
1. 4; Jät. iii. p. 222, 1. 7).

VIDDHA.

In the following passage viddha seems to mean ‘ open,
clear ’ :
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“Seyyathäpi näma saradasamaye v iddhe  vigatavalähake
deve ädicco nabham abbhussukkamäno  1 sabbam äkäsa-
gatam tamam abh iv ihacca  1 bhasate ca tapate ca virocate
ca, etc.” Aiiguttara-Nikäya, iii. 92, 2, p. 242 ; Samyutta-
Nikäya, ii. 3, 11, p. 65.

VETI.
Ve t i=Sk .  vy-eti ‘wanes/ does not occur in Childers’

dictionary. Cf. Udeti äpurati veti  cando (Jät. iii.
p. 154, 1. 6).

SANKASÄYATI.

Sankasäya t i  ‘to be dejected’ is not in Childers, but see
Aiiguttara, ii. iv. 8, p. 69 ; Samyutta-Nikäya, p. 202.

SANKOCANA.

Mukha-sankocana ‘contortion of the mouth, wry face’
(Jät. iii. p. 57. See note on NiBBHOGA).

SAMADHIGANHÄTI.

Päli, in common with Sanskrit, employs the term sama-
dh igaccha t i  (see Thera-gäthä, v. 4, p. 2), but s amadh i -
g r inhä t i  does not appear in the Sanskrit dictionaries. We
find, however, this verb in Päli with the meaning of ‘ to
get,’ ‘obtain,’ probably through confusion wth samadhi -
gaccha t i .

“Atthi kho mahäräjäeko dhammo yo ubho [atthe] sama-
dh iggayha  titthati ditthadhammikan c’ eva attham sampa-
räyikan cä ti (S"myutta-Nikäya, iii. 2, 7, p. 86).

In the gäthä, p. 87, to the foregoing passage adh igan -
hä t i  (not in Sanskrit) is used in the sense of s amadh i -
ganhä t i .

“ Appamatto ubho atthe adh iganhä t i  pandito.”

1 Not in Childers.
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In the Anguttara-Nikäya, v. 31, adhiganhäti seems to
mean ‘ to surpass.’ “ Yo so Sumane däyako so amum adäya-
kam devabhüto samäno pancahi thänehi adhiganhäti dibbena
äyunä,” etc.

SÄKATIKA.

Childers gives Säka t ika  as an adjective, but it occurs
in the Samyutta Nikäya ii. 3. 3. p. 57, in the sense of ‘ a
carter.’ 1 See Jät. iii. p. 104. The Milinda Panha, pp. 66,
194, has the same gäthä in a more correct form :—

Patigacc’ eva tarn kayirä yam jannä hitam attano :
Na säkatikacintäya, mantädhiro parakkame
Yathä s äka t iko  näma samam hitvä mahäpatham
Visamam maggam äruyha akkhacchinno va jhäyati.

SÄRADDHA.

Childers has a form sä raddho ,  which he explains as
su-äraddho, but this does not apply to a sä raddho  in the
Anguttara-Nikäya iii. 40-1, p. 148 ; 128. 2, which must be
referred to s amrambha t i .  Cf. Päli s ä r ambha .

SINGT.
Anguttara-Nikäya, iv. 26 :
“Ye te bhikkhave bhikkhu kuhä thaddhä lapä s ing i

unnalä asamähitä na me te bhikkhave bhikkhu mämakä.” 2

Childers has no such form as s ing i ,  nor is it found in the
Sanskrit Dictionaries.

The Commentary has the following note :
“S ihg i  ti tattha katamam singam ? Yam sihgam

singäratä cäturiyam parikkhatatä parikkhattiyan ti evam
vuttehi sihga-sadisehi päkatakilesehi samannägatä.”

Lapa is not in Childers, but the Commentary explains it
by upa l apaka  ‘a fawner, intriguer.’ See Childers, s.r.
l apako .

1 Cf. säkun t ika  (not in Childers) ‘ a fowler, bird-catcher ’ (Therä-
Gäthä, v. 299).

2 kuhä thaddhä lapä singi carissanty ariyä viya (Thera-Gäthä, v. 959, p. 87).
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SOTTI.

So t t i  (Anguttara-Nikäya, iii. 70, 5, p. 208) stands for
ku ruv indakaso t t i ,  and is the same as kuru v indakasu t t i
in Cull. v. 1. 3. Dr. Oldenberg gives Buddhaghosa’s ex-
planation of kuruvindakasutti, which may be compared
with the commentator’s note on so t t i  :—

“ ku ruv indakasu t t i yä  ti kuruvindakapäsänacunnäni
läbhaya (sic) bandhitvä katakulika-kaläpako vuccati, tam
ubhosu antesu gahetvä sariram ghamsanti” (Cullavagga,
p. 315).

“So t t i n  ti kuruvindasottim kuruvindakapäsänacunnehi
saddhim läkhä yojetvä manike katvä vijjhitva sutte ävutitvä
tarn mani-kaläpa-pantim ubhato gahetvä pitthim gham-
senti” (Com. to Anguttara-Nikäya).

So t t i  is therefore a ‘back-scratcher,’ made after the
fashion of a string of beads. Läbhaya in Dr. Oldenberg’s
note must be a blunder for läkhäya.

SELETI.
Gäyanti s e l en t i  ca vädayanti ca (Buddhavamsa, i. 36,

p. 3),1 See Sutta-Nipäta, v. 682, p. 128, where the Editor
prints selenti, but the Commentary to the Buddhavamsa
does not support the cerebral I.

Childers makes no mention of the verb se le t i  ‘to sbout,’
but records the derivative s e l anam (with dental Z) ‘noise,’
‘ shouting,’ without giving any information as to the ety-
mology of the word. The Commentary to the Buddhavamsa
defines s e l en t i  by “mukhena selita-saddam karonti.”

The etymology of the verb se le t i  is doubtful. If we
read se le t i ,  it might be connected with Sk. sva ra t i ,  Päli
s a r a t i ;  but if s e l e t i  is the true form, then it ought
perhaps to be referred to the root <?lägh ‘to praise,’

Cf. Aupapatika Sutta, p. 56 :
Gäyantä väyantä naccanta taha hasanta-häsantä (? -bhäsantä).
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‘applaud.’ Cf. the Prakrit sa laha ,  a substitute for c l ägh
(Hemacandra, iv. 88).

Pali has the verb s i l ägha t i ,  Sk. claghati ; but s e l e t i
may possibly be a contracted causative, and represent a
Prakrit s a lhaya t i  (silhayati) for s a l ahaya t i  ( s i l ahay  ati).

Dr. E. Miiller (Pali Grammar, p. 7) wrongly explains
seleti as c ädaya t i  ‘to fall off,’ and adds that u s se lhe t i
(Cullavagga i. 13, 2 — Suttavibhaiiga i. 1, 80 —“usse lhen t i
pi appothenti pi ”) is a compound of this verb seleti, and
does not mean, as the translators of the Vinaya Texts affirm,
‘to exhibit signs of anger.’

Usselhet i ,  I venture to think, is connected with s e l e t i
from the y/ clagh, and signifies ‘to shout out,’ a meaning that
suits the sense of the context in the passage referred to.

SÜPI, SÜPEYYA.

Childers has süpa, but not süpi  (=süpasampanna), Jät.
iii. p. 328, or süpeyyapanna ‘curry-leaf,’ ‘curry-stuff’ (Jät.
i. p. 99).

EMENDATIONS.

I.

Vilumpat’ eva puriso yävassa upakappati
Yada c’anne vilumpati so v i l u t t o  vilumpati

(Jät. ii. No. 240, p. 239.)

In a parallel passage in the Samyutta-Nikäya iii. 2. 5,
p. 85, we find the following additional lines :—

Thänamhi mannati bälo II yäva päpam na paccati II
Yadä ca paccati papam II atha bälo dukkham nigacchati II
Hanta labhati hantäram II jeläram labhati jayam ||
Akkosako ca akkosam II rosetäran ca rosako II
Atha kamma-vivattena II v i l u t t o  v i l umpa t i  till

The verses as they stand in the Jätaka text do not make
very good sense.
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“ A man e’en plunders as long as it is profitable to him,
(but) when others plunder (him, then) the plunder’d
plunders.”

The additions of the Samyutta seem to show that, since
the slayer meets a slayer (i.e. is slain), etc., we ought to alter
the text of the Jätaka verse so as to translate ‘ the plunderer
is plundered,’ instead of ‘ the plunder’d plunders.’

The note in the Commentary to the Jätaka verses is as
follows :—

So v i lu t t o  v i l umpa t i  ti atha so vilumpako aiinehi
vilumpati, v i l umpa te  1 ti pi pätho, ayam ev’ attho . . .
evam vilumpako puna vilumpam päpunäti ti.

If we read “ so vilutto viluppati,” it makes sense “ he
being plunder’d is grieved,” but the true reading is perhaps
“ so viluttä vilumpate ” * the plunderer is plundered.’

V i lu t t ä  would represent a Sk. v i l op t r i  ‘a plunderer,’
‘spoiler,’ and correspond to the nouns han tä  and jetä in
the Samyutta gä thäs .

II.

Balan ca vata me khinam, patheyyaii ca na vijjati
Sänke  pänupa rodhäya ,  handa däni vajäm’ ahan ti

(Asahkä Jätaka, No. 380, p. 249.)

The Commentary explains sänke  by äsankämi .  I
propose to read ‘ ä sanke  pänupa rodham, ’  etc., for sänke
pänupa rodhäya . ”  The sense seems to require it, and it
would not be against the metre.

The king mentioned in the story is trying to guess the
name of the girl he wishes to marry. At the end of his
speech he says, “ sänke ,  etc.” Whereupon the girl says,
“ 0 king, you know my name ; you have just spoken it.”
As the maiden’s name is Asankä ,  the king most probably
said “Äsanke  pänupa rodham.”  cf. tass’ uparodham
parisankamäno (Jät. iii. p. 210).

1 For v i l umpa te  see Jät. iii. p. Ö13.
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III.*

“ Samkhäya lokasmim parovarani
yassa  j i t am n’atthi kuhinci loke
santo vidbumo anigho miräso
atari so jätijaran ti brumiti.”

(Sutta-Nipäta, v. 1048, p. 191.)

This verse occurs in the Ahguttara-Nikäya iii. 32, p. 133,
from which Prof. Fausböll gives Dr. Trenckner’s quotation.
Here again the reading is inaccurate :—“ Samkhäya lokasmim
parovarani yassa j inam (or yasmimnjitam) n’atthi,” etc.

The translator, of course, deals with what he finds in his
text, and renders the foregoing verse as follows :

“ Having considered everything in the world . . .  he who
is not defeated, anywhere in the world, who is calm without
the fume of passion, free from woe, free from desire, he
crossed over birth and old age, so I say.”

The translator takes yassa j i tan  n ’ a t t h i  to mean,
literally, ‘to whom there is no defeat,' j i tan  being here
used as a noun. But j i t am,  I venture to think, is never
employed in the sense of defeat — cf. j i t am ap a j i t am
kay i r ä ,  etc. = v ic to r  iam . . . cladem facere potest
(Dhammapada, v. 105). The usual term for defeat is
pa rä j ayo  in contradistinction to jayo and v i jayo  (Jät. iii.
pp. 6, 7 ; Dham. v. 201). Yassa j i tam is here plainly a
scribal blunder (cf. Dham. v. 179).

The editor gives the variant reading yas sanh i t am
probably for yassa ’ngi tam,  and this again for ‘yass’
ing i tam,’  which gives good sense.

It seems that the older copyists had some difficulty with
this verse, for the Sinhalese MSS. of the Aiiguttara-Nikäya
(Devadütavagga, iii. 4. 2) that I have consulted, read
yasams i - j i t am (or yasms i - j i t am) ,  whilst the Burmese
(Phayre) MS. has yass i i ic i tam,  from which it is not

For I I I .  IV. V., see “Academy” for Sept. 19th, 1885, pp. 189, 190.
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difficult to see that the true reading is yass’ i n j i t am.
‘ In j i tam’  or ‘ingitam’ means ‘motion,’ limited often to
‘ evil affections ’ (see Dhammapada, v. 255, ‘ N’atthi
Buddhänam inj itam ’ — ‘ Non est Buddharum motus ’ ;
cf. Thera-gäthä, v. 386 ; Sutta-Nipäta, v. 1041 ; Samyutta-
Nikäya, v. 5).

A copy of the Commentary to the Anguttara, prepared
for me by the learned Buddhist priest Subhüti, reads yass’
i n j i t am,  and says that the sa t t a  i n j i t än i  by which an
Arahat is unmoved are räga,  dosa, moha, mana, d i t t h i ,
k i lesa ,  ducca r i t a .  Buddhaghosa’s reading is of course
the true one, and must be admitted into the text.

IV.*

“ Annäya sabbäni nivesanäni
anikämayam annataram pi tesam
sa ve muni vitagedho agidho
näyüha t i  parägato hi hoti.”

(Sutta-Nipäta, v. 210, p. 37.)

This is rendered as follows in the “ Sacred Books of the
East ” (vol. x. p. 34) :

“ He who has penetrated all resting-places (of the mind
and) does not wish for any of them, such a Muni indeed,
free from covetousness and free from greediness, does not
gather up {resting places) ; for he has reached the other shore.”

Prof. Fausböll has translated näyüha t i  (not in Childers)
as if it were nävyüha t i .  The word äyüha t i  does not
mean ‘ to gather up,’ but to ‘ strive, ' ‘ use exertion,’ ‘ en-
deavour.’ In Buddhistic phraseology he who has gone to the
further shore has reached Nirvana. An Arahat is free
from passion, and has no internal struggles (see Sutta-
Nipäta, v. 177).

In the Samyutta-Nikäya, I. i. 1, Buddha, in answer to
the question how he crossed the stream, replies :

(a) “ Khväham ävuso appatittham an äyüham ogham
atarin ti.”
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(b) “ Yadä sväham ävuso santitthämi tadässu
samsidämi yadä sväham ävuso äyühämi
tadässu nibbuyhämi.” 1

i.e. “ I indeed, not (now) exerting myself, crossed the
shoreless stream.” [The commentary explains anäyuham
by aväyaman to . ]

“ When, sir, I remained quiet, then, in fact, I sank ;
(but) when I exerted myself, then, indeed, I reached the
shore.”

This notion is referred to again in the Samyutta-Nikäya,
II. i. 5 :

“ yäva na gädham labhati
nadisu äyühati sabbagattehi jantu
gädhan ca laddhäna thale thito so
näyühati päragato hi so ti.”

“ Until a man gets a firm footing (on the land) he strives
with all his might and main 2 in the stream ; but, when he
has gained a firm footing, and stands on terra firms, he
no longer strives, for he has reached the further shore ” (see
Samyutta-Nikäya, ed. Feer, p. 53).

The Päli root yuh corresponds to Sanskrit f äh ; 3 cf.
v iyüha t i  (or vyüha t i ) ,  ‘to dig or gather up sand or
dust,’ and see Suttavibhanga, part i. p. 48 : “ msiim
viyflhanto,’  Com. to Ambavatthasutta.

V*

munim moneyyasampannam tädisam yannam ägatam
bhaku t im  v inay i tväna  panjalikä namassatha

(Sutta-Nipäta, v. 484, p. 85).
In the translation (p. 79) the phrase bhaku t im  v inay i t -
väna is altogether disregarded, and there is no note to inform
the reader that anything is missing.

1 Nibbuyha t i  is not in Childers’ Dictionary (see Theri-Gäthä, v. 468).
2 Literally ‘ with all his limbs.’
3 See Milinda-Panha, pp. 108, 110.
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“ The Muni who is endowed with wisdom, such a one who
has resorted to offerings,1 him you should worship.”

Bhaku t im  v ine t i  is to be compared with bhaku t im
karo t i  in the Jätaka book (c/. bhrikutim kritvä Divyä-
vadäna p. 625), and bhäku t ikabhäku t ika  in the Vinaya
Texts (see “Notes and Queries” in the Pali Journal for 1884,
p. 90). Bhaku t im  v ine t i  means to put away frowning,
hence, to have a calm, unruffled countenance, to put on a
smiling face.

VI.

Madhü ’ti mannamäna ye tarn visam samäsäs i sum
tesam tarn katukam äsi, maranam ten’ upagamum.

(Jät. iii. No. 366, p. 201.)

The metre of the first line is irregular ; for samäsäsisum
we ought perhaps to adopt the reading of Cs. s amäs i sum
from the root a$ ‘to eat.’ 2 Brf. reads akhäd i su .

TRACES OF JÄTAKA STORIES IN THE EX-
TENDED MEANINGS OF WORDS.

The Hindi üd (=Päli udda) not only signifies ‘an otter,’
but also ‘ a disputed point ’ (“ this sense,” says Platt, “ arises
from a story of otters disputing over a distribution of their
prey ”).

The story here referred to is the Dabbhapuppha-Jätaka,
No. 400, iii. p. 332, translated by the present writer in the
Folklore Journal, vol. iv. pt. i. pp. 52-54. An inferior
version occurs in Ralston’s “ Thibetan Tales,” No. xxiv.
p. 332, in which the names of the otters are omitted, and
the jackal’s name Mäyävi  is changed to Mukha ra .

The Moral of the story is omitted in the Thibetan
version :—

1 Should it not be “ such a one who has attained to offerings,” i.e. by his
merits as a sage ?

- Cf. as i s sam in Thera-Gäthä, v. 223, p. 29, and a s i t a  in Milinda-
Pafiha, p. 375.



NOTES AND QUERIES. 61

Evam evam manussesu vivädo yattha jäyati
Dhammattham patidhävanti, so hi nesam v inäyako ,
Dhauäpi tattha jiyanti räjakoso ca vaddhatiti.

(Jät. iii. p. 336.)

“ Thus when disputes ’mong men arise,
To law they have recourse.

The judge their suit full soon decides
(And fees they have to pay),

And though their means grow less and less,
The king’s chest fuller gets.’

The only meaning Childers gives to v inäyaka  is
‘ a spiritual teacher or leader, a Buddha,’ (Thera-Gäthä,
v. 288), but here v inäyaka  = v in i cchayasämika  ‘the
judge by whom disputes are settled.’

PARTICIPLES iN A AND TA.

In Präkrit we find vamdi t t ä  = vand i tvä  (see Hema-
candra, ed. Pischel, pt. ii. p. 82), and desi t  tä = de£a-
yi tvä  (lb. p. 26).

In Päli we have similar forms, l addhä  = l abhdhvä
is of course well known, but cf. anutthitä (Samyutta-Nikäya,
xi. 1, 2), s i nä t ä  (lb. vii. 2, 11).

For Sk. ya we find by assimilation a, as in man ta  (Sutta-
Nipäta, v. 455, p. 80), äman ta ,  explained by äman te tvä
in the Commentary, Jät. iii. p. 209.1 Cf. a j jhosa  (=
aj  j hosäya ,  Milinda, p. 69), Thera-Gätha, v. 794, p. 77.

Prof. Fausböll quotes the form datthu = disvä,  but
probably this is like Jain Präkrit kattu, where the infinitive
is used for the gerund.

1 Forms like okkamma,  etc., are, of course, common enough, but those
like man ta ,  etc., are rare.
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DE VADÜTÄ —(DEATH’S MESSENGERS.)

[AN OLD STORY WITH MODERN VARIATIONS.]

The term Devadü tä  occurs in the Mahädeva Jätaka,
No. 9, i. p. 73.

Uttamangarukä mayham ime jätä
Pätabhütä devadü tä  pabbajjäsamayo mamä ti.

“ These grey hairs that have come upon my head are
Death’ s-messengers appearing to me, etc.”

Dr. Rhys Davids, in his translation, p. 17, of this Jätaka,
renders devadü tä  by ‘Angel-messengers’ instead of ‘ Death’ s-
messengers.’

Devadu ta  = Yama-pur i s a  or Yama-du ta .  The Com.
to the Jätaka explains deva by maccu.  Cf. the following
verse (235) from the Dhammapada :—

Pandapaläso va idäni ’si,
Yamapur i s ä  pi ca tarn upatthita.

“Thou art now [grey-haired] like a sear leaf, and Death’s
messengers have e’en waited on thee.”

We find a curious modern parallel to the moral of the
Buddhist verses, in which grey hairs are spoken of as the
messengers of death. A modern divine, addressing his youth-
ful hearers, says : “ The first grey hair upon our heads is
Death’s finger laid upon our brow ; the first failure in our
agility or our sensational acuteness is Death’s message to us ”
(Dr. Jessopp’s Norwich School Sermons, 1864, p. 169).

The messengers of Death are three 1—Old Age, Sickness
and Death. When an evil-liver in word, deed and
thought, says Buddha, disappeared from this world, and
underwent re-birth in Hell, he was brought before Yama
who sharply interrogated and questioned him, ‘ Did you see
Death’s first messenger ? ’ he asked. ‘ I did not,’ replied

1 Tin’ imäni bhikkhave devadütäni (Ariguttara-Nikaya, iii. 35, p. 138).
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the sinner. ‘ What ! did you never see an old man or
woman bent down with age, palsied, wrinkled and grey-
headed ? ’ ‘I  have seen such a one,’ answered the man.
‘ Did not you, a man of mature age and intelligence, take
note that you were subject to old age, and would not escape
it ; and did you thereupon determine to conduct yourself well
in word, deed and thought ? ’ ‘ Through remissness, I did
not take note of this,’ replied the man. Then Yama
questioned the culprit as to Death’s second messenger (the
sight of a man or woman suffering from sickness and disease,
or bed-ridden), and lastly, as to the third messenger—
a dead man or woman in various stages of corruption.
In each case the offender had to confess that, through
negligence, he had not applied the sickness and mortality
of his fellow-creatures to his own case. For his remissness
he was condemned by Yama to the severest tortures, and
handed over to hell’s warders to undergo the sentence uttered
against him (see Anguttara Nikäya—Devaduta Vagga, iii.
35, pp. 138-142). The account of Buddha’s ‘drives ’ previous
to the “ great renunciation ” 1 points the same moral lesson —
namely, that old age, sickness and death remind us that we
are mortal (see Anguttara, iii. 38, 39).

Many a modern preacher and moralist has made use of this
illustration without knowing how old the story and its appli-
cation are. The following is a nineteenth-century parallel
by the late Headmaster of one of our public schools :—

“ Death, says the story, and a certain man once made a
bargain, the man stipulating that Death should send him so
many warnings before he came. And one day, years there-
after, to his great amazement the King of Terrors stood
before him. He had broken the bargain, so said the man,
while he clung eagerly to life. Death, he alleged, had sent
him no warnings.

‘ No warnings ! ’ was the answer ; ‘ his eyes were dim, and

1 See Buddhist Birth Stories, pp. 76, 77 ; Max Muller’s Selected Essays,
vol. i. p. 537, ii. p. 197.
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his ears dull of hearing, his gums were toothless, and on his
bent and palsied head his grey locks were all but gone,
these, the Heralds of Death, had come to him, but their
voices had been unnoticed.” (“Some Help for School Life,”
by J. Percival, M.A., LL.D., 1880, pp. 121, 122.)

It is worth noting that both Dr. Jessopp and Dr. Percival
refer only to one messenger— old age—leaving out the fact
that the sickness and death of others are equally “ Heralds
of Death.” The Buddhist story is much more telling and
effective than its modern representatives.

A variant of the ‘ story ’ to which Dr. Percival refers
occurs in L’Estrange’s Fables,1 No. CCCL., entitled “ An
Old Man that was willing to put off Death.” “ There goes
a story that Death call’d upon an old man, and bad him
come along with him. The man excus’d himself that
t’ other world was a great journy to take upon so short a
warning, and begg’d a little time only to make his will
before he dy’d. Why (says Death) you have had warning
enough one would think to have made ready before this.
In truth, says the Old Man, this is the first time that
ever I saw ye in my whole life. That’s false says Death,
for you have had daily examples of mortality before your
eyes, in people of all sorts, ages and degrees ; and is not
the frequent spectacle of other peoples’ deaths a memento
sufficient to make you think of your own ? Your dim and
hollow eyes methinks, the loss of your hearing, and the
faltering of the rest of your senses, should mind ye, without
more ado, that Death has laid hold of ye already ; And is
this a time of day, d’ ye think, to stand shuffling it off still ?
Your peremptory hour, I tell ye, is now come, there’s is no
thought of a reprieve in the case of Fate.

[Moral.] “Want of warning is no excuse in the case of
Death ; for every moment of our lives either is or ought to
be a time of preparation for ’t.”

L’Estrange’s version is translated from the 149th fable in

1 London, 1694.
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the JEsop of Abstemius (ed. Massarius, Venice, 1519),
entitled “ De sene Mortem differre volente.” 1

“Senex quidam Mortem, quae eum e vita ereptura ad-
venerat, rogabat vt paululum differret, dum testamentum
conderet, et cajtera ad tantum iter necessaria praspararet.
Cui Mors, cur non inquit, hactenus p/vcparasti, toties a me
admonitus. Et quum ille earn nunquam a se visam amplius
diceret, quum inquit, non aequales tuos modo, quorum nulli
fere iam restant, verum etiam iuuenes, pueros, infantes
quotidie rapiebant, non te admonebam mortalitatis tuse ?
Cum oculos hebescere, auditum minui, cacterosque sensus in
dies deficere, corpus ingravescere sentiebas, nonne tibi me
propinquam esse dicebam ? et te admonitum negas. Quare
vlterius differendum non est.

“ Haec fabula indicat ita viuendum, quasi mortem semper
adesse cernamus.”

La Fontaine’s fable of “ La Mort et le Mourant ” (Bk. viii.
fab. i.) may be compared with the above, together with the
following metrical Latin fable, entitled “ Senex et Mors” 2 :—

“ Annos homo centum qui fere compleverat
Demum advenire Mortem sensit ; et, nimis
Properanter illam sic agere secum, querens,
Oravit, ut ne prius obire cogerit,
Perfecta quam essent sua qusedam negotia :
Saltern expectaret, dum ex nepote filii
Brevi futuras conclusisset nuptias;
Factoque rite testamento, ab omnibus
Kemotam rixis familiam relinqueret :
Quod si migrandum hinc sibi fuisse tarn cito
Prmmonitus esset . . . Hie senem ultra Mors loqui
Non passa : Funeris habet mille nuntios
Senectus longa, dixit ; et prasdam abstulit.”

1 See also No. 99 in “ Mythologia 2Eesopica,” by Neveletus (Franc. 1610).
2 See Fabulie JEsopiac, by F. J. Desbillons, Bk. vii. No. xxiii. (Manheim,

1768). CJ\ “ L’Hore di ricreatione,” p 195, by Lodovico Guicciardini (Venice,
1580), or “Hemes  de recreation et apres disnees,” by L. G. 1605, p. 139.
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Desbillons refers to “Pilpay, p. 153,” without mentioning
any edition. This reference may be to the French transla-
tion of the Anwär-i-Suhaili by David Sahid of Ispahan,
under the title of “ Livre des Lumieres ou la conduite des
Royes compose par le sage Pilpay ” (Paris, 1644).

I can find nothing in the Anwar - i -Suha i l i  except the
following verse, referring to ‘‘grey hairs” as “Death’s
messenger ” (see the quotation from the Jätaka book at the
beginning of this article) :—

“When the changing watch of age strikes the drum of deep
distress,

The heart grows cold to joyous things, to mirth and
happiness.

The white hair comes, its message gices from Fate and terror’s king,
And the crooked back and stooping form Death’s salutation

bring” (Eastwick’s Translation, p. 72).

This story, as Grimm has pointed out, was known in Europe
as early as the thirteenth century, but does not occur in the
Greek or Roman fable-poets.

Grimm’s tale of “Death’s Messengers” bears a close
resemblance to the Latin story in the Aesop of Joach.
Camerarius, No. 484 (1564, pp. 347, 348), entitled “De
Mortis nuntiis.”

“ Cum Hercules reliquisset superatum Letum ad bustum
Alcestidos, vbi ilhid jaceret anhelans et exanimatum,
misertum illius quendam Pheraeum qui transiens aspexisset,
recreasse ipsum et perfecisse ferunt, vt vires pristinas
recuperaret. Ob hoc beneficium Letum promisisse illi
memoriam ä se grati animi, et cum non prorsus parcere
ei posset, non tarnen se oppressurum esse de improuiso bene-
factorem suum, sed missurum prius qui monerent quique
indicarent quod appropinquaret Letum. His policitis
Pheraeus elatus, anirno securo vitam egit, cumque minime
metueret, Letum ad se auferendum adesse cognovit. Questus
igitur ille grauissime perhibetur, se circumuentum fraude
arripi, et Lete vanitatem accussasse : neminem enim prae-
nuntiasse aduentum ipsius. Cui Letum warrant demonstrasse,
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plurimos ä se nuntios ad eum peruenisse. Nam et annos ante
sex febri, et post duos rursum, grauedine ac destillationibus
eum laborasse. Intereaque stepe cum tussi, saape capitis
doloribus conflictatum, proxime etiam anhelasse. Quibus
omnibus ut accedentis Leti nuntiis non longissime illud abesse
commoneri debuerit. Quin etiam, inquit, paullo ante adven-
tum meum, germanum fratrem ad te misi, veternosum ilium
soporem, in quo aliquantisper pro mortuo iacuisti. Ita pro-
bata fide sua, quodque promissum fecisset, Pherteum lamen-
tantem et muliebriter eiulantem abripuit.

“ Decemur de valetudine imbecillitate et morbis cogno-
scendam mortalitatem, neque mortem omnibus necessarib
oppetendam, nimium perhorrescendam esse.” 1

The following is Grimm’s tale, No. 177, Death’s Messengers.
“ In ancient times a giant was once travelling on a great

highway, when suddenly an unknown man sprang up before
him, and said ‘Halt, not one step further I ’ ‘Wha t ’ ’  cried
the giant, ‘ a creature whom I can crush between my fingers
wants to block my way ? Who art thou that thou darest to
speak so boldly ? ’ ‘ I  am Death,’ answered the other. ‘ No
one resists me, and thou also must obey my commands.’
But the giant refused, and began to struggle with Death.
It was a long, violent battle ; at last the giant got the upper
hand, and struck Death down with his fist, so that he
dropped by a stone. The giant went his way, and Death
lay there conquered, and so weak that he could not get up
again. ‘ What will be done now,’ said he, ‘ if I stay lying
here in a corner? No one will die now in the world, and it
will get so full of people they won’t have room to stand
beside each other.’ In the meantime a young man came along
the road, who was strong and healthy, singing a song, and
glancing around on every side. When he saw the half-fainting
one, he went compassionately to him, raised him up, poured a
strengthening draught out of his flask for him, and waited
till he came round. ‘ Dost thou know,’ said the stranger, whilst

The above is from the edition of 1571 (Lug ), p. 165.
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he was getting up, ‘who I am, and who it is whom thou hast
helped on his legs again ? ’ ‘ No,’ answered the youth, ‘ I do
not know thee.’ ‘ I am Death,’ said he, ‘ I spare no one, and
can make no exception with thee,—but that thou mayst see
that I am grateful, I promise thee that I will not fall on
thee unexpectedly, but will send my messengers to thee
before I come and take thee away.’ ‘Well,’ said the youth,
‘ it is something gained that I shall know when thou comest,
and at any rate be safe from thee for so long.’ Then he
went on his way, and was light-hearted, and enjoyed himself,
and lived without thought. But youth and health did not last
long, soon came sicknesses and sorrows, which tormented him
by day, and took away his rest by night.’ ‘ Die, I shall not,’
said he to himself, ‘ for Death will send his messengers
before that, but I do wish these wretched days of sickness
were over.’ As soon as he felt himself well again, he began
once more to live merrily. Then one day some one tapped
him on the shoulder. He looked round, and Death stood
beside him, and said, ‘ Follow me, the hour of thy departure
from this world has come.’ ‘ What,’ replied the man, ‘ wilt
thou break thy word ? Didst thou not promise me that thou
wouldst send thy messengers to me before coming thyself,
I have seen none ! ’ ‘ Silence ! ’ answered Death. ‘ Have I
not sent one messenger to thee after another ? Did not fever
come and smite thee, and shake thee and cast thee down ?
Has dizziness not bewildered thy head ? Has not gout
t witched thee in all thy limbs ? Did not thine ears sing ?
Did not toothache bite into thy cheeks ? Was it not dark
before thine eyes ? And besides all that, has not my own
brother Sleep reminded thee every night of me ? Didst thou
not lie by night as if thou wert already dead ? ’ The man
could make no answer ; he yielded to his fate, and went
away with Death.” (“ Grimm’s Household Tales,” translated
by Margaret Hunt, 1884, vol. ii. pp. 277, 278 ; 456, 457.)

I now add two English poetical versions, the first from
Arwaker’s “Select Fables” (Bond. 1708), based on Abste-
mius’ version, the second from “ Mrs. Piozzi (Thrale’s),
Autobiography” (ed. Hayward, Lond. 1861), vol. ii. p. 165.
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I.

Fable xiv. Bk. iv.

THE OLD MAN LoTH TO DlE,

or,

CONSIDER YOUR LATTER-END.

“ A Wretch, that on the World’s uneasy Stage
Had acted long, ev’n to decrepit Age,
At the last Scene, thought he too soon had done ;
And when Death call’d him, begg’d he might stay on.
He said, His greatest Bus’ness was to do
And hop’d the Fates wou’d not surprise him so ;
But spare him, that he might provision make
For that long Journey which he was to take.

Death ask’d him why he had that Work deferr’d,
Since he had warn’d him oft’ to be prepar’d.
He answer’d, He had never seen his Face,
And hop’d he would allow him Days of Grace.
But Death reply’d ; You often saw me near,
My Face in sev’ral Objects did appear ;
I have not only your Coevals slain,
’ Till but a few, a very few remain ;
But Young-men, Children, New-born infants too,
And all to caution and admonish you :
All to remind you of your Mortal State,
And that my Coming wou’d be sure, tho’ late.

When you perceiv’d your Eye-balls sink away,
Your Hearing fail, and ev’ry Sense decay ;
When you discern’d your Teeth forsake their Place,
Your wrinkl’d Forehead, and your meagre Face ;
Then you my Visage, in your own, might see,
Which every Day was representing Me.

When you observ’d your Blood begin to freeze,
Your bowing Body, and your bending Knees ;
While scarce your feeble Legs your Weight cou’d bear,
Did not these Symptoms tell you I was near ?
And can you yet pretend to be surpriz’d ?
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Then Die, your Folly shou’d be thus chastis’d.
If ’till to-morrow, I your Life reprieve,
You ’till to-morrow will deferr to Live:
As you have done, still you, from Day to Day,
Repentance and Amendment will delay.

THE MORAL.

Since we must Die, but where, is not declar’d,
We shou’d for Death’s Approach be still prepar’d :
Our Life’s uncertain : Time shou’d so be pass’d,
As if each Minute was to be our last :
Since on the Way in which our Lives we spend,
Our future Joys, or Miseries, depend ;
They best for Heav’ns reserv’d Abodes prepare,
Who Living, keep their Conversation there.

They who in Endless Pleasures wou’d on High
For ever Live, to Sin must daily die.
If our Repentance we procrastinate,
Our good Desires at last, will be too late.
Virtue has got the Start in Life’s swift Race,
And, to o’ertake her, we must mend our Pace;
Else, what we shou’d obtain, we ne’r shall find,
While she still keeps before, and we behind.”

IL
THE THREE AV ARNINGS.

A Tale.
“ The tree of deepest root is found

Least willing still to quit the ground;
’Twas therefore said by ancient sages,
That love of life increased with years.
So much, that in our latter stages,
AVhen pains grow sharp, and sickness rages,
The greatest love of life appears.
This great affection to believe,
AVhich all confess, but few perceive,
If old affections can’t prevail,
Be pleased to hear a modern tale.
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When Sports went round, and all were gay,
On neighbour Dobson’s wedding-day,
Death call’d aside the jocund groom,
With him into another room :
And looking grave, You must, says he,
Quit your sweet bride and come with me.
With you, and quit my Susan’s side ?
With you I the hapless husband cried ;
Young as I am ; ’tis monstrous hard ;
Besides, in truth, I’m not prepared :
My thoughts on other matters go,
This is my wedding-night you know.
What more he urged, I have not heard,
His reasons could not well be stronger,
So Death the poor delinquent spared,
And left to live a little longer.
Yet calling up a serious look,
His hour-glass tumbled while he spoke,
Neighbour, he said, farewell ! No more
Shall Death disturb your mirthful hour,
And further to avoid all blame
Of cruelty upon my name,
To give you time for preparation,
And fit you for your future station,
Three several warnings you shall have,
Before you’re summoned to the grave :
Willing, for once, I’ll quit my prey,
And grant a kind reprieve ;
In hopes you’ll have no more to say,
But when I cull again this way,
Well pleas’d the world will leave.
To these conditions both consented,
And parted perfectly contented.
What next the hero of our tale befell,
How long he lived, how wise, how well,
How roundly he pursued his course,
And smok’d his pipe and strok’d his horse
The willing muse shall tell :
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He chaffer’d then, he bought, he sold,
Nor once perceived his growing old,
Nor thought of Death as near :
His friends not false, his wife no shrew,
Many his gains, his children few,
He pass’d his hours in peace ;
But while he view’d his wealth increase,
While thus along life’s dusty road,
The beaten track content he trod,
Old Time, whose haste no mortal spares
Uncall’d, unheeded, unawares,
Brought him on his eightieth year.
And now one night in musing mood,
As all alone he sate,
Th’ unwelcome messenger of fate
Once more before him stood.
Half stilled with anger and surprise,
>So soon return’d I old Dobson cries.
So soon, d’ye call it ! Death replies.
Surely, my friend, you’re but in jest ;
Since I was here before
’Tis six-and-thirty years at least,
And you are now four-score.
So much the worse, the clown rejoin’d,
To spare the aged would be kind ;
However, see your search be legal,
And your authority—Is’t regal ?
Else you are come on a fool’s errand,
With but a secretary’s warrant.
Besides, you promised me three warnings,
Which I have looked for nights and mornings ;
But for that loss of time and ease
I can recover damages.
I know, cries Death, that at the best,
I seldom am a welcome guest ;
But don’t be captious, friend, at least ;
I little thought you’d still be able
To stump about your farm and stable ;
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Your years have run to a great length,
I wish you joy tho’ of your strength.
Hold, says the farmer, not so fast,
I have been lame these four years past.
And no great wonder, Death replies ;
However, you still keep your eyes,
And sure to see one’s loves and friends,
For legs and arms would make amends.
Perhaps, says Dobson, so it might,
But, latterly, I’ve lost my sight.
This is a shocking story, faith,
Yet there’s some comfort still, says Death ;
Each strives your sadness to amuse,
I warrant you have all the news.
There’s none, cries he, and if there were,
I’ve grown so deaf, I could not hear.
Nay then, the spectre stern rejoined,
These are unjustifiable yearnings ;
If you are lame, and deaf, and blind,
You’ve had your three sufficient warnings ;
So come along, no more we’ll part ;
He said, and touched him with his dart ;
And now old Dobson turning pale,
Yields to his fate— so ends my tale.”

In this last version of an old Oriental fable the changes
are remarkable ; not only does the story carry us from the
East to the West, from India to England, but actually removes
the locality from the gloomy abode of Hell to a festive scene
on earth.

With La Fontaine’s fable of “La Mort et le Mourant”
compare the following old French version from “ Trois cent
soixante et six APOLOGUES d’Esope” par G. Haudent, 1517
(ed. Lorimer, Rouen, 1877), Part II. No. 156 :—

D’üN VIEIL HOMME & DE LA MORT.

Comme la mort adiournait vn vieillard
Et pretendoit le naurer de son dard
II luy pria qu’en ce val transitoire
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Elle voulsist le laisser viure encoire
Veu qu’il n’auoit adonc testamen te
Aussi qu’en riens ne s’estoit demente
De preparer ce qu’appartient de faire
Ainsque venir en tel cas & affaire
Luy requerant fort d’auoir patience
Que de son ame & de sa conscience
Eust a penser, auant que le saisir
Et qu’a son corps fairs aulcon desplaisir,
Mais ceste mort luy demanda, pourquoy
Il n’auoit eu de ce regard en soy
Quand il voyoit chascun coup de ses yeulx
Qu’elle prenoit aultant ieunes que vieulx
Et qu’il n’y a plus aulcun personnage
Qui a present soit viuant de son eage
Qui estoit bien assez pour 1’aduertir
Qu’il se debuoit a mourir conuertir,
A quoy ne sceust ce vieillard contredire
Mais s’excusa tant seullement par dire
Qu’il n’auoit veue oncques icelie mort
Insinuant quau vray auroit grand tort
D’ainsi le prendre, a la quelle replicque
A lheure mesme icelie mort replicque
Quand de ton corps la force decliner
T’apparoisoit & tes sentz definer,1

N’estoit ce pas chose a toy bien certaine
Que ie venoye et estois fort prochaine
Ouy pour tout vray pourtant estime & croy
Que ie n’auray en riens pitie de toy
Ains te feray mourir presentement
Malgre ton veul & ton consentement.

1 Cf. the following passage from the sermons of J. Gerson, Antwerp, 1706.
Vol. I II .  Col. 914

“ Tides signa judicii tui per vniversum corpus tuum et animam tuam: caput
tuum floret et fit canum lumen oculoruni debilitatur memoria defecit, ingenium
induratur.”

Bot I rede a man he amende hym here,
Or Je dede [Death] come, or his messaugere ;

Hie wssangere may be called seknts*.
(Ilampole’s Pricke of Conscience, p. 56, 11. 2020, 2024.)
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Le Moral.

La fable nous peult demonstrer
Qu’ayons a viure en telle sorte
Que nous estimons rencontrer
Tousiours la mort en nostre porte.

It seems very probable that “ Death’s Messengers ” is one
of those Buddhist stories, not met with in the Jätaka book, or
in the Kalilag and Damnag literature, which found its way into
Europe through various channels, and became very popular
in the Middle-ages. See “Buddhist Birth Stories,” p. xlix,

5, 6 ; Crane’s “ Italian Popular Tales,” pp. 351-360 ;
Keith-Falconer’s “ Kalilah and Dimnab,” pp. xiii-xvi ;
Max Muller's “Selected Essays,” vol. i. pp. 500-548.

PARALLEL PASSAGES.

I.

The Bhisapuppha Jätaka, No. 392, vol. iii. p. 307, contains
an amusing story about stealing a smell. A shorter form of
this incident, containing all the gä thäs  of the Jätaka tale,
occurs in the Paduma-puppha  sutta of the Samyutta-
Nikäya, ix. 14, pp. 204, 205.

IL
The gäthäs 291, 294 in Theri-Gäthä, p. 34, may be com-

pared with verses 175, 176 in the Gajakumbha Jätaka,
No. 345, iii. p. 139.

III.
With Theri Gätha, vv. 488-492, p. 171, compare a prose

passage in Anguttara-Nikäya, v. 76 (see Jät. ii. v. 23-24,
p. 313, Suttavibhahga, ii. p. 134).

For “ at thi-kankälasannibhä”  1 (Theri-Gäthä, v. 488)
the Ahguttara has “ a t th i -kahkalüpamä.”  2

1 The Burmese MSS. rend' -k a n k a la°.
2 The Copenhagen MS. reads ka i i kha lüpamä .
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Kankä la  (not in Childers) signifies ‘a skeleton.’
For a t t h i -kankä l a  we sometimes find at thi-sankha-

likä =atthi-sanghata (Suttavibhanga, i. pp. 105, 272-3,
and cf. Thera-Gäthä, v. 570, p. 60.

The form “ a t t h i -  s anka l ikä  occurs in Mahavastu, pp.
22, 24.

The Editor thinks 1 that s a i i kha l ikä  (Jät. i. p. 433, 1. 17)
ought to be corrected to s anka l ikä .  But a a chain of bones,
like our ‘ bag of bones,’ may well express the notion of
a bony skeleton, not a mere heap of bones, as suggested by
sanka l ikä .

IV.
Andho’ ham hatanetto ’smi, kantäraddhäna pakkhanno
Sayamäno pi gacchissam na sahäyena päpenäti.

(Thera-Gäthä, v. 95, p. 14.)
With the above compare the following :—

Handäham hatacakkhu ’smi kantäraddhänam ägato,
Seinä na gacchämi  n’ atthi bäle sahäyatä.

(Dhammapada, p. 86.)
For “ semä  na gacchämin”  we must either read “saya-

mäno pi gacchämi ,”  or “ semänako  pi gacchämi , ”  as
in Thera-Gäthä, v. 14, p. 3.

V.

Pattam gandhacunnehi ubba t t e tvä ,  etc.
(Jät. i. p. 238, 1. 7.)

Pattam gahetvä gandhehi ubba t t e tvä ,  etc.
(Samanta-Päsädikä in Suttavibhanga, i. p. 329.)

Childers has ubba t t ana  ‘shampooing the body,’ and
ubba t t e t i ,  ‘ to draw out, root out,’ but not ubba t t e t i ,  ‘to
rub clean, cleanse.’ Cf. Divyävadäna, pp. 12, 36.

Though Päli discriminates between ubba t t e t i  and ubba-
t t e t i ,  both are from the root vrit with ud. 2

1 Mahavastu, p. 387.
2 See Jacobi’s Aus. Erz. in Mähäräsbtri, p. 59, 1. 35.
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subscription gained, but also to the Society of cash in hand,
and of the difficulty and expense of collecting yearly sub-
scriptions avoided.]

1 The Amsterdam University Library.
2 The Astor Library, New York, U.S.
3 The Batavia Society of Arts and Sciences, Batavia, Island

of Java.
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4 Professor Bhandarkar, Deccan College, Poona.
5 Cecil Bendall, Esq., Fellow of Caius College, Cambridge.
6 The Royal University Library, Berlin.
7 Prof. M. Bloomfield, Johns Hopkins University, Balti-

more, Maryland, U.S.
8 The Bombay Asiatic Society.

9-18 The Bombay Government. (10 copies.)
19 The Public Library, Boston, Massachusetts, U.S.
20 E. L. Brandreth, Esq., 32, Elvaston Place, Queen’s Gate,

S.W.
21 The Breslau University Library.
22 The Rev. Stopford Brooke, 1, Manchester Square, W.
23 The Brown University Library, Providence, Rhode

Island, U.S.
24 The University Library, Cambridge.
25 Prof. J. E. Carpenter, Leathes House, St. John’s Avenue,

N.W
26 The Copenhagen University Library.
27-36 The Ceylon Government. (20 copies.)
37 The University Library, Edinburgh.
38 The Gottingen University Library.
39 M. C. de Harlez, The University, Louvain.
40 The Harvard College Library, Cambridge, Mass., U.S.
41 Professor Cowell, 10, Scrope Terrace, Cambridge.
42 The Heidelberg University Library.
43-47 The India Office. (5 copies.)
48 Dr. Hultsch, 21, Haupt Strasse, Vienna, III .
49 Professor Fausböll, 46, Smale- gade, Westerbro, Kopen-

hagen, W.
50 Professor Jacobi, 10, Wehr Strasse, Miinster, Westphalen.
51 The Johns-Hopkins University, Baltimore, Maryland,

U.S.
52 Professor Jolly, The University, Wiirzburg.
53 The Kiel University Library.
51 K. F. Kohlers Antiquarium, Seeburgstrasse.
55 The Königsberg University Library.
56 Professor Ernest Kuhn, 32, Hess Strasse, München.
57 The Leiden University Library.
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58-62 Subscribers in France and Belgium.
Professor A. Barth, 6, Rue du Vieux Colombier,

Paris.
M. Leon Feer, Bibliotheque Nationale, Paris.
M. G. Garrez, 52, Rue Jacob, Paris.
Professor Ch. Michel, Liege University, Belgium.
M. Emile Senart, de 1’Institut, 16, Rue Bayard, Paris.

63 Dr. Bruno Lindner, The University, Leipzig.
64 The Liverpool Free Library.
65 Professor Minayeff, The University, St. Petersburg.
66 Dr. Edward Müller, University College, Cardiff.
67 Professor Max Müller, Oxford.
68 The Royal Library, München.
69 The Münster University Library (Asher).
70 The Bibliotheque Nationale, Paris.
71 Professor Oldenberg, 9, Nollendorf Platz, Berlin, W.
72 The Peabody Institute, Baltimore, Maryland, U.S.
73 Professor Pischel, The University, Kiel.
74 Dr. Edward D. Perry, Columbia College, New York City,

U.S.
75 Robert A. Potts, Esq., 26, South Audley Street, W.
76 and 77 His Excellency Prince Prisdang (Siamese Minister

to Germany), 14, Ashburn Place, W. (2 copies.)
78 W. Woodville Rockhill, Esq., United States Legation,

Pekin.
79 Professor Rost, India Office Library, S.W.
80 Professor Roth, The University, Tubingen.
81 Professor Sayce, Oxford.
82 Dr. Ram Das Sen, Zemindar, Berhampür, Bengal.
83 Geheim-rath Professor Stenzler, Breslau.
84 Dr, Summerhayes, Brightling Mount, Hawkhurst.
85 St. Petersburg University Library, St. Petersburg.
86 Mdlle. Moquin-Tandon, Chateau de Pauliac, par Sa verdun,

Ariege.
87 Professor Teza, The University, Pisa.
88 Professor Tiele, Leiden.
89 Messrs. Trübner, Ludgate Hill, E.C.
90 The Tübingen University Library.
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91 The Library of University College, London, Gower Street,
W.C.

92 Professor William J. Vaughan, Vanderbilt University,
Nashville, Tennessee.

93 Professor Sir Monier Monier-Williams, Merton Lea,
Oxford.

94 Dr. Williams’ Library, Grafton Street, W.C.
95 Sydney Williams, Esq., 14, Henrietta Street, W.C.
96 Dr. H. Wenzel, 53, Walton Crescent, Oxford.
97 Professor Dr. Ernest Windisch, The University, Leipzig.
98 Luang Nai Tej (Secretary to the Siamese Legation),

49, Rue de la Siam, Paris.
99 Khoon Patibhandhichit (Attache to the Siamese Legation),

49, Rue de la Siam, Paris.

4. SUBSCRIBERS IN CEYLON. 1884.

{Per List sent in by E. R. Gunaratna, Esq., Atapattu
Mudaliär, of Galle).

Subscribers of Five Guineas for six years down to
31st December, 1887.

1 Ganächärya Wimala Sara Tissa Sthawira, of the Amba-
gahapitiya Wihära, Galle.

2 Nandä Rama Tissa Sthawira, of Suvisuddhä Rama,
Negombo.

3 Gunaratna Sthawira, of Sudarasana Rama, Mädampe
Chilaw.

4 Sumanajoti Sthawira, of Jayawardanä Rama, Galle.
5 The Hon. J. F. Dickson, C.M.G., Col. Secretary of the

Straits.
6 H. T. Parker, Esq., A.M.I.C.E., Irrigation Officer,

V. Vilankolam.
7 W. H. De Silva, Esq., Negombo.
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Subscribers of One Guinea for 1885.

8 Waeligama Dhammapäla Sthawira, Wijayänanda Wihära,
Galle.

9 Saddhäpäla Sthawira, Sudammäräma, Kadurupe, Galle.
10 Sri Saddhänanda, of Sri Gane Wihära, Ratgama, Galle.
11 Kalupe Säränanda Sthawira, Dadalla Wihära, Galle.
12 Edmund R. Gooneratne, Atapattu Mudaliyar, Galle.
13 H. A. Wirasinha, Esq., Matara.
11 Piyaratana Tissa Sthawira, Chief of Saila-bimbäräma,

Dodanduwa.
15 Dhammäräma Sthawira, of Jayawardanä Wihära,

Pitiwella.
16 Särälankära Sthawira, of Sailabimbärätna, Dodanduwa.
17 Sanghä Nanda Sthawira, of Sudarmä Rama Dewäture,

Galle.
18 Sumanasära Sthawira, of Sailabimbärätna, Dodanduwa.
19 Kumärawada Nickoris de Silva, of Büssa, near Galle.
20 T. B. Panabokke, Ratemahatmayä, Dumbra, Kandy.
21 Cüla Sumana Sthawira, Seluttärärama Ratgama.
22 Mänäna Hewa Aris, of Batäpola.
23 Saddhätissa Sthawira, Seluttärärama, Büssa, Galle.
24 Sugata Säsana Dhaja Winayäcärya Dhammälankara

Sthawira, of Mahä Kappina Madalindäräma.
25 Siwaka Sthawira, of Jayasekaräräma, Maradana, Colombo.
26 Siri Sunanda Sthawira, of Seluttärärama, Randombe.
27 Buddhasiri Tissa Sthawira, of Ambagahapitiye Wihära,

Welitara.
28 Saddhänanda Sthawira, of Asokä Räma Kalutara.
29 Andris de Silva Gunawardana, Vidhana Aracci, Amba-

langoda.
30 Asabha Tissa Sthawira, of Ambagahapitiye Wihära,

Welitota.
31 Sugatapäla Sthawira, of Waskaduwa.
32 Dhammaratana Sthawira, Ambagahapitiye Wihära,

Welitota.
33 Sarana Tissa Sthawira, of Ambagahapitiye Wihära,

Welitota.
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34

35
36

37
38
39
40

41
42
43

44
45
46
47
48
49

Samiddhankara Sthawira, of Ambagahapitiye Wihära,
Welitota.

Silänanda Sthawira, of Kalyana Wihära, Kaluwamodera.
Sugata Tissa Sthawira, of Ambagahapitiye Wihära,

Welitota,
Dhamma Siri Sthawira, of Sumittäräma Kalutota.
Albaradura Siman, of Ratgama.
Dompe Buddharakkhita Sthawira, High Priest of Kelani.
Paniiämoli Sthawira, of Ambagahapitiye Wihara,

W elitota.
So rata Sthawira, of Ambagahapitiye Wihara, Welitara.
Medhawi Tissa Sthawira, Kshetrasanne Wihara, Welitara.
Dipawisärada Tissa Sthawira, of Dokunewatte Wihara,

Kalutura.
SilasumanaTissa Sthawira, of Sudarsanä Rama, Duwegoda.
Sirisumana Tissa Sthawira, of Gangärama, Moragalla.
Gunaratana Sthawira, of Viwekäräma, Moragalla.
Jinaratana Sthawira, of Randombe.
Wimaladhira Sthawira, of Galkande Wihara, Welitara.
Sumana Tissa Sthawira, of Ambagahapitiye Wihara,

Welitara.
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WORKS ALREADY PUBLISHED.

Morris, 1882.
„ ,, Dr. R. Davids, 1881.
„ ,, Prof. Jacobi, 1882.
,, ,, Dr. E. Müller, 1883.
„ ,, Dr. Morris, 1882.
„ „ Gooneratne Mudaliar,

1884.
„ ,, Prof.Oldenberg,1883.
,, ,, Prof. Piscbel, 1883.
,, „ Dr. R. Davids, 1884.
„ „ M. Leon Feer, 1884.
,, „ Dr. Morris, 1883.
,, ,, Dr. Morris, 1882.

,, ,, M. Leon Feer, 1884.
,, ,, Pro. Fausböll, 1884.
,, ,, Prof. Minayeff, 1885.
„ ,, Prof. Minayeff, 1885.
,, ,, Prof. Steinthal, 1885.
,, ,, Dr. Müller, 1885.
,, ,, Dr. Morris, 1885.

1. Anguttara edited by Dr.
2. Abhidhammattha-sahgaha
3. Ayarahga Sutta
4. Kuddba- and Mula-sikkha
5. Cariyä-pitaka
6. Tela-katäha-gäthä

7. Thera-gäthä
8. Theri-gathä.
9. Däthä-vansa

10. Panca-gati-dipana
11. Puggala-Pannatti
12. Buddha-vamsa
13. Sagätha-vagga of the Sam-

yutta
14. Sutta-nipäta (Pt. I. Text)
15. Cha-kesa-dhätu-vamsa
16. Sandesa-katba
17. Udäna
18. Dhammasangani
19. Ariguttara (Nipätas 1-3)

WORKS IN PROGRESS.

1. Digha Nikaya ) to be edited by ( P r °f- s Davids
2. Sumangala Viläsini I „ „ j 10 •

J \ Carpenter.
3. Samyutta Nikaya, Part

II. „ „ M. Leon Feer.
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4. Anguttara Nikaya, Part
IL to be edited by Dr. Morris.

Prof. Minayeff.
E. R. Gooneratne,

Mudaliyar.
Prof. Fausböll.
Prof. Fausböll.
Prof. Rhys Davids.
Prof. Windisch.
Dr. Grünwedel.
Prof. Bloomfield.
Prof. Lanman.
Dr. Steinthal.

Prof. Rhys Davids.
Prof. Rhys Davids.
Mr. Bendall.
Prof. Minayeff.
Dr. Morris.
Prof. Rhys Davids.
E. R. Gooneratne,

Mudaliyar.

5. Peta-vatthu ,,
6. Vimana-vatthu ,,

7. Dhammapada ,,
8. Sutta Nipäta, Part IT. „
9. Khuddaka Pätha „

10. Iti-vuttaka ,,
11. Apadäna ,,
12. Niddesa ,,
13. Visuddhi-magga ,,
14. Mahävamsa ,,
15. Hatthavanagallavihära-

vamsa ,,
16. Netti Pakarana ,,
17. Anuruddha Sataka „
18. Säsana-vamsa ,,
19. Saddhammopayama ,,
20. Bodhi-vamsa „
21. Pajjamudhu ,,
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