6 The Text

6.1 Textual Criticism

The extant manuscript evidence relating to the PuCi is concentrated within tempo-
rally and spatially very constricted bounds. All 32 known copies of the text come
from the Kathmandu Valley and, except for F, which was advertised for auction
by Sam Fogg Ltd., an art gallery and dealer in London, none has ever left Nepal.
The 16 dated copies were made within an interval of 226 years, between 1651 and
1877 CE. Judging on palaeographic grounds, none of the other 16 manuscripts
consulted here, all undated or fragmentary, probably falls much outside this
time frame. One could even speculate that the majority of copies are accounted
for, as there are several examples of very closely related ones (see below). More-
over, the text names its sponsor, Pratapa Malla (r. 1641-1674 CE), and identifies
him as the reigning king, so that it must have been composed after 1641. The two
oldest copies, then, manuscripts A and B—scribed in 1651 and 1652 respectively
a maximum ten or eleven years after the autograph—can be expected to be close
to the original text.

In view of this situation, one may doubt if it is really worth the effort to study
the complete corpus of manuscripts and their mutual relations in order to pro-
duce a critical text. Alternatively, one could confine work to the two oldest manu-
scripts or even simply rely on the editio princeps produced by J. Misra (PuCi 1966).
As my pilot study (Krause 2005) of the third chapter of the PuCi has shown, this
latter edition, which was based on the three manuscripts A,, E and F,, cannot be
improved in many places by working with more manuscripts. There are, how-
ever, weighty arguments for an exhaustive study of the transmission history.
Improvements compared to the 1966 edition may be few,*** but some of them
are fundamental, such as the inclusion of the last two verses of the text mention-
ing the place of origin, the author and the royal patron. Moreover, the Newari
rendering of the text will be edited here for the first time. In a still wider angle,
the study of the whole transmission of the text not only provides a glimpse into
scribal peculiarities and language use within a concrete historical context (see
West 1973: 5-7)—in this respect the evidence from the PuCilargely comports with
what has been described by S. Lienhard and T. L. Manandhar (1988: xxvii-xxviii),

402 For a list of differences between the present and the previous edition, see A. Zotter
(2013: 372-376).
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6 The Text

M. R. Pant (2000) and others in their studies of Nepalese manuscripts—it also
yields important clues pertaining to the historical and social background of the
text and to its reception history, as argued in chapters two to five above. Lastly,
as far as I can see, manuscript groupings like the present one have not been stud-
ied much so far. Textual criticism of Sanskrit texts rarely deals with autographs
or direct copies of them (Katre 1954: 19). “The chief province of Indian textual
criticism deals in the main with copies of copies” (ibid.: 20). This may be due to
the still prevailing predilection for especially old texts and for those with a pan-
Indian distribution. It may be expected that if the transmission of younger texts
that come out of clear historical settings were investigated, as many nibandhas
in particular do, certainly manuscript groupings like the present one would be
encountered more often. Be that as it may, the manuscripts of the PuCi provide
instructive objects of study, or at least are edifying for newcomers to the field.
In many places they, almost like a picture book, illustrate what introductions
to textual criticism point out on a more theoretical level, so that one can ob-
serve how eading mistakes occur in real life, and then are either corrected or
continue to be transmitted, thus leading to the branching into different lines of
transmission.

The text critical method applied here has been trimmed down as far as seemed
useful. With my study of the third chapter of the text, based on 20 copies, rela-
tions among those copies going back to manuscript A and those belonging to the
hyparchetypes c, f and g were previously established (Krause 2005: 38—51). For
the present edition, in order to elucidate these genetic ties more clearly and to
integrate the other copies, the first chapter of the text was additionally collated.
Only in those cases where either this portion of text did not sufficiently clarify
the relations or a witness did not cover the first chapter were other passages (or
sometimes even the whole text) compared.

The genetic relations among copies and the earliest form of the text that can be
inferred from them are ascertainable on the basis of significant common mistakes
or common deviations from what are held to be the more original readings. The
assessment of which commonalities can be dubbed significant ones depends on
the script(s) used and on the overall language, and specifically the scribes’ com-
mand of it. Scribal mistakes are typically classified according to their origin into
visual, phonetic or mental ones (Katre 1954: 54-62; West 1973: 20-25). The PuCi
was copied by scribes whose mother tongue was Newari, and later on maybe
occasionally also by Nepali speakers—at the beginning, then, in the Newar script
(mostly the so-called pracalita style*®) and later on in Nagari. The characteristic

403 For the development of scripts in Nepal, $akya (1973) still is the authoritative source.
For the pracalita lipi, “current script”, see ibid. (7, 39-45).
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6.1 Textual Criticism

mistakes of Newar scribes are well known:*** Loss or addition of the anusvara,
visarga and repha is widespread (Pant 2000: §1.8.15.1-6). Graphically similar
vowels are often mistaken for one another (ibid.: §1.8.20). Only an undulation
of the top line, which is often written indistinctly and can be easily missed, dis-
tinguishes -a from -e and -a from -o. Not only the repha but other marks above
the top line are frequently lost, including the one that distinguishes -e from
-ai and -o from -au. The comparatively loose observance of vowel lengths can
be called both visual and phonetic in the case of -u/- and phonetic in the case
of -i/-1. Vowel length often varies in Newari and Nepali, and does not usually
entail semantic difference.*® The corresponding uneasiness about the proper
rendering of vowel quantity in Sanskrit is mirrored in the PuCi where, not in-
frequently, the two vowel signs for -i and -t are added to the same consonant,
or the vowel signs for -u and - appear indistinct. Confusion of consonants that
may be related to scribes’ speaking habits arises between ja and ya, la and ra,
sa and sa, sa and kha, ksa and cha, and between dental and the corresponding
retroflex sounds. In Newar script, graphic similarity is especially close between
ca and va, ya and pa, jha and r, depending on the handwriting, as also between ga
and ta, sa and ma, sa and pa, ka and va, and between the clusters tya and bhya,
and jya and hya. In textual witnesses in Nagari script that depend on copies in
Newar script, another typical confusion is that among la, Sa and na—aksaras
thatlook similar, even if clearly distinguishable for scribes well acquainted with
the Newar script.

None of these mistakes can usually be relied on to prove genetic relations, but
only indicate similar tendencies in the reading and writing of individual scribes.
Some of the manuscripts of the PuCi do, however, converge closely even in these
insignificant mistakes throughout the text. In such cases of almost absolute con-
formity, I take such convergence as cumulative evidence for an especially close
relation. This is, for example, the case for manuscript A and its apograph A,,
which is probably an immediate copy (A. Zotter 2013: 21).%°® In the first place,
however, the arguments for genetic relations are based on significant common

404 Pant (2000) has described and classified the peculiarities of mediaeval Nepalese
manuscripts exhaustively. Lists of aksaras that can be easily mistaken for one an-
other are also found in Dimitrov (2007: 771-774) or Goudriaan and Schoterman
(1988: 48-52). Brough (1954: 354-358) treats the most important idiosyncrasies of
Nepalese scribes.

405 For Newari, this is described by Kélver and Shresthacarya (1994: x); for Nepali, by
Matthews (1997: 3-4).

406 Further, the manuscripts F, and F; (A. Zotter 2013: 36-38), F, and F, (ibid.: 34-35),
and G, and G, (ibid.: 42-43) conform to each other closely, including both in most of
their insignificant mistakes and in the use of punctuation marks.
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6 The Text

readings, such as omissions and transpositions (see Katre 1954: 38; West 1973: 42).
Especially when the same word or phrase reoccurs in a passage, the interme-
diate text gets overlooked easily (West 1973: 24). Common omissions, doublings,
transpositions etc. of single or multiple aksaras are also ideal indices for genetic
textual relations.

My analysis of the genetic relations among the manuscripts*” led to a mixed
result. Areas of both horizontal and vertical transmission were ascertained, as is
predicted by M. West (1973: 15) for a situation in which many textual witnesses are
extant. For the oldest phase, the evidence suggests multiple cross-contamination
among the copies, and thus an open recension with strongly horizontal lines of
transmission. This concerns the manuscripts A, B, D, E, H, [, K, L and M, along
with the hyparchetype c (reconstituted by the three witnesses C,, C, and C,). Ex-
cept for the extraordinarily corrupt copies D and H, these witnesses transmit the
textin a comparatively correct form. The relations among these copies cannot be
carried much further back than a tentative group formation of the manuscripts
ADEK versus the group BcL.*® Later on, parts of the transmission developed
into closed recensions with vertical lines of transmission. Apart from the three
copies descending from A and the three forming the hyparchetype c, there are
six manuscripts (F, to F;) a common ancestor f of which can be postulated that
might be related to manuscript B and another unknown source, and six (G, to G)
for which another hyparchetype, g, can be reconstructed. In all four vertical
lines, the text becomes deformed within just a few generations, sometimes to an
absurd extent. To produce a stemma codicum comprising all textual witnesses
would not make much sense, as those areas with clear stemmatic relations are
irrelevant for constituting the critical edition, at least as concerns the Sanskrit
part (for the Newari text, see below).

Since for the earliest phase of transmission of the PuCi we can assume a large
degree of cross-contamination, a pragmatic approach is adopted in the choice of
copies on which the critical text is based (see West 1973: 43). The lowest possible
number of representative manuscripts is adopted that allow all variants worth
reporting to be covered. In the case of the PuCi, just four copies suffice for this
purpose. As assumed from the start, the two oldest manuscripts A and B form
the most important reference manuscripts. They stick out from the rest of the
copies due to their low frequency of unique readings. Thus it may be assumed
that they are not only temporally but also genetically close to the autograph, and
are possibly even first generation manuscripts. There are even indications that

407 The present summary leaves out the detailed rundown of the relations among the
textual witnesses and also the stemmata for the individual manuscript groups; for
these, see A. Zotter (2013: 18-48).

408 For details, see A. Zotter (2013: 48-51).
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these copies may go back to the final stage of the text’s editing. The two unique
features of A telling in this regard are the absence of verse 1.58 (with both the
preceding and following identification of the source text) and a significant devi-
ation in verse 4.96. In all later witnesses, starting with manuscript B, verse 1.58
is part of the text. All manuscripts that cover verse 4.96 and are unrelated to A
give it in a different version. In both cases the later versions improve the text.
Inserting verse 1.58 from the Sivadharmasangraha into a 29-verse quote from the
Sivadharma (1.45-57 and 1.58-74) supports the thematic break between 1.45-57
about the relative value of flower species and 1.58-74, dealing with the results
of worshipping with different flower species. Moreover, the newly introduced
verse relates to the previous verse in that it pertains to the flower of the thorn-
apple (there called kanaka), the same plant mentioned in 1.57d (as dhustiraka).
In 4.96, instead of the phrase krsnacaryasutah sivahitamatih srimatpratapanugo
in manuscript A (which only serves to characterize the author), the reading of
later copies, krsnacaryasutah satam iha vina kastena varnicchaptaye, is a true
enrichment. It states the pious purpose of the text, a classic element of a closing
verse. The alternative explanation that these unique features go back to the
scribe of manuscript A can be considered less likely, especially the reformula-
tion of the end. Copy A therefore is likely to present an early form of the text,
which went on to be improved upon by the author. Still, it seems to be only
a copy. A list of other unique features, most of which look like classical scribal
mistakes (A. Zotter 2013: 19—20) that were probably not part of the manuscript
from which A was copied, militates against an initial suspicion that manuscript
A could be the autograph.

Apart from A and B, which are possibly first generation manuscripts, variants
transmitted in the two copies E and I are incorporated into the critical text. These
are the only two that transmit useful readings unique to them, while also cov-
ering all relevant readings from the other manuscripts and hyparchetypes. The
remainder can thus be eliminated for the critical text, as they would unnecessarily
inflate the apparatus with only mistakes and corruptions. The readings of both
E and I must, however, be treated with precaution. As many obviously correct-
ed—often over-corrected—readings attest to, both manuscripts were written by
scribes who wilfully interfered with the text (ibid.: 31-32, 43—46). Fortunately,
the selection of the four manuscripts ABEI does not only account for all relevant
readings, but can also be considered representative of the two tentative groups
of contaminated textual witnesses ADEK vs. BcI mentioned above.
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6 The Text

6.2 Editorial Principles

Editing the Sanskrit Text

The situation presented by the PuCi manuscripts is an ideal one, one in which
many closely related copies were made within a short span of time that go back
at most to not more than ten years after the time of writing. Thus the critical text
reconstructed comes close to the autograph.

All four copies relevant for constituting the critical edition stem from the early
stage of transmission where cross-contamination prevailed. The principles of text
constitution of contaminated manuscripts have been described by S. A. Srinivasan
(1967: 3—4, §1.1.5; 29-54, §1.4): All readings on which the representative manuscripts
agree are considered as original. When they diverge, that variant is chosen to
which the other variants appear to go back, and in that process sometimes a read-
ing is emended. This method is largely adopted here. The four manuscripts A, B,
E and [, singled out above as representative, cover all readings worth reporting.
In order to allow readers to judge the weight each variant carries in the overall
manuscript evidence, all variants that are shared by still other witnesses from
the cross-contaminated area of transmission (that is, by hyparchetype c or the
manuscripts D, H, K, L. and M) are indicated by an additional “et al.” in the appa-
ratus. Within the scope of conjectural criticism, sometimes readings are adopted
for the main text that were probably not the original ones, but did go back to
the divinatio of individual scribes. Even if these readings—mostly more correct
orthographic variants and corrections of slips of the pen—may not have been part
of the autograph, they comport with its spirit. The same holds true for those few
places that have been corrected—usually on the basis of the cited sources.*”® The
text thus has been constituted in its “original form” as conceived by S. M. Katre:
“by ‘original form’ we understand the form intended by the author” (1954: 30).
Hence it can be assumed that if a word was used more than once in its correct
spelling a single deviation was a slip of the pen that should be corrected.

“Correct” readings transmitted by single manuscripts, and above all by the
markedly over-corrected manuscripts E and I, were, however, not taken over into
the main text wherever it appeared likely that the author tolerated orthographic
and grammatical variance that occurred in the cited texts. To be sure, devia-
tions from the norms of classical Sanskrit should not be sweepingly embraced as
“hybrid Sanskrit”. Therefore such forms were only admitted into the main text
where they were either unanimously shared by all manuscripts, conditioned
metrically or when there were several examples of the same deviation.

409 These intrusions are marked in the apparatus as “corr.”.
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6.2 Editorial Principles

Hybrid forms have been treated more systematically, amongst others, for
Buddhist (Edgerton 1970), Tantric (Goudriaan and Schoterman 1988) and Epic
Sanskrit (Oberlies 2003). The evidence from the PuCi adds nothing new. A certain
variability pertains to euphonic combinations. For the most part, sandhi is em-
ployed after uneven verse quarters; in 23 cases not, out of which 14 cases are for
the sake of metre (see Goudriaan and Schoterman 1988: 63-64).4'° Five other cases
of unexecuted sandhi occur within verses.*"" Further examples are found in the
prose passages.*'? Double sandhi may be assumed for the phrase durgayanucaro,
found three times in the third chapter (3.13d, 33¢c, 34d).*"* Moreover, different treat-
ments of visarga before sibilants are attested. Mostly it remains unchanged. After
3.43 (°devyas sat1®), however, it is assimilated, as is otherwise observed for older
texts only (Stenzler 1995: §33). In 3.47d and 4.6b, where s- forms the beginning of
a consonant cluster, the doubling of the sibilant was probably deleted in a second
step. The text also displays spellings that regularly deviate from their dictionary
forms, even if most of them are not unknown to the lexicographers, including
krimi° instead of krmi° (see Bohtlingk 1998: s.v.), durva instead of durva, kuruntha®
and jhinthi® instead of kurunta® and jhinti®, phalguna instead of phalguna (see
ibid.: s.v.), and patra- and patrika instead of pattra- and pattrika- (see ibid.: s.v.).
All these spellings were left in the text, being conceived of as original features.
In PuCi 1.15d (piirusa-), and in 4.67d and 81d (mariibaka-), the lengthening of the
vowel, and in 2.25 (Sami-) its shortening, occur metri causa. Moreover, feminine
accusatives in -a and -7 seem to have been acceptable for the compiler of the
text.* The instance cited after PuCi 3.43 (Svetaparajiteti) strongly suggests that
these were not slips of the pen. Finally, the widespread use of the atmanepadiya
verb labh- in parasmaipada may be noted (Oberlies 2003: 130). Whether or not
demanded by the metre, the third person singular labhet is regularly employed
instead of labheta. Other deviations from the Paninean norms are discussed in
the footnotes to the translation.

Besides deviations that may go back to a more relaxed application of Sanskrit
rules, there are also outright corruptions in the text. These were retained in

410 The instances for sandhi omission metri causa are PuCi 1.8cd, 22cd, 24ab, 34ab, 35ab,
36ab, 41cd, 87ab, 96ab, 97ab; 2.44ab; 3.3cd, 38ab; 4.49ab; others are: 1.49ab, 50cd,
117cd; 2.27ab, 50ab, 66cd, 89ab; 3.17cd; 4.33ab, 93ab.

411 PuCi 1.40b bilvena arcayet, 4.2b sveta utpalaih, 4.21b apardjitaya api, 4.24d jyesthe
adhikyam. The reading dadyat svetapardjita in PuCi 4.63d, too, does not seem to
be a slip of the pen, as the phrase is cited again in the same form after PuCi 3.43.
Goudriaan and Schoterman (1988: 63-64) record similar cases.

412 PuCi +1.87 pujaniyani ity, +1.134b tripatreti anukta®.

413 For such instances of double sandhi (-as + a = a), see Oberlies (2003: 40-44).

414 PuCi +3.43; 4.46d, 63bd; see also Edgerton (1970: I, §9.20).
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6 The Text

the critical text, based on the assumption that they were part of the PuCi from
its very beginning. In some cases they can even be traced back to the sources
the text quotes from. Maybe such transmission of corrupt forms deserves to be
regarded as a more general feature of the compilation genre. Nibandhas quote
previous texts, not from critical editions, but usually from single manuscripts
or even from memory. And even in the best case, no manuscript is without its
mistakes. Thus even if a compiler aims to be true to his sources—can or does
not want to correct or shorten the quotes—he almost inevitably faces accepting
incorrect readings into his text. Such acceptance leads to “blind spots” in the
resulting compilation. If not simply transmitted mechanically, these can be re-
placed or creatively invested with new meaning by more courageous copyists
or translators. This process is exemplified in some places by the copies E and L.
When a text is being edited, it is hard to accept such semantic lacunae, which
usually call out for emendation. As the present endeavour aims at presenting
the text, as far as possible, in an authentic form, with the argument discussed in
chapter 5.4 that even such “blind spots” can serve a function within the textual
exegesis, they are here only indicated in the edition by marking them with cruxes.
Possible reasons for corruption and/or suggestions on how to fix it are discussed
in footnotes to the translation.

Further interference with the PuCi as transmitted by the manuscripts is con-
fined to normalizations and standardizations of orthographic variants that are
default idiosyncrasies of Newar scribes. Rendering these in the critical apparatus
or even keeping them in the main text does not say anything about the text. As
B. Kolver aptly remarked:

We all know r and [ are not interchangeable in Sanskrit, while in Newar1
they are ... . Perpetuating such errors, even if all manuscripts were to
share them, is a pitiful exercise in demonstrating one’s superiority. (Kdlver
1999: 191 1. 3)

J. Brough (1954: 353, 362) warned early on not to mistake these scribal habits of
copyists for hybrid forms of Sanskrit. Therefore, the use of kha and sa, ra and
la, Sa and sa and the avagraha-sign are silently normalized. The retroflexion of
-na after -ra and -sa is applied consistently. The treatment of the prefix nis- is
normalized.*”® The aksaras ba- and va-, both rendered with few exceptions as
va-in the manuscripts, are distinguished according to standard orthography. The
doubling of consonants after repha is reversed. The spellings -tva for -ttva and

415 Variants of the manuscripts ABEI regarding the aforementioned points are listed in
A. Zotter (2013: 371-372).
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ddha- for dhva- in PuCi 1.139b and -4.70 can also be classified as scribal habits
(Goudriaan and Schoterman 1988: 44) and thus were normalized. In the critical
apparatus, however, all spellings are given as they appear in the manuscripts.
Finally, a few words on metrics are in order: Except for the verses 1.128c—129b
and 2.91b—93b in tristubh, and 2.81b-83b and 4.96 in sardiulavikridita, the PuCi
consists of slokas. There are some verse quarters with supernumerary syllables.
To correct the hypermetric pada 1.132a, hyperarchetype c deletes ca; the same is
done in manuscript Iin 4.21a. Pddas that are too long and end with the formulaic
expressions -puspasahasrad dhi or -puspasahasrebhyah, which work well with
two-syllable flower names, but lead to a metrical fault when flower names have
three syllables, include 2.12c, 16ac, 17¢, 18ac and 20a. In PuCi 3.6b and 3.39d the
name marubaka appears in pddas that are one syllable too long. Did these verses
earlier feature a three-syllable flower name?*'"® In quarter 3.22a, which is one
syllable short, the copies B and I substitute kascid visesam atrapi for kascid viseso
’trapi, having thus exchanged a metrical flaw for grammatical incongruence.

Editing the Newari Text

The edited Newari text is constituted on the basis of the stemma codicum of
hyparchetype f, consisting of six manuscripts (see Fig. 6.1):4"

Fig. 6.1 The Newari text
is edited on the basis of
six interrelated manu-
scripts from which the
hyparchetype f is recon-
structed. This line of
transmission can be elim-
inated for constituting the
Sanskrit text as it does not
offer more valuable read-
ings than manuscript B F F
(even if this may not be its 4 5
only ancestor).

416 But even the source texts the PuCi took these verses from—DBhT (2001: 12,,) for 3.6b
and AC (1983: 156,) for 3.39d—read marubaka in these places.
417 For a detailed analysis, see A. Zotter (2013: 33-37).
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In it the manuscripts F,, F,, F,, F; and F, constitute one branch of transmission
(or hyparchetype f;) and F, another. When the readings of f; and F, vary, the
more meaningful variant is given precedence. In the case of purely orthographic
variants, the readings of f, are preferred. F, is the only manuscript of the group
that is written in Nagari, so that individual orthographic peculiarities may be
related to the choice of script. As the default spelling, the manuscripts of f, (that
is, f; without F,) render the word for “hundred” as salachi, while F, has sarachi
and F, has satachi. Likewise, f; writes gva® in the interrogative stems where F, has
go°. In order to limit the size of the apparatus, any variants pertaining to these
words are only quoted where they vary from these standard patterns. Likewise
the apparatus usually does not fully cover further developments within f, most
of which amount to corruptions of the text. Exceptions are variant spellings of
flower names, inasmuch as these attest to the lexicographic knowledge of the
scribes and enrich the interpretation of the text.

Some readings, however, were taken over into the main text contrary to what
can be considered as the more original ones on the basis of genetic relations.*'® For
the most part, these represent orthographic variants and slips of the pen. Especially
as regards orthography, Newari is very fuzzy, “at best chaotic and inconsistent—so
much so that the same word is spelt in three to five different ways in the same
manuscript, often on the same folio” (Malla et al. 2000: xiv). Most of the listed cases
can thus be considered equally correct spelling variants. In order to account for this
variability it would have doubtless been more plausible to adopt each stemmati-
cally relevant reading for the main text. However, in order to enhance readability
and comprehension, and perhaps also to do justice to my own personal sense of
orderliness, variants have been preferred that advance consistency. Therefore
stematically irrelevant witnesses become the source for orthographically more
consistent readings in 32 cases, and in 19 cases for corrections of slips of the pen.*'®
In the same spirit, editorial corrections have been introduced in six cases.*®

Other editorial interventions include—parallel to the Sanskrit text—the dis-
tinguishing of ba- and va- according to the dictionary forms and the deletion of
double consonants after repha. Aspirated nasals and semi-vowels are rendered as

418 In these cases, the text-critically relevant readings are given in the apparatus.

419 Orthographically more consistent variants are chosen in PuCi 1.7, 17, 36, 38-39,
61, 98, 125c-126b, 138c-139b, 139c-140; 2.22, 63, 80; two readings in 3.8, one each
in 3.12-13, 14, 23, 35, 43; 4.6, 7, 10, 16, 34, two in 4.43, one each in 4.44, 77, 83, 87,
88-89Db, +95. Mostly, these concern the well-known variant spellings a/a, u/u, kha/sa,
na/na, ta/ta, na/na, rafla and sa/sa. For a good summary of the default orthographic
variants in Newari, see Malla et al. (2000: xv). Slips of the pen are corrected on the
basis of genetically irrelevant copies in 1.37, 40, 59, 77, 121, 135; 2.27-28b, 46c-47b,
82;4.41, 66, 76,77,78, 79, 85c-86, 88-89b, 93, +95; for details, see A. Zotter (2013: 57).

420 PuCi1.36,66-67, 133; 2.3-4b; 3.23; 4.75.
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nh-/nh-/mh-/lh-, thus following the phonetics, whereas in the script the spellings
are invariably hn-/hn-/hm-/hl- (see Kolver and Shresthacarya 1994: xii; Otter 2021:
9). Other variable spellings of nasals, and of ra- and la-, sa- and sa- etc., remain,
however, unchanged. Punctuation, which varies in the manuscripts, is normal-
ized. Sentences within verses are separated by single dandas. Verse numbers are
given at the end of the verses. Sometimes the Newari syntax does not parallel the
Sanskrit, so that approximate or summarizing verse numbers appear.

The edition presented here only takes the Newari text into consideration as far
asitis covered by the manuscripts of the group f, all of which present it alongside
the Sanskrit root text. The further development of the text remains unrecorded.
Four manuscripts (New,_,) do not cover the Sanskrit text, but only the Newari.
There the Newari text comes to lead a life of its own, with each copy rendering
itin a different version. The text as covered by f is still recognizable as being the
basis for this further development, but it has been reworked in ways that cannot
be grasped simply with the plain apparatus opted for here.

The copy New, (NGMPP E 596/3), which differs most widely from the present
edition, may serve as an illustration. Its most striking feature is its being struc-
tured as a running dialogue between Siva (as Mahadeva) and Parvatl. The intro-
ductory conjunction hanam, “again”, is frequently used, maybe in imitation of the
use of Sanskrit punar in Puranic texts.*' Moreover, words and phrases become
increasingly sanskritized, corresponding to a general tendency in later Newari:

... as we come to later eighteenth- and nineteenth-century texts there is
a marked tendency to borrow, and use learned vocabulary—so much so
that very often only the grammar of the text is Newari, the lexical items
nearly all form loanwords. (Malla et al. 2000: xiii)

Thus, in New, words are often prefixed with maha-, and a phrase like kaya adi-
pana santati layu in PuCi 1.96 becomes suptitrarabha. Lexical forms are subject to
change as well. Pronominal forms related to amo- regularly give way to thva- and
0- (va-). Adipana changes to its later form adina and sakala to samasta. Finally,
the contents are shortened and numerous verses disappear. So even if the study
of the later versions of the Newari text might possibly be revealing in terms of
language development they hardly contribute anything new to the comprehen-
sion of the root text of the PuCi.

421 Bonazzoli (1983: 81-87) has dealt with the function of punar in the Puranas, where
“the word punah is repeated as a kind of refrain at the beginning of many katha-s or
stotra-s and the like, as well as when a ritual or a vrata is described or a new topic
is introduced” (ibid.: 81).
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Remarks on Translation

In my translation I try to remain as close to the text as possible, but to be as free
as necessary. Thus, while generally all words from the Sanskrit text are reflected
in the translation, conjunctions, such as ca, api, tatha, tathapi and the like, often
strewn in between the enumeration of flower names for the sake of metre, are
not systematically rendered into English, unlike in my earlier German translation
(A. Zotter 2013: 63—179). Flower names are not translated, but remain as they occur.
In many cases it is impossible to give an unambiguous botanical equivalent. The
identification of flower names depends on context and is flexible. As argued here,
to assume a stable system or linear development from “original” to “corrupted”
names misrepresents the character of the text. Therefore potential and actual
botanical identifications of each name, and of flower names in general, are dis-
cussed in a separate list in appendix A.

Following usual practice, square brackets are used to mark additions that serve
the comprehension of the text. Footnotes are used to comment on grammatical
inconsistencies, necessary corrections and translational problems. Moreover,
differences between the Sanskrit and the Newari text are discussed in them. The
Newari text is not translated separately. For one, in its lexical stock and grammar
it conforms quite closely to what has been described in the standard reference
work on classical Newari (Malla et al. 2000; Jorgensen 1936, 1941; Otter 2021). Fur-
thermore, a limited variety of syntax and vocabulary paired with a mechanical
rendering of the content, already observable in the Sanskrit, becomes even more
pronounced in the Newari. To denote the offering or giving of flowers (for which
even the Sanskrit vocabulary is very restricted), in Newari only forms of the verb
chaye, “to offer”, are used (Sresthacharya 1981: 75 no. 245); for the results obtained,
only forms of laye, “to get” (Malla et al. 2000: s.v. raya).**? Syntax is more or less
limited to some recurrent types. All unusual phrases or grammatical forms are
discussed in the footnotes.

422 For a list of verbs used in the Sanskrit text for worshipping with or offering flowers
and reaping results, see A. Zotter (2013: 59).
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6.3 Edition

[siddham] sfTorems =9
[siddham] ABE®* : om. I

HTHG TG AT Ateal HicHar 7o |
gsafereamfol gd arfssardfera || 2.2 ||

|| et s qoagred fereaet || dgert fRiazee® ||
2b gt AET®? : gy B ¥,
& enfiegre qoeifemafse || 2.2 ||
TR S TS qeivie g
3a W BEI*? : TX A; 3b Tsi+d ABE** : ToRAT L.
forramert g gfgsiieartitera || 2.2 ||
IO TG T F F: |
W 9 Heled: Tagdr: ferarga || 2.v ||
I SNGH WA @1 AfGHT 7l TeT—T@HA Tehdl gadi U89 Jd | @18 gadrar el
o127 TaYS TN WY TS | ST S @ T 99 | @ 99 379 & e’y 4y
S1ga g g Tt faga qfert foga—1.3- w@rar 99 s a9ey | @1eaT 939 aRid a9ey |

QA1 99 Hegigd IHeT] | W1 §od gadl Hahet aHeg—11.4-
1.3..]1 37 F,; 1.4 s a@erg F, : 58l 96 f,; T@aT =i #ered @y £, : om. F,; Wl s@erg F, : 9t ae:q £,

|| 7o T geafaraRon || g |
ST T G g |
HHY elifed e AT Tl || 2.u |
Sgdl AT el IO @ i |
6aa@® ABE*" : & I; 6b &= BEI ™ : &= A.
aeqed g fuqon @reaed e sidimred || 2.4 ||
I YA @H AR FET—g @1F 91eh qaaaf-y | 7979 91el gHaug | §g ge @
ol THUFT 1.5 ST 21 @ HaA graehl @M fIqmomafag—1.6-
-1.5 T £ °h1S F; 1.6 oTed f, : s F.

|| 311 STAT=: qeagETer || AfasgRors ||
°g@° ABI®® : °g E.

423 Quotation not identified.
424 Quotation not identified.
425 Quotation not identified.
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JU:RAEOTI UTel JG8 U |
S g AUt Fchel gAY o || 2. ||

7¢ %1 gxat ABI®? : gxar g1 E; gaviifa BEI*? : gaaunif A.

I YT @ DR hdl—qued! @1d {9 701 5314 9ie 9584 99 T FIgvrm 999 Ad
AT TREA B A 9 4fe fSer gavt g foam %l gal @ D S gadTs $HE B
AR g7 AU WY @01 Bl | AT ¥R gavt g v | fRafe diegaes samn
ST 11,8426

L7 f, :&fd B F,; ame° f, : 3® F; @@ F, : T £ 1.8 ety f, : /e B

|| Rereage? ||

SRTafes qug frifey afg wifafs |
8b i AEI®* : fAwd B.
TG HTeT ST feig g2t || 2.¢ ||
8d °gzet ABI*'® ; °gorot E* ; °ger Ere,
it fafe: warar fgstem: |
9a fmifRre ABE®® . fnf=r L.
ARG Yoy et g Ieher || 2.2 ||

919 WAt @@t el | FTe 9 @ st el v e d8T-11.9-
YT feigy fdwrg o |
arffrreaeIe T grifel 1 R aoi || .20 ||

Rafeima Serat 79 Jaar uiH Jodt @H Shd SRM Sh@c! Seddl $a1 Tarad STHR 6
I HATA11.10—

JEI &7 IOIIT0T GaTfol = et |
FRIGATd et |isfU et 71 || .92 ||
11d Wi AEI** : 43 | B.
TRIGaaTd B9 A9 fAHTaT @ g ¥ 29 Wdi Hgleadis S1aw URH Tfd ale—1.11-

LI £ @t FL

|| ez ||
TIHATE TS1107 31: T4 Yorifedad |
I eI weria: wad R || 2.9 ||

TR g U @A @ gaed wfads Aergadrs ST 3TET W A&l Hgigad T
qd-1.12-

426 The Newari text already refers to 1.8.
427 Sivadharmasangraha 5.70-72, 112.
428 Sivadharmasastra 5.118, 97.
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Teich HARTwToT gRIHTafoid: Herd |

13a °% gad® AB* a. % EL

AfleEgy dsaq o weafisd || 2.23 ||

13¢c @fit° ABE*? : &1fif I; 13d Weifisa corr. SDh 5.97 : %erH®d mss.

W BHd S ¢ fSidie g o %t WA g8Td SR-T §iHS $a-11.137
BEM f, : ™M F,; fan f, - fegmn F,; @ f, . @@ Fy; s ELF, : o1 F, : e[ F

|| gavtufmTomR || 9ra ||
TR ATY: YAUKS W |
14b Wex AE** : Wiew: BL.
el 1 || 3 || Sed e qereagaviarhe || Seero A it
UigHEATaRIRE: ||
3 || ABI : 3 B ogr fRifde ABI . : °gr¥ || fRifde E.

gauiar URA e/ TS HevRadl qo-— ST GITerdT 1Y o[ e J1Y 919 37 fSrRgre

HISH ST GauT 9RI-11.14ab— Sl Wl WA ST Aiagie gavt g et el o ||
+L14abBEFf, : SEFE,.

|| Rz ||
e TR e wRAR || 2.2 ||
RIFATHHYTAT et STHIT g2 : ||
15b gew: AEI*? : gew: B.

W@ SThie ARlgadish SIAT fSilel STgHYasal %d drd1.14c-15b

L14c-15b B f : BAME,.

aTefrat g gsivare fafem =% || 2.2u ||
TRl =g T {3 e Tee: ||
16b & AEI“ : f B.
G gaea @F A Agieadie DM <IERY Riade arg eifvs sawan i %

Te™d11.15¢—16b—
1.15c-16b faum f, : UM F; e f, : 3@° F,.

429 Not identified in the Mahabharata, but in the Manavadharmasastra (8.134cd).
430 Quotation not identified.

171



6 The Text

|| & e qeafacta: || o ffam fafed || fFfvg 3 || agerr fRawee ||
foar ABE? : fRiarde L.
Ffafgfearie Mg o #fAfee || .28 ||
qearaifa = || fAfvgfafeatafa Sfq ||
R9: ABI*t ; fayw: Eetel,

o Ryt @ fAvia ar deT— st a1 weR fafea s fAfeg sfe-1.16cd-

|| Tremet R fafgants freww || R ||
i ABE** : R L.
EIRRUTER: Teat fiRemd: |

17a °¥0g° BEI*# : °7=1° A.

RS Mfdrdsiarrd: || .89 ||
17d Wif&raR E : igray ABI*; °afsid: ABI® : © afSr: E.
MARTHIGA Y e Trgsraifesad ||
18b TSR ABI*® : Grgsre E.
SMARTIGART || STATRH Y AEIG gAY (T || 7 || CereqmafadamsemoTfarieng

|| ReFrREga S agRTe || ToeRt ARGaReETRI a4 ||
°ft || e ABI*'® : °ft a1met° B'*); °a qg ABI ! : °a | awrg E.

A ¢

IR FYAEGH || 2.5¢ ||
18¢ 9R® BEI*®- : R A.
A 1o ferentd g aed ||

31 VaTARTHIG: TehiaIaigaiRad: ||

TATARTHI® BEI* ! : TaRM™° A.

g 3Ty AgrgaaTe: fAfed @ verd JeT—I[6 STy &1 1§ SiTaerq g2 3Nfe A5ell faerere #g
ATl T gl FRIGadsh STAM qa9e Thel—11.17- IH GAHNIe $Hadl W1 Feladdls STaH qa9e
el —11.18ab— eSS Ui SaReaT AT | ST TS 3 ST had T STl @ Tdid
AFHYS | T IS 19 | &a]fel sareaTs g | fajig S[a #edn dhad SeRyfel @ 1Ay g
WM | AT da STaery W4 gadrares IoT 91 7dd | ST @& DR Ui fedefda—1.18¢c—

19b— 93 9H SIS e SITIT]fel T Saard ISt a7 |
117 & f, : X F,; 9f¥° £, : af9° F; 798 F, : T84 £; +1.18b 3T f, : 3Tl F; o190 f, : 819 F; 7y £, 71

EFF
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1.18c~19b STIery f, : a1 F; feruarfua f, : fefuafa Fy; +1.19b @A £, - @M F.

431
432
433
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; ?ja\'z\a : © .\Ellg'gg”
TG ||

19¢ °&F ABE® : °&g [; 9 ABI* ! : °arr E.

g9 %q AgASTd GATsll WH BIAM gIvd Ag—11.19cd %3
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|| oot ||
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20a “grE ABI¢ ; °gre 1.
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FERI R 37 IFTHE |
24b 3° ABE®? : 3@@® I

434 Starting from cauryam apy adosah probably a secondary borrowing from the
Acaracintamani (1983: 137,,_,,).

435 Manuscripts F, and F, insert this passage after the following kifica.

436 Sivagita 1.29.

437 Uttarottara 3.1-23.
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UTee et o 7 e || 3.2 ||
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ST R AR A || 2.3 |

43d “Hger ABE®* : °Hehet 1.
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STETTgSIuT s edent mifae || 2% ||

o FRIaH AT Sga- TS od | § AT S Sh SST[el W 3T W T G Hieh a1d T

eliepaT & IR Staqdeh cerd a8 | B Uafe $811.31c—32b- e o1 IqeRigs
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T greTa fRaetes afia—1.35— ST AFETE TgUT STeeRuTaRI T HelgadTd: BTe STHIFg HaReast
gaTa dis fawe greTa fRiaeiss afa—1.36- Hicwed T QiggT Aeid W JTiehd foieram
DI BTG Hled IeefuT ¥ ARgd 137 AR TTRREATH TawgU] GeeaedT Helqadls: B STHIvgdTd
TG S URHUG 111,38 -39 ATl 19701 STUI Helaadld: STel STHIFg Yo IrgHTaT oot
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e AGd 1143 ST Taveg TTeifei Agled Wi JTiehid TeieaT STel 3T YTHTT ofleh 1,44
1.31c-32b %ﬁ?ﬁ F, %:s"aﬁﬁ EF, i) f;daus f, : Faus F,: 7= F; °‘1ﬁ377{ F,: o‘Ilaéﬁfl; qetf, : 7T F;1.34
iﬁaaflziﬁmaﬂFS;aoﬂ@a°F3:aﬁ@”{°fl; 1.35Fﬁﬁfl:?ﬁ$¥TF3; 1.36 9g° £, : mR° F : 7y° F; gIe™ corr. :
geT@ mss.; aa F,: 3N £, : 379 F,; 1.37 @M £, : @M F: @1 F,; arqeera F, : A1qehr : 1674 f,; Sgior E, -
SO ST f; 1.38-39 ARTRR® F, : Awifier® F,F,; gga° F,F, : 3g#° F;; .40 3@ F, : gora f ; Raeta £, :
el FF;aaf, : afia F; @ F, : @<a F, : @94 £; 1.42 om. F; & B @ 8T £,
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HIYSERE g Sialelce a3 |

438 Sivadharmasastra 5.74-86.
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52b sffwq EI*% : sfimq AB®?; ae BEI®% : R A.
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1.47cd grafee £, : grafae F; 1.49¢d, 50ab Tear® B F, : T f,; 1.51 @fffeear F F, : affafear g £; 1.52cd
SigFF,: 39 {,; 153 G F F, : Mg {,; WM F, : W01 F, : B £; 1.54 F@@raael F, : aerfuei £; 1.56 fSifewara
F: fSifeream F,: fSrereara f; 1.57?ﬁ'§aﬂf§|§3 f, ?ﬁgamﬁga F3;qéw=rc:fl : G F;a9° F F, :9°f,.
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9 TRl At 1 I8 FHehg || 2.uc ||

58 om. A; 58¢ U BE® 4 ; gy [etak,

439 Sivadharmasangraha 5.113.
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1.58 @ g £, : M g F,; 1.59 TamHen £, : @A F, : AW F; @6 £, : @ F; 1.60 a1 £, : Jamef F; oo
f, : °uerad F,; ©@M f, : ©@ F,; JaM(e f : gEfe Fy; agafdsd f, : agerdisn F,.

o
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67b aa—{AIetal, ;ﬁEEtal'_

440 Sivadharmasastra 5.99-114.
441 The Newari text still refers to 1.61.
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TEEHATEHTRUGagHages: || 2.69 ||

67¢ °HIuoix AI#? : °Hluik E.
g efd R gl I a1 2R wad || 2.6¢ ||
fRdtaliiy FgAsioreeree: i |
gy Mferdeferan fRiaetis 7gad || 3,63 ||
9c MR EI*t* : IR A.
Rra=diafk 7: Fategas TsaHueeH |
70b o AE e : g I; oHuee [ oRuey A%<tk °Rfgt APC © Hued Eoal,

Qﬂﬁqﬁgwarﬁrrqﬁa?‘maﬁﬁ: || 290 |
0c TG AE® : °HgR 1% 70d °dlet=i AT** ; © dar< E.
m%%ﬁ@aﬁﬁmu@u@ﬁ% |

71a °5R AT : °3@R E*¥; mgrrR B : mgrmig A.

gd: ufkferd: s RiaqX gt || .92 ||

SAFEREIHR F: Rd HgH 7T |

Fdid udarery faftaggrsaed || 2,92 |

1.72c ...] & B ; 72d “FgHISae corr. : *HHASTEH mss.

T T GHTT HgadRand: |

forehgEaniThierfaat=a: || 2.93 ||

73c fgea® AEI® : fasa® B,.

31 HIGd BIAHREHATE: |

RiaTfegdeey aay qa i 4: || 2.9¥ ||
Al ST Terea SifcaT sfig@Em IueEm sraaeE da SRgeE g™
FHTT11.63 1 FAGIALIT AR THEY THITE TR HRREE HRIG STITHANT Faedr
FHETET JAFG11.64 1 Gd WY Taqed Tai[el @14 gd STHNfel W Agigadies 7argd ora
STHIET el el e | TET TE1.65- FHifS TIAT AT AT die HHAT G1en! o § afere fommg
FETd WATH IR A gIeTehTd 3Teh STST YTdehTd TTHL MR —11.66—67 Saaraf—&
W raeTa Raeied i-d | sTyar Ad G ST 91" =Ha-11.68 - 7@d ey @H gad
STy W@ Adt Aglgadss ST fRIaeiend ard—1.69— fRiafeiTa @ quee ot Jara @rare
fRfe STrufar Aepal e Sd-1.70 da9e @ a4 194 af¥e fGamy gem @ @
AIeRTa HeperdTall ufad gaeTd fRiaeed Ti-ta GE-—1.71- TargA Uaalerd Hglqadlds AT 3R
TP WHAT ® I fad—11.72- 3T WA [GAFY geTd Sadiedl Hagst g aremd
37eTY 3N, 1STd fRIgelihy Tgeda—1.73—74-
1.63 ©f4g° f, : ©fFg° F; a9° B F, : 79° £; ar@@® f, : 3aq® F; Gaqe® FF, : qage° £; 1.64 a&%g f, : Fapfeig
F3;ﬂa'{°f1 : qa° F; L65 @M £, :1T1|'I7-|71TF3;771!’(4.'[7{1:1 :Tﬁi{lﬁTF3;WF3 (BRA; 1.66—671”5|'<’2[Eﬁf1 :ﬁ‘szy; CHIATT
f: WF3;Waﬁfz :HﬁWFl :?@W\%ﬁﬂ;mcorr. :GSTd mss.; A, i AHAF A9 F;
TIReTE f, : TR F; 1.68 °ufi@ f, : °ufiee F.; arqenr f, : arqemstt F,; =i £« =iFta B oferar £ : om. Fg
g f, ;AT F; L70 qama £, qanett F,; R A= F, : Rafa=d F, : R e £; oafRat B« ouferat F, : ogfedt £; 1.71
gaema f, : gEeeTt By @@ £, g@ By 1.72 /8@ £, : Mg F; ST gaem £« 31a eemE F; 1.73 et
F, : fiemiiea F, : fiaresst £,; 1.74 aeta £« ars1en F,.
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6 The Text

|| R ||
TR Foh Sf TireEHe AN |
75a 9% AB E** 1 ga I
o e s e o i | 00|
HIHGA AT T BT |
76a TTSfT AB Eete ; amif 1o,

e ormtd: sroreier sreretierage™H || 2.5 ||
f: Rafgmife A = e |

77b ...] amr° B.

YORTEH TR 1 Fgettes 7 TR1: || 2.9 ||
T el TFTGFARIE |

78b =g AEI*? : sgre° B.

T g el 3 ey || .9¢ ||

T HEIGadTs S U BT STHIREH Gielfe d1 g ITSTdl %l aidh | Tafodl ST ST
Ift 57 | AfSdl BT g @iTg sgafisii—1.75- ) S/aM a3 I % ard | e

BRI 3T SEIele afa—1.76— fural S srie fafg ara | Temal o s anfafy

ARG | Gl SR SR Riaeie a-ig—1.77 - Aelgasi 3fd €9 SRerdTd gH1 1a1d (v Agled
e AHAN-1.78-
1.75 3THIg £, : 3FTgH F,; 1.77 3Gl £, : 3FIgH F F,; 1.78 3 £, : SR F,; wReama f, : gerara Fy; ST f, - SfAa F,.

|| a7er fR fafearanfor || fergramor ||
A ABE®": : R 1.

faeaue T YgreTeg e |

TN U T Tl FRIgreaierend || .98 ||
79d fRige AB® : R Be*h : fRige L.

T & U © Gaufcadhe™ia |
SHAHAFWT 9 el ° HHAEd 1 || 2.0 ||
80c IR ABI#? ; 3qrwa° E.
TgTafcehtel ° el dhgRehed T |
STeAhgIRehIId Ud gdl AeahH || 2.2 ||
81c Sietengfel]... F,; 81d #&° ABI** : w&° E.
(AT FGT e TT7Tel JehuadhH |

82b TTITE eR° ABESY: e ° 1.

Uel GRS TR arehd || 2.¢R ||
GIOTITARTIS & U6l 9 @G 9 |

442 Sivadharmasangraha 5.116-119.
443 Quotation not identified.
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6.3 Edition

At v e o Al gty T || 8.3 ||

TAHRIHIRNRgaTaTe] qRIves: |

84b gwat® ABE : gai° I.

TGS | ST STHIA TR || 2.¢% ||
AEIGadTe: WA 56 BT Aol Tl T8T— SATeuTd ST gt faRIsTaT §el STaeva gl emelgan
T Tl ga11.79 fegrel Jaufcenra & 1Y Rl 8 ald GUREaTl ga qeearar
%Ffr—ul.SO—ufPﬂWI%WFng?ferqmg el Il gel Sield \J1I¢IQ1‘\4=GP7C’5I('1QQI'1"-II§?’THC\1=¢MI'14I
TA11.817 RS T Yo TeIEaT T &el TTIRH Joh (e & Gragierl gl ATHIHAIET g —11.82
UTeRTET get STATHITIT el @IeTfa §el Helqaddh gal ST bl fEHTI W1 BT da—11.83— 37U
&l SISl gl Sl gt ol 21 §el Gohl ST Hglgadich B g | &6l T #egieTd 7% 99
18 B9 431,84
1.819@@ F, : o9 F, : ®@@ F; 7@ P F, : 7% F; 1.83 @a@faan F : @R F, : @aaean F,.

|| 379 qeugmyeR: || ST ||
Tl a1 Afg a1 I et ATHEEH |
WG TSN JUiedd Fagad || g.cu ||

|| @ |
om. Eetal..

STTETIUT A qeaTerfadt 7 o ||

86a 31e1° AT ; a721° B; °Hredur 3g BEI* e : °Hraiag A.
SrgfergAs T 4 grured: ||
o13’(E|?-ITABEC"“‘I' : °11'{E|?ﬁl.

o W S A9 —ad Jodi @ sl Hiad o/ Adsl | 35 93 Aeg | 997 5ol 99 Ha
BT @ d HYF B ATA11.85-1 &1 @A BT Hed (g A9(d 79 819 da—11.86ab—

1.85 ...]9id% F;aeg f . Aeg F; I F,: 49 f; A F, :A@ F AR {; 1.86ab Bl @A F, . @R F :
74 Uge {,.

|| o e || e« ||

FARI HeraT Telt ST Tge || 2.¢& ||
86¢ Tt ABI? : Feemifc E.

444 Inclusive of tatha (-1.86ab) and the following commentary probably a secondary
borrowing from the Tarabhaktisudhdarnava (1940: 208, ;).

445 Sivadharmasastra 5.91-92. Here I stick to the verse count as given in the text gener-
ously supplied by R. Griinendahl in which $SDh 5.92 has only one line.
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6 The Text

f&am Rrfor qeanfor sreRTert o wiewr |
Tt I Sl eeeReefem || 3.9 ||
T A e T || et S g saraR R ||
Wﬁ' EIetal. . W ABetal.; Wo ABIetal. . 3“0 E
I G ST1 G 7gld TST— GUREM grea Helgadis aied B9 | A9Td fagHfd glell @

Igd ©111.86cd— A IraE SR Sugdl fSifdea shgleid ared fead o1 da-1.87-
-1.86c 9 F, : 9 F: 319 f,; 1.87 A1 f, : Afeer® F; S £, Sugeral Fy; Bfee £, : fo@° F; da £, : A B,

|| srar o || Riareriagze™ || Hfar gar ||
SHTATAfE fofg Tagert thet 7T |
88a arTATIE° ABE'®! : st ; °d foig ABI: : °d T E.
FHIHATRIAH U] qNd Iehe || 2.¢¢ ||
88c °HTH g BEI**" : o Acte,
T G 37 FRAREG |
3101 ST Arey gEReAUT q || 2.8 ||
89c 31T ABI : argur E; 89d T&° AB* : q&° E : qg° L.
et i arsTafeergaaad |
90a STTT ABE®*®! : sy [+,
TerlTest: FTATSTSY qUedidhe afomm || ¢.c0 |
T FEHAI TAFAITRRR: |
SfdieasTd wmTET HRRGHS: || 2.92 ||
91c fdieer® | : Sfaaea® AB : gf@diea® E; ®mm ABE®? : &g 1.
HArAfHfgraTifa dAsTagTTS: |
ISTATTARI fHaTehor a9 7 || 2.82 ||
AT AISTAGTTS: |
PoSThAYe AT: AT T areott || 2.83 ||
1.93d Frsmara BEI® < : g A,
FHrATRIE] ST ST TATTH 4R |
A FITHT e ORI 7 ER: || 2.9 ||
94c At ABI*® : gt E.
AfeeTen T ITIa=I T4 |
95a °HMI° BI* " : °&mi® AE; 95b sresgw=it AB**! : srea=il E : e 1.
AT A T4 FERTIARAA || .84 ||
1.95¢ @9 corr. SDhS 5.89¢ : @¥d mss.

446 The whole commentary passage is probably a secondary borrowing from the
Acaracintamani (1983: 154,, ,,). The passage there reads: ratrau deyani trotantyaniti
danasagaras tan na, pujaprakaranasnanavirodhat, kim ca, ratrav avatritasya tat-
uttaram ahni viniyoge paryusitataya badhasapeksavidhyapatte.

447 Sivadharmasangraha 5.76, 83-111.

182



6.3 Edition

AT o] STEda YRR: |

96b ar=Riid ABE® ! : a1<Rid I

AYd Tgged gaw g || 2.9& ||
RN HRIYSE] 37=Tich: raage |
HivTerRd famgRard grorgfsiem || 2.99 ||
97d e ABE®® : g=and 1.
FHegrTadfeeTy gad e |

98a felit ABI“? : feRTE.

AT AT e T || 2.5¢ ||
TR AT A TG HRIS: |
fermgeer qeor ag e AR || 293 |
rgerfEaauta frfggafa = |

100a 37gTer® corr. SDhS 5.94a : $TgeT® mss.; °guulifd ABI*t" : guurifor E; 100b frf=r° ABE=#
et L

T ISR Gagard eadd || 2.200 ||
et J Iead quafor fosama = |

101a °31F ABE®? : °a1gf I.

fFeawa g 3 gared JepmHaTgand || 2.208 ||
TSI g qedTior a=and g Hereda |

102b °a73f ABE?: : °a1gf I

erear T=ia a1 a=geRior || 2.20% ||
gaammYe faed giige farramm |

103b gig® A : gRge BEI*?; famesr ABI? : g A E.
fereauared? e a9 qefd g3 || 2.203 ||
103c fawa® ABI** : fawa° E.

fasrand gree drerafaamferd: |

104a °a1F ABE* ; °arf I,

fafSre: wrefered AsHagwEs || £.20 ||
104c Tda¥ ABE®® : =/qaq I; 104d °wast BEI*# : °wst: A.
9 AEaHog STRe: JaHg; |

105b Sige: ABI** : Sfe: E.

fereTept SrepTHT TP = age || 2.20u ||
Hrerg ey R: frfgeesy wme; |

RN T 9 IF Tfer=it BTGl T || 2.90% ||
106d wrEer Bt : wrgr: ABIS

wet: e & feRrerergegard |

107a forreesy EI*t " : firgent Ace : firrens B.
TEIYIYHHN FeoHraareyad || 2.209 ||
107d FesAr° BEI® : gesmre A%,

183



6 The Text

FUIGA GETSAUT o TR |

108b fomre ABE®® ; fammer [,

FIfI Tda: WY Jagae g || 2.20¢ ||

T IR A STy 999 7 |
FeUsHE aRATY A fegwgetang || 2.20% ||

109¢ F#Us° BE2 : gowe® Actel : geuee I; °ardf ABE® : °a1d [; 109b feior® I : ferg AB#.
fagy i disan gagd He |

110a gferer EI* " : Sjfdrerr AB*®; 110b gagd ABE* ™ : gaga [#2,
Sheich! I g ferg  ASHA || 2.220 ||

110c =g° BEI** : 7@° A.

ARG T TS 3 Wehifere |

1112 °¥eT g1 ABE* ! : ugwean I; 111b & ABI*te : gt Bt
SR adag e g #er || 2932 ||

111d ff=° ABI®? ; fF° E.

TFATIEY TG T |

faifosen g A aam areaa || 2.3%2 ||
fevres e g a8a 9 |

113a femreh ABE? : fweres 1.

STt ST ot 9 ke || 2,923 ||
fagueaTeTYT fagsioT 9o |

114b TR AE : Aseiag B : oy =i 1o

UL FTHYOT ArSAT FG=IT I STl A || 2.22% ||

114c¢ 7ot ABE®® : {30t I; 114d gt ABE®* : A= L.
gt TgeTet Bf< Fatqugar |

115a °gudt ABE#®- : gy .

UTYS T e wlfchene] 799 || 2.934 ||

115d Fifeney AE : sifdrenerg Bt : siforemrsery 1.

gt g A d weid g e |

1162 °31F ABE® : °a7ef 1.

FT TR T Jaard Heudd || 2.2%8 ||

16¢c=@.. .. .. ..] B.

Te QN W AR T A T T |

T IR GETATE! gIfHTyEn || 2.229 ||
I HAA Hgleads @H SR Ter TST— AT HaT RIaysi1 areTan eaid el Tgld aeT
HHAT AglgadTeh @ ST el e aeT $&—11.88 1 AglgadTs: g™ S o fof | Fagiceard
DM 99 57 | AR BHM FHf g7 | gOREM D Jfe ag—1.89- Rafema aig
Ihel SIAM WG 37 | ETg Ueiea BRI s Agd11.90- YUEd BRI HIHAT 4Tehl oy | Sy
TG BT A9 AAIN]fel HAAT g —11.91a—c— T B S e SR Hardfg
Fga—1.91d-92b— TarEH HgIGaATe A8 I Tfed g STeeuTaeard g BTe 3T ot
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HIHAT AT —11.92¢—93b— AHRITH BT 3T ATH Gd aTe(-a S (5 g §g-11.93cd
HelgadTe fSferar B/ (9 &1 Ay —1.94 - Afeiear Agreadis: Sr Asfe 19 ag1.95-
HeIgadTeh HIgE ST &1 S g=ifd g —11.96 1 F=1Y S SR 57 | STEaaEa™ S/
AT A | Yagerea™ DM 99 g | Uraehig STa aeieul Sg—11.97 1 Herear S
X Tohed aRA JJ1.98 SHRa™ DR 1Y Tehed $g | SifEdrcea SaF af@H
DA S[G1.99 AU g1 37 WH B g Hhed AR S[AE AfA1.100- 3 39 @WH Hehed
DM IR T JIa FHa 5 6o/ Jga—11.101- TEH STerq @ 1eh] ST aRNa<ol 99
et 37 39 W IS 31 W D FNEIT JG—11.102~ STAUTT SR Y01 HHAT 1 GG,
P4 | IR GaIS T g Tad ST Ageg 9q8 Sa11.103 - Ya e S/ Shae
fasr S1g g Tael STaerd Wed—1.104 - Al S Yrag 944 | STUfeg S1ae 9901 S
ARG | gAY S 94 G4 | IFHfeiea™ DM 91 SMGuA A& Il §g—11.1051 TR S
TE o | forfRRTaea ST &1 g | wellf-ea S 9@ SR ggd 99 §ga-11.106- Aqea
DM FHad AdST Jgd | ARG DM g S9afid | FHesrar S f6ie 9ol g
YIS ATYAfid 1,107 Agd GaTE BRI g Hehed A1 11,1081 T ALHIEE ST
SR Y4 | SRIeea S SR G4 | FHieaead (Hed STaM axiiaor 7g-1.109 - fSifeeam
AgIGadTe: S Xq R S[gd | 9F GH T Sl Aelgadiss ST g A Jga-11.110-
AT BT YU AT ATT3T ST Gfa—11.111- SRTS[eRal ST a3 3TRd T9edid |
ferfeaaT M Iuwar B g@ gga-1.112- RRTHEM rasvias S T &y
P4 | SR S o1 §F | g (et O 519 gad-1.113 - A0 S1aH Iqdr S
Igd | ERa BRI YT ga—11.114 ~ fiwgierg ST 3Uga 9! T | AT § Hifdenerear
ST A @1 91! BT daheis 3Ugd 9Teh! W= Siaa-1.115-116a 3T @ 91! Sram
IR 91! 9 Y | €19 @ 919 Agleadiss ST ARl J3a-11.116- & @H § ad 919 &Y
T HelgadTd STe STHIRA Al i ad Ag11.117-

1.88 7T f, : 7AW F; 99 f, : 99° F,; 1.93cd ar=f° F F.F, : @@vi° F; ®M 3 £, : a9 3 F; 1.95 om. F,; $g°
F,: %a8° £; 9 F, : 7 £5 1.97abc om. F,51.97 ...] 37 || 37%@@° F; sfe@@® F|F, : 31%3° £; Gagal F, : age®
F, : qaxye £,; 1.98 9= f, : 981 F F.F,; 1.99 afdanfer® F,F.F, : Sifianfe® £; 1.103 sarerara F, : saRuma f; 1.104

6" " e
Ghe¥  F, . g9 F F g9 fyogf 9 F; ganel EF,: gl E,F,: ged f; 110, TRE° f, : TR F;
fafsae FF,F, : ffsafa® f,; wefi B,F, : ®fetf F F, : i) (marginal gloss) et : F; 1.107 & £, : 97
F,; @es® FF,F, : Ta9° f,; 1.109 @& |7 3IR° F; oM f, : o1 E; fSiawiee F, : fSfewiee FF, : fSamre
f,; ietaeam f, : Fieaeara™ Fy; i om|... Fg 1111 safuas FoFLF, : @ear (marginal gloss) samfseam F;
TS F, : weTeh £5 1,11, DM aa f, : )a Fy; argerdia F, : weRrea F, : serwdfia f; Bafeee B, : fRAfde F
yve (marginal gloss) fBAfea® F; 1.113 /&t FF, : aravi £,; @gel FLF, : qfig@® £; 1116 9 F,E.F, : 7f®

F;1.117 @& f, : O F,; 7agor FF, : 798 F, : g F,; 3G F, : ST F, : 3 £,

|| s fafig || Rrastees ||
il iRt = o |
118a @ideht =1[.... F,

448 Sivadharmasastra 5.87-88.
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6 The Text

RISy Hyat faasian || 2.23¢ ||
AFHITAHYH PTG |
JofifemTta qeaoT venfor 7 faasrid || 2.3 ||

119 om. E.
|| iR ||
TGRS S et HTewdt qeT |

Sheeh TS & AT WL Tay || 2.9%0 ||
120d Jaresd: BE? ; qare: A% : dard L.
Tfd fageaTie: || @ Aftgrmft fGamsau || g g avenfuReEgsmat Ard wmd
fafgafaeraRie=mor. +0
&R ABE® Y : & I WJ‘JB““L : °gSTrT E : gt || I Ar9 ABE : \mg 1L
I ARIeadTs @ BT Ade! gl d8T— dhdenieamd i W fSifteam Agf~ieram
FerEmReE fAfiga faweaT @ @ g%e Agieadl Maysd 8 Add-1.118-
fSawiea™ TigEE FeamE i Sfdas Saekar @d @F Aggadn Hagsma
B AAG1.1201 29d WH Fohels HHATR Aglgadieh O d3fl | Hige@m+ gfod fRig gei a”
ATerATa Araed fafed @ fAfvg 7o |
+1.120 A £, : g F.

|| fergragrars ||
OISO St ot Hefian |
121a °Fg&° AEI* ! : °g=ge® Bt
ARSI T AT SATIRIT || 2,332 ||
121d 4ar E : 9 ABI«*,
TS ZarT S = au fosEyd: |
122a Tard Aar = I¢% : Lo Aar ABe : o @ E; 122b wifuges® ABE®® : gifves° 1.
Ui ST difiegaT 7 || 2.932 ||
122c 9r&° ABE : gr° 1.
TSI a1 qERM 4 A T |
SRS UT9: T A ERI: || 2.233 ||
123c erdifae ABI ; s E.
HIUR heenl o HIfgrT g aTee |
124b #rfAt BEI*?! : A1t A.
ey Fey] 9 IraehisaHa = || 2.3 ||
124c FXg ABE*® : Feg 1.

449 Quotation not identified.

450 The commentary of the Acaracintamani (1983: 153, ,,) reads: kundam tu varsavyapi-
Sivapujayam vratarupayam arabdhayam maghamase vihitam | anyatha tu maghe pi
nisiddham.

451 Quotation not identified.
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6.3 Edition

REwrgegwmfigeRs 9 gor ||

fermg TR viERTIAE fafganfafeafaemd mife || age goareamd 2 ||
Y ATIRY 1Y FHATsaEaf<ad || 2.8u ||
w7aRA fAagdEd AgyeT ferfygryand ||

| s |
ek ok ey gon fafeafafedRfy || 2.235 ||
126d fafgar ABE®* : fafemr® 1.
I FagaT! AfdRmETISa BRI ||
I FHueHHOTI A1 S = || 2.3 ||
e g ot |

fefear g Afceam Fraea fSifera Aef~ieRam dddhear (S g STHRIRaM 1121 gig 31
Y 3 @ 3N Spara A i e ffiear—1.122- w&d @ gaed fHegse T
DI STHI STfAfE R FH TRhE WU | 97 H6d AG 111231 HUYEH Ilehiea Hiiwg(-ea
eI fug FRgEa SRREM 11,124 SR SEAEHAR § ifaHeear &d @H

el qa9e RG] Sa1a Tiered Agleadid O dd-11.125ab— B9 o4 @H B Add @H B/
9 & B Haa § fafed fAftg Serat wier STereTa Y1 S@ ST S8 Ag-1.125¢-126b— @l
S Gehl- A Tehetedh MfaRi ST Id Hidenlel Wit Sja-11.126c—127b— e gaTd Tie W1 9eh
SfafAfY S i ST 9l @ 4 @H Hehdls dMaTe died JAid-1.127¢-128b-

1121 3TIfe® B, @ 811 B F; 1122 7 3 £, : ggA F; 9fe@® B F, : 91fe@° F 5 1.125¢-126b Mg F, : Ff¥g
F, :fAfeg F,; 127¢-128b @@ais F, : aeis F, : 9aed F,.

|| srefrreant || e ||

e [ ; s ABE

ST R TATSTT ST & Wl e alfeamfargAaHagae -9 || Faffg gaut
AT ||

g Bl : T A : om. E; 39° ABE* : 30° [; @@t ABE® : 9 | &ean [ =3 ABI®'® : om.
E; °a@ei BE : et 1 : Fefi A; || wedfig ABI : Geafiig E; gdwi ABI : gdwr E.

|| gormrerET = ||
STISIAEeTaATETe T4 fasiel |fd dfaei || 2.23¢ ||
QAT qeaTfor FHRIGagSTId aTaTgRaH e ||
129b °fgrarge® BEI* ; °f3diargr® A.

452

453

454
455

Probably a secondary borrowing from the Acaracintamani (1983: 147, ). There the
passage is attributed to the Devipurana. Brahma speaks starting: srnu sukra pra-
vaksyami puspadhyayam samabhitah.

Quotation not identified. 1.126¢c-127b = Tarabhaktisudharnava (1940: 181,, ,.,
attributed to Kriyasara).

Quotation not identified.

Puspamala, verse 23 (text in A. Zotter 2013: appendix B 2).
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|| zrétm:e ||

T el g 3 Hioeqsy fawaf=y 3 fgam: || 2.92% |
129d %\\—;ﬂ: I 1%\5[3 ABetal . %\\_ﬂ Fetal

AT i~ weTTafd wsad ||

ST 9 Fhaehid o feherd || 2.230 ||

1.130d %IHId corr. PuCi 1966 : %331 mss.
SERYd e A e ||

Afer feggy forfaemiagiad || 2.332 ||

131d fefE° ABE®* : gfa° L.

wfSa T quanfor gsrgaara ||
Aparaded a1 gy @ived: || 2.932 ||

@ femfid: T @ = afad 5ff ||

et dgd-idamreeda 7 || 222 ||

133d R ABI**" : ¥&eR E; 133b °w8g E : °g8q ABI*.
fAudrAGgaATeR g ||

1342 °FgAR ABE"* : °3g# I; 134b wrgdq ABI® . : wrediae E.

foruaf eraaysTRy || @y ARy Hianfamtad: || srgwgdRia uefgemsiad: ||
+134b Ffe® corr. PuCi 1966 : H#° mss. : *Eg8Read: AE : *wgficad: B : *wggfeadL.

|| et qeafeRISTOT SpTAfagreTATaTE || e ||
°gro1° ABE*"*" : urn® [; Tireeiid [ : ieeiid ABete! ; it <L,

Tt TS dhiferadpet fa || .22 ||
et HETdT T o1 Treuslas ||

135a @Y corr. : TaT BE? : &=t AL

foreaea wfezeda au dTeigee = || 2.33u ||
135¢ Wierea AEI* : wfeeda B.

JHTCTE 9 Tored feafas 7 gwfd |
JerETafaeat A1 Tfvaredr || 2.238 ||
136¢ TR ABI*? ; °T&d® E.

e i e et e |

ad STdtdranasy Jereiger || 2.239 ||
137¢ 3rad ABE®® : a1 I; 137d gereite Al : qeei® B : gaifee E.

456 Quotation not identified. Only verse 1.129c-130b could be traced in the manuscript

of the Harttasmrti consulted (NGMPP B 454/11: fol. 3b, ).

457 Probably a secondary borrowing from the Tarabhaktisudharnava: 1.134cd = TBhS
(1940: 180,,); 1.135ab = TBhS (1940: 180,,); 135¢c-136b = TBhS (1940: 180,, ,,); 1.136¢d =
TBhS (1940: 181,,, from a puspadhyaya); 1.137 = TBhS (1940: 181,, ,,, from a puspa-

dhyaya). 1.138ab = Gautamiyatantra 10.65ab.
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JeTE Tdar Qg aun fSeagets = ||
FdIf upferud=aaeEd: || uefeATRud e ||

|| ||
ST & quaToTt fereadeed 99 i || 2.23¢ ||
ot gfSrRrgT <hral agfeArE: ||
139b &m&f corr. : & AB : @& EL

AT J TR (et ||

|| Rramiagme™ |
TR Faeeg 9ot Tgra imar || 2.238 ||
139¢ °Ter ABE® ; el I+,
140ab g W° ABI ! : grred | =n° E.
eI AT T || 2.8¥o ||

o SMATATY STTGHA BT Ade @ ta/ AeT— 99 STEH Fiie @M 98 FIe @M @l g1 s
T WIS Td Tl Hiet egd A3l 9 2] Tl T SITSTd SIgioT SAGu THEhR ArST el &
A W Hohed GadTd+Eh ST 74 || 7 Sl W1 99 STEd Fiis W@ 97 Yo 99 Fiis @
od T Hebed ST 1E Yoid BTd HAd11.128c—129b— TawgH 4 Hiet 7gd riehid 94 T S
AT BT 3TH T G Hehld e JATE11.129¢—130b— HITee TH1a[el T 7418 B AGI
W ST @ GadTal FHd TaNe @19 $4d & 19derd 814 Ada—11.130c-131b— §@d Jaa
TIE W 99 I @ fohel MU gama die @M -11.131cd — SifE A 9ie @H @1 718 @ 4
T T111.132 1 9 BRI T 9H §4 il @ HIaed Uie 9a7d gdl &1 i [&a1 @M -1.133-
& Hegram e TaTd Tee Ag/el T wd T Hehed SadTifte Taei, ©1F Hdd1.134ab

+1.128b TR F, : 9% f; 1.128¢-129b om. f; e F, : G0 F; 999 F,: 99A F; o F, : & F;
1.129¢-130b 3T f, : 8ift F,; 8ffa F, : ofFia F, : afva f; 1.131cd G £, : §9 F,; 1132 @@ £, : Jfd @t B

1 RCRC)

1.133 =91 41 corr. : @ ga F F, : a1 F, : 91 F; 1.134ab A F, : R B < 999 £,

I WA foeRa 99 FiaeH 49 weld deT— a9 Fide @ © B9 #dd | TR Jeed & =a
T B B da11.134cd— Ha @I TG BT G | T Geled T &d Ad1a1 §ge O/ 7 |
T WAATEAT ge1 STaerdl gai—11.135- fAegeied ad gel Gancte Wrel T Uaiedt o1 qsit
& Hg11.136ab {erRiigel HITe SATedTd 2ad T STgdl ©1d dd | Y Asfd | Herd @ iy
JTE BT AT | 3 o BT st | TATSTe SJereTd 3 Jerdt ad | Jerit S[erTa sarerard e
afe et STgdl B da-11.136¢-138b— T STgel] T Ykl sATedld L & Hehel STgal
STITERT ERaT g —1.138c~139b— HiheaT™ goad! SNfY S[& A | gedrdl WieeaH Gl s
da | HEfe I Jal | B Adei-1.139c-140-

458 Sivadharmasangraha 5.114c-115.
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1134cd B f, : © F, ; 7 £, : [a F,; 1.135 Aamn £« famn F; 1135 #7a4 [ F; #aa f, : 909 F F; wgafaan f,

wafaa F; 1.136ab fagra® FLF, : fgre F; i F,F, : @i F; 1.136c #eg F F, : #Rg F; afg F, : g F, -
& F,; 1.138c-139b &1 F, : @& F,F,; 1.139¢-140 geeral F, : g4 FF,.

|| 7wt ||
fSfeay gk usMmes ae |
fges amediarfor dimenfs 9 adiem || 2942 ||
141c °g9 ABE®#: oy L.

TfSsafd ATeneRTe Ry 7 i 3f Samm:4co ||

Hivgdl Teia 3faRee 3NfE o1 dall | swdiea afsf=io sift #5a-1.141- w@d @ Hfern
=Y didiiet Y H | SN Sferdii g& 7g |

1.141@@F3:H@F1:@@F4; 3@ F F,: 8fa@® F,; +1.141 3f& Jorai F, : 3N Sat B« siawea oife
BAISHE,.

|| et HeIgEaTs: @M ST HE ||
|| 3far shasafemamott gam: v || 3 ||

sit® ABI** : om. E.

459 Quotation not identified.
460 This commentary passage is probably a secondary borrowing from the Acaracintamani
(1983: 137,,).
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” a7y faw: || q’{'ﬁgﬂﬂﬁ’mm ||
T 52 G Tt e 7 || 2.2 |
ket A FA &% FEAGE: ||
AfcetemATera ST e et sraaa: || 2.2 ||
GARTARTE S TSI et a: ||
TR T TR T || 2.2 |
ST ST T |
o R R || 2|
gR a1 e 1 g A ||
5a gw\wg° BEI® al... gﬁmo Actal

I fawTaTeh WA W@H SRR el teld d81—quied S |iTa {9 1701 gaa <t 3 94 99
ST FRIUTAT TUS AR AT TIRa B[l gaut 914 Afere fonTer gaot g faam we gat @
WA GadTh SIAM ST Tl A1d §—12.1-2b— AfeaT ATafaeaT Sieear dehar T[eerear
TIEF2.2cd 1 ST TGN g™ Teied™ ST @ @ Gehels s S @e
DHA SHIAH A FaUI g1 el ATh—12.3—4b Fgiaead SHId d1gd 99 &g a5
farwopTeh ST AgeadTs: STAT STHIFAT Yo FHTA12.4Cc—5b-

2.1-2b7urf T F; amggore :ElTUT°F3;2.2Cdaer@° f, :av?if?f°1-73;11?"1'I?fT°]5:31-74 :7Ee° F; 2.3-4b ¥&ais corr. :
wae FF, : 9ei@s F; 2.4c-5b 9@ F, : &< F, : 91 F,.

|| Ferooperate2 ||
ATert Afeeten <a gfenr anfimera: || 2.u |
5d=fd® ABES : aife° I.
Ueel FRAR 9 ST graf<ing 7 ||
FoARENRET HIVHR: FE0SF: || 2.6 |
6¢ TR° ABI** : @1° E.
TR AT e STON T T ||
7b aToit ABI* : groft E.

TR ETeTeh I SAeeya: || 2.9 ||
7¢ foetesy ABI#? : fiere: E.
T TUTRRIE] YT HRIEYSH ||

461 Narasimhapurana, insertion after 57.7., cited by Hazra (1958: 265, ;) from manuscripts
of the Narasimhapurana. In the PuCi it is probably a secondary borrowing from the
Acaracintamani (1983: 161, ; 163, ). Verse 2.4c-5b could not be identified.

462 Probably a secondary borrowing from the Acaracintamani (1983: 163,, ,,, 164, ,), but
in the latter the verses are attributed to the Agnipurana.
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|| e ||
JRTRREH e agiedd || 2.¢ ||
8d °Hiel aedicaet ABE®#- : Hiet aiieger L.
fedicaet 9 Foore gfEar war 7y |
1 geaTfor et ferwore gedfasm || 2.8 ||

AT AT HfeReaT fSifeeaT stfaeRmear 2.5 IR STRa A1e e R Jearea
FHIATEAT 12,6 TUIH ATAHEIT TR TATIHEAT ST Hfceteh T SR gragear
SAEIHATIT 12,7 FHA QIS el g Teiea™ 1Y 3% gig g3fie—2.8- g Taiid
2ad W e [ wifese wdet wieH fawmes s™-2.9-

2.5 #fe £, : Afewt® F; 2.6 @RE° f, : IR F; 2.6...]@’—[@?{" F,; sqae® f, : gage® Fy; 2.7 99° £ - T9° Fyg
Irga° FF,: IR f,; FEIHI° FF,:gemye° f; etea® F F, : at9a° £, 2.9 g3l EF,: ﬂaﬂ'{ F,: ¥R {,; Wifoq
F, : ®®A F, : wifoew f,.

|| v goaferrroTt et || g |
7‘R° ABEetal.:;lo I
SITYSY qRfETYET fafed |
102 °Ts E : °gsq ABt* : °gey I,
Tl G AU ket TG || 2.2 ||
Td SHTeRINOT e g9eh 9 |
T TR g @RiEEre 7 || 2.32 ||
1ud & ABE**: g L
o AT A et T eT— UTaehIgeaT STaT fasuareh fSrTer gav g areTl thef afdh—12.10—1
A T Vo STfee Wl ofieh ST vgrd dgT2.11-
2.10 u@@® F,E.F *F, : Tee® F P 211 A& F, : @ed f : @ F.

SIOTSIERE g Wifgt g faftren |

wiTywEeaE: TS faflsd || .92 |

12¢ @fer® ABE® " ; @ifeze I; wgang: EIe?- ; ggang ABet?,
THYSIHRE ! faeade fafkrsd |

focadaee =l geysd fafRred || 2.23 ||
FHTTGHG A=Tad fafRred |

14a gT%° BE[*?: : g&qwar A.
TG A fafRred || 2.2¢ ||
FRARTgHIg T AR |

15b T7& ABE®* : sruag 1.

463 Narasimhapurana, insertion after 57.7., cited by Hazra (1958: 265,-266,) from man-
uscripts of the Narasimhapurana. In the PuCi, the quotation is probably a secondary
borrowing from the Acaracintamani (1983: 161,-163,).
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) ; ; ) Y '\|| ?'Q'L\ ||
5¢ °XTaTgRe ABI* : °xraTa=ie E.
RN, Ha=ITToH T |
o E a‘ o ; R I \|| ?'28‘ ||
st HaHlg, AT ST |
AT Eg e fergmeargsa=s || 2.9 ||

fgfa

fergraReaagels fag-eargagad |

fagraraaaealg F|qw fafkrad || 2.8¢ ||

FUIHEHITG Raud fafRred |

TaaTeetg AfeerrgsamT T || 2.9% ||

AfeTeqaEgHTtg Segsy fafRrerd |

FaTgT qSTRiT ST EgH || .20 ||

SN SEERT e GRS |

21a ST AEI#® : Sifae Bt 21b 7= E : g [ : I=dq AB* .

fawre fafagear ae quawe o7 || .32 ||

FHEUHICHGHTT HeTHICRIT 1 |

FAfGEIR FHAfSRIeas: || 2.32 ||

RITOT SIS et fafgRia |

23b °3fRId ABE** : °gfRi I.

THARITTHROT fawTettess Agrd || 2.23 ||

23¢ °qEROT AB ; °FAROT E : °FRII0r L
TAHIRaA G o 31 el @aered @ ST el Aidh | Taa el glafoad SiHe s S
el ATh12.12 - FHIA LT Glafood fdeadd ST W dlh | STedITal giafoad 9wy ST
Wi AT —12.13 - ARSI GG Th eTeaT ST e TAleh | TRl § e[S drgieed ™ ST
Tel A 12,1471 FHAgITeaa] Gl Se UL BT %l Aldh | TIaTal Glafog SRagea
BRM el AH12.15-1 FEIE G A BRM el A | AHea=a grafogd
el ATk AT BRIM12.16 1 AHRAEAT Grefoed el T HIei & ST | Hieriear=an
A fekaeea™ BRI % ddh—12.17 - fokaeear - g 41y [daeear ST % e |
g feeaerearan Giafee wel didh HIgaeaT STaM-12.18 1 HIgEHal Giafogd IR g g Teia
BT el AT | IR T § TG GIAfg et efTeh HfceiahIeaT STT-12.19 Afecierearan
GIASGA el olidh foteraT™ S | fSierar S @i g fSieea™ S S[@-2.20- 37t
e qrafS e @HmTe geTa fasrarss rave STet WieigddH STHIAT hel i deT Sel-12.21-
Fafodmedaiic IfSHeawIe g1 e fawE i g gelra fTweied sgauE Ha-2.22-
HIdT @1 el TglaTd qalad [Teeed Sia—2.23-
2.12ab urr@® F,F.F,*F, : mieren® F Fe; waafea §, : gt B, 2.12cd @gafean F, : @aafear F, : wafn

1737 4
@ £,; iats B F, WF4F5,213W F.FF,: aﬁaﬁﬁmFl,zMab?ﬁm% F,: Wfl,?ﬁa%
f: aﬁ%ﬁaﬁawg BHM f, - M F; 2.15 3@ F F, : 31%3° £; 2.16ab 3@ ° F F, : a1%@° f; 2.16cd
AT e A F, : Gretfogd f,; SEM F, : yana F, : O % @@ £; 2.17ab Slafoc o o F, : Jafedd §;
2.17¢d RS £, : el wa @ F; fowaer £, : foeaw® F; o/ wa @& f, : ©1M F; 2.18ab JafegT £, :
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Jeffeed wet aen F; fagae® f, : fiear® F, (thrice); M wat @14 f, : SRM F,; e wet @ F, : rafogt
F, : 3rfes wel A1 £; 2.19 JAfoeA £, : Srefoar wel ok F,; ST el o1k £, : STM F; Safegd bat ae F, :
AT F, : Gafds ot o £; 2.20 Jreifgd et s F, : Jaifgd F, : Gafes wa o f,; 2.22 37 £, : 3/ F;

g f,: X F F,.

faferafef gafeaerorger Arerad: ||
AT@° ABI®? : Aree E.

TaToary g guan gRuifieior = |

TIEH TAHE O Tt 7 || .3 ||

24c vaeans BE* : ygefar AI*®; 24d 79 EL: 79: ABte,

SITATITE o4 TEATGERSTE |

252 °Td qug ABE? : °gaqey 1.

T We S qeIred TiHuasH || 2.34 ||

FaTIe ad: 8 Tarsi FRIeeH |

26a g ABE* 1 g@a° L.

THTEHAS g 7! faeae g || 2.25 |

feeaTangt gt qeriuaq i ||

27a 7% Bl g A %%E[E

AN g AT TdSaradgi || 2.9 |

27¢ Ui ABI*? : @gr E; o BEI® - : e A.

gauTafaferR fawreis Agad ||

284 fafmiast ABe ; *ffime E : Rfafa L
I fIwrTes B del WA g6 B Gl Tard deT-12.24 - UTHTge [HRrSTan el fasopaes
B TGS Tl | SN ger 8 o mRrsrn gat o1 qaue el dre | s ga o &
W & BT el 71k | |aeferdn gerdl {6 e s/ wa ae-2.25- faean {6 g=g s
el AT | FRIGAT 6 e DR % a1 | gaaear=a {8 Sedid S B adh2.267
T i fawpan wiee AdeT JoRl SRF B A | @d @Y /9aad 19 drd SNl
@ fawrares BT ST faweiey agedia—2.27-28b
225z sANfG F F, g fi f; Rg F F, : g ; 2.26 @ F F, : fq {,; @M oM {, : 99@M S sAM F;

B2

2.27-28b U {4 F, : “ararn fi £, : °urq & F; 7@der@ F, : ae@ F, - om. f,; e o1 F, « fawpms F EF,.

| e ||

Tﬁ° Tetel . Tfi° ABESt-,
A FRAR G Jeret Sifaidads || 2.3¢ ||
28c e ABI** : FHeT E.

464 Gautamiyatantra 10.61-63ab. Probably a secondary borrowing from the Tantrasara
(1985: 339,,-340,).
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ARTERRATERIEGR et ||

et @ gt T Afeeran Aanfeerat || .23 ||
PRGNS 99 NI T HRA ||
FRUSRIIEES foed T gfgsaey || 2.30 ||
30C§I='T€U€T°AE€”1‘:;WU€T°B:§T{U€T°I.
TAHTHES T HIUTehR JeT<IeRA |
QA=A qeaTfor gememsy fagad || .32 ||
RfIfoT = Taifor Sersi=rsnt 4 |

32b °Si=IRg° ABI#? : °S=gwg° E.

QAT geacan fawore gfawrd || 2.32 ||
32CWWOA1WWBML5WE&T®EL

TS eI A1 TeTed ™ glIg Frigleled e iy g ierea e QeI [ofered e shadhieard 12,28
[ C oo o o

UL YT~ heglel&d - dIEAT AdTa<iEdl [SIE T Heel [ A HIei&d12.29 “ﬂw
THUTEAT g eTea HRREH DIcaed T SEGIEAT (R Seear sarerard HHsaa™ 2301 3fagel
AL TTENg @ W "ehele Hadl @ GHATH [T B1-12.31 741 @14 9Tehl ged
STRICT ! STerd SITAeIeh! @ T Hered e I s1a-2.32-

2.28 Fe!° £, : FfeR° B 2.30 F=R° F, : w3 iera® B F, : @i £,; 2.31 81eR° B F, : o/@@® £; o’ B :
P F, : qage” £ 2.32 99 f, : 9@ed Fy.

|| ermerrgerores || afet sifer srgaer ||
gm° Bt ; gmor® ABt; grgare ABE® ! : wggriad L.

AT T IR HYHI AR |

33a -qa- ABIet al. . 319 Eetal._

1T TG TGt < || 2.3 ||

34a gen Bl gaar ABete; 34b *amege® ABE® : *areg® 1.

U7 T TR FRAR T FFaT || 2.3% ||

34c amr ABE - a1

QTR S, UTeel 9 agel AR |

Fdh gl Ulad AR @ || .34 ||

35d @R @fd corr. AC 1983: 164, ,, PuCi 1966 : TR AB** : TRrafd E : arefv L.

Tt @ wrRres gEegare ||

36a WRRA ABI* : yreai E.

465 Vamanapurana 68.12-16b. Probably a secondary borrowing from the Acaracintamani
(1983: 164, ,,).
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|| Ep=geresTama ||

AT ATy || 2.25 |

IsTafr sErETd I Tesf gL ueH ||

37b g 1: @ AE : R B.

ferergsagafor femgda= @ || 2.3 ||

T et Seanfk: wermgHET: ||

T Y=[Terd T il it J9a: || 2.3¢ ||

FHGFGHYH TYT aYT Ul Hera: ||

TFHhGFITSIUT gerdl giefaa: || .33 ||

TSI STy a8 dgHi= ga ||

40b @ggs BEI*® : @geht 1 A; g@m EI : gom: ABet+,

FHgrEysfa g: FIf RRAR || .90 ||

40d RRR ABE**" : RiuR .

FRE HIITR! TEeehel aAHd ||
39 e @M 9@l 9% @F 9! fAwEe 81 pew2.33 SiaaE JhEE garey
UL SEIEM gl SEm—2.34- e urgean sgaar guiEam giag
TG 12.35-1 24d W Hehed fawyaTes BT I JEEd S[d—12.36ab— fawpare: wegmea™
B YIgierd @RIeTd ¢d1 CIRaA 3T [9%] J&d Jg12.37c—38b— @igHt arema fasupan
g a9 FerEEa W BiEw 3= @ —12.38c—-39b~ fawres e Hgmea™ swhd
BT ST 68 STl ST YUl ga1d g —2.39c—40b— FelgaaTe: [wares: 1aw ot areta
BTl TN SIS |1 M AT el Alh—2.40c—41b—
2.3499° f : 9u° F,; 3/a@® F F, : 319a° £; 2.35 uigd® F F, : uiger® f,; 1ema® f : @R F; 2.36 ¥l f
el F; wifdd f, : wfee Fl; 2.38¢-39b @em@ F @ 814 F, : Te18M £; 2.39¢—40b St f, : et By 81T £
3% F; 2.40c—41b 7agi f, : o1 F; S1ig £, : 3G F,.

|| s ||
AT ATETT farsay: Ui 3 i || 2.42 ||

HUARAGTE AHI Ferdar ||

— A
HfeieppgHad qa= Testasi || .¥R ||

[CIRNY

TISTATLAT SRl Gy farenfoiam ||
GHARTY GasT ST AYATI || 2.%3 ||
HUARITGTR ST A Ferd ||

(e e [
hahITeUlch Jfoid! TTeStas: || 2.¥¥ ||
44c °Ta° EI : °7d® AB*'<.

466 Vaisnavamrtasaroddhara, parts of chapters 5 and 7 (text in A. Zotter 2013: appendix
B 2). The text is a collection of puranic quotations on ritual practice for Vaisnavas. In
the Vaisnavamrta the passages cited here is attributed to the Skandapurana, hence
the qualification skandokta®.
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I T I 7 A |

45a §e¥ BEI* " : Wgd A.

g At Asdafas S || 2¢u |
Sasf gfterg A Ferger ||

T: I: UTeegaaE= TeswEeH || 2.¥6 ||
46¢ aree® AEI® . ; arerer Be'eL,

STEAIYT R Hforaa T o7afg @ ||

47b Ffermntt ABE® ; gfemmh L.

SRR GRSl ST || 2.%9 ||
47¢ agar® AB* : agen® EI; 47d & AEI** - =0t B.
feriepreat wigwaf=y araeargfearad ||

4823 ABE**: gL

JsTAT STemeag FHER: faad: || 2.x¢ ||
ST fatwg; viat wafd A ||

49a favg AEI** : 385 B; 49b Wiat s1afa #1a: E : fanh wafd Ara: ABI*
Tyt GEHE HUdiaR gdar || 248 ||
sTAfRT FEIIRT: MBCHAH: ||

50a °HTT: ABI* - ; OHT EIP,

gaTge LI TSI YA || .u0 ||

50c gea® ABE : gai® I; @) BEI“® : g4 A.
TSIl RO STl Hre: |

AT 41 39 goreagRET || 2.u2 ||

51d go7° EI : Goia° AB .,

AT AgeR o ARG ||

52a °HRT BEI®? : °AW® Acte!; 52b famfioig BEI® - : fawdiooig A.
asfepret q SR FAFTHE: [ 242 ||

52¢ 399 AI*?% : 299 B : qa¥ E.
IsTafxr 7 & AT GEROT AT ||
Freltgsor ey Aseafs G || 2.3 ||
53d SFT° ABE®# : Stor e 1.
GIUTIRATAR X Tehed 7 ||

54b @R corr. : A mss.

gavieradiqss Fesf=i T SHIGH || 2.0 ||
54d SATEY ABE® e : ST [+,

FifSSTATIS I gad TeeeasT: ||
WWWWW@W’ [| 24|
2.55d °=rauferet corr. Vaisnavamyrta : °Rdautae mss.
2t gt ST AAg agfer ||

56a °ATd ABES® : o1 1.
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et FETHY THIAY G || 2.u& ||

TGO ST ST ||

THT TET AT AT el AT &K || 2. ||

57¢ E8T EI**" : 97 AB; 1 BEI** : Wg1 A; 57d a1 E : | ABI* ™.

Aftra fafeyan e afSmar gt o ||

58b 41 EL : 3w AB'.,

ftie Jereft ameregd e || 2.0¢ ||

58d F&d ABI* : g&d E.

SraTEEHON T gt 7 |

Aftre gerelt gferasda agamad || 2.u: ||

el ANt g A S 3 wiasf=y 3 ;|

60b ST corr. Vaisnavamrta : I1dl mss.

FHEATgaRTd WY d qEf=T g9fer || .80 ||

60c FearIaRT BES - : HedrgiT A @ U =0 L
fereupaeh T ShfiehaTTd fSTereaTaT HIeT STet 3T YRS SHiUe g areT el elld2.41c—42b—
JHIY T fasIpTe AfeeieRRaT ST STHIRdl AaadH SITaeradh! UTd &§7d g-12.42¢—43b-
I IR T [T SaRaT BTt ST IR(S HIUET g ITeTal et el —12.43¢—44b—
TR HAGEEHAT g © 86l DIl 3THITG @ETd gl oad! W] dHA™g difda—12.44c—45b-
ferouraTeh Tag TSI SIS W1 A1 B STRAh S5 gl o a1 Afereii—2.45¢—
46b~ T Taree WfeRis UIfeEaTe i STHIg WHEAT Jga-12.46¢-47b~ fawpnss awga
ST BT 31T T Galel g & Ag12.47c—4 8b— fasrads 1ave glig Fgrera arg
FrlgIeTed T BT STHIRE TS UTTel 1Y ST ST Afea 2.4 8c—49b— 7o fawrares 7ag @af
BT STHIEA FHITC T G foaT el A —12.49¢—50b— 7o fawpanss &g o1 e smie
RIS IS ATT el AT 12.50¢—51b— Tag [Tsurames gHierferan @ o1 sriedrd aeal 7
AG12.51c—52b 1 TaEA RUTHTH [T TURE BTe STHIGA go JHA12.52¢—-53b
o fawrme: HRitTsT 1T eHived gauoiudls g aTeTdr %a dlfia—2.53c—54b— /&
fersupaeh gavol SechReaT BTet SFHTFEAT FHfe ST FeTd q1 uTd Pasi—2.54¢-55b~ wawe
IR YSTa IXFS el G TelEd T STt [awI[Teh BTel STHIFG AThIeT A g Seerdig—2.55c—-56b-
WS G BT el Gl BT dah! gel BT el alehl 2ad el Tehed Jial © gl [
BRI Tel Ah12.56¢—57b— TRl TaT AT ST AT Hidh G ATH SHIaT il ST Jerit
T o o et AreT 12,57 c—58b firaa aam qersian gra damran nfaus faer gat et
TTE B]fel B GA(® GrelfSuTeal Taras feid! @Ergdl Fid Jid—12.58¢c~59b— Tawe
IRFSUTH 2ad ST TIRAA 27 A TIGHUSH qHAUG12.59¢—~60
2.41c-42bTagM £, : TgF F,; 3 £, : SR F,; IS F - IS F, : WS £; FUa £, - FUAAF; 2.42¢-43b
T £, : e Fy; 2.44c—-45b T8 f, : g F,; i f, : e B,; Sreroed £, : Jrafagmrl F,; agamame f, :
FarareT Fy; 2.45¢-46b @@ f, : e F; 357 F, 1 357 £, : 3531 B3 2.46c—47b 9o ifil £, : w@ifil F,
e F 5 2.47¢-48b et&@@® FF, : 31%43° £,; 2.48¢—49b &g {, : 7ig F; W f, : 91 F,; =ifva £, - i
F,; 2.49c—-50b Tag £, : TR F; &gl F,: @ F 1 gae f; g f: SIgH F; 2.51c—52b Tag[ f| : T F;
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6.3 Edition

gHiefean B F, : xefaf=ian £; 2.53¢-54b @@ f, : Mg F; ot f, : sHigH Fy; @fda F, : @rdia f) : are B
2.54¢~55b TagM £, : 7@ F,; aeht® B\ F, : ddfer” £; GRS F, : BiAst: F, : G4 f,; 2.55¢-56b 7agM £, : 7igH F.;
F=ret® B F, - 3R £5 2.56¢-57b BRAM f, : ® F,; §ahed f, : §aed F; 2.57¢—58b ol F F, : qoit £,; @
f @AM F; e {, : e F; M aem f, : e 9o By @ £, 99 F; @M £ @ By |ia asm o
WA F; @@ F, : = B, : WM £; e £, : @ B < e F; qon a6t « £, < gom arema F « IoT I
arEa F 5 2.59¢-60 Tag f, : g F,; a° E,F, : ai9e® F, : 919° F; Seqdent F, : Serauent F, : Srede f;
Srrerdia F, : et F, : SreRfie £,; 2R £, : 3o F; qagues £, : Jagueq E,.

|| v FfSgaf || wiresitae ||
Tﬁo Ietal.:ﬁ-‘ro ABE®t2,
T IERTAG SI1q TGRS |
61a =g SI: corr. TBhS : °gg arg ABE®* : °aediR L.

T idagadgar || 2.2 ||
61c °gag EI* : °ua: ABe*; ggag ABE ™ : v 1.

b AT g Tet: ey |
Hlearird: q@fﬁﬁuﬁﬁz WHU%: || &R |
62c °fid: E : °fidR ABI***; 62d °guvfds: ABI*? ; °guoigsaas: E.
TR HRATHRNFTYIIL || ST Toraaear-vemm: || fSeauaff momemfaa ||
Gatgafafe faRrwseong ||
°qsgeiy ABI® ; °qeiy E; *qariaa® ABES : °qae L.
o farsapaTes S Sametl die ST Adeh! @1l 9 Te qeT— (AT IRTara S1d Add sreard
ST 2 fasaTe: 19 Hda-2.61 Yo W@ Yol [ arel gagel gel 9Tl 97 Hiel wgard
B HAG—12.62 1 TS W (A1 AegreTfel @ g3 | FIg @ AT Tgierd] deglered Hivg
SEa | 99 I Tl Afeeh | AT STT A STANe TaTeral Jig g3 | 79 @ 9
el BT AT HADBIEIT AeTaTd STHI heehied T AXfEgdT ARig Sl BT 79 | ahdg STeshurd
g fARafy Feag—2.63- Afafifedietam wa @ v o waa s ded
TG BT da-12.64~ FHafd Aferam STeeuTd agRedTe &ad Wi Hider f[awEns BT
HAG46812.65
262ggafaf g F;SA@mf, : ST @i F; gaed f, : 9aed F,; +2.62 A £, : R F; =memama f, : s g
2.63 @a° F F, : deat® f; sfefedmd £, : steeare F F; g° F.F, : g9a° F, : 39%° F,; Fgeig B F, : gosaq f);

1 S T1T3 S

2.65 fmafd B F, : fmafian g £; afa° F F, : afeqe f; gage® FF, : qage® f,; Fae F, : Fme F, e f,.

fermogTat Rftggwet fSeauarteramr ||

467 Probably a secondary borrowing from the Tarabhaktisudharnava (1940: 180, ,,);
2.61 = Gautamiyatantra 31.37.

468 The Newari text already goes up to 2.65. In group f the transmission of the Sanskrit
text leaps to the next topic (flowers for the sun, PuCi 2.66) leaving out the following
lines; for an analysis see pp. 151-152.
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6 The Text

|| AT ||
gE° BEI®: g A,
o et asifden g Fadhm

LY

AR R e e || AR TR R || Jage S
ftee ||

ofa¥y ABE? : °fA¥uM I (twice); Ridgdia AR : Rftgwa B : Ritem@ 9 L.

|| T <SeRTsTHTeTEE ||

et g BI# e ; wet || goa© AE.
ARSI ATeHet HrgAReH || 2.83 ||
faftrg farsorgsmrat qug Sefieres qan |
64b ofiaes ABI** : aufifaes E.
Rftew gt fAfvg Fadigam || :.6% ||

|| FriRierATEIR ||
RvrafRemiciwRTeretd: |
3Tkt vt AT || 2.64 ||

|| s g || fereagaror ||
&1 e GoATT SR e e |
66b s I : et Actel : fiamr BESe,
FRAR ThhfEaR fAfaead || 2.85 ||
66¢8° BI : 0 AE; 66d °femarg AB*: wfemerr I faffdgdq ABI : fafafea E.
A Aol IR ITg HITaT e ||
67b ar E# : e ABe! : wiramq L.
TR JoRIR A SHAHTS: TR || .69 ||
67cd disHAG ABI? : Aisd: Ag; E.
SISTET HSHEZIRI Teh0 T Higd ||
SATTEEH: THes faftrerd || 2.6¢ ||
IR USrERe =l g fafked |
69b g&° BEI*'* : qe° A.

469 Vamanapurana 68.16cd. Probably a secondary borrowing from the Acaracintamani
(1983: 164,,).

470 Acaracintamani (1983: 165, ,): varjayitveti ketakikusumanisedho narasimhamurtim
vihayeti ratnakarah | vihitanisiddham idam ity anye.

471 Puspamala, verses 20, 21cd (text in A. Zotter 2013: appendix B 2).

472 Quotation not identified.

473 Bhavisyapurana 1.163.57c-72b. Probably a secondary borrowing from the
Acaracintamani (1983: 141, ,,; 142, ,).
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6.3 Edition

TP AT fafed || .63 ||

69¢ g&° BEI** : 9&° A; 69d om. E.
FRITUHEH R AT fafRrend |

70a om. E.
THIYSIHEH: IR e || .90 ||
eI HgelvT et icaer=a o |

Tl A1 AR or T || 2.92 |

71d I BEI®* : 33 A.

FHEIHICHGHTIT FHeTHICRIT 1 |

THGHYR MHASHIIIH: || 2.93 ||

R EfIaT oI o |

73a Heehie® Ete : Ferhia® AB :W@ LI; 73b ?J@&:BEIE‘ o, aig A.
AoeHTadgIHIE 7 (agad || .93 ||

73¢ TR ABI# : et Eetel,

STATH G garuay g |
TRATOTHIEATH g HedT Jafd gfeiad || 2.9¥ ||

|| 7 |

HfcerepT AT T AR aHeRT®: |

75b geate ABE** : gaf* L.

el FRER 9 S graf<ing = || 2.94 ||

75d S/ar ABE®®- : 51 I; uraf<ig BEI* : qaf_ig A.
FTREIT, TF HUHRBEISF: |

TR ATeTeh: GG STON FeHfeera || 2,98 ||
76d amolt ABE®**! : ame L.

SRR fETeTeh! TN FATeETF: |
RIAYATOT ST dpere faRiwa: || 2.9 ||
ITE oI dgeasTral e | |

78a 3TT&d BEI* : 31 A.

foieade TTe 9e WS = || 2.9¢ ||
THTEE = &% Tqd AU ||

79a g% BEI* : g&: A; 79b quIfia corr. : GUAfE: mss.
erH ehlerderd! T okt & TG || .98 ||
FAITAT T HEA O - ||

80b T@: EI** : 1@ AB%,

Aut 7 wfvrsiar TaguifaE T || 2.¢0 ||
80c It ABE®** : it L.

474 Bhavisyapurana, here probably a secondary borrowing from the Acaracintamani
(1983: 142,,-143; ;).
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6 The Text

I IO G ATe A ||
81a gouTfor At E : guanf A : geaifr et / Sant AP quanganty B : geanfor It g L.

o AT W BT dh! 7ol AsT—TTIer Yadleh reieeal Shid S fS]d §avl g a1sT %l
ARIG—2.66— Tk GIT IH 7glel | 7w Hfekigdes gaaTah STAeuIaedd SIid—2.67 - STHIE gia
3f AT Yot e A1 9 aie | fiashierara grafo e eka ST el dld—12.68 - TerarTar
AT TR BRI Wl e | HIFEaTTa GrArSg HHal § ST Tl dleh—12.69 HHal a1
A g AR ST Tel 71dh | FiFeEd giafogd SHerRaT SR el dlh—12.70 -1 gidh IS
AT FARITEATH Tavga AT IS 112,711 3T glelfedheudhiic §aT earad gad 3ff RishH
JelTd YIeihd Saadg—2.72- 9] 319 9 919 e SAfAfd Same 9ie @i e 9ie &d
WM gohed A1 BT AIG-12.73 - WIF AGA9T 66 O 99 gl HgadT Wia Yoi Aqrg—12.74-
Afcwramreara fieraT i STaaear tfaHeea UTderar drgieral SR —2, 75 A
TTATIEE FAGREA FHieTaedTs TUEa TTerq e Jellqehy dgerear Aferiadea—2.76-
ST ghelq ATelq] STAE AT W1 R[S el § Teied™ Sgeredd—2.77 1 HIieg drgrg ead
W Gohed GIaT YT T | SATedTd "ieeaar gt fomRTsra ga—2.78  fawgreee @ e fawrars
T | g1 I TEET 9 | i @it TeRramg 12,79 1 3ichiea gal @d ST aehrul
I wa 3@ | g weEme @ gt T9e @E 9t 39 9T @E 92,80 Ed gaed
I BE-12.81ab—

2.66 g £, : /g F, : 7igH F,; 1@ F, : ©1@ ®@W F, : @M f,; 17 {, : 9@ Fy; 2.67 @@ f : T8 Fy;
st F, : aferare® B« sraearac £; 2.68 3/ §&[... F; 3 f, : 3R F,; 2.69 F@ F F, : F9° F 5 2.70 T
A F, : GG F, : Foga F,; 9F@fQ F, : @ifd F : wiat@ F; 9ff° B F, - @ B; Jafed £, : grafogd v
@1 F,; ST %a o £, : ©FF Fy; 2.71 Fera B F, : #gr° F,; 2.72 @ f,  @re Fy; 3 f, - 3fd F; gama
F,: @@ F, : qualt F; 2.75 e/@@® F F, : 3193° F; @i F F, : &er® F; 2.76 Agf° £, : agg° F,; Tema®
F, : @R° F, : @RAC F,; 2.76 from &iea® up to 2.77 @& om. F,; aeqeq F, : aerqeea F; aga® F, :

g F,;2.77 3@a° F : a79@° F; g BLF, - @ F; *RAmr @@ F F, : RA@g F; RS £« wafs F; 2.78
TF F, : 9%ed F - @aed F,; 98° F F, : 39 ° F,; 2.79 W9 f, : W F; WIfe £, : e F; 2.80 drehieat gt
F, : 3eferan @ g F, : wadearan ga F,; °#RA F, : °@met B« °@er Fy; g f, : Afag By 2.81ab &l F

ol B, gl F,.

|| gormrerm = ||
AN FRARerIdSTarhicmrgestad || 2.¢3 ||
81c °F3° E : °Fve° ABI**; 9% AB* : g EI
arEw I feen faafdrer FrTrehgd
AT ThRREe I 39: TR ||

82a feraferet Frem ABEt ! : ferarfemet weetm [; 82b cemrae® E : camrera® ABI .

475 Puspamala, verses 1-2 (text in A. Zotter 2013: appendix B 2).
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AN R T Gehel g uee

g2t rgHeRfOTRR e STUT HeR 14T || 2.¢3 ||

82¢ &¥aH corr. PuMal, PuCi 1966; 3a%q BEI*? : Sawq A; figregs AEI*? : fRigrees B;

82d arur ABE®'? : ar¥1 I; 51 ABE? : Sar 1.

AR T .

NI G I oAt 99 Tewas: ||

83a Fead BEI* " : 7&ach A.
Sierea™ A FHIE T $R19 SEI@M 9HI% dery SEg FHglaear gu&™
Srawieream TTfeisTd arpREa 2,81 T61H T IAUeiedTd aeTddhy SThurd 39 9 TI&E
T WM YEAS S T I | AT Jaeiae Shaed farady argersr fSifeear
e JgeTedTe grieTy SeTdehy hgredT fSawbierar—12.82 - FIfg HRIR Aferar gaeg
e e | d @ e Y3 IS a1 i TEE S[a-12.83ab-
2.81 e/@@° F F, : a1%qa° F,; TR° £, : Amapg° F; 2.82 Gerghad £, : $aigap F; qaga” £« e F; gmeg f)

FCIRRRUIR Y 1 RIRREUIN)

g=g F; #@° F, : &@° F.F,; 2.83ab 3R f, : %= F,; far° £, fAs® F,

|| 3191 FreafaRiw: || wfawe ||
TP herTt= Telt ATt o7 || 2.¢3 ||
f&am Rrwnfor qefor g et = wiew ||

|| @ fferga || e ||
FOTAHTIR T 4T A [Ren 0T || 2.0 ||
84c 7 ABI# : °F=T B; 84d @ ABES e : qeft IL
T HUSHIRBIS TAAgIafoia |
852 FUs° AB“": we°® EI; 85b quraig EI** : qur=aq AB*'*; ...] =afswd F,.
T ATTe St TIEHIET faarat: || .cu ||
85¢ gy BEI*'* : Tei:T A,

|| -q-p:'éus ”
AT 7 erea feraen |
7 gaa FStg faeaTafcar || 2.¢q ||
86c gedar ABE - : gdan [; asig ABI® ! : ot E; gt ABE e : grrf It

476 Bhavisyapurana 1.163.68c-69a. Probably a secondary borrowing from the
Acaracintamani (1983: 142, ,,).

477 Bhavisyapurana, probably a secondary borrowing from the Acaracintamani (1983:
143,,).
478 Probably a secondary borrowing from the Tantrasara (1985: 339, ,,).
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6 The Text

| iz |
R fasiapgae 9 qU g |
87a R ABE**: RG 1.
7 gET FSIgT YA AR AT || .09 ||
|| TR S RAfI R AAERRRmHOER: 42 || Afigfafeatmf sted ||
fAfvglafed @ TR Fusaia(d aaama’ |
88a fAfig® A : g BEI®*; g2 ABE*'* : g4 I; 88b HUs® AB*'* : Fue® EI.
o GIATH [AfSg o @ © @ deT—eF uvede Hifowa T qagerea-2.84cd—
Fdfeherg 1 g W1 Teh! STaIgRTg 2ad @ gaaTe S1d Aad—12.85-1 Hiaer [wEnes It I
HAST Jeri MO AT Hara T g grTgsTl A Fiele SATeTdTa JaYsT /) Fid—2.86- Helqadlsh
TG BT AasT [TwEre: guReE™ o1 #ad gaares 741 TTREEH B Ada-12.87- g
GIAT BT AT | Taerea™ G B Ada—2.88cd— fSqwhiea Hers: BT | a9 guarsh
B | AT JefaTes O | fSifeear gerare ©™h-2.89 Afeita™ Wi g o/ | Hige@™
g BN | RM<IHHE SHgaTer AT @ B--12.901482
2.84cd gage® B F, : qq@° F, : fag@® F,; 2.85 dafeerg FF,F, : daféar F; aeqreg F, : stergrig F, :
ST 5 2.86 Faer F : dlier F, : R £,; qoRiA F : qoRiA F, : gorit £; e £ : °urad F; 2.87 A1g°
FF,: 9° f; Aqen f, : Ada F,; 2.88cd g8° F|F, : gR° £, w@@® F F, : g £ 5 2.89 fSifei° F, : 5@ F, : SR .

|| ver o || saferaee ||
TARER: T pHGAwA || 2.cc ||
fepferst  Stemqet: e g e ||
89a °get: AB*'* : °qsig EL
eefe: Il SAYEe 9ria: || 2.3
89c g=al AEI®* : goat Bt#; 89d fa® ABE*? : St L.
HfeerhggH: ug: FEULads; |
eperelt fafer: gt =nfeprery @ || 2.0 ||

|| srer smg || fersapgerares ||

Tgs ABES : amg 1.
AR & YFIST F THHH |
TR At <4 fUqoTt HergrRra: || 2.9¢ |
91c @K BEI®'% : gad A®%; 91d °graepr: ABI®? : greh: E.

479 Probably a secondary borrowing from the Acaracintamani (1983: 144, ).

480 Acaracintamani 1983: 144,

481 Thisline appears more often in flower texts, e.g. Puspamald, verse 4cd (text in A. Zotter
2013: appendix B 2).

482 The Newari text already goes up to 2.88b-90.

483 Quotation not identified.

484 Quotation not identified.
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6.3 Edition

|| gemrermam s ||
YT REGGEesTa g TSI ehicda |
TG T e TUT ATGHH0T I Jefd || .82 ||
92a g EI*" : Sha{ AB; rcafersht BI*' : wraferenr AE*; 92b &fd 1 : afd ABE* ™,
g fUGIIUrT BT dehl @TF Tel JeT— i RIS g g Teied ™ [HARTS Sueae TR @d @1
el OIS ST HIg Aleh—12.911 THIET i Ield TIEaT s (S a@d
ST T Thed TUEaH SHAT @& @H AGHd SR Y9 Jga-12.92-
-2.91T@T{, : FTF; 2.91 MO FAF, : WO TAF, : MO W L; TRAF, : TR E, : om. £; T4 @A F, : @
F,: @& f; 2.92 @@ F F, : @RMA £; a%s° F.f, : a@° F .
|| & fAfeig et ||
TR ANETHIRIR! AGRAG ga 1< o |
QoI TR = g 7 e e || .02 |
93d feat EI*? : fgat AB.
I AT g T wort TeT— 8 Rlen A SATTel Jeh! QIS ! BIY ST A15d 3 a1 3 Alfedh @i 1! Hfe
YT T GTeh! 2 T Tehed fUqIorTe B Had—12.93

|| 3fr shrgqeafemaron fgcasem=r: || 2 ||
fgdta® ABt? ; fgefta: EL

485 Puspamala, verses 24, 26 (text in A Zotter 2013: appendix B 2).
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6 The Text

|| a7 gatiam: || Sefrgararee ||
gﬂﬁ’ﬂ: AEI® gﬂﬁ'QTB.
URTOIGRI: et g |
RS Mfdrdsiafsrd: || 3.3 ||
1d &I BEI* - : Mgtk A*t*; 1d °afeia: ABI#® : °afSi: E.
SNARTH gAY el FrgoTafam ||
FIFelgd: JHfcormTigssTE: || 3.3 ||
2¢ R Bl : gy A : qH E.
ety ity qam Uy vk ||
3b Trogk: 1 : qroed: ABE* ™,
P 2 a
fhReheR e STgevedmard: || 3.3 ||
3d sreuse® ABE® ! : argpeuea® [,
a@ﬁ%‘a qﬂﬁ: Wﬂa: fedie: ||
4b nga: Eetal . oa-‘ga ABIete
FERTHYY RGOS || 3.% ||
4d Sty ABE : Riwtg I
forrardeTaT did: Fwrda Tgfas: ||
5a Gia: AEI®? ; did Betel,
JERPIRRY TIHITEIET: || 3.4 ||
5¢ G&R° AB** : q&° E : 9&R° [; 5d a=g@r AE® : awgam® BI**,
TA: ey gefmeadear ||
6b °ready ABI*? : °HEhdy E.
A ISIEIgETEd gargey wmet: || 3.6 |
6d geat ABE® : ga® 1.
I T o foeadd: FR: |
I T T4 TgSR || 3. ||
STATH g TST0T garvdy fHaged |
TATOTHIEATH g W=y fagad || 3.¢ ||
HAATHRATH g JURTH T |
9b °TeHITy ABI## : °TreHIvEY B,
ST g wyeram A o || 2.8 ||
9c aftusfiam ABE'® : afraefiamy I,
9 e @ g 3 ASjd W@1H @iel 1 @ fohel 7g WM13.171 49 6ad ey @H @d
WH HfeE g ST a1 | FBIHEQH Sy W Afeeea e aigetar—3.2- gaae
TS TITEA SHAT Yea ATl e Hiciaeald Tua—13.371 Tgeea aahieg Higeam

FAgEE SEu fAfEa @H sruegfiea 3.4~ 9 w1E 39 B YarSd guRET

486 Devipurana 123.8c-9, 21-22. In the consulted edition of the Devipurana only the first
three lines and verses 8 to 9 are traceable. Probably a secondary borrowing from
the Durgabhaktitarangini (2001: 12,-13).
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FfRRa™ fSaweea SRR 13,5 9a-Te Srediel THe]d Aqadhea segerdr e
f8g 3.6 FAT Y AT 1T S GH AT ge 29 Hahed grTaTeh B qd—13.7- & T Agastal
T DN 44 | & AgaeTd & ©8-3.8- & AgdeTd U W aed O | are AedeTa wfwE
TSI JTA13.9 1 I STAcIeh! STerd SITaeaeh! F61eh 1 1! e SIeeTd SiF Hal e g
ST A& 13.10 1 AfCIHIEaT SHeraT YaredTs THafd qefiy Tuear STEaaedm qaerar
TG 3. 11 FrRIeTEdT [SIThIeTed T G SUEa ad @ AfeRgadH e afvseranh
DI TR HIAT 9! AT GITAT Taeh TSt Atan—13.12-13-1487

3.1%1e F,F,F, : @1 F; 3.2 WifeR f, : sifeist F,; 9193 Ff, : @& F; 3.3 @g 9aa° F, : gg 9@ F, : g
=X f,; SFe° f, : SWie® F,; @1 FF, : @RMA £; diera® FF, « g £; 99° £, - 99° F; 3.4 9eeu F FF, :
steeaTa F,; 3.6 adefel FF, : difeati £,; 3.8 waaetah f, : Agaen F, : Agmen F; gt o™ F, : g ™ F EF,;
3.9 Agae™a F, : AigeTa F, : Aeasta £, (twice); 3.10 ...] Ieaen! 74ma F; 3.11 3w B F,F, : Swia° F.F; affafa
FF.F, : oitefd £; 9e° f, : 99° F,; sa@® B, F,F, : 379 £ 3.12-13 %0° f, : $m° B, F,F; °Uedant £, : °qadant
F,; e f, : /&g F,F, : g F,; STIGH £, : 371G F,; =iiett F, : °9a F F, : *=ifeT F,.

|| ssferergzronee ||
geeifor 9 waifor ey |
TR e A A 7 e s || 3.0 ||

|| e geafeRrsToT wenfee ||
Afceremede Ua] R TqarTerIeH |
3TRTTeh VTR T GroTgeT faRiwa: || 3.98 |
FRAR, AT FgH AT |
T: e quare gsarodien R || 3.9% ||
12a guaref ABE®® : qumref I.
Tfvoeed RIAY Fgrfaaafa: |
13a Tfveed AE ; 9fvee B : afvee 4 L.
T ARSI GITer! 73d || 3.23 ||
13d grTRT® ABI* : grten® Ere.

|| 7 ||
AT g et AaHfeea |
RISHe! 9 Jed! raafed || 2.2 ||
14¢ T° ABE : *uga 1.

487 The Newari text already covers 3.10-13.

488 Quotation not identified.

489 Probably a secondary borrowing from the Durgabhaktitarangint (2001: 92, ,;
attributed to Bhavisyapurana) or Acaracintamani (1983: 148,, ,,, attributed to
Bhavisyapurana).

490 Probably a secondary borrowing from the Durgabhaktitarangint (2001: 93, ,; attributed
to Devipurana). The verses are found in the edition of the Devipurana (123.13c-15)
as well.
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6 The Text

StarfereeheTTRIeR R e e 7 || 3.34 ||

A FRUAY TAquafaatd ||
16a A= ABE®? : gaT L.

[ |
GriRITIge qoTdeeq TveH || 2.22 |
Hferafmterar arfd SisyHawer a9 ||
17b & ABE®? : @1 I; @9iq E*t? : Waq ABI®,
S TIEE HIgE S g™ TR SIS[e™ar HUsfeey qhiae13.14
AT FHeglered= AU URea foieram fSiawiera iy sraaeam g Swear
3 3B 13,1571 I HEGTEd AT &ad W1 Hehelwl AT gSTd T @I Gl
Tl BT THHY AT Fel eAh—13.16-17b—
3.14 %" f, : %9° F F,F; 3.15 9a@° F.f, : 9a° F F; @gie” F F.F,F, : @gre® F; st@a® F, : s143° F F, : s193°
f,; 3 3w F FF, : 3l Swerea™ f; 3.16-17b A&ae® F F,F, : 7eqa® {; @ F, : §ehed F F, : gaea f,.

|| FreTerEOETE || HeReE AT ||
ThSIRiad: T8 foasead= iy || 3.90 ||
17¢ [... A; ‘-\1’5&: AIBEfal- . Eﬁ{EIetaL,
e e wnfgaafy ar S |
18a @G A EI: : @y B,
a1 q“'_'”a amé]mqﬁumga'@ﬁg || 3.%¢ ||
18d uRomg® A, BE* : fiRume° L.
TIGGITRI AT HTell AiGRITferH! |
19a 3G A BE* : wag L.
3feert @ uftaran watewear fea || 3.03 ||
19d °qar AlBEetal. oq I
religefrt 19 gt a1 T |
20a ATH: AlBEeral- 9 19 I; 20b OWIAlBEe"“L cem L.
TR afsrr FeT gaarsieeT || 3.30 ||
20c TR A BE* ; grfigett L.
ST 1 T feer |
21b tn—q-o BEIet al. . mo Al-

491 Probably a secondary borrowing from the Durgabhaktitarangint (2001: 96, ;; no
ascription; in the excerpt from the DBhT attributed to Bhavisyapurana; see A. Zotter
2013: appendix B 2).

492 Mahakalasamhita, Guhyakalikhanda 6.360c-368.
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6.3 Edition

AT fereaTaT Fatea: T 3w || 3.22 ||
HYfeRsanv aafv =g a
22a faRisa A E : faRmany BIe#-,
FRARSTATTHT AR || 3.22 ||

et TRISTTagaTHR: |

SfafemTerdsey Afeeramreraemal™: || 3.23 ||
AT a1 T Tot: TRERIA: |
HICTSASAT T S Sfertant: || 3.2 ||
3rAIS=Y Ty fageg awafuif |

ST RTY: AT To TR || 3.3 |

25¢ It A, BE® % : Ared [; 25d I A, I : g97 BE.

o HTATIT AT 7@ AST— Sareid W+ gSTaTd HIeT ST AT ST & ST ATell 91T 37AT
HTEAT T FehTe GTATS T §3.17¢—~18- oAUl A& It I afgier 9ra—3.19— Terard
o Ao gTer 9@ ATeTan AW FIYHE 91E-13.20- e e giiuiar g w@rErerr am
AT 9Ta13.211 9 W1 A g1 AT 9G § | 37 7g/ T | Frigered™ fSahieear
FHYW AL 13,221 31Y IHel YoM Faetad $UaM foieeam 1HTed e Afeeidear
TUET13.23 -1 29 WA gIET J1e SfveahTs: SHM Wi Tad S[gd—13.24 - &d @e gl
AT Siiep! Wi T8& Jd-13.257

3.17¢~18 BT f, : Sareme F,; 3.19 It F, : goat B gRait £; 3.20 @ FLF, : A B, & £, 99 £,
A% F,; Areman 1 FF, : HTen A Areman A F, : A A £; 3.21 e B F, R F, 79 §; giaaia FoE, -
Qfcronfert B, : qiadresdt £,; 3.23 $9@M corr. : &M f; 3.24 &d @4 F,F : 9 @ 9id @ F, : e @
f,; WIS £, : WM F,; 3.25 WA £, : BRA F,.

|| 31 geafeRismTeTwets || wferergmores ||
owRror A, BI¢t4! : 771 E.

(o (e
FPYUHASTTHE] YoTdE] TJIUSGhIHJ

TSI I et fawgfed AFaT: || 3.25 ||
26d fawgfat A @ fa=gfer BEL Aan: A BI#® : #=ia: E.

|| Srorgere || @@ ||
SUTYSIESITE] gorge] afves |

STITe U1 ehelleh Herdd || 3.9 ||

493 Probably a secondary borrowing from the Durgabhaktitarangint (2001: 95, ,,,
96,,-97,,).
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6 The Text

|| =g ||
TSRS ST s g |
28b wigar A BE* : gaqr .
TEgethel I fasufeties g || 3.2¢ ||
3 gt ||

|| e || FpRrgsaz ||
gSifan g eivg g fafaaqy |
29a T BRI : TSI A
FRIYSTESI o] fuqetiss Aerad || 3.2 ||

|| feeauamTegas ||
ARG FHSd gliGd! e |
30b g A BE* : grif L.
foeadere qaToT TSTEwel a9d || 3.30 ||
30d w=° A BI**: | T=° E.

7|
et foeg IeTaerg afvesm |
31b Tfogest BEI#® : 9fves A,
T U Tgeie Herad || 3.32 ||

GEIl
|| e || et |
Tfveemd RIY T8 qoashet Yo7 || 2.32 ||
TYHIfCTaTor q¥amIfeRma = |
TR s Tgeites @ e || 3.32 |

elfcTehTqRTOTo4

|| \?‘\ =\|| A C o
[deqUeiqusey: Hopedl thc\\ﬂqql
34b WG BEI** : U A,

T Tiiegoe U graTgadt 9o || 3.3% ||
34d ...] ¥ A.

|| aFrefaess ||
gaa! foeauas gear: sifiet o ||
35b 9 BEI® : @A A.

494 Probably a secondary borrowing from the Durgabhaktitarangint (2001: 93,, ,;
attributed to Devipurana).

495 Kalikapurana 69.71ab. Probably a secondary borrowing from the Durgabhakti-
tarangint (2001: 93,,; attributed to Kalikapurana) and mistakenly attributed.
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6.3 Edition

I T foRIST et g A& T— Aen TS TT-HTC §8Td TargH TfUSahaeh SIe STHIFgH arauaasral
el TRIG—3.26 -1 UTeRIg 17 IOSHRITS BTe 3THITG TSI AT ATSTAT el TATSTd Srgelihd ot
affg—3.27 - GiERfEar @ AT goTd 7ot e Sid 3THGH 91 4 g ATST thel ereTd
faweed auada I afieii—3.28 FRIYSIAT WA §eTd Tare IUSHIe BId STHTG
fUqelieny SgeraTg fHg—13.29 1 ST WA AT §8Td Tavga- afvsemars: Sid TG
TSI TS AT e & —3.30 1 ST STeTed =i+ HIeT geTd Tavga afvSehITe: BTe STHIR aTsTusTst
ST el TS FRIGeIehE SHerdTd 914 afia—3.31- 3T SHered grafShier @I g&Td Targ
TSRS BTel STHFEAT el & A48T $81713.3271 GATSHIC § TASHITC &aT aa griar §adh
SaTE Riaeies wifa—3.33 - fage A =ie 0 e Afee sareurd g aiosaars ouid S
ST TS |1 g TTST el aTeTd giial dadh SJard difad—3.34-

3.26 TG £, :Th'a]ﬁ[F3; Hﬁi{ﬁfl : 3THEIOT Fa;?JEI'QTFazTrl—sFQTfl; 3.27 TEgHA £, :Wﬂ; 3.288ﬁ'€f€\lﬂTFlF3F6 :
THTRTRRIT £; Tl £, : TRIoT F; ST £, « 3THgIon F; 3.29 $Rrqwaan FLFF, : 3 £; e £, : Meior F; el £«
STHIOT AT ST el AIIG || Uefehrq Tl SfUShIaTeh et STHIRIUT IS 43S STl el TIeTd Srgaiehd 91 afid |
TfERfEa @ HTeT geTa M SfvedaT: BT S § gafe g et el dreTd [aweind agerd 9 afa ||
PRI W AT €STd Tgl0T Afogemmanes STe 3T F; 3.30 78gieH £, : 7agiéd FF, : g F; aftsemans o
f, : o1t afogem® F,; 3.31 °@MA £, : °@r+ F; 7agi@ £, : igee F; ai... Js/a fRa® Fy; 3.23 afig F FF, : o
fz;"II'IF‘ITF5 ;AT ELF, °HrerHTen F F; /g £, :WR; 3.33 %E‘:FleFszaﬁaafz;Wfl :W‘%Fj;aﬁﬁ'
g FFF,: ®E g4 £; 3.34 7@ {, : g1 F; B0t o1 F,F, : o/ ©U« F, : B £,

|| @ wifcrenfer gearfareTe || Sagarores ||
R A it Yol Ureerdn T4 || 3.3 ||
Fat~hmATaT I8 Usmaa: T |
36a gaa ABI** : gealq E; 36b °Hrega: BEI** : °ATeg: A.
3RS feeaegRriafed dvd wed || 3.38 ||
FamTfeieRaT ST AHTHTIG e |
FHEFI LTI T GAwmE || 3.39 ||
TSI TgSTHIAT SUSRIGAGIAT |

38b °mrerar Al ; oeran BES 4 $§ AEI : g% Be'eh,
YqufadHar geil s graeae || 3.3¢ ||
38d °mifihl AB*E®® : amifHchl BF : °emifAa L.
AT J HrepgHIeaRuT J B0 || 3.3% ||

AT < T: TG |

(da . d .
AN FAfAgT HagHthel A9 || 3.¥0 ||

496 Devipurana 62.1-5. Probably a secondary borrowing from the Acaracintamani (1983:
155,,-156,).
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6 The Text

|| srer et || wfersagarare ||
FGFITTAGTA AfcoehT g |
4la Tl BI#2L ; afrelt AEet?,
e <rfor goarfor ey wgsta || 3.2 ||

o ATIfT AT G et TR TeT— RIS UTered T giiTaTeh STt Y0t ST g —3.35
RYATE TEd ST GYUT HHAT AT | SISHTH SATEAUTd FHeglered™ S Safad hel
A §13.36 TS GAHICIEd T BT Ja9S el Al | T Iuar ST 9901 ST ard
§13.37 N Teia @A (AT S/ 357 Jd | s RS gd g o
ST YYUT HHAT AT 3,38~ ARIRIATH Shiet ST | TeTg T REde ST | ATeel SRpear
B | BIAIEAY HETHE BTI—3.39 A RS & § U™ O | §a9 Sjard 99vf g
ST Hel ATgd13.40

3.35 3R F,: 9me° F\F.£,; ST f, : O F; 3.36 DM &° f, - O €° F; S Siva° £« s siva® By
Si4l... B 3.37 ... ] F; oo™ o] Fg; 3.38 ...] 3Nf%° F; Sf® F F, : w@fe {,F; ®@M f, : ™ B
3.39 °Rr° F F, : °R@° F, : °e° f,; 5%ia F F,F, : Swea™ f,; a@ia° F F,F, : a%s° f,; 7ea&° F F,F, : 7ea°
f; o, : ®@ F,; 3.40 qer@™ F,F,F,F, : e (marginal gloss) 9ol F; 8@ £, : & F,.

1737 5
I T ST §HY Tel AeT— SHagriedd g aied BT | Afela™ g4 BT Yoy M |
GATHAY el W TTgd ©1d-13.41-
3.41 giTae ATgw F, : g = FF, : <Tge gt £,; g4 £, : §9 F, : g9 F.F; G o Yemed
F, : AT&RY ST G F| | ey S8 G F | TRy S Afed™ qearmed F, : ey F;
@A ... F.

|| v gt || weeargart® ||
TR eRITE] et fRifosant drge aer |

7 gEaT Fig et et 7 1 || 3,93 ||
42cgA° ABE* 1 g8 1.

|| =rrefrerdares ||
R faasRIpTd 9 T &Y |
43a 99 ABE*: fRig 1.

T ARG GIE A A || 3.%3 ||

497 Probably a secondary borrowing from the Durgabhaktitarangini(2001: 13 ; attributed
to Devipurana). The deviant attribution may result from the fact that in DBhT the
verses immediately preceeding the present ones are cited from the Bhavisyapurana.
In the Acaracintamani (1983: 148, ,), too, the verse is ascribed to the Devipurana.

498 Probably a secondary borrowing from the Tarabhaktisudharnava (1940: 181.).
In the edition of the TBhS, though, only the first line is found with the ascription
Matsyastikta.

499 Probably a secondary borrowing from the Acaracintamani (1983: 144, ,).
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6.3 Edition

TR e GRS A R RERRRES® || o girimradatiaes: || aFada

oo

AR aegaronfEargsauETesiy || a5 areegH gEcddua raa
AT | e AR e R e |

°3=rg AB**! : °353: EI; asgmmon® AE : Iegwon° B : aride I; gamesare ABE ! : gereyar I; ia® ABE :
” 7‘ﬁ?{° Iet al.; oﬁ ABEet al. . oﬁ I; ;[eaa-o ABIet al. . ” :Teﬂ—do Eet al..

|| e ||
AepeHTadea I 7 fdga |
et I fehfHfeg o HremagAf &oid || 3.¥x ||
44c¢ % ABI® : St E; f5A° ABES® : f° [; 44d om. 1.
el ghfedicg o AIGHHA oid |
45a om. .
Hiermigfag™ Rormgfat = || 3.¥u ||
EfrgeTfor erstgTEat 7 ||
FHEATIG [SAIgHRThAraY: ||
Fremags ABI* ! : @reds E.

|| gorea= ||
Td: g a1 gon fafgarfafeaf™ || 345 ||

< c : [
hdAT ATl HIFdATISd Ghl(”l'-l\l

|| forsg ||
SATISTT TaT T Seret Rk || 3.9 ||
47d Serst ABI®: Sferst: E.

fAfvgfafdatft wferaimsa @ron || 3fa Teawg: ||

500

501

502

503

Acaracintamani 1983: 147, ,,: mandarair iti mandararkayor durgaptujayam vidhanad
devinam arkamandarav iti devipadam durgetaraparam samanyavisesanyayat |
durgayam tau vihitanisidhav iti kecit.

Devipurana 123.21-22. Probably a secondary borrowing from Durgabhaktitarangint
(2001: 13, ,,; ascribed to the Devipurana). There, the sequence of the verses is different,
namely PuCi 3.45cd, 46ab, 44ab, 45a, 44d. The padas 44c and 45b are not contained.
The sequence of the respective lines in the Devipurana is likewise deviant (PuCi
3.45cd, 46ab, 44ab, 45ab). There, the line 3.44cd is missing.

Probably a secondary borrowing from the Tantrasara (1985: 341,, ,,) with the attri-
bution mixed up (see also PuCi 3.47c-48b). The TS is correctly ascribing the verse to
Raghavabhatta[’s commentary Padarthadarsa on the Saradatilaka (4.100-106)].
Probably a secondary borrowing from the Tantrasara (1985: 342, ,, attribution: tan-
trantare). In the Tarabhaktisudharnava (1940: 181, ,,; attributed to Kriyasara) too
this verse is found.
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6 The Text

o grTtaes g e @ wer deT— ARt Jerit Faeg e waa v A | fig
TS BT 74 | eia™ FHHATS BT Hdd—13.42- HIZaeH Aeleadls: S1d Add | gaRea™
ferwoaTes BT AT | STeRuId FrgREA WaTaTe: BT Add | Y3a1e TR BT Add—13.43 -
el @19 g 7ed1eh W@ hic g 8 37derd §9 § &ad Hehed gdiaTe: S1d Had | ardTer dterd 71 |
el g AT T 9 pice ol @ 9] g W@ STawad el TN STaed Ha § ead §ehed g
BRI AAG—13.44—46b— WF 1S Yol A | B A3 BT AT+ HfdH BT e1d 9ahed O
dT13.46¢-47b— TEH TEAY WH I8 ey @ fAfed [ivg e+ s1eee 96 o1
dd 3.47c-48b—

-3.429@ F, : & {5 3.42 F5%G F,F, : Fsarq £,; Ta° £, : 7e4° F.; 3.43 AGREE f, : Agerea F, : Agreamai
F,; @RA° f, : @R F,; 3.44-46b 7o @M f, : 7@ F; 99 € £, : 9§ F, : 99 @ F,; §oed g F,
Hehed A F, : 9l Saamh .

| & shgoafammot gt || 2 ||
#f° ABI*® : om. E*; qefig® AB* : qaitg: E - g L.
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6.3 Edition

|| erer syTareT: fgramfaRRT: araleyeafa e foread || e uf T || e eier) mr deases

ofdrran: ABet<! : °fwmrarg EL; °smar ABES® : °atmrg: I; Tasy A : gy || BI®; °d ABE®™ : °iRa L.

|| shetea gam ||
STYT: THGEITH GeaToT i wpe |
1a °g&afy Bt ; qanfiy ABe*; 1b foota AEI* ; foofa® B,
eITOTT o GRRNA FHHTTRALOH || .2 ||
1d *WR® ABE*® ; gsa° 1.
SR T ureet gt T Ha I |
FcTch! BRI T gt Radash: || ¥.3 ||
2d gg&: ABE** : g L.
AreTcTerETT aTeiendit: Hewd: |
TIFUSGGIE: Mfegsdey ureet: || ¥.3 ||
3d wred[... F,
TpAETR A ahgReaTRT: || v.¥ ||
PRSI GIS foed: HowRs: |
5a °FS® APBI : °FEfe A“E“L,
TR a1 IrerT=a || ¥.u ||
5¢ °TAy ABE®® : °uet I; °qsiy ABE* : °3eay L.
yfem e STt =wes T e |
6b =/Es corr. : TR mss.; &R ABE ! : & L
IS dhaicht et e igeH || ¥.& ||
6c 3R ABE“* : 3= .
e FESI I aTett Fefdad |
7a o ABES e : @ 1.
Faurefeis 3fd gafi o 7eaw: || v.9 ||
7c eurefer@t BEI® - ; curaferar A*; 7cd 3f ggfr ABI*® : 9@ gaifit E; #ger: ABE**:
AR 1.
fgfEent o= wreer JYacH |
8b gYag ABI*** ; gyad E.
SIeh GaS Ulek qT TRTYHARSH || v.¢ ||
8c 49 E : 49% ABI*'*; Taamsma] AR : Ty wies Bl

504 Manthanabhairavatantra, Yogakhanda 22.1-12b. Although the sequence of the text
is quite different, parts of the verses PuCi 4.1-16 are recognizable. The many gram-
matical oddities of this passage and the considerable deviations from the text of the
MBhT suggest that the quotation was either taken from a very bad copy of the MBhT
or rather found its way to the PuCi via earlier verse collections. I am grateful to Mark
Dyczkowski for tracing the parallel.
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6 The Text

AT R e et gagraeH |

e et e T || .|
FYPITHS 3 TRIATHEHRS
10a °YF cort. : °Yeh mss.; 10b °FHB° ABE* : = .
HeTAgHIIG! gt qanTanTaRsRT || ¥.30 ||

T 9 Aol T AR |

forareaemTd: g Sreur = waraed || v.e8 ||

A et g, FaUTIETE R |

ot axagaiia TerasuHRE || ¥.82 ||

12¢ aRa ABI** : a21gq E; Trerm AEI®® : S Bt

fgmammTd: Ioi: e Qs daee |
13b <A ABE** : grae L.

T g 7 TR gaHad 99 || v.23 ||

I TS TEHeeaT drdia T+ W& B U werd 7 T | ermie wert ufSmmaaars
@ BT {39 wgr de1— 99 g (o wgr de1 | @ vk Areet s det-4.1-
STieraT UIeTedTe SHhIcTedT sheehi&aT STS[eredd JidT § YIRS g § Teied 4.2 Hiferar §
I 14.3 YA gy SiHe TUEH Sgered ™ TTRE 4.4 SliHg fadiTeam agerar
TS IFHAEM fSrahierear Hadl 791 @H @H 9! @&d @A gei ad-14.5- Jfed wee
Siera™ BT | T8 I0a™ B | SS10E et O | 3 ST gTg SHaed S4.671
Y [ B | 61 TMRA[d FMfeiea™ O | S8 dari]ferd g ugered™ 8147
T YR Jd ST (e &6 § Jeia™ B | SRiTeu™ [Sdmieea™ o1 | AR gig @\
GTh! BTI4.8— VIR Ffarl § OF | §@ HHAE JodT § BT | U &9 HHATH HEraea
B | SHTH Tgaea™ WM T BR14.9-1 TRGRUE FYHEM B | AR ATerg
BN | qaYS AH! AR SIHY T BE14.10 RNHOH G SHITE™ B | HRUM 371
IHAE B | UK 9T G HIHATE [ BT—4.11- YYUT UTT T HHATH Ga-EdT
T BT | IO STHNTE AR & TTg afearieeard sa-14.12-

4.2 F,; 3o B F, : 3w F, : 917 97t 3w F; deadl® F EF, : daat° F; (S F, : w@f® BF, : w@fe B
g3 f, : e gA F,; 4.5 fa@° B F, : fo@R° F, : foxma® F,; age F, : gage® BLF, : gagfa® F,; s®a° F FF, :
SH@° F; @A £, : @ F; 4.6 SH@E F, : 3@ FLF, : &1a7@ F; el B F, : &bt BF; 3w F FJF, :
Sw@° Fy; 4.7 8@ f, . F F; 4.8 WS B F, : Waf® F,F,; g3 {, : g1 ga7] F,; “F0M f, : %A F; 7RO F, :
A4 F, : AR79 F,F,; 4.9 &4 &4 f, : & &M F,; 4.10 a=0° £, : a=° F|F; grea™ F,F.F, : gg Swaea™
F;da9sF, :qee :: F, : q@e1 F, : qads F; 4.115%@° F E.F, : S%@° F; 3we° F E.F, : 3®ia° F; 7q° F F, :
%@° F.F,; fedrem® F F,F, : eeie@M  (marginal gloss) fa&ren® F ; 4.12 9a7° FF, : 987° F,F,; sifgrafe®
F,EF, : sifgeafa F,.

|| s (At || e ||
ST TereI™: Jeeimeasa |

AT Hegg Ag, MHHIRRGH || ¥.9% ||

14¢ g BI*® : s7g) ABt
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6.3 Edition

IR FetledTe Fadt 7 formag |

152 FeredTd 1 : Fefrearg ABE .

Afel g:@g Tia fohfrgent AegaH || ¥.2u ||

16a GfekaT® ABE®*! : Ufeher® L.

RS ST gt ot g | v, ||
I BT A Tl TST— AT B1F A4 | ST JoRie Helerd S|gd | Ao S/ Wi
YT g Fga14.14 - GIEH BT Ford 3T 4 | TN BT det 729 | §@d @
B g8 Jga | feretentel gIfel @9 BRI qa9e Wa gg—4.15- Rifaff snfeu wwan grfel @m
B 3EHd g S[g9 | @ad wRvM fafgarfel foe @ s/ A1e-4.16-
415%5a FF,: $saF, : 99 F,; gWF,F,: @ F F; 416 58Wa F, : s F F, : s8fg F; @A f, : g4 F..

|| sTeRTATE || U1 9 AR eSS ||

T 7l Bl : 9 || 7g® AE.
fRAE: HitTewry Tme: HfdgR®: |

A 2 £} A

qFAHT AgR: FY: FEUSH: || ¥.29 ||
17d F#0sad: AB? : Feves: EL
TSR ggaig i |
18b °geai® ABE®® : °gat° L.
FIGARRIh JaTT: Fadhiget || ¥.2¢ ||
YT R ASTAIGHRTY |
19b STHAR BEI®'? : STiigfR A; g7R[... B.
AT AR SRIA e gsiad: || ¥.98 |
19¢ Xaig A : grqarer E; 19d ey AT : erar-R E.
fRrodiferey Srargsd: Fdity e |
TIRSTT: Uty TSiTeeeid || ¥.20 ||
20d WS AL : w5t E#*,
TS eahaRISIaT 31 |
R FEr GO BRI || v.3 |
SIAHGARAGH! FTIhaTH: ||

22b GryeEH: AE ; ardemed: o,

|| 7= |
foreade aeT fte oo auee || ¥.:2 ||
T quTAfehga Ty HifdereH |
23b gy AEt : geg [t
3l Fei graed feeaue feraaga® || ¥.33 ||

505 Mahakalasamhita, Guhyakalikhanda 6.236-242.
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6 The Text

I ITRIATIAS W BT deh! Teld TST—THRY JAgRedTe Juea dgera aahiag Hgasar
FHIATA 14,17 TEIGEAT o1l 6 HUSHTq SRAIEEH BIEY FHadhiear—14.18 - Hhiferg fSifeeam
SrEa g™ dhierE™ Ao [Aawiaear—4.19— Tfherar Siawiaea g
AT TfeSTaEaT UTeredTs Gered ™ 31iq Swheredd—14.20 1 TS [Serar Aeaehedrd sfaeiear
FHEEE U HHEA 14,21~ FITHRUl @Ed @H Toed gaidTeh S-14.22ab— e
DM T WA T6d a8 Haal @H DM Ja 769 794 | 997 qaqaa fagR e
B AA14.22¢-237

4.17 99RY F F,F, : sReEm@R&@™ (marginal gloss) ¥R F,; 7aqe® F F, : faqe® F, : qax@° F; =a° f, : Fa°
F,; 418 e/a@® F F,F, : 31%3° F ; 4.20 3% F,F, : S®ier® F,F,; 4.21 st@enfc® F,F, : srqerfaearta® F, : sseta
F4;a'7{:|'{° FleFszaWR" F,; 4.22 Q9agul F, : QTeehglo F | : @rechg F, : Grefehegor F; © £, :@T&FB; 4.22¢-23
R, A

|| aver At || e |
TS Sgperi g SR w1 HRA
24a °gd corr. MKS 12.202¢ : °g& AE* ; °gd I; agert AE* : ageri L.
ANTHRRYTON ST SRR || ¥.:¥ ||
3MMTE J Vil IR T |
DA IS THAS || ¥.34 ||
gl AT A ATGUS = |
26a @ge 14 aig® AE.
frga faremaean syt ae || .25 ||
26¢ 9T corr. MKS 12.205a : fgem AE* 2 : 9yfIs4 [; °qear A : °qaat 1.
STEAHATT g 91t ahfich o |
27b fat EI¢ : ikt A; wif<ies Al : wifxias E.
3nferer faeadeToT ARt TameRd || ¥.Q ||
ﬁﬁgaﬁgwﬁ%ar—qﬁ@sﬁwz |
28a Wo AT al. . Wo Eet al..
P! ATIHIY HaheamoTaRe: || ¥.¢ ||
o) ATedtysT gafafg e |
AR HfctenT HicTareramRT || ¥.33 ||
AT Ffh S gAY SHiviara |
F2USe PLIHHRA Teell a9 || ¥.30 ||
30c Fad° A% gpeas® EI*; 30d oHwaH AE® ! : oRr L
AT ST © T SaTfoHeRh: |
31b T AE“* : om. L.
THTGRIITA &1 AT A || .32 ||
AT SHTGHITS TRATfRIHA ||
32b MR EL: X A%,

506 Mahakalasamhita, Guhyakalikhanda 12.202¢-210.
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6.3 Edition

o AfafRiey Al SEar B wer TET—IRTY Tgead Ba B | T Headhe
BR4.24 SEH Frigiered ™ Behl BT | HTUH JUEH IHAEM JAea™ bl BE14.257
HIGUGH TTEATeTEdT bl BT | SNTAH dwhIcedT el BTa-14.26- FIRIHH STTRIE Wbl
B | ANTRRE AU B B-4.27- 9Yg &g W O19 | Arag g %l S
FHTT Geh! AT §14.28 1 BIAUY SIeTedT Hebl DM Heohed W14 ST et § | g @
3 | o ST e ST Hieiol a1 Tl Hehed Fdlfchd 4. 29— ATewieaT fSifeear gameam
AEIET PR IeTeT HICTEdT SFaRGIEY IR 14,301 GATCEAT STl g &
Srrear @m AfafRes warars e™-4.31-32b-

4.2599° f, : 99° F,; 3wa® F F,: IhI° F,F; 4.27 Ry FF,: °fRerg EF,: fgerg F,; 4.28 Theh! ST HedToT
IR AT GF, : BAF, : ol O || Sedereart 9rhied i § F, « g ST Fedml il aa g F; 4.29 s@@® FF,
s17a° F,F,; 4.30 gawae® F F,F, : qoRe F,; evaxgig FF, : svaeerig F, : sraeeed F,; 4.31-32b e

17273 ° ¥ S T4

FF, : 37ema F, : stra F,.

|| 37 & || e =T greRTaa ||
BRRE® AE** : gra° I.

AN

(a¥ hn e (a¥ o
HTeTdipgHSd ariRIcadgiaeT || ¥.32 ||

FRATT: THETE: STTg &= ||

33a °ret: A : °gre EL

Her: T o ATHR: || ¥.33 |
g gaaTTY Tvad: ||
rforagigafgrfeermadamm: || ¥.3¥ ||
34c ...]erfd° B.

g FifHAT Fegdhataf: ||

35b AT AT : A, 7] B : gy E.
Stargsor fiua: wgd Arf~i qerond || ¥.3u ||
USRRIAT FHe;: hidam wad ||

FGFIAT AT VTGFATSGHITHAT || ¥.35 ||
36¢ g BEI® - : dgT A.

ST e TSTeT: Fevad: ||

37a oa—a)—{EIet al.. oa—a;{ AB® al.; Wa—a;: ABet - Wa; EL
ARSI sfeTaTggeaR: || ¥.3v ||
YT JaeTT™: Tead ||
TR aget: Ferraa || ¥.3¢ ||
38d e ABI* ! ; °H=Ia E.

AT AT RTeHeT Xea: &7 ||

39a gedar ABE®® : gear I

507 Quotation not identified.
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6 The Text

OISO TR || .32 ||

TSI YaT: HioTmagar: ||

40a T=° ABE'* : qg° I.

SrITIEd Yol qr: GaHTIT || ¥.vo ||

TARIGYHG S TENSSAAHRE: ||

41a 3T ABE** : S L.

Ry e Staware S/ 3 || v ||

41d SR ABE®® : S@n L.

FARA g feaud: T i ||

422 FEARL ABI* : et E; °fRfgg ABI** : °ffg E; 42b uet: EI: °uet AB* .
Tifert s g gy s || xR ||

42¢ Wifeet B : argeat AB ! : oy I; 42d wRed ABES - : faffrerd 1L

43b afor S ABEt- : Sfvwmmerd 1.

TRISIfERINT Faed difed 9aT || ¥.¥3 ||

43d?h-%a Eetal. . F’ﬁ%ﬁ ABIewL.

HigA AT Garar ) 7dd |

FHATHIR g ° ARY! A6 534 || ¥.x¥ ||

44¢ TP corr. : F@° mss.: “TR ABE ™ : gr [, g AEI* " : ¥ B; 44d =nfad ABI® ™ :
e Bt

| srrgeTte ||
T 99 STaTgs UgaEthe AN |
TRIEAIGes Ty qumaRaft FfEe || v.¥u ||
SR AT 7T FaR] 7 e |
46b zad ABI* ! : zge=d E.

G o1 U4 qETFIITIRIfSHe || ¥.¥& ||

46¢ qug ABE® " : g [°; 46d °ifomr ABI* ! : *uiformt E.

|| |

ARG T FHeredT A |
TARGYH oa WIATE TEIfia: || ¥.% ||
T YA T g Tg |

4.48a °9™ corr. TBhS : °g™ mss.

TFIGHINT a1 Feall il Rt || ¥.¥¢ ||
48¢ R ABE : 3 1.

508 Bhavacudamani (textin A. Zotter 2013: appendix B 2). Probably a secondary borrow-
ing from the Tarabhaktisudharnava (1940: 121,, ,, or 178, ).
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6.3 Edition

TroRfeSavready Qe graaf=r |

o1 fafer ada ey waadm || v.we ||

49c &1 EI*'*!  wiT AB; 49b 4faw ABI** : ¥ E.

ST AT PUEKY g URAGEA |

50a STwdT corr. TBhS, Bhavacidamani : a1 Bet# : S/ Al : 59 E; acd E : dgd ABI®,
50bd[....]3° B; OW BIetel : °geeH AFRetal

TG ¥ FaIgged q aad| | v.uo |
50c 3M]... B; 50cd mAEe‘“l' . %‘f’rﬁa'qile“ﬂ-.

|| a1 Rfvgr || Feremrergfearm e ||
Jerg AR faErs: |
51a *AMIR I3 : °\mit AE*; 51b &% A @ g8t B : g5t L
STFTaTHR Fa At TSR || v.ug ||

o

JEfAafddwy: || oo ||

I FHHAT SaaTeh T ST Tl deT— HIedEa S aa9e aadl sigd—4.32cd - fSreeam
DM ASUA Fohed a8 39 | NI sRM 9 areRfg | 9@ o™ IS J39-14.337
THE BRI YRAIaT gd | Tuea ST gaviiet 3724 | stfiqermar srm gy arerfia |
HfceehTEaT BT 9 gl agd14.34 - g BT Hifct e1gd | faawierar S 38 Tehed
HAST I3 | fSIawhierar ST e §edis &R S 14.35 1 Teia™ STAM 311y STeRdIa | Seiieed™
DM Hid SF | FEFEH SN A AR I | SR B giga Sg—14.36-1 Aferar
BN S @Y g | Fiaaea o1 58 gaw g wsa | seifoae s 99y gt
FG14.37 - TfeiSTaEa S Jar gRd | sReuea™ SH % B | dgae saF 99
ISIA Zd14.38 g ST 97910 339 | emeifean § orm g dehed &7 4 | UTdehrg S
SAATH Y | THTT DM GAUNG S[a14.39- S DM ISIATH G349 | JAgea S
I 12 | U BT rh1g S5 | TR ST Saed A a-a—14.40 - AR
SR 1 s W1 SGUT Tguiers STeRfUa | 9fies ST Wi seRdld | SEwias s S|
3a14.417 FRTE BT Hrafdlg S3d | ST ST URHI A5 | AIqETea S
B ST AR T S[a14.4 21 ST TR0 T Jrferd e STTAN]ferd 2ad wea
3T TS TG 37 W 4! BT14.43 1 Higela]ford HET dr]ferd 31d @ 91 o1 | ifrard
THE ARV g% 39 @H B--4.44- SAawieea™ SR uaasd sl % seledl g ard
TR Feh14.451 ST EATIT HiGHT S 7erd AT | g STIegIaeaTa1 G o Tl e g
ST BT 14,46 eI GIH TG G IS STHIG (adrgd ad1d | FrelerarTd
fRrafer g8 =ie amfe R SRS TeTa14.47-48 - STICRIRRAN Frgear RiaueareTs aa
AT ST I AU ST =T A1eTd B--14.49-

4.32cd AreAct® B E.F : AR F,;9=a F, :GﬁFl :G\lﬁ{ﬁFz 199z F,; 4.33 fSre° FFF, . fSifee E,; or@m as

17374

f, ;SR TS F,; 4.34 344 F, : gga F, : g F,F,; 99° f, : ¥9° F; gavommi F, : gavomra F F.F,; gerasa F, :

509 Mahakalasamhita, Guhyakalikhanda 6.235.
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6 The Text

gel 924 F, : gal S1gei F, : arerdiait F; 4.35 |1g° £, : Wig° F; frqwier® F FLF, : e’ F; 7q FF, : 94 F F;

4.36 9ot f, : 9ea° F; anerefia F : a9a Y F, « arerfush F, : aradfelt F; geiie® F F, : 9ak° f; @A JI F, : &l
J3a F, : SR g F, : Ffaa 97 || wfaar 37 || F,; svagred FFF, : smwaeerq F,; °a<1 93 f, : °a< 9349 F;
4.37 Bieiaea F, : wiaea F : s F, : eaa F; oam f :saq Py Rawsa F . R wg F F, . 3w
wed F,; Swﬁf" FF,: et F,: (‘HW F;SgFE,: 31;5’31-1 F,:Sga F,; 4.38 3Eag° FF,: I4a° FF;
BRa F, : geT F, : $5a F, : T F,; 4.39 emafear g B F,F, : faaeram F; 9oed g J7a F, : 9o &9 I
F,: w&cd &4 4 F, : Secis Gl F; urderar F F.F, : aiera F ;g3 f, : g3a F; GRE F i Sga F, 1 7
F,F,; 4.40 Qg F, : Qg F, : qa&ar® F, : aRR° F,; Wit £, : wfee F,; FRA° F : TRE°E, : @RS F, :
@@mra° F; 4.41 @erg F B.F, : @@ F; vare feud F, : wmet enfed F, : w2 fGua F, « vare onfed B g
argafya F, : arrfuet f; 9fferd B F, : @@ F, : 9fa F; 4.42 Fgia° BF, : &er° F : daga® F; =g B
@a F, ;@Y F, : T F,; e F, : ST S f; 4.43 a2iieo@ F, : a€ie@ F, : adieom FF; arg f, :an
F.; 4.44 AR F,F, : A% F F,; 4.45 fS@wiee B FF, : fSeh@® F,; 4.46 stagif F,F, : st F, : sk
F,; 4.47-48 smegia® F F,F, : enwgifa® F; %= F,F,F, : &=if F,; §89f® f, : @ F,; 4.49 Fea® F R F,
Fagie F; e areta F, : =i areta F, : fowaen areeht £,

5109 BT HAldh! T Teld qeT— et STUTHNT GEREdT alfeaifely STeidhuTd arieHedT ead &

gohed B Ada—14.51
4.51 et F E.F, : qaf¥ F,; difiianferg F, : aifanferg FF, : =g F,.

|| 1 gfeoremTean: || @refaas” ||

ARREfAf AT SHR: |
52a A AES ! qMe 1L

; :\: ) IQ\I@[”X[‘\?”
52¢ °gat: AE®? : °gely I; geig EI# - : iy AP,
YSIHIT TG T o1 =My e ||

53b ort EI**! : o1t A; =g AL : =fiter B : thetmard EI° : thelerdd A

|| w2 ||
'{fl;"l"‘a: %aa %Fa a@ﬁﬁﬁ;ﬁ ” ¥.43 ||
foearieaady gegiatsi: g9 |
542 FEgH° Al ; weware E.

SrorgsfaRvoT aorgsor fAfS: || v.uy ||
54d @fSG: AE ; @fSa L

510 All manuscripts from the f group insert in this place for a second time: | | atha nisid-
dhani | | mahakarasamhitayam | |.

511 Probably a secondary borrowing from the Tarabhaktisudharnava (1940: 181, ,.).

512 Kalitantra 8.15. In the editon of the Kalitantra only the first two lines are found. In
the Tarabhaktisudharnava (1940: 178,, ,, ,,) the same quotation is ascribed to the
Matsyastikta.
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6.3 Edition

|| FoeHTETTAS" ||
qATU (Y T TGRS aaT o |
FIYS ST B 4T 3 || v.uy ||
TR AT STt Sawit gferent T |
PRI AT IITIoreT || ¥.46 ||
56¢ &RI° A q&@° B« gegme L
THYY fefeadd T TR |
Hfceren fRifose it T gaafehifday || v.us ||
57¢ f3ifoser Al : f@ifvewr E.
SRS TG, To o 3 |y |
ST 9 faRivoT et Wafd @rfere || v.uc ||
58d goT AE®? : oI L.
TETYSIOT eI TS FAgadT |
0TI 1 A | e ShifetehT a¥gl 97ad || ¥.u8 ||
TRIFYRIRUIE 8T JHTE O |
60a OQ\],-@: Eetal_ . o%o A . o%o I
Fqsde fafadeger waf wder || v.g0 ||
60c °gsey BTt ; °qedeg A,
STHTRITE] TelvT 9T Tafd arat ||

|| e |

aifaelt = e = gried! aeead || v.e3 ||

PsTAerEve: gaem: gRigaf ||
o SfUTEATIITS WM BT Aol 78l a8—T] SUAR dfel AT f9e @9 STImHri-4.52- @&d
HieRIYEeH GSIT ATSTH 1 el 1Y | Tk SJaTa IS g d T STeh! Tg T 1ol 4,53 SaTefura
ARG RN HAid It fSIabIeea el 719 SA1eTd B 14.54 1 FTE @ 91! e &1 9eht
Y T 1! TR IeTeaTe Srigiered 14,55 TRIGEE ATeIedT (Siered T daf<rar fSifeear
G ST TgEd A STUCRIIe g STUTRTI e 14,56 SehqSaEdT SATelar Tqeam
T HferedT fEifoRa $5erq TS PGeTg14.57 1 SR QTG Yeiea Sgered &d & Hehed
HEHAATY Prg BIOTE TTa ATl 76 SJga14.58 TG Teled B Sadl Fehels UqE g
femIv g UeaT g1 U A1 UeiaT BRI HaHIE R f6ga—4.59 - FEHE grel gaRe
6 STy A1 @ DR AT T899 914,60 3TEege ST Uafd 964 S[a-14.61ab-
it aTt gt SREa ead JadTae: Jereit ST THUl HIHAT AEd—4.61c-62b
4.53F M {, : T F; Aga f, : d1ga F,; 4.54 fSqwre FF, : fSai® F, : om. F,; 4.55 fSrawierear F, : fSrawierar
F, : fSiierear F, : fSiawierat F,; #ere f, : wara° F,; 4.56 @RE° FF, : @R F, : dmam® F; §af<e FLEF, :

513 Mundamalatantra 4.29-36b. Probably a secondary borrowing from the Tarabhakti-
sudharnava (1940: 179, ,,).
514 Quotation not identified.
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6 The Text

Ta=i° F ; 3a@® F F, : 31%a° F,F,; sgwe@™ F F, : agereat F, : 9g&a™ F,; g stagifa® F F.F, : d1g etwgifa® F;
% TUgfa° B F, : % oI F, : g% eigifa® F,; 4.57 99 F F,F, : 9° F,; f3ifd° FE.F, : fRfd° F; seeg ag
g F,F, : guseg aig Fusaq F, : U arsurd F,; 4.58 sta@ura FoFF, : gig gveaq F,; some@ | :

oSt F, : o F, : saea F ; 4.59 J3 f, : @ F; fAga B : faga: F, i@ F, : TSy F; 4.60 qAmedia £

oo 1

AT F.; 4.61ab 3faveet F, : sfaered F F, : spaean & F,,

|| a1 Serae: || qun e e ' ||
:ﬁao Ietal. . || :ﬁa-o AEetal..
TR & TGRAT ot AUTaf || v.6: ||
62c TgeRar Al aggzar B,
SMSfEfgHaTif Sfargsy = Fadt |
TG GG GETSYATaRISrT || ¥.63 ||
63cd °amege It ogmed® AE: |..]9ar° B.
SIHHIAT] TR BATIGHE |
314 gETaraeH fAegsy wde || v.6¥ ||
64c [ .. .. .. va|@° B; a4 A% : 3 E : o< [; W ABI? : Tq@_ E.

|| Freegae ||
S 9B TR T TIAHH |
65b [%.......%.] B.
TG o9 FoTRgd 7T || ¥.au ||
65c¢ [..]=R° B.
FHHGRYAN FHRARTI T |
66a ...Jar F,
i epIferay St efmss srafrar || ¥.6¢ ||
66d °qwg BEI*'*: : °gq A,
feread g s @ awe |
67a g¥aeh ABI? : g%ad E.
RN 9T HRIYY 7ETHH || ¥.89 ||
G 9 1A © GO |
68b gf° ABI**" : geft° E; *@uhrfereprg ABI* : “&uhferer E*'<.
grfRIgdeiied: FYavadae: || v.a¢ ||

FaRf e |

515 Nilatantra 11.65-66. Probably a secondary borrowing from the Tantrasara (1985:
448, ,,). In the Nilatantra the line PuCi 4.64ab is missing, in the edition of the Tantra-
sara the complete verse 64

516 Probably a secondary borrowing from the Tantrasara (1985: 341,, ).
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6.3 Edition

o ereREIaTeh T SRIEAT TR Tgl TeT— STFHififee aqaRififed faume g aem ua
oA fifg Jga—4.62c-63b— fSqwIeRam aga G STeeurd d1g STegliaear ead @
Tohed B14.63~ fEawhierar WHHATe gad BrM BHIGH {5 W o | agsa siagdea
314 93 AT —4.64 - Hahel WY 918 94 1S AIeea™ fawhierar Yafe ga g aea™ dgerd
TSI ERET AATSI14.65- THYUEEM THiEg 7T Frigeeald Hiaeaerear Earsid
fSreream Ty SrIf<a 14,66~ ST AadedTd G ST HRRE qa=aear farsid
FIEG14.67 - TG AaSEH ST TfeisIaear T41e @ 9T disd 34 91! g 34
W 9Tl 294 @H Gohed TEalfd AN qadrTe 81a-14.68-

-4.62¢ “gTEdt° £, : *wEafa® F; R F, : U £; 4.62cd Igexie £, : aqgfRe F,; s B FF, : faamd F,
G F,; 4.63Jga F,F, : J2a F, : A F, : 33N F,; 9ahed f, : §ael F; 4.64 Fahierar @rmre F, : 3:fciern

oo T2
e F, - faawierearan Aren FF, - faawikar @mmmen F,; e &l B fa A B F, : fararea B, g AR B ;
4.65 @ F, : @&l £, : §aed F; ... ]g 98fia® Fg; 99T F F,E.F, : saa® F; Taf® F F : waf® F,F, : B F5
ot f, : 9ea° F; weie@ ... B @ga® FF, : ag2° F,F,; qaa® B F,F, : @@ F,; ... ]38 i F; Jarsma
f, : Jaremae F; 4.66 @fieaa® F B,F, : afaeia F, : dfaga® F; S f, : om. F F.F; 4.67 #=R° F,F, : #@R°
B F,: &% B ; 4.68 9a1° F F,F, : 9ef=° F, : 4@° Fy wifersira® F,F,F,F, : wifeia® .

1727374

|| s fAfg || ferfaeas ||
°%d AE® - ; °wg Betdh: g L.

TR aSd g gt ||

|| Fergemomafe ||

c o . d o
ISTIATET S aotaerdiged || ¥.68 ||

I B HAIh! Tg TST—Jeril HIeelt & T AT 81 Ada—4.69-
4.69 Far f, : Fat F,.

|| srefieatar || arTeraRaa ||

IS ABE ! : areigid 1.
AR TR & aRa S Ieraa |
HieeeaenT faRee feam || ¥.vo ||
70d faRw° ABI*® : foRiw: E.
AR S = 3 #iafar |
I FIE Srar = faqfiar || v ||
71d Sta1 ABE®® : ST 1.
It Sy @ U difSeRa 7 |
72a °3fg AEI** : °gfg B+

517 Probably a secondary borrowing from the Tarabhaktisudharnava (1940: 179,).

518 Quotation not identified. In the Tarabhaktisudharnava (1940: 179,,) this line carries
the attribution haragaurisamvade.

519 Quotation not identified.
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6 The Text

AN FaHH a9eh TRl || ¥.9% |

72¢ °gHft ABE® : “gmfkiy [; 72d 9% AB** : a9& E - aga L.

el ° dheiehl o fagsidd |

73a Fgiiee@® corr. PuCi 1966 : Fgraigra® AB** : wgriigr® E : wgraigd L.

et fiswer R Afcerat g@giie || ¥.93 ||

73a qg4 ABE* : Agy [; 73d g@° ABI** : g=a’ E.

;GBI feewT g @HIee |

742 ae: E : S0t ABI*; °eprrreg ABI* : °crg E; 74b o ABI“ : °gea E; g ABI*? :

g E; °frerent ABE®? : ogifdenr 1.

1o AT de garafeg || v.o¥ ||

QORI STAeht HioTehT gaTiad |

75b ?{I’@" AEJet? - aﬁio Betal,

%A Siifdig e gaierme || v.ou |

75¢ g ABE: : shfdieh L.
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(1985: 447,,-448,).
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521 JAanarnavatantra 18.18c-19b. Probably a secondary borrowing from the Tarabhakti-
sudharnava (1940: 207,,-208,) or Tantrasara (1985: 340,, ,,).
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Probably a secondary borrowing from the Tantrasara (1985: 340,, ,,); see also yamale
‘pi - tulasya gandham aghraya kruddha bhavati sundart (TBhS 1940: 181,,).
Probably a secondary borrowing from the Tarabhaktisudharnava (1940: 181,, ,,).
Tantrasara 1985: 341, ,,: iti aviphala saphala ity arthah | tena bhairavyadiptjayam
tulast saidaiva tyajya purvavacandat | itarasan tulm] pajayam tadasattve sattve va na
dosah.

Tarabhaktisudharnava 1940: 181,,: tulastvarjitaih [commentary on the quotation
from the Kalitantra cited in PuCi 4.52] iti divyaviraparam.
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6.4 Translation

Success! Obeisance to glorious Ganesa!

1.1 Bowing to the wish-fulfiller (Siva) who grants desires, and bringing forth
the opinion of the learned, I compose the Puspacintamani as an abode of
desired objects.

In it at the beginning, [the praise of] the greatness of flowers in general [will be]
written. It has been said in the Sivarahasya:
1.2 By flowers the gods are pleased and in the flower the gods dwell.
What’s the point in too much talking? The [wise] sayings about the flower
are inexhaustible.*??
1.3 The highest light is stationed in the flower. It is through the flower that it
shines forth.*®
The flower is a means to the accomplishment of the three goals in human life
(trivarga),”®* it confers prosperity, good fortune (sr7), heaven and liberation.
1.4 Brahma lives in the root of the flower,** Kesava (Krsna) in the middle part
of the flower,
Mahadeva (Siva) at the tip of the flower; all gods reside in its petal.

Now an exposition about flowers in general.*®® In the Sivapurana:

1.5 The white flower is declared [suitable] for the gods, likewise the bad-smell-
ing for the danavas*”’
and the harsh, as well as the red for the raksasas.

402 puspasyoktim atandrikam—the accusative is odd, probably defective. In the Puspasara
and the TBhS (1940: 178, . ), this verse is quoted from a Yamala, pada d: puspasyoktir
matallika (sayings about flowers are excellent). Possibly the reading found in the
PuCi is the result of a multistage textual corruption, for example: °oktir mmatallika
> °oktim matallika > °oktim atandrika > °oktim atandrikam.

403 prasidati—here: become clear and manifest; New.: “it becomes visible” (pratyaksa
juva).

404 trivarga—in Newari paraphrased: dharma artha kama.

405 puspamiile—in Newari “in the root” is construed as “in the stalk” (cusa).

406 New.: “Now about flowers in general which are differently separated for special
purposes” (thana samanyana svana byagara phyana); phyaye “v.t. to separate things
for a special purpose” (Sresthacarya 1981: no. 151b).

407 danavas—ungrammatical metri causa; in analogy to the other quarters of the
verse, danava- should be used in the genitive instead of the nominative plural. But
danavanam would go against the metre. As A. Sanderson has suggested, this may go
back to a contracted genitive plural danavam.
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1.6

If a flower is plucked out of season or blooms for another*® [than a natural
cause]—
that flower shall be for the forefathers, I tell you truly, O goddess.

Now the result of the gift of a flower in general; in the Bhavisyapurana:

1.7

The result [one obtains] from giving ten suvarnas* to a recipient*'° who
has mastered the Veda and is endowed with the virtues of austerity (tapas)
and moral conduct (sila), that [same result] is in flowers.

In the Sivadharmasangraha:

1.8

1.9

A flower is worth ten suvarnas, even if it is scentless, O beautiful woman,
a garland is worth hundred thousand suvarnas,*"* endless [are the fruits]
if one fully covers a linga [with flowers].

This rule has been proclaimed even for a scentless flower,*'? O best of the
twice-born.

However, [if one worships] with beautiful [flowers] possessing divine scent
etc.,*3 listen to what result there is:

By presenting a single flower to lingas or images of gods,

a person does not face a bad existence*' for 8oo million aeons.

Even the one who owns a tree, the flowers, leaves or even fruits of which
are used for Mahadeva, attains the best existence.*'®

408

409
410

411

412

413

414

415

232

anyena puspitam—in Newari (“the flower made to bloom by something / someone else”
mevana hoyaka svana) it is left open as to whether a person or a circumstance is the
cause for blooming. It seems likely that a kind of artificial ripening is what is meant
here; see also PuCi 1.133a, where flowers brought artificially to bloom, and PuCi 3.45,
where artificially ripened fruits are considered improper offerings for deities.
patre—Newari explicit: Brahmin (brahmana).

In Newari the value of one suvarna is said to amount to 81 rati of gold (cayacha rati
luya lyakhana chagula suvarna dhaya). The same definition is found in PuCi 2.1.
satasahasrika mala—Newari diverges: “For a flower-garland [there is] the result of
a gift of a hundred suvarnas” (svanamalasam sarachi suvarna danaya phala).
nirgandhikusumasyapi—for nirgandhakusuma® under the influence of 1.8b (see also
1.110b nirgandhakusuma-)? The formation gandhi® for gandha® may be more common
(see also PuCi 4.68c sugandhisvetalohityaih).

divyagandhadyaih—might go back to divyagandhadhyaih (“full of divine scent”). This
suggestion by J. Benson seems very plausible on account of the well-known tendency
to misinterpret the aksara dha. PuCi 2.55cd provides other examples for such mis-
reading. The reading °gandhadyaih, though, is already attested in the SDhS, the text
quoted here.

In Newari more specific: “... for that person a stay in hell is not necessary” (amoyata
narakavasa mumala).

In Newari divergingly: “The one who offers to Mahadeva flower, leaf [and] fruit—
these three—of a tree suited for offering Mahadeva, gains the best existence”



6.4 Translation

In the Sivadharma[sastra]:

1.12 If someone cultivates*'® flowers himself, and then personally worships Siva
[with them]—
these [flowers] Siva always accepts directly out of devotion (bhakti).*"’

1.13 The result of every single one of the loose flowers is that of ten suvarnas.
If these are bound into wreaths, double the result is to be expected.

The measure of a suvarna is stated, in the [Mahajbharata:

1.14 TFive krsnalakas [make] one masa and 16 of them one suvarna.

Krsnalaka [means] gufija. Hence, for a gift of a thousand flowers, there is the re-
sult of a gift of ten thousand suvarnas. This means that, for a gift of a garland of
a thousand flowers, one receives the result of a gift of twenty thousand suvarnas.

In the Sivarahasya:
A man*"® who has worshipped Mahes$vara with just five flowers,

1.15 obtains the result of ten asvamedha sacrifices.
But the person who has honoured Siva with eight flowers according to the
rule

1.16 goes to Sankara’s abode. What more, [if he would worship him] with them
in their thousands?

Now the determination of flowers in honouring Siva. And that (i.e. the flower) is
[determined to be] twofold, namely prescribed (vihita) and prohibited (nisiddha).
It has been said in the Sivarahasya:

In this system, some are prescribed and some are prohibited.
The word “flowers” is to be supplied [in this statement]. [According to] some
“prohibited-prescribed” (nisiddhavihita) [is an additional category].*®

Then at first the prescribed [flowers] for Siva are examined; in the Sivadharmalsastral:

1.17 With flowers grown in the wilderness or leaves originating in the mountains,
which are not stale, without holes, sprinkled with water (proksita) [and]
free of insects,

(mahadevayata chaya teva simaya svana hala se thva svatam mahadevayake chavamha
parama gati laka).

416 utpadya—the SDh reads utpatya instead. The meaning would change to: “If someone
plucks flowers himself ...”

417 Strange syntactical construction as the pronouns (yah ... tani...) have different points
of reference (see also PuCi 1.129c-130b). The same construction is already attested
in the $Dh, which is the source here. Reading yaih for yah would solve the problem.

418 purusah—metri causa for purusah (see Bohtlingk 1998: s.v.).

419 For a discussion of the categories vihita, nisiddha, nisiddhavihita see pp. 28-29.
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1.18 and also with those originating in one’s own garden, one should worship
Siva with devotion (bhakti).

[About the expression] atmaramodbhavair: Some interpret this thus: the “self”
(atman) is in fact the “arama” that is the garden, “with those originating from
that”, that is to say “with mental flowers” (manasapuspa). That is not [the case].
Because it conflicts with the subject of the current investigation into flowers;
and because we see the prohibition [to worship] with [flowers] from someone
else’s garden.

It has been said in Naradiyaraksasisapatha:
But if someone honours deities with flowers produced in someone else’s
garden
1.19 I'will be stained with that evil (papa), as if this that I say is false.
Hence, atmaramodbhavaih means “with [flowers] grown in one’s own garden.” If
such a [flower] is not available, even theft is not an offence, because of the saying:
Manu said: a flower [stolen] for the sake of the gods does not constitute
something stolen.

420

Moreover:
1.20 If [one needs] a flower for the daily (nitya) honouring of the gods, there is
no fault in purchase or theft,
[whereas] with a flower requested [from someone], that [action of honour-
ing] becomes entirely fruitless.
Here [it is to be noted]: In the puja for Siva a flower originating in one’s own
garden is [only] to be taken if a wild flower is not available, because of the word
“or” [in PuCi1.18a as mentioning only a second choice] and because of an author-
itative statement about the excellence of wild flowers.

It has been said in the Sivagita:
1.21 Indeed the Highest Lord does not take the same sort of delight in even the
best of things growing in the village, as he does in those growing in the wild.

Also in the Uttarottara; glorious Uma said:

1.22  What have you not related about honouring and worshipping!
But you will have to explain this please, namely the regulation for [using]
flowers.

420 The construction and meaning of the second part of the verse remain obscure.
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The glorious Lord said:

1.23 Daughter of the snowy mountain, illustrious one, I will tell [you] in detail
the truth about flowers [and] which ones please me, O goddess:

1.24 Karavira, buka, arka, unmattaka,
patala, brhati, girikarnika,

1.25 asoka, sanku flowers,**' mandara, apardjita,
and others, [namely] sami flowers, kubjaka, sikhint,

1.26 apamarga, padma, the jati flower together with kokana,
campaka, usira, tagara, nagakesara,

1.27 punnaga, kinkirdata, the auspicious drona flower,
simsapa, udumbara, jaya, mallt,

1.28 the flowers of the tree [whose wood is fitting as fuel] for the fire sacrifice,
the auspicious bilva-leaf,
the flowers of kusumbha, the ones of kunkuma,

1.29 [any] blue flower,*? red utpalas
and all sweet-scented [flowers], growing on land or in water—

1.30 these will I accept and carry on my head, O goddess, if someone presents
[them to] me with devotion (bhakti).

422

Glorious Uma said:
And in which particular flowers, [offered] by the ritual performer (kartr),
do you take pleasure, Lord?

1.31 Tell me which flowers are suitable for the [different] months.

The glorious Lord said:
What you have asked me about, O goddess, is indeed [a subject of] my
interest.

1.32 I [will] explain carefully with a desire to benefit the people:
The ones who, after bathing on the 14™ [lunar day] of the dark [half] of the
month Asadha,

421 Sankupuspani—corrupted by anagrammatism from kusapuspani (see Uttarottara 3.4a).

422 puspani yajiiavrksasya—yajfiiavrksa is a class of trees, whose wood is admissible
for Vedic sacrifice (see pp. 84--85 above). The AC (1983: 155,,) glosses yajiiavrksa
by palasa, the foremost of the sacrificial trees. New.: “Trees of which one may offer
flowers, of the same trees one may offer leaves.” (gulito simaya svana chaya tela amali
simaya halam chaya teo). In a narrower sense the suffixes -li or -lito point to quanti-
tative demonstrative pronouns (Jergensen 1941: §59). But according to Jergensen’s
dictionary, gulito may also be used in the present sense (“gulito [...] how much [...],
which (of them)” Jorgensen 1936: s.v.).

423 nilam ca kusumam—Newari nila kusumasvana hardly makes any sense.
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1.33

1.34

1.35

1.36

1.37

1.38

then at once burn bdellium*** and give puspasakundika?, penetrate the

worlds [beginning with] Brahma’s*> and attain to the highest existence.
But a man who eats but once a day, [on the 14™ of the dark half]** of the
month Sravana, honours [Siva] with karavira, receives the result [of a gift]
of 1,000 cows.

He who [on the 14" of the dark half] of the month of Bhadrapada honours
[Siva] with apamarga, travels in a heavenly chariot furnished with a wild
goose banner.**’

And he who [on the 14™ of the dark half] of the month of A$vina honours
[Siva] with arka flowers, travels in a heavenly chariot furnished with a pea-
cock banner.

But whoever [on the 14™ of the dark half] of the month of Karttika bathes
me*?® with milk and honours [me] with jati flowers, will see Siva devoid of
qualities.

Again, if he, [on the 14™ of the dark half] of the month of Margasirsa, hon-
ours [me] with buka, he traverses the three worlds and reaches to where
Iam.

424
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427

428
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guggulum—also guggula, bdellium; fragrant gummy resin, harvested from the bark
of the Mukul myrrh tree (Commiphora wightii [Arn.] Bhandari).

The two quarters 1.33d and 34a seem to be inserted. They are missing in the edition
of the Uttarottara, as well as in the manuscripts consulted. There, the verse on the
month Asadha comprises, in accordance with the following ones, only two lines. This
assumption finds support in the oddities of the proposed insertion: the strange com-
pound puspasakundikam (kundika—a vessel, synonymous to kamandalu; as unclear
as the Newari svanaya tvapala; Malla et al. 2000: s.v. tvapala peak of a mountain,
the example refers to a woman’s breast), the irregular absolutive nirbhittva (for the
absolutive of compounded roots in -tva instead of -ya, see Whitney 1995: §990a) and
the unattractive brahmalokesu. The need for a flower in a verse that only relates to
the incense (dhiipa) guggulu might have been the reason for the insertion.

Because of parallel syntax krsnacaturdasim from 1.32d is extended to apply to 1.34-44.
Although in 1.42 and 44 the arrangement is different, it seems likely that an instruc-
tion for a ritual on the 14th of the dark half of the month—a day considered to be
especially fit for the worship of Siva—is intended here. In Newari the tithi is only
mentioned for Asadha.

In Newari in this and in the following verse as well Siva’s world is mentioned as the
destination of the journey: “.. standing in a [...] aerial chariot, he travels to Siva’s
world” (amomha [...] vimanasa danava Sivaloka vaniva).

mama—metri causa for the accusative. In Newari it is specified that the substances
with which Siva is bathed are procured from a cow (1.37 saduduna—with cow’s milk;
1.43 saghelana, with clarified butter from cow’s milk; 1.44 sadhalina—with curdled
cow’s milk).



1.39

1.40

1.41

1.42

1.43

1.44

6.4 Translation

Whoever [on the 14™ of the dark half] of the month of Pausa honours [me]
with dhustiira, reaches, O goddess, through me, who am satisfied, the high-
est position.**

And he who [on the 14th of the dark half of the month] of Magha, O goddess,
honours Hara (Siva) with bilva, travels in a heavenly chariot with [a banner
showing] the rising sun and moon.*°

And [he] who [on the 14" of the dark half] of the month of Phalguna bathes
[me] with fragrant water and honours [me] with a drona flower, attains
half the throne*" of Indra.

[He] who then [on the 14™ of the dark half] in the month Caitra honours
Sankara with a darbha flower to the accompaniment of dancing and singing,
receives [the result of] a bahusuvarnaka sacrifice.**

And [he] who [on the 14" of the dark half] of the month of Vaisakha regularly
bathes [me] with clarified butter and honours [me] with white mandara,
receives the result of an asvamedha sacrifice.

And then, a person who, in the month Jyestha constantly bathes [me]
with yoghurt and honours [me] with a padma flower, reaches the highest
existence.

Now the results of particular flowers; in the Sivadharmalsastral:

1.45

1.46

1.47

1.48

Whoever presents Siva a flower of the arka, obtains the result [one achieves]
when giving ten suvarnas [to a suitable recipient].

In the same way, this result can be augmented by a particular flower.
Learn from me, how this is to be understood by one who knows the different
kinds of flowers.

A thousand arka flowers are surpassed by a karavira.

A thousand karaviras are surpassed by a bilva leaf.

A thousand bilva leaves are surpassed by a padma flower.

A thousand padma flowers are surpassed by a buka flower.

429
430

431

432

The Newari translation conflates this with the previous verse.

balarkasasiyuktena vimanena—because of the construction being parallel to 1.35c,
36¢ I assume the chariot to have a flag (dhvaja). The translation into Newari (“an
divine chariot that has the shine of the morning moon”, suthaya candramaya teja
dayava cona vimanasa) takes the Sanskrit as: “with an divine chariot equipped with
[the shine of] the moon at sunrise.” This does not seem very plausible.
indrasyardhasanam—-“it is considered a mark of high respect to make room for a guest
on one’s own seat” (Monier-Williams 1998: s.v.).

bahusuvarnakam—a Srauta sacrifice, mentioned e.g. in the Ramayana, once together
with the asvamedha (1.1.94), once as one of seven sacrifices Ravana’s son Meghanada
had performed (7.25.8-9), i.e. agnistoma, asvamedha, bahusuvarnaka, rajastya,
gomedha, sacrifice to Visnu (vaisnava) and to Mahesvara (mahesvara).
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1.49

1.50

1.51

1.52

1.53

Better than thousand buka flowers is a dhustiraka.

A thousand dhustiiraka flowers are surpassed by a brhatpuspa.

A thousand brhatpuspas are surpassed by a drona flower.

A thousands of drona flowers are surpassed by an apamarga.

A thousand apamargas are surpassed by a kusa flower.

A thousand kusa flowers are surpassed by a sami flower.

More precious than thousand sami flowers is the splendid blue utpala.

In comparison with all flowers the blue utpala is the most excellent.
Listen to the result in matters of merit of the one, who, in accordance with
the rules and in devotion (bhakti), presents Siva a garland of a thousand
blue utpalas:

For tens of thousands of millions of aeons and for tens of hundreds of mil-
lions of aeons he eternally dwells in Siva’s world with power that equals
Siva’s.

He prospers in Siva’s world in accordance with the result announced for
the other kinds of flowers [when he offers these].

And [further,] it is said that the flowers of the saml and the brhatt are
equivalent.

The jati, vijaya and patala are to be known equivalent to the karavira.
The flower of the white mandara is equivalent to that of white padma.
The naga, campaka and punndga are remembered [in the authoritative
sources] to be equivalent to the dhustiiraka.

And also in the Sivadharmasangraha:

1.58

There is no foe equal to evil (pdpa), and no friend equal to righteous conduct
(dharma),

neither is there a god better than Rudra nor a flower [better] than kanaka.**

In the Sivadharmalsastral:

1.59

A person who worships a linga, especially together with its vedika,*** with
fragrant garlands, enjoys endless fruits.

433

434
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kanakad—the Sanskrit would allow for taking kanaka as a golden flower instead of
denoting a special species. The latter, however, seems to fit better in the context of the
immediately preceding mention of the dhustiiraka (thorn-apple). This is confirmed
by the Newari (kanaka dudharasvana uparanta svana madu).
savedikam—according to Sivadharmasastra 5.117, a verse that was not taken over
by PuCi, the vedika is seen as the goddess, the linga itself being Siva. By worship of
both, the god and the goddess are worshipped (lingavedi bhaved devi lingam saksan
mahesvarah | bhavet samptijanat tayor devi devas ca pujitah, SDh 5.117).



1.60

1.61

1.62

1.63

1.64

1.65

1.66

1.67

1.68

1.69

1.70

6.4 Translation

[He] who once worships a linga with intact bilva leaves,

prospers in Siva’s world, liberated from all evil (papa).**

A person who worships a linga with dhustiiraka a single time

obtains the result of [a gift] of 100,000 cows and gains the highest station.
One who honours in devotion (bhakti) a linga with brhatl flowers a single
time

obtains the result of [a gift] of 10,000 cows and reaches Siva.

Mallika, utpala, padma, jatt, punnaga, campaka,

asoka, white mandara, karnikara, buka,

karavira, arka, mandara, sami, tagara, kesara

together with the [flowers] growing on kusa, apamarga, kumuda, kadamba
and drona [plants]—

listen attentively to the merit a person obtains, when he worships Siva with
these, as they are available:

By means of divine chariots, having the appearance of ten million suns,
satisfying all desires, entwined with garlands of flowers, resounding with
songs and musical instruments

and [accompanied] by string-music with sweet sounds, [moving] sponta-
neously in the abode of the firmament, filled with Rudra’s girls, who are
difficult to find among gods and demons,

he travels, fanned by yak-whisks and praised by gods and demons, to the
divine city or to wherever it may please him.*®

Having worshipped Siva with devotion (bhakti), with any flowers what-
soever, growing in water or on land, which have been ritually sprinkled
(proksita), one prospers in Siva’s world.

One who fashions a compact mandala of flowers on top of a Siva [linga]
adorned by garlands of flowers reaching down to the end of the pedestal,**’

435
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In Newari it is specified that one would live in Siva’s world for an endless time after
all evil-doings are annihilated (... amomhaya sampuirna papa ksaya juyanali anan-
takalasa kalasa sivalokasa basalapio). The repetition of kalasa serves to emphasize
(see Jgrgensen 1941: §217a).

PuCi 1.66-68 are rendered in Newari rather loosely: “Standing in an aerial chariot, which
has the blaze of 100,000 suns and is able to grant all desires, he stays in Siva’s world
having a flower-garland be hung around his neck, songs be sung, many instruments be
played, having yak-whisks be fanned and [himself] be praised by the gods. Or he stays
at a place where his heart/mind is happy.” (koti siryaya teja daydo cona kamana dhako
biya phu thathina vimanasa danava svanamaldana kokhayakao me halakava aneka bajana
thatakava camarana garakava devatapanisyana stuti yatakava sivalokasa coniva |
athava manasa khusi juya thasa coniva). The second half of 1.67 remains untranslated.
1.66c-67D is taken to refer to the passenger rather than to the chariot itself.

New.: “Who offers, having completed a mandala of flowers on a sivalinga with flow-
er garlands reaching from the head down to the water-receptacle (jaladhari) ...”
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6 The Text

1.71

1.72

1.73

1.74

that happy one takes his abode in Siva’s city as a fortunate person with ex-
tremely marvellous large vehicles, decorated with divine flowers, equipped
with all [imaginable comforts].**

The one who, at the time of festivals, would fashion above a Siva [linga]
a house of flowers of different designs gleaming with many-coloured
flowers,

[travels] in Kubera’s chariot (puspakavimana) surrounded by thousands,
supplied with the pleasures of erotic play that result from the joys of
divine women,

he rejoices for a never-ending time as someone who rules unques-
tioned and roams where he wishes in all the worlds of Siva and the other
[gods].**

In the Sivadharmasangraha:

1.75

1.76

1.77

1.78

From giving buka, O goddess, only a single time, a person receives the result
of [a gift] of thousand cows.

After half a month [of constantly giving buka], he becomes a Yogl, after one
month proceeds to heaven.

And after two months he obtains the highest result of all sacrifices,

after three months approaches the unsurpassed world of Brahma,

after four [months] obtains perfection (siddhi), after five the perfection of
yogal-practice] (yogasiddhi),

after six months, without a doubt, he goes to Rudra’s world.

He becomes someone who assumes the appearance of Rudra, who has made
the half-moon his crown,

and goes forth with the bull as a vehicle like a second trident-holding**°
[deity, Siva].

438

439

440
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(Sivalimgasa svanaya mandala parna tayava svanamalana Silanisye jaladharito
thenakao gvamhana chala ...).

New.: “Standing in an aerial chariot, which is big and so marvellous that one keeps
looking (i.e. it catches the eye), he gets an ornament of flowers, is introduced to ev-
eryone and happily stays in Siva’s world” (tavadhana svayam tayam ascarya thathina
vimanasa danava svanana svabha latakava sakalasaom paricaya dayakava sivalokasa
coniva sukhana). In 1.71c sarvaih paricitaih is understood as sarvaih paricitah. The
$Dh (5.111c), however, reads sarvaih paricaraih (“with all attendants”).

1.73-74 in Newari shortened: “... standing in a divine chariot of flowers, enjoying
sexual pleasures with women from the world of gods, everlastingly rejoicing he stays
in Siva’s world” (amomha svanaya vimanasa danava devalokaya misatosao bhogya
yanava aksaya ananda yanava sivalokasa vasalapiva).

stiladhrk—here stila- means trisila-.



6.4 Translation

Now the leaves prescribed for Siva; in the Lingapurana:

1.79 Bilva leaf, sami leaf, the leaf of the bhrngardaja,
the leaf of the atariisa, the leaf of the kimsuka [and] colika

1.80 the leaf of the tamala and the one originating from the devapattrika,
the ones of the white and dark unmatta, the leaf of the kamala,

1.81 the leaf of the gangapattrika, the leaf of the kahlara,
jalakahlarika leaf**', and also the leaf of the mariibaka [are suited].

1.82 Satapatra is always declared [to be usefull, gandhala?,**? buka leaf,
the leaf of dumbarika, the leaf of gramasist,**®

1.83 drona [and] apamarga leaf, the leaf of the khadira.
With the flowers of those [plants] whose leaves are used for worshipping
Siva, [Siva can] always [be worshipped].

1.84 And in the absence [of suitable leaves and flowers] paja for Sadasiva can
always [be performed] with old [leaves] of rasdla, kimsuka, asoka and durva,
as well as with fresh grass.

Now the manner of giving flowers; in the Jianamala:

1.85 Beitaleaf, a flower or a fruit—ifit is face downwards it is not regarded as
good.
It is reckoned to bring misery. One should present anything just as it has
grown.**

And also:

1.86 Offering something with its face downwards is not regarded as good—that
[does] not [apply] to the precept for pusparjali.**

This means, that in giving a handful [of flowers] the fact that they face downwards

does not [lead] to a fault.

441 The two kinds of kahlara are differentiated according to their habitat in the Newari,
too: “the leaf of a kahlara flower growing on land, a leaf of a kahlara flower growing
in water” (thalasa jayalapu kahlalasvanaya hala jalasa jayalapu kahlalasvanaya hala).
As kahlara usually denotes a water-lily, what a kahlara growing on land could be is
a little puzzling.

442 gandhalam—possibly goes back to gandhadhya (also Satapatrika, mostly denoting
a rose, see also note below on 2.55). Newari says: gandharam buka, “a buka [found
in?] Gandhara.”

443 gramasisi—for gramasikhi? But this word, too, cannot be identified as a flower name.

444 In Newari it is explained: “that is why a leaf must be offered as (i.e. in the same di-
rection) it has grown, a flower as it has bloomed” (thathenam halam buva kathanam
chaya svanam hova kathanam chaya mala).

445 1In Newari itis explained: “Again, if one must offer with a handful [of flowers], it is not
prohibited. One may offer [the flowers] as [they themselves fall]” (hanom pvasarana
chaya malasa nisiddha majuva gathe chayam teva).
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6 The Text

Now the [suitable] times; in the Sivadharmal[sastral:
Kanakas and kadambas are to be given to Sankara at night,**
1.87 other flowers by daytime, mallika at midnight.
Jati stays [fit for worship] for one prahara,** karavira for one day and
one night.
According to the Sagara, “to be given at night” [means] to be plucked [then].
According to the author of the Acaracintamani, “to be given at night” [means] to
be offered [then].

Now in the kamyalpujal; in the Sivadharmasangraha: Nandike$vara spoke:

1.88 Thisresult that I have described refers to a linga honoured without a special
wish.*8
With regard to one [liniga] worshipped with a specific desire, listen to the
result that comes from that:

1.89 Through [worship with] buka god [Siva] is ready to confer boons, through
karaviras he bestows wealth.
Through arka one obtains fortune, but through dhustiiraka liberation.

1.90 Enjoyment arises [for one] who honours the best linga with ntlopala.
Through red abjas one obtains royalty, and through [white] pundartkas
[one becomes] an universal ruler.**

1.91 Through campakas [one obtains] all desires, through punnagas [and] naga-
kesaras one obtains all desires longed for, and so likewise through garlands
of kesara.

446 1.86cd—in Newari it is added: “Flowers that bloom after daylight has ceased are to
be offered at night” (nebhala visenali hoo svana canhasa chaya).

447 praharam tisthate jati—the interpretation is based on a commentary on the same
verse found in the Acaracintamani, according to which jati is suitable for pajas within
one prahara after being plucked (praharam iti—avacayottaram jatipuspam prahara-
paryantam pujarham evam agre pity arthah, AC 1983: 143, ,,). The rather obscure
expression in Newari can be interpreted to the same effect: “up to one prahara [af-
ter plucking] one may offer jilisvana” (chapaharato jilisvana [...] chaya teva). A day
comprises eight praharas in all, each of the periods between midnight and sunrise,
sunrise and midday, and so forth, covering two praharas.

448 In the original context of the SDhS, the verses prior to this one (i.e. SDhS 5.70-75)
contain rules for the use of flowers in the nityapija. Three of them (5.70-72) are cited
in PuCi 1.8-10. For the citation techniques see chapter 3.2. above.

449 bhogo—Newarireads bhagya. The latter half of the verse is left out in Newari, which
simply states: “By offering red palesvana one receives royalty” (hyanu palesvana
chayana rajya layuva).
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1.92

1.93

1.94

1.95

1.96

1.97

6.4 Translation

One who honours with scented flowers**° obtains the mastery over the

mantras,”’ as does one who honours the highest Lord with white arka.
One who honours with scented flowers obtains all desires.*?

Through kubjakas much profit [is effected] and varunt [leads] to conjugal
felicity (saubhagya).

One who, wishing for a girl [as a bride?], honours Paramesvara with jatis,
obtains the best girl within six months, there is no doubt [about that].
Those who offer* mallikas for the sake of their desire for knowledge receive
the highest knowledge, which destroys fear of the cycle of rebirths.

And a virtuous man, who honours** with kundas for the sake of a desire
for a son, obtains many sons, who will be wealthy and long-living.

And through kusa flowers [one gains] health, through asokas a meeting
with a loved one.

Through karnikaras one finds wealth, for subjugation [one should employ]
a drona flower.

450

451

452

453

454

yo ‘rcayed gandhapuspakaih—SDhS 5.86b reads brhatyagastipuspakaih in its place,
whereby the redundant verbal form would be spared. The reading in PuCi quite
surely goes back to a transmissional error, in which a scribe skipped a line and er-
roneously copied text from the next verse. It is likely that this error arose because in
both verses the first quarter ends in avapnoti und the second in °puspakaih. Probably
because of the redundant verb in the Sanskrit text, in the Newari the three quarters
1.91d-92b are joined: “By offering scented ttka-substance [and] by offering kesala-
svana the perfection of mantras arises” (nasaka cita chayana kesalasvana chayana
mantrasiddhi juyuva). It is to be noted that gandhapuspaka (New. cita/ceta) is un-
derstood as a scented substance from which marks on the forehead are made (see
Apte 1998: s.v. puspaka 6. “a kind of collyrium”; for Newari, see Malla et al. 2000: s.v.
ceta—*“vermilion mark on the forehead”). Gutschow and Michaels (2008: 248, 254)
translate cetana svatika coye as “write (i.e. draw) a svastika with sandelwood (paste)”
and relate Newari ceta to Sanskrit candana.

mantrasiddhim avapnoti—for mantrasiddhi, see Hoens (1979: 106). According to Hoens
perfection can be brought about in different ways: by teaching, by the grace of the
preceptor (guruprasada), by the efficacy of the mantra itself (mantraprabhava), and
by devotion (bhakti).

In Newari, 1.92¢c-93b are joined. Here again, the diverging interpretation of gandha-
puspaka is attested: “The one who offers white alakapatasvana together with scented
ttka substance, gains all desires” (gvamhana mahadevayake nasdaka cita sahitana toyu
alakapatasvana gvamhana [redundant] chala amomhanam samptirna kamana laka).
arcayanto—arc with a double accusative (see also PuCi 2.36¢-37, 2.45cd)? Edgerton
(1970: §7.17) terms such cases “blend constructions resulting in two accusatives with
verbs.” His example (muktasukusumani ca mahim avakiranto) is actually very close
to the present one.

arcayita—the third person optative middle ending in athematic -ita instead of the-
matic -eta occasionally occurs with causatives (Whitney 1995: §1043c), in early Saiva
texts very commonly so (information by A. Sanderson).
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1.98

1.99

1.100

1.101

1.102

1.103

1.104

1.105

1.106

1.107

One should constantly honour the linga with kadamba, steady in one’s vow.
But for the sake of one’s desire to subdue enemies, one should offer*** [it]
daily.

The ailments of one who honours with atimuktakas disappear.

By means of a flower of the sindhuvdra the one who is bound is released
of his bonds.***

Ankota,” [flowers] of dark colour and unscented flowers—

these one should provide to the god of gods [Siva] in order to destroy
enemies.

As for one who regularly gives yellow flowers for the sake of prosperity**®
and victory, he shall attain to his desires.

One should offer flowers growing in water for the purpose of subjugation.
Those that are blue or red also effect subjugation.

Bilva grants every desire, liberates from poverty.

There is nothing better than a bilva leaf, with which Sankara is satisfied.
Steady in his vows he should use damanaka for the sake of victory.

If he thus honours the [deity] who carries the bull-flag (Siva), his enemies
are defeated.

Whereas happiness [is gained] by marubaka,
Tilaka is for the purpose of wealth and vankuli is for the purpose of cows.
Tagara grants felicity and kinkirata grants desires.

Concerning health and wealth, phalint is known to grant [these] desires.
Sala produces affection, from kimsuka one obtains vigour.

For desire for elephants, horses and cattle, one should honour Siva with
kutaja.

49 jambuta grants every desire.

460

455

456
457
458
459

460
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pradapayet—possibly solely for the sake of metre the causative was chosen instead
of the simple (see Goudriaan and Schoterman 1988: 83). Oberlies (2003: 249 n. 1),
however, has pointed out that, with verbs and syntagmata denoting ritual acts, such
an assumption is sometimes unnecessary, because rituals are often carried out by
a middleman.

In Newari more specific: “By offering bosimghalisvana [one is] released from jail”
(bosimghalisvana chayana bandhikhanana chutaya juyu).

ankota—name (in mss. ankata) is not translated into Newari.

pustyarthe—in Newari more specific: “the body prospers” (sarira pusta juyuva).
sukham marubakenaiva—Newari diverges: “By offering malisvana [one] becomes
beautiful” (malisvana chayana sundara juyuva).

In Newari more detailed: “By offering vankulisvana there is much material wealth
in the form of cows etc.” (vamkulisvana chayana sa adipana laksmi yako dayu). No-
tably, already in the Sanskrit text a Newari word is used to designate the flower
(“vamkuli—north-east corner”, Malla et al. 2000: s.v.).



1.108 And for the destruction of enemies one should give karpiiradamana,

6.4 Translation

461

enemies are destroyed swiftly by worshipping the god of gods [with that].

1.109 And syama regularly grants health, as does the java flower.

[The flower] of kurunthaka is for the purpose of subjugation, if the linga is
worshipped regularly [with it].

1.110 Who honours a linga, himself being angry, should use yiithika for the god

of gods Mahesa in [a rite producing] dissension, ketakt for the destruction
of enemies.*?

1.111 That very*® vyaghri is proclaimed to grant all desires, O goddess.

And in the same manner jyotsnakarl regularly grants desires.

1.112 If one honours god [Siva] with vasaka, his strength and life[span] grow.

Jhinthika regularly grants happiness, as does apsaracampaka.

1.113 Dimbhaka is for the elimination of ailments, as is asvakarna.

Jayanti is for the desire for victory and so too is the white girikarnika.

1.114 And one should honour with a nimba flower [to produce] dissension (vid-

vesa) and displacement (uccdatana).
And for the [rites of] attraction (akarsana) bhandi is to be used. Madanti is
for victory.***

1.115 Rsipuspl and rudrajati eliminate all calamities,

and so, too, does the one called sana flower, as well as kokilaksa.*®®

1.116 All white [things] are for [rites of] pacification (santi), all yellow, however,

for [rites of] prosperity (paustika),

461
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karpuaradamanam—could also be understood as camphor and damana, but on the
basis of the Newari translation as “white (toyuva) dhavanasvana” it is here held to
be a special kind of damana(ka).

In Newari simpler: “By offering jhitisvana to Mahadeva enemies are annihilated. By
offering ketakisvana to Mahadeva, oneself being angry, enemies are annihilated”
(jithisvana mahadevayake chayana satru nasa juyuva | thama tama cayava ketakis-
vana mahadevaydke chdyana satru nasa juyuva).

hrsya—read hy esa as in SDhS 5.105a. The translation into Newari reads: “By offer-
ing vyaghrisvana one obtains all desires and stays happy” (vyaghrisvana chayana
sampurna kamana lanao anandana coniva). The word hrsya here evidently is inter-
preted as instrumental of a lexically non-attested noun *hrst.

madanti ca jayo bhavet—odd formulation. The variant in $DhS 5.108d (madayanti
ca ya bhavet) is likewise not very attractive. A. Sanderson proposed to emend the
reading to: madantl ca jaye bhavet. Alternatively, one could read madantya ca jayo
bhavet.

In Newari 1.115cd is syntactically related to 1.116a: “By offering all white flowers, as
nalu flower, kokilaksasvana etc., all calamities are pacified” (naluya bu kokilaksasvana
adipana toyu svana dhako chayana sakalena upadrava dhako santi juyiva).
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6 The Text

and likewise in [rites of] malevolent injury (abhicara), one should offer
dark [things] to the god of gods [Siva].*®

1.117 The one who daily gives Siva (Sambhu) a leaf, a flower, a fruit, water or
grass, O seer, does not attain to a bad existence.

Now the prohibited [flowers]; in the Sivadharmalsastral:

1.118 Ketaki, as well as atimukta, kunda, ytithi, madantika,
sirtsa, sarja [and] bandhiika—I[these] flowers one should avoid.

1.119 One should avoid vakuct leaf and flower, and what originates from kara-
jendra, and the flowers and leaves of vibhitika.*®’

In the Karttikamahatmya:

1.120 One should never regularly (sada) worship Siva (Sanikara) with java, kunda,
sirtsa, ytithika, malati and with flowers from ketakl.

“Regularly” (sada) means in the nityapiija. Because the scripture rules that [some

of the] prohibited ones [are to be used] in the kamyalptija, namely in PuCi 1.96, 99,

109, 110]. “But in a puja for Siva, which continues for a year, kunda is prescribed

in the month Magha,” thus the Acaracintamani.*®

In the Lingapurana:

1.121 The flowers of sarja, bandhiika, kendra, yutht, madantika,
the flowers of ketaki and jati,**® apardajita,

1.122 red and white prosita? and also bhandika flowers
and also svarnanugarbha?, aksas and vibhiti flower—*"°

466 The Newari text is more specific: “By offering all kinds of dark flowers to Mahadeva
killing is [effected]” (haku svana dhako mahdadevayake chayana marana juyuva).

467 Verse 1.119 is not translated into Newari.

468 +1.120 New.: “All these flowers may be offered to Mahadeva with a special wish. If
one has to perform a Sivapuja lasting one year in the months of Magha [pijal with
bhoyusvana, it is [considered] prescribed, it is not prohibited” (thvate svana sakalena
kamanapara mahadevayake chaya teo | bhoyusvanana dachito siva paja yaya malana-
va maghalasa vihita juva nisiddha majuva).

469 ketakijatipuspam—could also be translated as “the flower of the species ketaki.”
This would be even more reasonable from a general perspective. Jati, unlike other
jasmines, is prescribed thrice for Siva in the nityaptja (PuCi 1.26c, 55cd, 63b). My
translation here follows the Newari text in which °jati® is understood to denote
a flower (ketakisvana, jilasvana).

470 prosita—not documented as a name for a flower. Padas a and c seem to be affected
by corruption. Newari diverges: “red-coloured, white-coloured flowers, such that
are stale” (hyanu una toyu una svana osi juyava cona).
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6.4 Translation

1.123 a person who has worshipped [Siva] regularly with these flowers,

is an evil-doer who will cook in the avici hell,*”" there is no doubt about it.
1.124 Kapittha, the ketaki flower, mandini, kasthapatala,

the nimba flower, karafija, the dhataki flower,
1.125 the flower of the Sirisa, gufijala and atimukta one should avoid.
But, in contrast, for the highest bhaktas in this world there is no consideration
as to what is prescribed or not prescribed.*”

It has been said in the Puspadhyaya:
One who in devotion (bhakti) makes any offering of fruits and flowers,
1.126 be they good or bad, attains to nothing bad.

And elsewhere as well:
Pija is always to be performed with all flowers—be they prescribed

1.127 or not prescribed—for all the gods. The crucial factor therein is rootedness
in devotion (bhaktiyoga).*”
Those with thorns, as well as those that are spoilt

1.128 or have stood overnight, one should keep at a distance.

Now the spoilt [flowers]; in the Gautamlya/tantra]:

The one having touched a seat,*” the one having touched the ground, the one
washed in water and the strong-scented, the one plucked after one has bathed,
the one held in the hand by someone who performs a salutation—any such flower
is disagreeable to all the gods.

In the Puspamala:
One washed under water, one situated on a seat, one fallen by itself, one
that has fallen to the ground—

471 New.: “.. that person falls into the hell called avici by name” (amomha avici dhaya
nama narakasa paralapiva).

472 In Newari it is not stated that the flowers mentioned in 1.124-125 are normally pro-
hibited. After enumerating the names the text continues without a gap: “Someone
who is a great devotee of Siva may offer all these flowers” (thvate svana sakalyam
tavadhana sivabhaktam juyava conamhana mahadevayake chaya teva).

473 New.: “With devotion, one may offer all kinds of flowers to all deities if one is [in the
mental state of?] devotion at the time of liberation” (svanamya jata dakonam devata
sakalaskem bhaktina chaya teva mokhakala bhakti juvana). The second part of the
sentence, its meaning, and grammatical relation to the main clause is not entirely
clear to me.

474 asanagatam—in Newari more specific: “flowers fallen onto one’s own seat” (thava
asanasa kutina svana).
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6 The Text

1.129 [authorities] have declared such flowers ineffective in the rites of worship
of any of the gods.

Harita [saysl]:

There are twice-borns who cut a flower only after they have bathed.

1.130 The gods do not accept that [flower], it turns to ashes like a piece of wood.*”®
The strong-scented, the non-scented, and the one purchased are without
effect.

1.131 And one should never offer one that has [already] been put on an [image
of a] deity [or] a wilted one,

a dirty one,”® one that has touched the ground or one that is spoilt by in-
sects*”” or hair and the like.

1.132 When honouring the gods, one should avoid flowers that have become stale.
One should not honour a deity with buds*’® nor, likewise, with pierced or
torn [flowers].

1.133 With flowers made to blossom by oneself and [a flower] fallen on the ground
by itself,
with those brought wrapped in a garment, as well as those that have touched
limbs of the body,

1.134 [and] with flowers having less than three leaves, one should never honour
[the gods].

About “three leaves”: This refers [only] to flowers that were not mentioned [among

those prescribed]. About “flowers made to blossom by oneself”: [This means],

with [flowers], made to blossom artificially. About “with those that touched

limbs of the body”: The meaning is, “with those that have been touched by feet
etc.479” 480

475 bhasmibhavati kastavat—figuratively the verb bhasmibhii denotes something worth-
less (see Apte 1998: s.v.).

476 malinam—Newari diverges: “a flower that has become dry” (sukhula juyava cona
svana).

477 krimi—inaccurate for krmi (see Bohtlingk 1998: s.v.), manuscript I has the correct
spelling.

478 mukulair—not translated into Newari.

479 padadi°—refers to all parts of the body below the navel, which are deemed to be
polluted and therefore polluting.

480 In Newarithe translation of 1.133d-134b and its commentary are conflated: “flowers
touched by the feet, those among the flowers not mentioned [as suited] that do not
have three leaves—all these flowers one must never offer to deities” (tutina thiya
svana thina malhayagula svanasa svahala madugula svana thvate svana sakalyem
devatapaniske gvalanhum chaya mateva).

248



6.4 Translation

And now: for certain special flowers it has been said that there is no fault when
they have touched the ground and so on; in the Gautamiya[tantra]:
One should avoid a flower that has touched the ground, except for the
sephalt and bakula.
1.135 Flowers that have not opened are to be excluded, except for the campakas
and padmakas.
Even if they are not intact, the leaves of bilva, khadira, the dhatri leaf
1.136 and the leaf of tamala are not spoilt.
[The leaves of] tulasi, agastya and bilva cannot become stale.
1.137 A stale flower is to be avoided, stale water is to be avoided.
Ganga water is not to be avoided, a tulast leaf is not to be avoided.
1.138 Tulast is always pure and so too are bilva leaves.
About “always” (sarvada): The meaning is “up to five days.”*®' Because it is said
that [these things] are stale after five days; and:
In the case of flowers growing in water and the bilva leaf—
1.139 of those one should suspect that they have wilted after five days.

In case of the buka flower*® the state of nirmalya sets in after seven nights; in
the Sivadharmasangraha:
An intelligent man may present buka to Rudra for seven days.
1.140 And [the flower] can be offered every day [anew], after it has been purified*?
again and again.
After seven days have passed, it becomes nirmalya.

Harita [says]:
1.141 Padma and amalaka are pure** for three days.
Karaviras are suitable for one day, O ascetic.
If [the flowers] are located in the house of the garland maker (maldkara), there
is no fault even if they are stale, according to the Saivagama.

Thus the first chapter (lit. “illumination”) in the glorious Puspacintamani.

481 In Newari the commentary is conflated with the translation of 1.136c: “Tulasi leaf,
kasibu and byalapata—these flowers may be given up to five days. [They] do not
become stale” (tulasthala kasibu byalapata thvate svana nanhuto chdaya teva | osi
majuva).

482 bukapuspam—grammatically unsound, one would like to see bukapuspe or °puspasya.

483 socayitva—should read sodhayitva (suggested by A. Sanderson).

484 suskam—read suddham (as TS 1985: 340,,). New.: “One may offer palesvana and
ambarahala up to three days, [even if] stale” (sonhuto palesvana ambalahala o0si
chaya teo).
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6 The Text

Now [the flowers] for Visnu; in the Narasimhapurana:

2.1

2.2

2.3

2.4

2.5

The result a person obtains by giving ten suvarnas to a recipient who has
mastered the Veda and is endowed with the virtues of austerity (tapas) and
moral conduct (sila),

is the [same] result a mortal obtains by a gift of flowers to Hari (Visnu).
With mallikas, malatis, jatis, ketakis, lodhras and campakas,

with punnagas, nagas and bakulas, padmas, utpala species—

a person, who honours Acyuta with these and with other excellent flowers
obtains the result of [a gift of] ten golden coins for each one.

Having honoured Hari or Hara (Siva) with a single karavira [flower]—

be it bright or dark***—one will not again become an offspring [of man].*®

In the Visnupurana:

Malatt, mallika, yuthika, atimuktaka,

2.6 patala, karavira, jaya, pavanti,
kubjaka, tagara, karnikara, kurunthaka,
2.7 campaka, vataka, kunda, bana, barbara, mallika,
asoka, tilaka, campa, atarusaka,
2.8 Sami—[these] kinds of flowers*” are good for worshipping Kesava.
As well as:
Padmas born in water, as well as red and blue utpalas,
2.9 and also the white utpala are always dear to Krsna, O king.

These flowers are to be given to Visnu, who is powerful.*®

Now the results of particular flowers; in the Narasimhapurana:
2.10 If one presents one drona flower to Madhava

2.1

one obtains the same result [that comes] from giving ten suvarnas.
Know that the reward that arises in this way by [giving] these particular
flowers is even greater if one gives certain others. Hear, O king, how this

iS.489

485
486
487

488

489
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In Newari more specific: “be it white [or] be it red” (toyuvam thajula hyanu thajula).
In Newari explicitly: “his rebirth is not necessary” (amomhaya punarjanma mumala).
sami puspa®—the AC (1983: 163,,), on which the text is based here, has the more
plausible reading ami puspa®. Sami most probably goes back to am.

In Newari the verses 2.5¢-9 are joined to a continuous enumeration in which kara-
vira (already mentioned in 2.4cd) as well as a separate gloss for campa (7c, see also
campaka 7a) and the one for pavanti (6b) are missing. Mallika, however, is translated
twice, once as malisvana (5c), once as mallikasvana (7b).

In Newari simpler: “How in this way one receives more result by [different] species of
flowers—that I will tell” (thvathyam svanaya bhedatina adika phala laka amo lhaya tana).



2.12

213

2.14

2.15

2.16

217

2.18

2.19

2.20

2.21

2.22

2.23

6.4 Translation

A thousand drona flowers are surpassed by a khadira flower.

A thousand khadira flowers are surpassed by a sami flower.

A thousand sami flowers are surpassed by a bilva leaf.

A thousand bilva leaves are surpassed by a baka flower.

A thousand baka flowers are surpassed by a nandyavarta.

A thousand nandyavartas are surpassed by a karavira.

A thousand karaviras are surpassed by a campaka.

More excellent than a hundred campakas is an asoka flower.

More excellent than a thousand asoka flowers is a sevanti flower.

More excellent than a thousand sevanti flowers is a kubjaka flower.

More excellent than a thousand kubjakas is a malati flower.

More excellent than a thousand malatt flowers is a trisandhya flower.
More excellent than a thousand red trisandhya flowers is a white trisandhya.
A thousand white trisandhyas are surpassed by a kunda flower.

A thousand kundas are surpassed by a sSatapatra.

More excellent than a thousand Satapatras is a mallika flower.

A thousand mallika flowers are surpassed by a jatt flower.

Of all flower species in this world jati is the most excellent.*®

Listen to the result in merit for one [who] gives Visnu a very beautiful
garland of a thousand jatt flowers in devotion [and] in accordance with
the rules:

The wise one will live for tens of thousands of millions of aeons and tens
of hundreds of millions of aeons in Visnu’s world, with power equal to
Visnu’s.

In accordance with the result allocated by rule for [offering] the remaining
flower species, one prospers in Visnu’s world.

On [the phrase] “by rule”: That is to say, [with] a garland that has the aforemen-
tioned characteristics.

2.24

2.25

I will also proclaim the leaves that are meritorious and cause pleasure to
Hari. Listen to me as I speak, O best of kings!*"

An apamarga leaf is meritorious, and [better] than this is the one of the
bhrngaraja,

and better than this the khadira leaf, and [better] than this a Sami leaf.*>

490
491

492

In Newari the phrase jilasvana chayana is repeated for no apparent reason.

In Newari this verse is turned into an introductory statement: “Now I will tell of
all the leaves of flowers that may be offered to Visnu” (thana visnuydake chaya teko
svanaya hala chaya dako lhaya tana).

In Newari Saml is missing.

251



6 The Text

2.26

2.27

2.28

Better than this is a durva leaf, than this, however, a kusa leaf,
better than this, a damanaka, than this, a leaf of bilva.

For Hari a tulast leaf is more excellent even than a bilva leaf.

One who honours Hari with leaves of these, as they are available,
prospers in Visnu’s world, liberated from all evil.

493

In the Gautamiyaftantra]:

2.29

2.30

2.31

2.32

The two kamalas, both the karaviras, the two tulasts,***

nagakesara, pavanti, kahlara, campaka and utpala*®,
nandyavarta, ytuthi, mallika, navamallika

kunda, mandaraka, saugandhika and kesara,

kuranda, asoka, sarja, bilva, munipuspaka,

the leaf of amalaka, karnikara and palasaka—

these and other flowers one should present, as they are available.
And all [that are] fragrant, growing on land and in water—

these flowers are to be given to Visnu who is powerful.*”

jati and ketaka,

496

In the Vamanapurana; Prahlada’s speech to Bali:

2.33

2.34

It is those flowers that have colour, taste, and fragrance that are best, O great
Asura.

Jati, satahva, sumana,**® kunda, caruputa,

bana, campaka, asoka, karavira, yuthika,

493

494

495

496

497

498
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In Newari the availability of flowers is understood temporally: “... which among
these flowers one gets at the respective time [of the year]” (thvate svanasa gvavelasa
gvaguli lata).

In Newari the duals of kamala, karavira and tulast are specified as red and white
palesvana and kaneholasvana, as tulast and syamatulasi (hyanu palesvana toyu pale-
svana hyanu kaneholasvana toyu kaneholasvana tulast syamatulasi).

In Newari utpala is missing.

In Newari the availability of flowers is given a temporal sense: “all these flowers
[and] other flowers according to the time [of the year]” (thva svana sakalena mevata
svana samayetina).

etani puspadeyani—this variant was chosen because it is metrically correct. The
unmetrical reading etani puspani deyani, however, confers the proper sense. Alterna-
tively, puspany etani deyani (as suggested in a footnote in PuCi 1966) would provide
a sound reading; see also PuCi 2.9c tani puspani deyani.

sumand—from the context it was decided to prefer sumana over sumano. Sumana,
a kind of jasmine, suits the immediate surrounding where other jasmines such as
jati, kunda or yuthika are mentioned, better than sumana, wheat.



6.4 Translation

2.35 paribhadra, patala, bakula, girisalini,
kanaka, jambu, vanaja and also yellow**® tagara—
236 these indeed are the best flowers for honouring Acyuta.>®
In the Vaisnavamrta that has been stated in the Skanda[puranaj:
Those who offer malati, tulasi, padma, ketaki and munipuspaka
2.37 toJagannatha, go to Hari’s abode.>®’
For thirty thousands of years and thirty hundreds of years.
2.38 The foe of the Daityas is pleased when he is honoured with kadamba flowers.
Kes$ava becomes as much delighted by seeing a kadamba flower,
2.39 as Madhava is delighted when he reaches Padmalaya (Laksmi).>*
For seven births, O divine seer, good fortune does not depart from one
2.40 who has honoured Hari with a kadamba flower [just] a single time [even
only] in play.
The wise person who piles kadamba flowers on Kesava’s head
2.41 obtains the result [of a gift] of a thousand cows.>*

As well as:
One who has worshipped Visnu in [the month] Karttika with a garland
of malatt flowers,

2.42 gains a better result than [he would] from a gift of a hundred brown cows.
[One] who, in the highest devotion, honours the Garuda-bannered deity in the

2.43 spring with mallika flowers, burns away the evil acquired in [all] three ways>*,

499 pitakam—the interpretation as a colour follows Newari (iyiva). Otherwise, pitaka
could denote different plant species, the most popular among them being perhaps
the saffron crocus (Skt. kesara, Crocus sativus L., AVS 2: 215, P.P. Regmi 1983: 160-161);
Sivakosa (verses 35-36) lists a number of possible meanings.

500 2.33b-36b—satahva, sumana, caruputa, bana, girisalini, jambu and vanaja are not
translated into Newari.

501 Here Varc is constructed with a double accusative (see also PuCi 1.95ab and note,
2.45cd). The verse is not translated into Newari

502 New.: “Visnu’s instant joy about a kadambasvana is as [great] as it is when reaching
Laksm1” (laksmi lanava visnuya ananda juvathem kadambasvana visnuya phacinam
ananda juva).

503 The Newari text is based on Sanskrit sSivopari instead of siropari, a variant found
in manuscript I. The translation of Sanskrit nikara (heap, mass) as piirna yanava
(filling / completing?) is syntactically unrelated: “The one who makes an offering to
Mahadeva and Visnu by completely covering? [the statue with kadamba flowers?]
receives the result of a gift of a thousand cows” (mahadevayake visnuyake gvamhana
purna yanava chala amomhana dolachi sa dana yana phala laka).

504 papam tridharjitam—paraphrased in Newari: “all evil, originating from thoughts,
words and deeds” (manavacakarmana jayalapako papa).
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6 The Text

2.44

2.45

2.46

2.47

2.48

2.49

2.50

2.51

2.52

Moreover, by honouring the Lord of the gods with damana when the spring
months®® have arrived, [one] gains the result of a gift of a hundred brown
cows.

If the Garuda-bannered is worshipped with a single ketakt leaf,

that slayer of the demon Madhu becomes very pleased for a thousand years.
Even the chief of the gods (Indra) folds his hands in respectful salutation,
0 best among the sages, before those who offer a garland of munipuspa.>’
But one who honours [the deity with] the Garuda flag in the spring with
patala flowers in the highest devotion becomes a Yogl in pursuit of liberation
(muktiyog?).

Those who honour the master of the world with numerous asoka flowers
become free from sorrow (visoka) for as long as sun and moon [exist].

If they honour the guardian of the waters®® with bright or dark karaviras
Madhava is pleased for four ages of the world, O Indra among Brahmins.
Those fortunate ones who regularly honour Kesava®® with a bud of sahakara
partake of the result [of a gift] of ten million cows.

The man who at the time of piija gives durva blades to Hari>"
truly obtains the hundredfold result of a [normal] paja.
[One] who worships the god who is the foe of the Asuras with sami leaves
thereby overcomes Yama’s very frightful road, O Narada.*"

But those mortals who honour the Lord of the gods in the rainy season with

506

505

506

507

508

509
510

511

254

madhumadhava—paraphrased in Newari: “in [the months] Caitra and Vaisakha”
(caitravaisakhasa).

New.: “If Visnu sees someone who offers only a single leaf of the ketakt flower, he
stays satisfied for a thousand years” (gvamhana ketakisvanaya hala cha hala chala
amomha khanava dolachidato visnu lasatayava coniva).

Here again, Varc is constructed with a double accusative (see also PuCi 1.95ab and
note, 2.36c-37b). The Newari translation: “Indra has to treat with complete respect
the one who offers Visnu a flower garland made of munipuspa” (visnuyake gvamhana
munipuspana hana svanaya mala chala amomhayake indranam suddha binati yaya
malio).

jaladhyaksam—<“guardian of the waters”, a common name of Varuna. In the present
context it may refer to Visnu’s form of the Jalaayana Narayana, Narayana lying on
the waters (of the world ocean).

kesavopari—the locative is unusual with Varc.

durvankurair harer—judging from the cases this verse might originally have con-
tained a verbal noun such as prapujanat (“by worship of Hari with darva blades”)
instead of the inflected verb prayacchati, which has another valency (give something
[acc.] to someone [dative]). MiSra (PuCi 1966) has noticed the unsound syntax and
party heals it by emending °ankuram.

New.: “that one has no fear of Yama” (amomhayata yamaya bhaya madu).



2.53

2.54

2.55

2.56

2.57

2.58

2.59

6.4 Translation

flowers growing on the campaka [tree] will not be born again within the
cycle of rebirth.

[Those] who honour Janardana with a kumbhi flower, O divine seer,

gain the result [of a gift] of an extraordinary amount (paramatra) of gold,>"?
O sage.

If they hand over a golden ketaki flower to Janardana, that [deity with the]
Garuda flag will burn the evil accumulated over one hundred thousands
of births.

One who gives Jagannatha a satapatrika together with the two fragrances
(gandha) made of kunkuma and arunapadma®* lives long in svetadvipa.®**
The result that is in all flowers and leaves of flowers, O Narada,

is obtained by honouring Kesava with just one tulast leaf.

The auspicious tulast, which is beheld [in devotion], touched, as well as
meditated upon, reverentially mentioned, bowed to, praised, planted, sprin-
kled and worshipped regularly—as long as [such] a planted tulast spreads
her roots,

for that long, for a thousand ages of the world, righteousness prevails,
0 sage.>"

512

513

514
515

suvarnaparamdatrasya—paramatra “a certain high number (buddh.)” (“eine best.
hohe Zahl (buddh.)”, Bohtlingk 1998: s.v.: Edgerton 1970: II, s.v. paramantra)? The
translation into Newari is not very convincing: “the result of a gift of one pala of gold”
(suvarnapalachi dana yanaya phala). Considering that the measure pala contains four
karsas (Apte 1998: s.v.) and a karsa is equal to one suvarna, the gift mentioned would
be equal to four suvarnas only, less than half of the standard result of ten suvarnas
expected for presenting any flower (see e.g. PuCi 1.14ab). In the present context, one
would assume an extraordinary result is to be stated.

New.: “The one who offers a palesvdna having a hundred leaves, which was dipped
into kesalt ...” (gvamhana kesalisa thunava sarachi hala du palesvana chala ...). One
could speculate about the offering of fragrant substances together with flowers
and what kind of fragrant substance arunapadma could denote. But this line of the
PuCi seems to be a misreading of what is found in the Vaisnavamrta: kunkumaruna-
varnadhyam gandhadhyam satapatrikam, to be translated as either “a saffron red
gandhadhya having a hundred petals” or “a saffron red, scented satapatrika.” Both
translations appear equally possible, because gandhadhya as well as satapatrika
are at times cited as names for the rose. In the Nepalese flower texts, however, the
identification of satapatrika as the rose seems to be unknown. There, satapatrika is
mostly conceived of as the lotus, and later as the marigold or the chrysanthemum
(see A. Zotter 2016: 410-415).

svetadvipe vasec ciram—the continent svetadvipa is said to be the abode of Visnu.
In the Newari rendering, a sort of multiplication seems to take place: “Whatever
little branchings of the roots of a tulasi, which one keeps growing, spread—it is so
long with a [temporal] value of 1000 for each one of these branchings that one has
felicity.” (piyava taya tulasiya haya kacamoca adipana vistara dako amo lyakhana
chaguli chagulisam dolachi dolachi thasaya lyakhana thvalito thvamhaya mamgala
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Concerning the family of those by whom tulast is planted [and] grows on

2.60 earth, [it is to be known that] the ones who have been born, the ones who
will become, and the ones who have departed live in the house of Hari for
whole tens of hundreds of thousands aeons.>'®

Now the prohibited [flowers]; in the Gautamiya/tantra]:
2.61 By no means should one use raktacandana [or any other] red flower.
One should not honour the son of Devaki with bilva leaves [or] its flowers.
2.62 One should not honour Visnu with dry [things], be they flowers, leaves or
fruits,
[and also not] with those brought after bathing, those that are stale, have
been begged, or are dark-coloured.
The [term] “with red flowers”>'” only concerns flowers that have not been men-
tioned [among the suitable ones], because otherwise the prohibition of red kar-
avira would follow.>'® The [term] “with bilva leaves” only concerns the statue of
Gopala (Krsna), because of the specific statement of “Devaki’s son” and because
the bilva leaf is named in the Narasimhapurana (quoted in PuCi 2.13) [among the
prescribed flowers] in the paja for Visnu.

In the Vamanapurana:

2.63 Fragrant [flowers], as well as others, [are suitable], but with the exception
of ketakl.

According to the Ratnakara: “The prohibition of ketakt rules out [the worship

with it of] Narasimha.” According to the author of the Acaracintamani [ketaki] is

juyiva). Note the duplication chaguli chagulisa (“for each one”, see Jargensen 1941:
§217c), which is related to dolachi dolachi thasaya. In this and the following verse,
multiplication seems to be indicated by the locative of tha, “place” (from Sanskrit
sthana).

516 New.: “The person who has planted and reared a tulast lives for the duration of
100 times 10,000 kalpas of years in Vaikuntha, together with all those who were
born earlier in his family and all those who will be born afterwards” (gvamhana
tulast piyava badharapayakala thvamhaya kulasa parvapurusa jayalapakom limola
jayalapiva juko thvapina sakalyam jidolakalpa sarachithasa thvate damya lyakhana
thvamha manusya vayakunthasa vasalapiva).

517 raktapuspakair—in other places, the author cites words he comments on as they are
found in the text. PuCi 2.61, however, reads raktapuspakam.

518 New.: “red flowers’ is to be understood in [reference to] flowers that were not men-
tioned before. If one would only say ‘red flowers’, kaneholasvana would be prohibited.
That is why [it is applicable] except to those mentioned before” (hyanu svana thina
malhanaguli svanasa thuya | hyanu svana matrasam lhalasa kaneholasvana nisiddha
juyiva | thathena thina lhako bahikana).
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[sometimes] prohibited and [sometimes] prescribed. But in reality the prohibition
of ketakt is only [applicable] to Narasimha.

And in the same way it has been stated in the Puspamala:
Mandara, arka, dhustiira, salmali [and the flower] growing on the kaficanara
[plant]

2.64 are prohibited in the piija for Visnu, as well as the flower of the vibhitaka.
In the puja of Narasimha both®'® the ketakis are prohibited.>*

In the Karttikamahatmya:

2.65 Visnuisnot to be honoured with those [flowers] originating from the Sirisa,
unmatta, girjja, mallika and salmalt [plants],
with those growing on the arka [plant] and with karnikaras [nor] likewise
with unbroken grains (aksata).>*'

Now [the flowers] for Strya (the sun); in the Bhavisyapurana:>*
2.66 If one presents®? one karavira to Arka, O king, one obtains the result of
[giving] ten golden niska coins [to a Brahmin].

519 ketakidvayam—Pandanus odorifer (Forssk.) Kuntze, the common pan-Indian botanical
referent for ketaki, produces dioecious flowers. “Both ketakis” could refer to male
and female flowers.

520 The Sanskrit text of PuCi 2.63-65, as well as the discussion of the prohibition of ketaki,
is missing in hyparchetype f. In contradiction to the Sanskrit text, the Newari transla-
tion reads: “This ketakisvana should only be offered to the statue of Narasimha” (amo
ketakisvanam narasimhaya mirtisa joko chaya teva), and: “both kinds of ketakisvana
should be offered to Narasimha” (nitajata ketaki narasimhayake chaya teva); for fur-
ther discussion see pp. 151-152. Sirisa and girija from PuCi 2.65 are not translated.

521 aksata—“unbroken [grains]”, in current ritual practice husked rice grains are taken
for aksata, which ideally have been handpicked. In literary sources one occasional-
ly meets the (possibly older?) identification of aksata as non-husked barley grains
(see Gonda 1980: 113). In the AC (1983: 146, ,,) a prescription for the preparation of
the guest-water (argha) is cited according to which twelve ingredients are needed,
amongst others tandula (husked rice) and aksata. The author comments: aksata yavah
(“unbroken [grains means] barley grains”).

522 2.67-68 do not appear to be as neatly joined as the comparable accounts of the in-
creasing results from flowers used in the worship of Siva (PuCi 1.45-55) and Visnu
(2.10-23). The text of the AC on which the PuCi is probably based follows the same
order. Even in the version of the Bhavisyapurana accessible to me the augmentation
is not without breaches.

523 vinivedayet—read vinivedite with manuscript E. And yet, the same unsound verbal
form is found in the AC (1983: 141,)) on which the PuCi here is probably based.
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524

2.67 One obtains this result, just as the reverend Ravi has said, O hero.

One who worships Arka with arka flowers, being concentrated and with
devotion (bhakti),

2.68 rejoices with Arka, resembling Arka in brilliance.

A thousand java flowers are surpassed by one padma.

2.69 A thousand padmas are surpassed by a buka flower, O hero.
A thousand buka flowers are surpassed by a kusa flower.

2.70 A thousand kusa flowers are surpassed by a sami flower.
More valued than a thousand sami flowers is the blue utpala.

2.71 But one who worships Ravi with a thousand blue utpalas and a hundred
blue utpalas and red karaviras,

2.72 for tens of thousands of millions of aeons and for tens of hundreds of mil-
lions of aeons dwells in world of Arka as a fortunate person with power
that equals Arka’s.

2.73 One should abandon [flowers that are] stained by hair or insects and are
spoilt.>®
One should not honour Bhanu with buds, [since] one should not offer that
which is unripe.

2.74 If there are no flower species available, one may even present leaves.

But ifleaves, too, are not available, he is [properly] worshipped with devo-
tion [alone].

Likewise:

2.75 Mallika, malati, durva, asoka, atimuktaka,
patala, karavira, jaya, pavanti,>*

2.76 kubjaka, tagara, karnikara, kurunthaka,
campaka, balaka, kunda, bana, barbara, mallika,

2.77 asoka, tilaka, lodhra, atariisaka,
satapatras, and still others, especially bakula,

2.78 agastya and kimsuka [are suitable] in the worship of Bhaskara.

Bilva leaf, samileaf, and the leaf of bhrngaraja and the tamala leaf
2.79 are [suitable] for Hari and are in fact always dear to Tapana.
Tulast, as well as kalatulast and raktacandana,
524 In Newari2.66-67 is marked as direct speech by adding: “Thus spoke Sturya himself”
(dhaka suryana thama lhala).

525 In Newari damaged (upahatani) flowers are paraphrased as: “broken, ritually pol-

luted” (senava cona ithimithi juyava cona).

526 In Newari pavanti is missing.

258



6.4 Translation

2.80 and the flower and leaf of ketaki give instant satisfaction to Ravi.
Those flowers for which there is no prohibition, and those which
possess

2.81 fragrance and colour, are to be given to Bhanu, the light of the world.

In the Puspamala:
The flower of jatt, kunda, samt, kusesaya, kusa, asoka, baka, kimsuka, punnaga,
karavira, campaka, java, sephalika, kubjaka,

2.82 vasanti, satapatrika, vicakila, amlana,® the one called arka, white amlataka,
nagakesara and vaka are approved [as befitting] for Ravi.
Lodhra, kairava and utpala altogether, simhasyaka, patala, yiatht, kunkuma,
karnikara, tilaka, bana, kadamba, jaya,

2.83 kasa, kesara, ketakt, marubaka, drona, the one called trisandhya—every
one of these is approved in performing worship of the thousand-rayed
[sun].>*®

Now the specification of the [suitable] times; in the Bhavisya[puranaj:
The buds of kadamba are to be given to Bhanu at night-time,
2.84 the other flowers during the day, mallika during the day and the night.>*

Now the prohibited [flowers]; in the same place:
[Neither] krsnala,>° [nor] unmattaka, [nor] kafict, and likewise neither
girikarnika,

2.85 nor the kanthakarika flower, nor likewise any other [flower] lacking scent
[is to be used].
With flowers growing on the amlataka [plant] Divakara is not to be honoured.

In the Yamala:

2.86 One should not honour Visnu with aksatas [nor] Vinayaka (Ganes$a) with
tulast,
one should not worship Durga with durva, nor Divakara with bilva leaves.

527 vicakilam mamlanam—metri causa for vicakilam amlanam.

528 Vicakila, vaka (2.82) and ketaki (2.83a) are not translated into Newari. At the end
of the enumeration, however dudharasvana is added without Sanskrit equivalent.
Vasanti from 2.82a is translated as “fragrant flower” (nasaka svana).

529 This verse is not translated into Newari.

530 In Newari this name is understood as relating to the colour (haku, black) of the
thorn-apple flower.
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In the Satatapiya:
2.87 One should avoid kunda for Siva, as well as unmatta for Hari,
one should not make offering to Durga with durva, and likewise tagara [is
prohibited] for Sarya.
According to the author of the Acaracintamani the prohibition of tagara concerns
vanatagara [only]. According to some [authorities, tagara is sometimes] prohibited
and [sometimes] prescribed (nisiddhavihita); because of the statement:
2.88 For Surya tagara [and] kanthakarika are prohibited and prescribed.

Now [the flowers] for the planetary deities (graha);**' in the Bhavisya[purana]:
One should honour Sarya (the sun) with hayari flowers, Candra (the moon)
with kumudas,**

2.89 but the earth-born [Mars] with java flowers, and the moon-born [Mercury]
with campaka.

Guru (Jupiter) is to be worshiped with satapatras, Bhargava (Venus) with
jati flowers,

2.90 Pangu (Saturn) with mallika flowers, Vidhuntuda (the ascending lunar node
Rahu) with kunda flowers,
the Ketus™*2 with different flowers, always at the times for pacification [of
the celestial bodies].

Now [the flowers] for ancestor worship (sraddha); in the Visnupurana:
2.91 Tulast and satapatra, bhrngaraja, campaka,
tagara and also maruta®* are the givers of liberation to the forefathers.

531 atha grahanam—the translation of graha as “planetary deities” is imprecise. The sun
and the moon are not planets; Rahu and Ketu are not celestial bodies at all, but refer
instead to the ascending and descending lunar nodes, the points where the lunar
orbit crosses the ecliptic. Alternatively here graha could be translated as “seizers”,
at the expense of comprehensibility.

532 The Newari text assigns both flowers mentioned for the sun and the moon to the
sun, but as forbidden flowers.

533 ketavah—within the group of the “nine seizers” (navagraha) ketu is the name for the
descending lunar node. Its use in the plural here could, however, hint at the primary
meaning of the term. Comets and other celestial apparitions of light are collectively
called ketus, a classification which can be found in the Brhatsamhita (see Kropf 2005:
144-145 with further literature).

534 maruta—not translated into Newari.
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In the Puspamala:

2.92 Madhavi, tagara, kunda, kubjaka, yuthika, [any flower] growing in water,>*®
campaka, utpala,
kairava, as well as satapatrika—I[all these] are suitable in ancestor ritual,
and so too is tulast.

Now the prohibited [flowers]; in the same place:

2.93 Apart from the ones mentioned [as suitable], a red [flower] is not good,
[nor is] the mandara, the one originating from the arka and the bhantika.
Any other than a white one, a flower lacking scent and a strong-scented
one, are not suitable for the forefathers.>®

Thus the second chapter in the glorious Puspacintamani.

535 °jalaja®—the translation is guided by the Newari: “all flowers growing in water”
(lakhasa jayalapako svana sakalyam). In a narrower sense jalaja refers to the lotus
(padma).

536 In Newari bhantika is missing among the flowers that are prohibited for the fore-
fathers. All flowers except white and green ones are prohibited.
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Now [the flowers] for Durg; in the Devipurana:

3.1

3.2

3.3

34

35

3.6

With flowers grown in the wilderness or leaves originating in the moun-
tains, which are not stale, without holes, sprinkled with water (proksita)
[and] free from insects,

and also with those originating in one’s own garden, one should worship
Siva with devotion.>’

With seasonal flowers, with mallikas, jatis, kubjakas,

with white, red, blue, and also with pale padmas,>*®

kimsukas, tagaras, (a)kuruntakas, campakas,

bakulas, mandaras, kunda flowers, tiritakas,>*°

with karaviras and arka flowers, with those of the simsipa [tree], with
aparajitas®°

of [all] four kinds, [that is] with white red, yellow and dark ones,
with dhistiirakas, atimuktas, with those originating from the bandhiika and
agastya [plants],

with damanas, sindhuvdaras, the sweet-scented>? marubakas,

with creepers of the brahmavrksa®®, tender durva blades,

541

537
538

539
540

541

542

543
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See also the parallel in PuCi 1.17-18b and the discussion of atmarama there.

The Sanskrit appears to be speaking of the botanically non-existent (see Hanneder
2002, 2007) blue lotus. The Newari text, however, sticks to the botanical reality in
translating: “[white] water-lily, red water-lily, blue water-lily, lotus” (cavalasvana
hyanu cavalasvana uphalasvana palesvana).

tiritakaih—not translated into Newari.

caparajitaih—maybe metri causa, or because of its textual surrounding, the feminine
apardjita is declined as if it were a neuter or masculine noun.

In the Newari translation, the four variously coloured varieties are taken to refer
to dhustaraka (toyu hyanu iyiva haku peta jata dudharasvana). However, it makes
more sense to relate them to the apardgjita flower; see also AC (1983: 147,,: sitarakta-
pitakrsnani apardjitavisesani).

surabhi®—in the Newari, too, surabhi°® is taken as defining marjoram (marubaka,
modern New.: musvam), which is especially favoured for its smell (nasakagula
malubakasvana). Another opinion is attested in the AC (1983: 147,,: surabhi—sallaki,
tiramiti prasiddha ity anye), where this word is understood as a name for the olibanum
(Sallak?) or the tirami (for timart?).

latabhir brahmavrksasya (New.: brahmavrksaya gukhi)—another possible translation
would be: “with the creepers [winding around the] brahmavrksa.” This interpretation
is found in the Pajapankajabhaskara (1996: 64): “About ‘creeper of the brahmavrksa—
brahmavrksa [means] palasa, its creeper [means] madhavt etc.” (brahmavrksalata
brahmavrksah palasas tasya lata madhavy adi).
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3.7 sprigs of kusa [grass], very beautiful bilva leaves,
and with all the leaves and flowers of the [different kinds of] rice** one
should worship [her].

3.8 But when there are no flowers available, one may also present leaves.
But if not even leaves are available, one may also present fruits.

3.9 But if there are even no fruits available [one may also present] grass,
shrubs?>* or herbs.
But if there are no herbs [etc.] available, honouring takes place by means
of devotion (bhakti).

In the Bhavisyapurana:

3.10 And all sweet-scented [flowers], growing on land or in water I will always
accept and carry on my head, if someone gives [them] to me with devotion
(bhakti).

Now the results of particular flowers:
3.11 Mallika, utpala, padma, Sami, punnaga, campaka,
asoka, karnikara, and especially the drona flower,
3.12 karavira, java flower, kunkuma, nagakesara—
one who gives these flowers, O Bharata, for the sake of merit
3.13 to Candika, endowed with trust (sraddha) and devotion (bhakti),
obtains [the fulfilment of his] complete wishes and becomes an attendant
of Durga, O best of men.

As well as:
3.14 Punnaga, campaka, kunda, yuthika, navamallika,
tagara, arjuna, mallt, brhati, Satapatrika,
3.15 kumuda, kahlara, bilva, patala, malatt,
java, vicakila, asoka, the red and the blue utpala,
3.16 damana and maru leaf lead to a hundred[fold] increase of merit.>

544 dhanyanam sarvapatrais—with regard to the Newari translation (“the leaves of
all kinds of rice,” vaya jata dakoya hala) dhanya is here understood in its narrow-
er sense as “rice.” My earlier translation read: “with all leaves of corn” (Krause
2005: 66).

545 gulma—itis a little puzzling how shrubs could be offered. According to Syed (1992: 10),
the term gulma denotes plants in which many stems grow from a common root, such
as sugarcane. Botanically, sugarcane is a perennial grass.

546 °vivardhaye—°vivrddhaye would be grammatical.
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As well as:
One who worships Candika with sweet-scented flowers—

3.17 either with loose ones or with a garland—receives the result of an asva-
medha sacrifice.”

The characteristics of flower garlands are stated in the Mahakalasamhita:
Be the garland made of flowers of one species or different species,

3.18 Dbe it of a single colour or many colours, O love—
it is further known, depending on circumference, to be of three sorts.

3.19 A garland full of fragrance that reaches down to the heart should be rec-
ognized as the raiksika (for vaikaksika).>*® It stands as the least of all.

320 A garland that hangs down to below the navel and is called kausump*
should be recognized as the common one (sadharani), it is the intermediate
one, better than the preceding.

3.21 The one which hangs down to the ankles just above the [deity’s] lotus-like
feet is termed the vanamala.>® It is the best among all garlands.

3.22 There is also a peculiarity in this, of which I will tell you.>*"

Garlands fashioned from karaviras, java flowers, bakas, damanakas,

3.23 Dblue utpalas, sarasijas, lavangas, nagakesaras,

jatis, malatis, mallikas, campakas etc.

547 All flowers mentioned in 3.14-17b are put into a continuous enumeration in the
Newari translation, ending with satapuspasvana (for Sanskrit satapunya®). Next,
it is said: “By offering Candika garlands wound of all these flowers [and] of any
sweet-scented flowers, one obtains the result of a completed asvamedha sacrifice”
(thvate svana sakalenam mala hanava nasaka svana dhakonam candikayake chayana
asvamedha yanaya phala laka).

548 raiksika—corrupted from vaikaksika (see MKS 6.362c). According to Apte (1998: s.v.)
this is a garland worn in the upavita fashion, that is, above the left shoulder and
beneath the right arm. In Newari the name is given as vaiksika, but, rather unex-
pectedly, it is defined as reaching from the neck to the knee (galapotam nisyam purto
thenayatam vaiksika dhaya).

549 kausumi—the interpretation as a name (“the flowery”) is backed by the Newari trans-
lation (malaya nama kausumika dhaya). But if one conceives the verses PuCi 3.19-21
to be constructed in a parallel manner, one should take sadharani to be the name of
this type of garland.

550 vanamala—the length of the vanamala—according to Banerjea (1956: 290) it is more
specifically called vaijayanti—is defined in iconographic accounts as reaching down
to the knee (Rao 1999: I, 242). The vanamala is commonly associated with Visnu
and is more often translated as “garland of forest flowers.” The Sabdakalpadruma
(1967: s.v.) refers to both meanings.

551 kascid viseso ’trapi—for the sake of metre, the variant of MKS (6.365a: kascid viseso
’trapy asti) is to be preferred. The variant of BI*? (kascid visesam atrapi) is metrically,
but not grammatically, correct.
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3.24 are indeed the most beautiful ones.
They grant more joy to the goddess than other garlands.

3.25 Therefore, [even] if other flowers are at hand, O lady with the beautiful
complexion, one should make an effort to string them together with these
flowers.>*?

Now the results of garlands of particular flowers; in the Bhavisyapurana:
3.26 As to the man who worships Candika with garlands®? of baka flowers, he
acquires the result of a vajapeya sacrifice.

About the drona flower [it is stated] in the same place:
3.27 One who worships Candika with garlands of drona flowers obtains the
result of a rajasttya sacrifice and prospers in Indra’s world.

About the sami flower:

3.28 But having worshipped Arya with garlands of sami flowers and with trust
(Sraddha), one obtains the result of [a gift] of a thousand cows and prospers
in Visnu’s world.

“Arya” is Durga.

Likewise about the kusa flower:

3.29 But having worshipped [her] with garlands of kusa flowers and with trust
(Sraddha) and in accordance with the rules, O Indra among the rulers,
O king, [one] prospers in the world of the forefathers.

About two garlands of bilva leaves:
3.30 Having worshipped the goddess Durga with two garlands of leaves of
bilvapatra, O king, one receives the result of a rajastiya sacrifice.

As well as:
3.31 One who worships Candika with garlands of blue utpalas
obtains the result of a vajapeya sacrifice and prospers in Rudra’s world.

552 New.: “Only a garland wound of these flowers is the very best” (thvate svanana hana
mala joko phacina prasasta juva).

553 °srajobhih—one expects the more regular °sragbhih. The use of °srajas in fine com-
positum might be common in epic and Puranic Sanskrit, as it is recorded by Monier-
Williams (1998: s.v.).
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Likewise:

3.32 Listen to the result in merit for one who presents Candika a garland of
a thousand blue utpalas, O best of men:

3.33 For tens of thousands of millions of years and tens of hundreds of million-
years he becomes an attendant of Durga and delights in Rudra’s world.In
the Kalikapurana:

3.34 He who worships the goddess [just] once with unbroken®* bilva leaves
obtains the result [of a gift] of a hundred thousand cows and becomes an
attendant of Durga.

Elsewhere too [it is stated]:
3.35 More than anything [the offering] of a bilva leaf is highly pleasing for the
goddess.>>

Now the instructions for offering flowers in each month; in the Devipurana:
In the month Vaisakha puja is always to be performed with patala.>®
3.36 One obtains all desires by constantly offering padmas in Jyestha.
In Asadha bilva and kahlara are prescribed, one receives [a good] result.>’
3.37 A puja with navamalika in the rainy month (Sravana) has a great result.
Likewise [a prija] with kadambas and campakas in Nabhasya (Bhadrapada)
grants all desires.>®
3.38 A puja with pankaja and malatt in I$a (A$vina) grants profit.>*°
A puja with satapatrika in Karttika fulfils all desires.
3.39 A puja in Marga[$irsa should be performed] with blue utpalas, in Pausa
always with kubjakas,
in Magha with kunda flowers and in Phalguna with marubaka.

554 New.: “a bilva leaf, which is a trident [in shape] and is not damaged” (trisiila juyava
cona peta magula thathina byalapata).

555 This half verse is not translated into Newari.

556 Inthe Newari text the result given in 3.36ab is taken to refer to this statement as well
(sampurna kamana layiva).

557 New.: “... one obtains a suitable result” (jogyatina phala laya du).

558 nabhomasi, nabhasya—in the Newari translation, this is the only occasion throughout
the text where the proper Newari names of the months are used, gunala for Sravana
and enala (Jorgensen 1936: s.v. yarmla) for Bhadrapada. Kadamba is not translated.

559 New.: “By offering two garlands of palesvana in the month Asvina there is profit”
(asvinalasa palesvana svanamala nimala chayana udaya juyiva). This translation is
based on Sanskrit pannkajamalabhyam instead of pankajamalatya (see also the variant
pankajamalabhya BE).
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3.40 One who, in the same way, [performs paija] in Caitra with satapatras, O best
of the gods, receives the understanding of everything [and] receives the
result of all [imaginable] gifts.

Now the [suitable] times; in the Bhavisyapurana:

3.41 One should do honour with kadambas at night. One should give mallika at
both [times of the day]
and the other flowers by daytime, as they are available.>*°

Now the prohibited [flowers]; in the Matsyastikta:

3.42 And for Mahalaksm1 tulast, jhintika, and likewise kaficana [are prohibited].
One should not worship Durga with durva, nor indeed Kamala with kamalas.

In the Satatapiya:
3.43 One should avoid kunda in the case of Siva, and likewise unmatta is [pro-
hibited] for Hari,
arka and mandara for goddesses, and also tagara for Surya.
“The prohibition of mandara and arka [only] concerns goddesses other than
Durga,”® thus it is stated in the Acaracintamani. In this case the “goddesses other
than Durga” are [understood as] Sati, Savitrl etc. fIn dealing with the worship
of Asita (Kal1), which will be stated subsequently, it is said: “[one should honour
the goddess] with bakulas and also with mandaras” [PuCi 4.17cd] %% because we

560 praptujayet—in accordance with the verb, the flowers should be in the instrumental
case. Instead, they are in the accusative, and so the verb is here translated as “give”
instead of “worship.” Newari explicates: “Kadambasvana is to be offered to Durga
at night. Malisvana is to be offered in the morning and is to be offered at nightfall.
All flowers that bloom at dusk are to be offered at night” (kadambasvana durgayake
canhasa chaya | malisvana sutha chaya samdhyakalasam chaya | samdhyakalasa
hoko svana canhasa chaya).

561 mandararkau nisedhau durgetaradeviparam ity—maybe in order to maintain the
form mandararkau as it occurs in the text, the author resorts to a chaotic grammar.
Despite this, the content of his statement is clear. My translation is based on the read-
ing: mandararkanisedho durgetaradevipara ity, which was suggested by A. Sanderson
as being close to the transmitted one.

562 The prohibition of arka and mandara is justified on the basis of citations occur-
ring in the fourth chapter of the text. The reference to PuCi 4.17cd is made twice.
I consider the second below (bakulais caiva mandarair iti mahakalasamhitayam
asitapujayam darsandc ca) as meant to replace this first (bakulais caiva mandarair
iti vaksyamanasitapujanaprakarane ‘pi), which has the disadvantage of not containing
an ablative like °darsanat or sravanat. Finally, perhaps the author missed marking
this “correction” properly.
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see the act of honouring [taught] in the Nilatantra in the naksatravidya:>®® “and
one should give candana, the arka flower [and] white aparajita***” [PuCi 4.63cd];
and because we see in the [account of the] paja for Asita in the Mahakalasamhita
[PuCi 4.17cd] the statement: “[one should honour the goddess] with bakulas and
also with mandaras” [PuCi 4.17¢d].>®

In the Devipurana:

3.44

3.45

3.46

One should not honour the goddess with buds, [since] one should not pres-
ent what is immature.

And one should abandon a fruit perforated by insects and also one that is
unripe at [the relevant] time.

And one should abandon a fruit overripe
cially ripened*®’.

One should abandon [things] that are infested by insects, hair, and the like,
that are wilted or have stood overnight,

flowers that have fallen by themselves, and [also ones otherwise] spoilt.

2% and split, and the one artifi-

“Unripe at the [relevant] time” means: an unseasonable fruit that is ripe at a dif-
ferent time [than normal].>%®

563

564

565
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568
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naksatravidydyam—it is not clear what this term denotes. Could it refer to a part of
the Nilatantra which concerns astronomy? I could, however, detect no hint of that
in the edition of the Nilatantra itself.

Svetaparajita—a feminine accusative (see also PuCi 4.46d, 4.63b, d; Edgerton 1970:
1, §9.20)?

The entire commentary passage is not translated into Newari. In the translation of
3.43c it is simply stated that: “alakapata and mandara are not allowed to be offered
to Bhavan1” (alakapata mandarasvana bhavaniyake chaya mateva).

kvathita®—lit. “cooked, decocted” (Bohtlingk 1998: s.v.). In Pijaprakasa (1913: 317.)
and DBhT (2001: 13) a gloss on the same verse reads: kvathitam svinnam (“kvathitam
[means] sweating”). Meanings possibly implied could be a fruit that is overripe so
that pulp oozes through its skin, or a fruit that is already shrivelled.

yatnat pakvam—fire is given as an example of a means of artificial ripening in the
AC (1983: 154,,: yatnat pakvam agnyadina pakvam).

In Newari the text starting from 3.44 is given with slight redundancies and some
omissions: “flowers that are buds [that is] all flowers that have not bloomed com-
pletely, fruits having insects, fruits ripened at the wrong time—all these one should
not offer to the goddess, one must keep them at a distance. Flowers having insects [or
which are] ritually polluted, flowers fallen on the ground, stale ones, those having
hair (i.e. stained by hair), flowers blooming at the wrong time, fruits ripened at the
wrong time—all these one should not offer to Durga” (mukhuli svana ho mabyaka
svana kila du si avelasa sava se thvate sakalya deviyake chaya mateva | tapalenam
tolate mala | kela du ithimithi svana basa kutina osi juva samgu du svana asamayasa
hoo svana avelasa sava se thvate sakalyam durgayake chaya mateva).



6.4 Translation

In the Puspadhyaya:
Paja may always be performed for all deities with any flowers—be they
3.47 prescribed or not prescribed. The crucial factor therein is rootedness in
devotion (bhaktiyoga).

Further:
Prja for the goddess is always to be performed with [flowers] growing in
water or growing on land—

3.48 be they prohibited or prescribed. The crucial factor therein is rootedness
in devotion.

Thus Raghavabhatta.

Thus the third chapter in the glorious Puspacintamani.
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Next, the flower injunctions are written down as taught in the Tantras [for the
worship] of Bhagavatl [in her forms] as the vidyals] of the lion thrones [of the
directional amnayas].>®® There, at the beginning, [the flowers are listed for use]
in the western tradition (pascimamnaya). And thus it has been said in the Man-

thanabhairava[tantra] in [the section named] medintkirmaprastara:

570

The glorious Bhairava said:

4.1

4.2

4.3

4.4

4.5

From this point I will comprehensively proclaim a clear judgement about
the ritual materials (dravya) and a definition of the flowers serving as im-
plements for [the worship of] the krama [deities],>" O mistress of the gods.
Jati, patalt, yutht, along with campakas and white utpalas,

ketakt and hemajatt, along with mudgaras and satapatrakas,

with blue utpalas, balt, karaviras, kadambakas,

with the ones called bandhiika, padma and kunda, with sali flowers, patalas,
with kusumbha and kimsuka flowers, with punnagas, nagakesaras,
bakulas, tagaras and others, such as those originating from [the plant]
named vacakunda,

with those coming from kdasa and sarja, O goddess, with trisandhyas,
karnikarakas,

with red utpalas and mahapuspas—these and others that are agreeably
scented [are to be used].>”?

569

570

571

bhagavatyah simhasanavidyayah—the characterization of the goddess as vidya (sound
form, comparable to the form of a male deity as a mantra) seated on a lion throne
seems to be a general term for all goddesses treated in the fourth chapter of the
PuCi. M. Dyczkowski commented: “... in general, Kaula traditions (amnaya) are called
simhadarsanas. It [i.e. the term simhasanavidyd, A.Z.] is a way of saying that the main
goddess of each one sits on a simhasana that is a throne” (email 16 March 2007). In
Kubjikopanisad 11.4 Kubjika is said to rest on six lion thrones (satsimhasanaga kubja)
consisting of the six amnayas; see also the usage in Jfianarnavatantra 16.210 (pafica-
simhasanagata vidya) and the colophon of its chapter 9 (simhasanavidyavidhana).
mediniktirmaprastare—according to its syntactical position, it is presumed that this
term denotes a certain section of the text of the Manthanabhairavatantra.
kramasambharalaksanam—the term krama has different possible meanings
(Dyczkowski 1989: 77). The whole Kubjika School is called Krama or Srikrama. Krama
can refer to the sequence of acts in the Kaula ritual, or can denote the whole liturgy
or the ritual itself. In the present case “the sense of kramasambhara is the ‘offering
to the krama’. The krama consists of the core vidya of the Kubjika School. These are
projected into the kramamandala where the krama is worshipped. In the centre of
the mandala (and hence the krama) is the goddess on her throne (which is literally
alion—simhasana). There she is worshipped with the appropriate flowers and other
‘substances’ (dravya)” (M. Dyczkowski, email 21 August 2007).

572 ye canye carugandhavan—here, if not an instrumental, a neuter, rather than a mas-
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culine form, is to be expected. Moreover, the combination of plural (ye canye) and
singular (carugandhavan) is odd. In Newari the verses 4.2-5 are fashioned into a long



4.6

4.7

4.8

4.9

4.10

4.1

6.4 Translation

Jatt grants worldly enjoyment (bhukti) and liberation (mukti),>”® campaka
is good for immobilization (stambhana).

Ketakt [and] yuth®™ [are effective] for expulsion (uccata), white utpala
grants vital force.

Hemajati [is declared] for the sake of gain, bali increases strength (bala).>”®
And white®’® patalikas, O goddess, bestow great fame.

Padma effects pacification and prosperity, Satapatra grants [the birth of]
a good son.>”’

Bandhiika is declared to grant subjugation, as well as is asvamaraka.
And by $sali flowers [one obtains] conjugal felicity (saubhagya), mudgara
grants happiness,

kadamba, bakula, kunda and vacakunda eliminate fault.>”

Kusumbha and kimsuka, O goddess, effect subjugation and attraction.
The flowers of punnaga and nagakesara bestow great wealth.

Red utpala is [effective] for subjugation, the blue and dark [varieties] for
killing.

578

580

573

574
575

576
577

578

579

580

enumeration, in which there are no glosses for yiithi and campaka (4.2), vacakunda
(4.4) and sarja (4.5). Of the flowers in 4.3, only sali and patala are translated.

In Newari shorter: “If one desires liberation jilasvana is to be offered” (mukti kamana-
sa jilasvana chaya).

yuthi—not translated into Newari.

balavivardhani—the feminine suffix -ant is often used in the same sense as -ini (Gou-
driaan and Schoterman 1988: 67).

sveta®—New.: “red” (hyanu).

Or: liberation through enjoyment. In Newari condensed: “In [rites of] pacification
and prosperity, if one has the wish for a son, a palesvana having a hundred leaves
is to be offered” (santi pustikasa putra kamandsa salachi hala du palesvana chaya).
New.: “In [rites of] killing all red flowers are to be offered” (maranasa hyanu svana
dhako chaya). This is based on the variant raktas ca marakam, which is an obvious
misreading of raktasvamarakam. The latter reading is supported by the text of the
MBhT (vasye karavirabandhiikaih). Moreover karavira, a common synonym of which
is asvamaraka, is listed in the enumeration of suitable flowers (4.3b), which precedes
the rules for their special applications.

vacakundo ‘ghanasanah—in terms of proper grammar aghandasanah can only refer
to vacakundah, but not to the other three flower names in the neuter. The translation
into Newari diverges: “Kadambasvana is to be offered if one has the wish to eradicate
evil. In the case of attraction bahulasvana, bhoyusvana and vasantasvana are to be
offered” (papa ksaya kamanasa kadambasvana chaya | akarsanasa bahulasvana
bhoyusvana vasantasvana chaya).

vasya-m-akrstikarake—possibly in order to obtain the necessary number of syllables
the -m- was used in this compound to bridge the hiatus (suggested by A. Sanderson).
Newari diverges: “In the case of [rites of] subjugation kusumasvana is to be offered.
In the case of [rites of] killing lahabu is to be offered” (vasikaranasa kusumasvana
chaya | maranasa lahabu chaya).
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With flowers originating from trisandhya [one can] produce fear in one’s
enemies.

412 Damana and tulast, O good lady, expunge all evil.
Sindart is declared to always bring about subjugation (vasya), attraction
(akarsana) and Kkilling.

413 No obstacles arise for one who always honours the krama [deities] with
flowers originating from trisandhya; this, without doubt, is the truth.®’

Now the prohibited [flowers]; likewise:

414 By bilva leaves immense loss [is effected,] grief for a son, and ruin of the
family.

Maruta produces death, and causes sorrow and pain, O good lady.

4.15 By unmatta eradication of the family [is effected], sarbari®®* destroys wealth.
A dirty [flower] is declared to bring about misery, the one having insects
[effects] great fear.

416 One with worms?°®? [or] one to which hair is attached causes the loss of
relatives.

That is why, O goddess, one should take great care to worship with good
flowers.

Now [the flowers] for the northern tradition (uttaramnaya); thus [it has been
said] in the Mahakalasamhita:
417 With Sirtsas, karnikaras, campakas, kovidarakas,
bakulas, mandaras, kunda flowers, kurunthakas,
4.18 with creepers of the brahmavrksa®® and tender durva blades,
with kaficanaras, asokas, punnagas, ketaki leaves,
419 sephalikas, yuthis, jatis, damanas,
satavargas, mallikas, amlanas, bandhujivakas,
420 jhinthis, java flowers, karaviras, kimsukas,
parijatas, patalas, padmas, blue utpalas,

581 This verse is not translated into Newari.

582 sarvari—corrupted from barbari (see parallel in MBhT, Yogakhanda 22.6Db).

583 sankita—read sakitam? At other places in the PuCi (1.131d krimikesadidiisitam, 2.73a
kesakitavipannani, 3.45c kitakesadividdhani), too, insects, worms, and hair are col-
lectively stated to have the effect of polluting flowers. But in contrast to the present
case, elsewhere only one of either krimi or kita is mentioned. The Newari reads:
“By offering flowers, where one has doubts as to whether they are polluted etc. ...”
(yithimithi adipana samkha duguli svana chayana). There sankita is taken as sarnkita®.
The translation of the Sanskrit text would read then: “A flower which one suspects
has hairs causes...”

584 latabhir brahmavrksasya—see note on PuCi 3.6 above.
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4.21

4.22

6.4 Translation

madhavis, marubakas, aparajita,

asanas, kadambas, drona flowers, together with kesaras—

with these flowers the best of the [initiated] practitioners (sadhaka) should
honour the goddess.>®®

As well as:

4.23

Among flowers there is no other one that delights the goddess as much as the
bilva leaf, O lovely-faced lady.
Therefore one must make any attempt to offer a three-leaved bilvapatra.

Now [the flowers] for [special] occasions (naimittika); thus:

4.24

4.25

4.26

4.27

4.28

4.29

4.30

4.31

4.32

One should prepare a mass of bakulas in the month Vaisakha.

One should use a superabundance of nagakesara flowers in Jyestha.

As for Asadha, a large quantity of karavira is to be prepared.

An abundance of campaka and padma®® is prescribed in Sravana (nabhas).
One should use alarge number of lodhra flowers®®’ in the month Bhadrapada.
Likewise an immense number of bandhiikas is to be supplied in Asvina.
One should use a multitude of agastya flowers in Karttika.

One should employ a superabundance of bilva leaves in Margasirsa.

An abundance of durva blades [offered] in Pausa bestows much result.
A heap of kundas [offered] in the month of Magha produces all good fortune.
The madhaviflower [offered] in Phalguna brings about success in everything.
The bud (kalika) of the asoka [offered] in Caitra destroys [the effects of]
the kali age (kalikala).>®

Malati, yathika, damana, karnikaraka,

kurunthaka, kurabaka, amlana, patala,

navamalika, arka flower, as well as atimuktaka—

these eleven flowers, O lovely-faced lady,

may always be given by men to the mother of the world in naimittika worship.

585

586
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588

In Newari rederings for kovidaraka (4.17b), amlana (4.19d) and asana (4.21c) are
missing in this enumeration.

In Newari additionally: uphalasvana.

lodhrapuspasya—via odhra® (var. AE) lodhra® goes back to odrapuspasya (MKS
12.204c), which is another name for java. The variant accepted here is transmitted
by manuscripts I*'? and is glossed in Newari as gulalasvana.

New.: “By offering buds of asvayasvana in Caitra all evil of the kaliyuga is made to
disappear” (caitrasa asvayasvanaya mukhula chayana kalijugaya papa sakalyam
phutakiva).
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Now in the kamya[paja]; thus it has been said in the Haharavatantra:

4.33

4.34

4.35

4.36

4.37

4.38

Through [worship with] malatt flowers, O goddess, mastery over speech is
granted.*®

Through jati flowers rulers are subjugated, there is no doubt [about that].
And through yithika intelligences arise,*° through nagakesaras rule over
people [is effected],

through madhavis acquisition of the [whole] earth and acquisition of gold
through campakas,

through atimuktas the expansion of the intellect, through mallikas the ac-
quisition of wealth.

Through kundas one obtains fame, through bandhiikas one [becomes] dear
to one’s kinsmen.

Through a java flower enemies instantly face complete destruction.

One gains vigour through padmas, by [offering] kumudas one will become
a poet.

Through kadambas ailments are removed, through amldnas one partakes
of intellect.

Through marubakas one obtains victory, through kurunthakas one gains
elephants.>"

Likewise, through apardajita flowers one becomes beautiful in every limb.>%
Through a sephalika flower one sees the gain of a son.

Through an asoka [flower] sorrow (soka) ceases, through bakulas [one
obtains] honour within the family.>*

589
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In this line there are two grammatical constructions in conflict. The gift of flowers
is given in the instrumental plural, according to which one expects a verbal con-
struction for the result. According to the result, on the other hand, one expects the
female flower name in the nominative singular (see e.g. PuCi 4.6a). For the present
case, reading devl instead of devi would help to smooth things, but there is another
equally conflicting construction in PuCi 4.41ab. New.: “By offering malatisvana one
becomes a great speaker” (malatisvana chayana tavadhana vakata juiva).

medhah syur ytuthikabhis—the use of medha in the plural is strange. Newari diverges:
“By offering jithisvana the outward appearance prospers” (jithisvana chayana ripa
badharapiva).

In Newari circumlocutory: “If one offers kolatasvana one is able to tie an elephant
at one’s door” (kolotasvana chayana kisi dvalasa ciya pha’iva).

New.: “... one becomes omniscient and beautiful” (sarvajfia sundara juyu); sarvanga®
misread as sarvajfia®.

kulamanyata—New:.: ... he himself becomes worthy of worship” (thava pujyamana
juiva).



4.39

4.40

4.41

4.42

4.43

4.44

6.4 Translation

Through durva [one obtains] wealth and grain, through salmali one’s ene-
mies perish.>**

Through a drona flower food [is gained], through baka flowers wealth is
acquired.

Through punndagas kingship is gained, through karnikaras great prosperity.
Through patola [one obtains] longevity, through tagaras everyone’s respect.
Through palasa flowers, O goddess, many cows, goats and sheep are effected.>®
Through Sirisa flowers [one obtains] a woman®®, through jayanti victory
and fortune.

Through karaviras mastery over a mantra (mantrasiddhi) [is effected],
through bilva leaves [one obtains] the highest goal.

If one has a wish of the sattvika®’ type a white flower is the most suitable.
For expelling, subjugating, for bringing about joy and conquering [one’s] ad-
versaries, a particular scented flower, which is red, is always to be employed.
In causing confusion, gaining a female lover, driving away fear, it is a yellow
[flower] that is right,

for malevolent injury by means of a krtya,*® for causing dissension, and
killing, the two dark ones.*®
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satravah ksayah—A. Sanderson suggested to correct this reading to satrusamksayah.
The grammatical construction is equally conflicting as that in 4.32cd. The result prom-
ised obviously refers to the palasa in the nominative singular, even though the name
of this tree forms the first of a compound, which itself is put into the instrumental
plural.

New.: “By offering samilase a woman becomes subjugated” (samilase chayana strt
vasarapiva).

For a discussion of the typology of kamyapujas according to the three gunas, see
pp- 129-130.

In Newari divergingly: “If maturungasvana is to be offered in the case of a special
wish, the white one is suited best” (maturumgasvana kamanasa chaya julanava
toivagula prasasta juva). Instead of a flower name, one expects something like satt-
vikagulisa. Matulunga is a name for Citrus medica L. (AVS 2: 103-107), a citrus fruit
frequently used in Newar rituals. Other uses are reported by P. P. Regmi (1983: 143),
of Karttika or of the eight long-living beings (astacirafijiviptija). In modern Newari
this fruit is called tahsi.

krtyabhicare—a krtya, frequently associated with abhicara rites, is usually understood
to be a female figure created and employed by a ritual specialist to harm another
person (Goudriaan 1978: 222).

casitam dvayam—two dark colours, blue and black (?), seem to be distinguished here;
see also PuCi 4.11b nilam krsnam ca, 4.55b krsnasitani. New.: “In cases of malevolent
injury, anger, [or] killing, a dark flower is to be offered” (abhicarasa tamasa maranasa
haku una svana chaya).
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In the Bhavacudamani:

4.45

4.46

And if one gives a java flower, one receives the result [of a gift] of a silk
garment

[and] instantly evil-doing such as that of the murder of a Brahmin®" will
truly disappear.

But I am unable to express [with words] the greatness of apara.

If one gives a dark aparajita®® it yields twice the merit of a white one.

As well as:

4.47

4.48

4.49

4.50

Inside the apara flower®® is the beautiful site of the kula.%**
In the hayari flower, O god, Sadasiva himself resides.

If one places laghu®® in its middle (i.e. in the middle of the apara flower?),
and candana in the middle of the [hayari?] flower, or one puts in there (i.e.
into both flowers?) the red kurnkuma’s redness, which partakes of Siva’s
nature,

one should join [the two flowers] while meditating on the union of Siva
and Sakti, pausing for a moment to meditate, deeply concentrating on the
Highest Mistress.

By repeatedly reciting [the proper mantra, this turns into] the extremely
rare substance that arises from kunda®.

This substance is considered by sadhakas to be superior to the nectar of
immortality (amrta).®’
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brahmahatyadi°—this probably refers to the “five great heineous crimes” (pafi-
camahapataka), by which one loses one’s caste status. In addition to the murder of
a Brahmin, these are usually the drinking of alcohol, theft, sex with the wife of one’s
teacher or elder, and interaction with persons guilty of these crimes (MDh 11.257).
krsnaparajitd—a feminine accusative (vgl. PuCi +3.43, 4.63b, d)? Edgerton 1970: I,
§9.20.

aparakundamadhye—°kunda® makes little sense. All parallel texts (TBhS 1940:
121,,, 178,, Bhavacudamani [see A. Zotter 2013: 388], Kaulavalinirnaya 5.123c) read
aparapuspagarbhe in that section.

kulasthanam—kula, in this case Sakti (see Brunner-Lachaux et al. 2000-*: s.v. *kula).
laghum—can designate a scented resin produced from agarwood (Aquilaria malac-
censis Lam.), better known as aguru (AVS 1: 171-175), which is frequently used as
a scented ointment (gandha, or anulepana) in puja. However, in the TBhS (1940: 178,)
the term is interpreted as denoting menstrual blood.

kundottham dravyam—here denotes a mixture of male and female sexual fluids.
4.47-50—New.: “Having put into the middle of the apalhati flower, in which [Sakti’s]
kunda is located, raktacandana, and having filled with kesari the kanehola flower, in
which Siva’s linga is located, one meditates on the fact that apalhatisvana and kaneho-
lasvana possess the nature of siva and sakti. One should offer to [them], meditating on
[their] union [taking place and] thinking of Parames$var1” (apalhatisvanaya dathusa
kunda dase cona amaki raktacandana tayava | kaneholasvanasa sivalimga dase cona



6.4 Translation

Now the prohibited [flowers]; in the Mahdakalasamhita:

451 One should never worship the goddess with tulasts, apamargas, dhustiras,
sindhuvarakas, arka leaves and vasakas.

About “goddess”: the meaning is Asita (Kal1), because she has been spoken of as

subject.

Now [the flowers] for Daksinakali; in the Kalitantra:

4,52 [The goddess] is always to be worshipped in devotion (bhakti) with various
presents (upahara) and offerings (bali), with various attractive flowers,
with apamarga leaves and auspicious flowers, except for tulasr,**

4.53 in order to obtain fruits for men quickly.

As well as:
One should honour [the goddess] with sweet-scented white and red flowers,
along with kulas,®®

4.54 with bilvas and marubakas etc., with auspicious [flowers], except for tulast,
especially with drona flowers mixed with vajrapuspa.®™

In the Mundamalatantra:
4,55 Likewise one should give red, blue, and dark flowers.
A white flower, the java flower, karavira, O love,
4,56 tagara, malati, jati, sevantl, yuthika,
dhustiira, asoka, bakula, white and blue aparajita,
4,57 baka flower, bilva leaf, campaka, nagakesara,
mallika, jhinthika, kafict, [any] red [flower], which has been prescribed,®"
4,58 arka flower, kokanada and barbara, O love—[these are] always [suitable].
And especially on the eighth [lunar day of each fortnight] Kalika is satisfied
[with the aforementioned flowers].

611

amaki kesart nhyachi thanava | apalhatisvanam kaneholasvanam sivasaktyatmaka
dhaka bhalape a’ikya dhaka bhalapava paramesvarlya cintana yanava chaya). For
a discussion of this passage, see pp. 133-136.

608 tulasivarjitaih—not translated into Newari.

609 kulaih—see also PuCi 4.68, where it is stated that the explanation of the meaning of
this term rests with the preceptor.

610 vajrapuspena—TBhS gives two options for interpretation, as menstrual blood or
the hibiscus flower (vajrapuspam artavam javakusumam va, TBhS 1940: 127,,). The
Newari text opts for the latter: “Patakabu is to be offered mixed with jitapholasvana”
(patakabu jitapholasvanao napa chyanava chaya); for a discussion see p. 137.

611 °svetakrsnapardjita—the feminine form irregularly kept in the compound.

612 In Newarithe indication of colour is only taken to refer to the flower just mentioned
(“kudalabu and red kudalabu”, kudalabu hyanu kudalabu).
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4,59 Every deity is delighted with a red padma flower.
Whether dark or bright,®'® Kalika becomes boon-conferring.
4.60 It is with the dhustiiraka from a cremation ground that Dhamavati is su-
premely satisfied.
And she is always satisfied with different sorts of wild flowers.5™
4.61 With a leaf of amalaki, however, Parvati is satisfied.
In the Saktiyamala:
Every wish of one who honours Savitri and Bhavani, Durgadevi [and]
4.62 Sarasvatl with tulast leaves turns out well.

Now [the flowers] for Nilasarasvati; thus it has been said in the Nilatantra:

4.63

4.64

One should worship on the eighth and fourteenth [lunar day of every fort-
night] as prescribed.

If one offers java flower, barbari, candana, arka flower, and white apara-
jita®'®, one attains the supernatural ability of having absolute authority
(ajAasiddhi).*'®

[The goddess] is similarly appeased by a garland of bandhiika [flowers] as
she is by the offering of a he-goat.

One should always attempt to offer argha®"’

in nityapujas.

613

614

615

616

617
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In terms of grammar, the colours mentioned here refer to the goddess Kalika. None-
theless, the Newari text takes them as relating to the colour of the lotus flower (padma)
mentioned previously.

From the Sanskrit one cannot be sure whether this statement should be interpreted
to refer to the aforementioned goddess Dhiimavati or the goddess Parvati found in
the next line. The Newari translator relates it to Dhiimavatl. In contrast, the edition
of the Mundamalatantra reads: santusta parvati para in the place of PuCi’s tusta
bhavati sarvada.

barbart, apardjita—feminine accusatives (Edgerton 1970: I, §9.20; see also PuCi +3.43,
4.46d)?

In Newari the first pada of the verse is connected with 4.62cd: “By performing a ptija
on the eighth lunar day [and] on the fourteenth lunar day [of any month] in accord
with the rule, the fulfilment of [the orders] one pronounces arises” (astamitithisa
caturdasitithisa vidhanathe puja yanana thava vacanaya siddhi juyuva).
argha—also arghya: originally water for washing a guest’s hands, one of the standard
upacaras in paja. To the water other ingredients are added, varying in the different
ritual traditions. In TBhS a list for preparation of the arghyapatra from the Nilatantra
is cited: kusitam odrapuspam ca kulapuspam kusajalam | aksatams ca tatha tamre
krtva carghyam nivedayet || [...] kusitam raktacandanam | kulapuspam artavam, TBhS
1940: 137, 1, 5.



6.4 Translation

In the Matsyasukta:

4.65 The best flowers are the raktakoka, bandhiika, sSatapatraka,
the two barbaras, as well as both karnikaras.

4.66 Bakas, mandaras, ciitas [and] karaviras are approved,
[as well as] the threefold sandhika,®® jati, ksauma flower, jayantika,

4.67 bilva leaf, kurabaka, munipuspa, kesara,
the two vasantts, kasa flower, marubaka,®"

4.68 damana, lavanga, yithi and sephalika.
One should worship with sweet-scented white and red flowers and with
kulas.

About “with kulas”: [the meaning] is to be learned from the preceptor.®®

Now the prohibited [flowers]; in the Trisaktiratna:

4.69 [Every] flower may be given with a pure mind, with the exception of tulast
and malatt.

In the Kulactiidamani, too:
One should avoid the malati flower, one should avoid the tulasi leaf.

Now [the flowers] in the tradition facing upwards (iirdhvamnaya);**' in the

Vamakesvaratantra:

4,70 Mandara and parijata grant subjugation and conjugal felicity.
Pitajati [grants] every desire, and is good in special [cases of?] immobiliza-
tion (stambhana).

4,71 Kharjira flower, jati, and kunda grant increase of fortune.

Bandhiika [grants] liberation and conjugal felicity,** and java is dear to
Tripura.

4,72 Utpala [grants] the increase of wealth, as padma [grants] prosperity.

Punnaga [grants] all riches, babhriika [causes] loss of wealth.

622

618 sandhika tritaya—probably another expression for trisandhya. New.: “three kinds of
samtisvalasvana” (samtisvalasvana svatajatam).

619 marubaka—metri causa for marubaka.

620 kulaih—in Newari this comment is conflated with the translation of 4.68cd: “All these
flowers are to be offered to the deity in the way explained by the preceptor” (thvate
svana sakalyam gurubodhita margana devatayake chaya).

621 In Newari these rules are taken to concern the kamyapuja (kamandaparasa svana
chaya teko).

622 In Newari subjugation is not mentioned.

623 In Newari only liberation is mentioned.
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4.73

474

4.75

4.76

4.77

4.78

Kahlara increases joy,*** and one should avoid ketaki.

Muhu? should be recognized as valueless,**® mallika yields misery.

And campaka [fulfils] the wish for a son, trisandhya liberates from misery.
[With regard to] drona one obtains [from it] liberation, sevantt grants all
success.

Sephalika effects victory, karnika grants growth.

Likewise kumuda grants joy, sudarsana? grants wealth.%
Kuruntha [grants] success and welfare, but any blue substance
Damana [grants] all riches, the bilva leaf is dear to Para.

In the cakraptija®®®, however, one should avoid the non-scented and the
strong-scented [flower].

Dark apardjita [brings about] death, as does ptitamalt.

The one known by the name of mallika always leads to misery and leads
to death.®®

And likewise jhadi®*® brings about ailments, and the one sullied with hair
is injurious.

827 js injurious.

624

625

626

627

628

629
630
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kahlarollasavrddhim—this correction, adopted from Misra’s edition (PuCi 1966), is
supported by the Newari translation, which still interprets the result differently: “By
offering kahlalasvana, joyful growth arises” (kahlalasvana chayana anandapturvakana
vrddhi juiva).

muhus ca nisphalam jlieyam—lack of grammatical agreement. Moreover, muhu is not
identifiable as a flower name. Textual corruption is very likely. Muhu is translated
as malisvana into Newari.

sudarsanadhanapradam—problematic. In accordance with the textual surrounding,
one would expect a flower name together with a result, but sudarsana is not recorded
as a plant name, and sudarsanam would go against the metre. The Newari does not
bother with it and translates: “By offering cavalasvana one is pleased [and] it brings
wealth (cavalasvana chayana prasanna juyiva dhana dayiva).

New.: “blue, scented flower” (ocu nadhdo svana). In a conversation on 4 March 2007,
Binod Raj Sharma interpreted niladravya as black money. In modern p@ijapaddhatis,
dravya regularly denotes money used for ritual purposes.

cakraptijane—worship of a cakra or mandala. For the various meanings this term
possesses in different tantric traditions, see Brunner-Lachaux et al. (2000-*: s.v.). Of
those listed, I think two may be applicable to the present case: according to the Yogini-
hrdaya the worship of the 64 Yoginis in and around the sricakra is called cakrapiija.
As stated by the Kubjikamatatantra, the term is used in different amnayas to denote
the worship of deities, gurus, and pithas in mandalas in general.

4.77d-78b not translated into Newari.

Jjhadi vyadhipradas—or rdi vyadhi® (var. BE®t2')? Lack of grammatical agreement,
meaning uncertain, textual corruption is probable. In Newari jhadi/rdi is translated
as jhintisvana (probably to relate it with Sanskrit jhinti).



4.79

6.4 Translation

One that has insects [brings about] great fear, great danger of punishment
by the king.

Knowing the greatness of flowers to be thus, one should offer [them] to the
glorious Tripura.

In the JAianarnavaftantra]:

4.80

4.81

4.82

4.83

4.84

4.85

4.86

4.87

4.88

4.89

One who worships Siva with java flowers as [was described]®*' before,
O great mistress, within only one month destroys all crime (pataka) that
occurred in hundred births.

Knowing the [proper] mantra, he becomes endowed with conjugal felicity
through Tripura’s grace.

A person who worships [Siva] with big white flowers, O great mistress,
makes crime (pataka) commited in thirty births disappear, O love.
Within one month he holds complete liberation in his hand.

A wise person who worships the goddess for just one month with bandhiika
flowers burns all evil [and] the three worlds are subject to him.

And if one worships [the goddess] with bilva leaves and those flowers that
grow in water, as [described] before, for only one month with a pure mind,
he who knows the [proper] mantra is endowed with abundance.®*? All evil
is eliminated forever.

And one who worships [the goddess] with mallikas, malatis, jatts, kundas,
satapatrakas and the pleasingly white utpalas for only one month, follow-
ing the method of the kuldcara, eliminates crime (pataka) such as that of
killing a Brahmin that occurred in hundred births.

There is no doubt [about this]. Liberation is in his hand, O goddess. In speech
he becomes equal to Brhaspati.®*

One who, with a pure mind and knowing the [proper] mantra, worships
[the goddess] for only one month with agastyas, pranas,®* bandhiikas, javas
and red utpalas, according to the afore[mentioned] method, O love,
eliminates [his] crime [and] becomes in appearance equal to KAma.®*® For one
who worships [the goddess] with campakas, patalas, bakulas, nagakesaras,

631
632
633
634

635

The 17th chapter of the Jianarnavatantra treats of the worship of the sricakra.
samrddhivan—samrddhivant incorrect for samrddhimant (Bohtlingk 1998: s.v.).
vaca jivasamo bhavet—Newari shorter: “becomes equal to Brhaspati” (brhaspatio uti
juyiva). Dattatreyanandanatha (2004: 49) translates into Hindi: “his diction becomes
equal to Brhaspati” (uski bant brhaspati ke saman ho jatt hai).

°prana°—no flower name, corrupted from °hana°® (see JT 17.115), not translated into
Newari.

New.: “in terms of bodily appearance one becomes equal to god Kama” (riipana
kamadevao uti juyiva). According to Dattatreyanandanatha (2004: 50), one “becomes
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4.90

4.91

bakulas and sinduvdaras, O goddess, according to the afore[mentioned]
method, unequalled conjugal felicity is generated within just one month.
He destroys [his] evil-doing, O goddess, [even] if it stems from a thousand
births.®3¢

Now the prohibited [flowers]; in the same place (the JAiandarnavatantra):

4.92

One should not worship with flowers that have stood overnight, O goddess,
even if they are of gold,

[nor] with flowers that have become nirmalya, that are left over (ucchista),
O highest mistress.®*’

In the Varahitantra:

4.93

4.94

One should not offer flowers of palasa and kasa, one should keep them at
a distance.

And by worship with leaves growing on dhatri and tamala, and likewise
with both tulasts, one becomes someone who has commited a crime (pataki).
This would annul even Indra’s fortune.5®

When worshipping Tripura, tulast is to be avoided at all times.

Just by smelling tulast Sundari becomes angry.

In the Kaulavaliya:

4.95

A puja for Bhairavi, Sundari, Tara, Brahma, Visnu and Vivasvan (the sun)
that is without tulasT is not in vain.

The meaning is that worship of Brahma, Visnu and the Sun (Vivasvan) in the

circumstance of [the worship of] Bhairavi, Sundari and Tara is not fruitless

639

(this is to say, it has [a good] result) without tulast. But [the prohibition does]
not [apply] when Brahma, Visnu etc. are worshipped independently. The pref-
erence [of interpretation] of the author of the Tantrasara is also like that. In the

636

637

638

639
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someone who has a personality equally attractive as that of the god Kama” (kamdev
ke sadrsa akarsak vyaktittva vala ho jata haim).

New.: “... after evil produced in thousand births has been destroyed great fortune
arises” (dolachi janmana yana papa phunanali taodhana bhagya juyiva).

In Newari shorter: “All faded flowers, flowers that have already been offered, all
ritually polluted flowers” (osi juy@o cona svana dhako chaya dhuna svana ithimithi
svana dhako).

New.: “If one offers [these flowers] he becomes someone who has commited a crime,
his riches would be annulled like those of Indra” (chalasa pataki juyiva indraya thim
sampattim phuyu).

aviphala—only because of this comment, which fixes the sandhi in pajaviphala, does
the meaning of 4.95 become unequivocal. Otherwise there would be the possibility
of reading paja viphala, which would give the statement the opposite meaning.



6.4 Translation

Tarabhaktisudharnava it is said: “But the prohibition for tulast only concerns
[sadhakas of the] divya- and vira[bhava].”®® This is suspect. Because there is no [au-
thoritative] statement establishing a prohibition®"’ for the divya and vira[bhava].**

4.96

4.97

At aplace of great happiness®®?located in the field (ksetra) sacred to Pasupa-
ti, in the region of the Himalaya, near Guhye$vari, which is under the rule
of King Pratapa who appears like the blazing sun,

Mayasimha, son of Krsnacarya, composed this pleasing [and] glorious
Puspacintamani, in order that the good people [living] here might obtain
their desires without difficulty.®*

Does a true poet not value a book with slight mistakes,

just like a righteous man on earth [values] the spotted moon?

Thus the fourth chapter in the Puspacintamani.

640

641
642

643

644

The TBhS (1940: 181,,) on this occasion relates back to a discussion reported earlier in
the same text concerning the question of whether Visnu should be honoured in tantric
worship. As a comment on the quotation from the Ekavirakalpa, “one should avoid
ritual practice related to Visnu, one should avoid the tulastleaf” (varjayed vaisnavam
kalpam varjayet tulasidalam, TBhS 1940: 152,,), it is suggested that this prohibition is
to be adhered to, depending on the mental dispositions (bhava) of the practitioners:
“sadhakas are threefold according to the division of divya, vira and pasu. Among
these the statements in the Tantractidamani etc., which establish that worship of
Hari forms part [of the sddhand], are understood in reference to the pasu [division].
And by one devoted to the vira [status] statements of the Ekavirakalpa etc. are to be
applied, which prohibit the worship of Hari’—thus the Siddhantarahasya” (...sadhakas
trividha divyavirapasubhedat | tatra pasuparataya tantracudamanyadivakyani hari-
pujangatapratipadakani || viraparataya caikavirakalpadivakyani haripujanisedhakani
niyojyaniti siddhantarahasyam, TBhS 1940: 153,, ,,).

nisiddha®—here understood as nisedha®.

Newari 4.95 and its commentary read: “Bhairavi, Sundari, Tara, Brahma, Visnu, Stirya—
in the paja for these deities, tulasi should never be offered. If one has to perform
a puja for these six deities together in a circle? (gvara munava), tulast should never
be offered. In a piija for only Brahma, Visnu etc., tulasi may be offered. [The rule] that
tulast should not be offered is only [followed] by a great Sakta, thus it has been said”
(bhairavt sundart tara brahma visnu sarya thvate devatapanisa pajasa tulast gvalanhum
chaya mateva || thva khumha devatapanisa gvara munava tantraya mathana pujayaya
malando tulast gvalanhum chaya mateo | kevala brahma visnu adipana pajasa tulast
chaya teo | tulasi chaya mateoguli tavadhana saktamhana dhaka lhala).

M.R. Pant (2007b: 101) pointed out a mistake in my earlier translation. Instead of
the obvious elision of the initial a- after final -e, which is additionally marked by an
avagraha sign in some of the manuscripts, I assumed a double sandhi, which I related
back to rajye + iti saukhyaspade.

The other version of this verse (transmitted in mss. A%, G,_,) reads: “Mayasimha, son
of Krsnacarya, whose thought is devoted to Siva/a [and who is a] follower of the ven-
erable Pratapa finished this glorious Puspacintamani” (krsnacaryasutah sivahitamatih
Srimatpratapanugo mayasimha imam samaptam akaroc chripuspacintamanim).
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